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FROM EDITORIAL DESK

Igboscholars International Journal is one of the brain children of
Igbo Scholars Forum born out of the zeal to getybeng Igbo
scholars together so as to start thinking like Igbns and daughters
through paper publications, meetings and sympd@dsiaa matter of
fact, Igbo Scholars Forum was founded by Dr. Onukevu
Alexander Alfred Anedo and born at the launching déstschrift in
honour of their life patron, Prof. Obed Muojekwu iAsba
(Ozonwa) on the I5day of December, 2012. In his kind gesture,
Prof O. M. Anizoba therefore established a website
http://www.igboscholarsforum.com.ng for them to use in telling
the world who the Igbo people are, about their, liféghat they
believe in and their relationship with people anteo cultures of
the world outside theirs. Other journal outletsottgh which this
Forum wants to let Igho people and their culturetouhe world are
Ideal International Journal and Ekwe Internatioad@lrnal which is
solely written only in Igbo language.
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With A Special Reference to Synonym
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&
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Girls’ Secondary School, Ul
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Abstract

This study evaluates the comparative analysis afszreferencing
in the Oxford Advanced Learner’s Dictionary apkiasisu Igbo, the
Igbo metalanguage dictionary with a special refeeeto synonym.
The study argues that English-lgbo lexicographess ndt treat
cross-referencing and a synonym in accordance wille
lexicographic principles, as it is done in Englismonolingual
dictionaries. Survey and qualitative research nathweere used to
examine various cross-reference formats in thectledictionaries
as regards to synonyms. Since cross-referenceatett with regard
to synonyms only, the study has discovered thakethee problems
of inadequate use of lexicographic principles ia tlevelopment of
cross-referencing in English-Igbo dictionaries, IhiEnglish
monolingual dictionaries adequately apply them. tfis end, the
dictionary users follow the dictionary entries withse, because if
principles are not adhered to, then the motiveuiing dictionaries
may become void, but effective when properly apmplie
Lexicographers mix the translation equivalents dfrtipl and
complete synonyms, thus leads to semantic misapptims.
Moreover, the study discovered that English-lgbctidharies are
not extensively prepared to take care of every tgpaiser, and
project Igbo language to well acceptable standamddictionary
writing. The paper therefore recommends that emgrgi
lexicographers should endeavor to apply crosseafs in their
dictionary project, and pay proper attention tohbobmplete and
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partial synonyms. Mediostructure is better expréssethe front
matter for easy access to the user.
Keywords: cross-reference, lexicography, dictionamyd synonym

Introduction

A cross-reference is an indicator that explicitipdéor
implicitly guides the users between different ptagethe dictionary
or from places in the dictionary to places outdite dictionary in
order to show the way to the information soughtfamsupplement
or deepen the way to the information already foyBdensen,
2009:388). It is an indicator (symbol) that effgety guides the
dictionary user while sourcing for information ingaven dictionary
entries.

A cross-reference is located in a certain placethe
dictionary known as thecross-reference pointand is directed
towards and guides the dictionary user to anotlerepregarded as
thecross-reference addresBepending on the position of the cross-
reference point in relation to the cross-refererairess, and
depending on the perspective adopted, several tgesross-
reference can be distinguished. When a cross-referguides the
user from one place in a dictionary entry to anofilace within the
same entry, it is referred to as emtry-internal cross-referenceor
when it guides him to a place outside the entryitsitle the lemma
(i.e. the headword) list, it ientry-external cross-referenceAlso,
when a dictionary user is directed from one plaged certain
dictionary component (for instance, the lemma dista dictionary
grammar) towards another place within the same oo, it is
seen agzomponent-internal cross-referencdBut when is directed
ffrom a place in a certain dictionary component dodg a place
outside the component question, but within the sdittonary, it is
calledcomponent-external cross-reference

The dictionary structure connected with these catdirs
(cross-reference indicators) and their functioreigarded a€ross-
Reference Structureor Mediostructure However, since the aim of
cross-references is to guide the dictionary usersettain class of
information within or outside the dictionary ensriand components,
the cross-reference structure may also be saidrctibn as a kind
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of Access StructurelIn print dictionaries, according to Svensen,
(2009:389), cross-references perforrévial functions, which
include; saving space, showing the way to the platere the
information is to be found, and prevent loss ofornfation.

Hence, the role of dictionaries is to presentdbetents to
readers in such a way that the readers will gattetstanding of the
words that they are looking up. That is why Pei9@:89) describes
a dictionary as “... a list of the words of a laaga usually in
alphabetical order with their meaning, often thddrivations, and
occasionally their histories.”

The importance and quality of dictionaries cannoe b
overemphasized as Gouws and Prinsloo (1999:46&)atedi
The first step towards the improvement of the
lexicographic standard of dictionaries for African
languages must be to do the groundwork right.
Dictionaries are instruments of linguistic and
communicative empowerment therefore lexicographers
have to make sure that their intended target usegsve
an optimal linguistic presentation and aimed at the
specific needs and reference skills of well definsdrs.

There are many types of dictionaries, such as noguwl,
bilingual and trilingual dictionaries. What is aftérest here is that
cross-referencing is applied to all the above nometl types of
dictionaries. Cross-referencing in dictionariesoisly applied to
synonyms in order to avoid the repetition of tratish equivalents.
Crystal (1987:111) states that: “In twenty questitmask when you
buy a dictionary, question number 17 reads: Doesritain a list of
synonyms? Question number 18 reads: Does it giedulusross-
references to other related meaning?”

Cross-referencing is explained by Mphahlele (2001125
a lexicographic procedure, where a lexicographésrsethe user
from a reference position to a reference addrebs i done by
means of a reference entry and gives the user atoeadditional
relevant lexicographer data.

From the above definition, it is evident that wisymonyms
are treated in a macrostructure of a dictionary aticssynonym pairs
should be given comprehensive treatment. Thatnly, the lemma

-13-



that has a high usage frequency should receiveldxitographic

treatment. Crystal (1997:367) defines synonymohes:
A term used in semantics to refer to a major tygrese
relation between lexical items which have the same
meanings are synonyms, and the relationship between
them is one of synonymy. For two items to be
synonyms it does not mean that they should be
identical in meaning, that is, interchangeable lin a
contexts.

There are two types of synonymgartial synonymsand
complete synonymsPartial synonyms are words that cannot replace
each other in many contexts. For exampdspectandhonour. On
the other hand, complete synonyms are words whigh replace
each other in many contexts. For examppeakandtalk.

The study focuses on how cross-referencing isddemt the
monolingual dictionary English dictionary known &Sxford
Advanced Learner's Dictionary and the Igbho Metalsage
bilingual dictionary known a®kasisu Igbo.

Cross-referencing in many English-Igbo  bilingual
dictionaries has not been treated in a satisfactoanner. This
seems to be the case because cross-referenciog ¢@msidered to
be a crucial item by many lexicographers, as synmnywre not
given full lexicographic treatment in English-lghdictionaries,
whereas this type of treatment should be given He most
frequently used lexical items in Igbo language. &ample:

Mbido ‘beginning’
Mmalite ‘beginning’
Ngwucha ‘end’
Njedebe ‘end’
Ebumnuche ‘objective’
Mbunuche ‘objective’

The comparative analysis of the Oxford Advanced
Learner’s Dictionary and the Igbo Metalanguage npilial
dictionary known afDkasisu Igbo dictionaries, aims at assisting
both dictionary users and lexicographers of Ighmlsmge to realize
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the importance of cross-referencing in dictionariaad which
lexical items (words) should be awarded cross-esfEing,
particularly when dealing with synonyms.

Literature Review

There are a variety of scholars who attempted tmlyst
cross-referencing. Their works are relevant to tetsdy, as
therefore play an important role in this study.fasas the study of
cross-referencing is concerned, much has not beea gertaining
to its use in dictionaries. Many studies deal vgyimonyms and not
cross-referencing per say. However, there are sautieors whose
works were useful to his study, namely Mphahle@0@®, Mojapelo
(2004), Neilsen (1999), Gouws (1999), Atkins (1974)

Cross-Reference

A cross-reference is an indicator that explicitigdéor
implicitly guides the users between different ptagethe dictionary
or from places in the dictionary to places outditk dictionary in
order to show the way to the information soughtfamsupplement
or deepen the way to the information already fo{8wtnsen, 2009).
It is an indicator (symbol) that effectively guidiae dictionary user
while sourcing for information in a given dictioyagntries.

Atkins, (1974) sees cross-referencing as a prdaggigae for
library retrieval that will indicate Cross Referentndex lists of
subject headings drawn from six (6) sources. Eablest heading
designates the terms used by each of the six spuwcd directs the
reader to the most appropriate heading. The sixrcsesuare
appropriate headings. The six sources are, narAghng, 1974):

e« LC — The Library Congress subject headings arergéiye

used in catalogues of college, university and mesea
libraries.

e SEARS - Subject headings are generally used in the
catalogue of college, university and research fibsa

* RG - The Reader’s Guide to Periodical Literaturers
index listing by subject.
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* NYT - The New York Times Index, described as a
“condensed classified history of the word as reedrd
daily in the newspaper” is useful for current egeanhd
comments up to date statistical information.

* PAIS — The Public Affairs Information Service Btite
indexes by subject, and sometimes by author, curren
books, pamphlets, Periodicals articles, government
documents and other material in the field of ecoiscend
public affairs.

e BPI — The Business Periodical Index lists by subjec
articles from selected periodicals in the field of
accounting, advertising, automation, banking,
communication, finance and investments.

All the subject headings are supposed to be arcaatphabetically.
The subject heading should be in the form of (BEE reference,
and (2) a USE reference.

Atkins, (1974) emphasizes the point that a SEEreef®e
directs the reader to look under equivalent tergabee the chosen
subject heading is not ordinarily used by the siMrses examined
above. Apartheid — SEE segregation. He continustdte that “a
USE reference means that the chosen heading ishysede of the
six sources and the researcher is directed to on®re main terms
which identifies other comparable and related stibjeadings and
indicates their appearance in particular sourcésiti-Semitism —
Use discrimination.

The following is an example of the above-mentiosed
sources as quoted from Atkins (1974), Gouws, (1888es that, in
the theory of mediostructure, a lexicographer creésrs the
dictionary user from a cross-reference positiom toross-reference
address. This is done by means of cross-referemiceg i which a
cross reference marker is used, and it gives thle ascess to
additional relevant lexicographic data.

Mojela, Mphahlele, Mogodi, and Selokela, (2006)eass
that cross-reference relation is established betwdee cross-
reference entry and cross reference address. ler aodillustrate
this, Gouws used an article that he obtained fkyebster’'s Ninth
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New Collegiate DictionaryThe article in question deals with the
lemmafrog:

1: any various smooth-skinned we-footed largely atigutailless
agile leaping amphibians. COMPAR&ad

From the example given above, the lemtoad is in the cross-
reference position to the lemrfrag.

Gouws further says that a variety of cross-refezenarkers are
used in different dictionaries and often also ire afictionary. The
lexicographer has to deal with three important $ypd cross-
reference addresses namely: internal, external dintionary
external cross-reference addresses. These areireplaelow as
follows:

The internal cross-reference address

An article that reflects an internal mediostructusation
assists the user to relate various micro struckmties employed in
the same article with an internal cross-refererd@ress. In such a
case the mediostructural relation does not exdeedoundaries of
the article. This type of cross-referencing is ugsedascertain
coherence between different microstructural entrieme article.

The external cross-reference address

The external cross-reference address exceeds the
boundaries of the article. Two search domains eidéntified for
external cross-reference addresses. The exterribessd can be
located after elsewhere in the central list. Gotwghlights the fact
that this mediostructural procedure links a texgnsent in a
dictionary to a source outside a dictionary.

Another aspect that has received attention in G@uws
analysis is théback matter. The‘back matter’ of the dictionary
contains a bibliography of sources where more méiion
regarding the terminology treated in the dictionaan be found.
Many articles contain condensed bibliographicaémefices. This is
a useful strategy because the user is guided bysrafaa complete
reference to the specific source. The condensetogibphical
reference in the article is clearly indicated bg ttross-reference
marker “Bibl".
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Cross-referencing consists of several elements,ishahe
name of the reference which can either be the t¢itlea general
subject reference. He states that, if it is a avagitte or a heading, it
should be in quotation marks. If it is the subjeettter of the cross-
referenced material, the reader should check it louthat way, it
may necessitate indicating the subject matter efctioss-referenced
material. This article was of great help to thigdst

Mphahlele, (2001) indicates that cross-referencisiga
lexicographic procedure whereby a Lexicographeersethe user
from a reference position to a reference addrebs i done by
means of reference entry, and gives the user adoeadditional
relevant lexicographic data. According to Mphahlé&&icographers
should bear in mind that lexical items are parthaf entire lexicon
of a language. That is, the lemma should not betdckin isolation
from other lexical items in the dictionary. To makare that these
lemmas are treated in co-ordination with each othenoss-
referencing should be applied in dictionaries. Hehier states that
the treatment of synonym lemmas shows the intenadtetween the
related lemmas.

Mphahlele has used examples from Tsolwana'’s diatign
cry —ukulila, ukukhala
lament -ukulila, ukukhala

Mphahlele is of the view that these articles creaserious
problem because usage information does not havadigan, and
there is also duplication in these articles. Mphkhtorrected it as
follows:

cry — ukulila (umundwan) akukhala (sizzle)

lament — BONA (see) cry
A co-ordination between these articles is displaged this can
make a user to realise that those words of a lagegda not function
in isolation. Mphabhlelés study is closely linked to the current study
and it serves as a good reference.

Mojapelo, (2006) in his work concentrates mostly on
synonyms in Northern Sotho/English bilingual diotoies. When
treating cross-referencing, Mojapelo has used %gie(1997)
bilingual English/Northern Sotho dictionary:

kefa— hat
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kuane — hat

Mojapelo proceeds by stating that lexical itekega andkuane are

complete synonyms and can therefore replace edwr ot many
contexts. The lexicographer did not use cross-eefédng method to
show that the two articles are related to eachrotfibe above
articles should have looked as followkefa — hat

kuane - SEEkefa

The above treatment indicates that the two lemitine (s,
kefa andkuane) are in a synonymous sense. Mojafislevaluation
is linked to the current study as she has alsdeteaynonyms in
bilingual dictionaries.

Neilsen, (1999); according to Neilsen, Cross-refeeeis
the usage of synonymous or related information doeument from
elsewhere, which is usually within the same workimaking such
connections between related or synonyms, this aimmeor cross-
reference is often abbreviated as X-ref, xref aimd,computer
science, XR. It is used to verify claims made byaathor or to link
the claim to a related piece of work. SEE also tem@ cross-
reference in an index.

Reference numbers and footnote marks are traditypona
examples of in-context cross-referencing, whereadex and
reference lists are examples of out-of-context ssre$erencing.
Out-of-context in particular relies on the tradiid, manually-
produced indexes utilizing citation or subject. ghivas the
mainstream text retrieval procedure until the ath\e#rCD-ROM in
1985. Anyhow, Neilsen is credited to have objectedhe wide
spectrum of text retrieval or cross-reference amdepred to narrow
it to the idea of transclusion, or simply quotati@ming for text
patchwork rather than retrieval. Xref can be usedaaprefix to
indicate a cross-reference that joins two tablegetteer via a
primary key. Cross-reference can also be imporfantseveral
reasons, particularly in printed and online dictines. They form a
network structure of relations existing betweertidi@ary internal as
well as external and different parts of data. Atidition can be
observed between use-related and function-relatesk¢eferences.
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Cross-references also assist in showing hierarchaationships
between terms as well as sequential relations.

Therefore, dictionary compilers are advised to take
broader approach to cross-references in dictionasethey directly
link with other structures in dictionaries. Neil§srnwork is related
to the current research even though it focuses noumcthe online
dictionaries.

Steele, (2005) looked on how cross-reference chnyioa to
learn Microsoft Office Word 2003 in 24 hours. Hevgan example
of writing a manual or another reference documeuys syjou may
want to include cross-references within those tewtsrefer the
reader from one part of your document to anothed, the cross-
reference should be typed manually. He is of treaithat if you
type manually section headings, figure numbers| ghhnge and
they will require you to update all of your crosferences. That
will need updating field and, in that way. Word agydate them for
you as needed. The guide to cross refer is statéollaws by Steele
(2005):

Word by default inserts cross-reference fields as

hyperlinks, so if you are editing a document that

contains cross-reference fields you can Ctrl+ctigkm

to jump to their targets. NOTE: if you want to irtse

cross-references headings, you need to format your

headings, with heading style or outlines levelstfid.

Click the spot where you want the cross-referenagot

2. Choose insert, reference, cross-reference wagis

cross-reference dialogue box.

Even though this work deals with the cross-refegeimcMicrosoft
Word 2003, a reference from a certain position toeterence
address is shown, it may serve as a guide totilnity s

Dictionary/Lexicography

Lexicography according to Svensen, 2009 is “anvigti
which consists in observing, collecting, selectiramalyzing an
describing, in a dictionary, a number of lexicanis (words, word
elements and word combinations) belonging to one nmre
languages”.
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Planning a dictionary

Planning a dictionary according to Field, 2014 cosgs of the
following:

*Project plan

—lIdentifying the demand

—The time and funding needed

*Dictionary plan

Having considered the following questions;
Which lemmas are to be included?

Which information types shall be present?
Should make following plans;

—Preliminary plan
—Pilot study
—Revised plan
—Final plan

Dictionary typology and purpose

*What is the genuine purpose of the dictionary?
—Communication-oriented
—Knowledge-oriented

Dictionary types
*Semasiological/Onomasiological

(From word to concept/from concept to word)
eSynchronic/diachronic
eDescriptive/normative

*General/specialized
*Monolingual/bilingual/plurilingual
*Non-illustrated/illustrated/pictorial

Size

sLearner’s dictionary
*School dictionary
«Comprehensive dictionary

Function and organisation

*Reception/Production
*Monoscopal/Biscopal
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sintended users: native-speaker dictionary, foreitgarner’s
dictionary

Format of presentation

Establish the principles for the structure in teofis

—Megastructure: relations and order of the front and back matter
and the lemma sign list

—Macrostructure: the order of and relation between the lemma
signs in the lemma sign list

—Microstructure: the order and relation between the information
types given for each lemma.

Synonyms

One of the aim of this paper is to discuss how sros
referencing can be used to indicate synonyms. Givensynonyms
are words that have the same meaning, and thisingeaelation
should be indicated in dictionaries and they havéé treated in
relation to one another, the exposition based @ssereferencing
regarding complete synonyms, partial synonyms. Syms are
words that have the same meaning and this meaalation should
be indicated in dictionaries. According to Crystfl987:20)
synonym is:

A term used in semantics to refer to a major type o

sense relation between lexical items which have the

same meanings are synonyms, and the relationship

between them is synonymy. For two items to be

synonyms, it does not mean that they should be

identical in meaning i.e. interchangeable in aliteats,

and with identical connotations, this unlikely pibggy

is sometimes referred to as total synonym.

Types of synonyms
There are types of synonyms but, in this study,y onl
complete and partial synonyms are dealt with.

Complete synonymsare lemma that can replace each other in many
contexts. In this regard, Crystal (1999:340) staked “... it does
not mean that they should be identical in meaning,
interchangeable in all context, - this unlikely gibgdity is
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sometimes referred to dstal synonymyOne agrees with Crystal
because most of the synonyms are close enougleiinntteaning to
allow a choice to be made between them in someegtsmitwithout
there being any difference in the meaning of thetesee as a
whole. Examples;

Full, entire, whole

All, gross, total

Intensive, exhaustive, thorough

Unlimited, unbounded, thoroughgoing, etc.
In Igbo, we have;

Mmechi, ngwucha, njedebe

Mbido, mmalite, isi mbido
According to the lexicographic theory, with speciaference to
complete synonyms, synonyms that can replace ethen m many
contexts, and the lemmas that are most frequesiy should be
given full lexicographic treatment, while the lessquently used
ones receive cross-reference to the most frequesty, by means
of the SEE/LEE reference marker.

Partial synonyms are synonyms that cannot replace each other in
many contexts. According Mojapelo (2006:58), pargnonyms
are: “The synonyms with partial identical meanimgl @&an replace
each other in some contexts.” Partial synonyms atoshare every
aspect of their respective meanings; therefore, th@not be treated
like complete synonyms. Examples are;

Deceased, dead

Indicate, show

Beautiful, good

Cheerful, happy

In Igbo, we have;
Nsogbu, ogbaaghara
Isiike, anuanu
Oganiihu, mmepe

Cross-reference with regard to complete synonyms
Cross-reference is used to make reference to coenple
synonyms as in;
He killed the snake witmatchet
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See
He killed the snake withutlass

In Igbo, we have;
‘o ji okpiri gbu agwo’.
Lee
‘O ji osisigbu agw’

According to the theory of lexicography, complefaanyms cannot
be all given full lexicographic treatment; only theost frequently
used lemma should be awarded full lexicographiatinent and the
less frequently used lemma be given cross-refemgn¢Modiba,
2011). He pointed the following as synonyms paithia work of
Mojela, Mphahlele, Mogodi, and Selokela, (2007etit PukuntSu
Dictionary:

definition —tlhaloSo

explanation—tlhaloSo

bodiidi — poverty
bohloki — poverty

predict —akanya
propose— akanya

action — kgato/legato
step—kgato/legato

a. He killed a lion with amssegai
‘O bolaile tau kalerumo’.

b. He killed a lion with apear.
‘O bolaile tau kderumo'.

The above sentences are similar and the two lemmas
assegaandspearcan be used interchangeably without changing the
meaning. As a result, a reference entry was suplptmsdave been
given to the less frequently used lemma, whichssegai and the
full lexicographic treatment be given to the lemmpear, the
reference marker for complete synonymSEE/BONA.
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Cross-referencing with regard to partial synonyms
According to lexicographic theory concerning partia

synonyms, a lemma that has more or many translatprivalents
should receive cross-referencing from the one wfdwer
equivalents. They all receive full lexicographieatment and a
semicolon (;) is used with the translation equiktdeas pointed out
by Modiba, 2011:
The following partial synonyms are treated:

deceased- mohu, hwilego, hlokofetSe

dead— mohu, hlokofetSe

degree— kgato, boemo

step— kgato, legatpgata

worship — rapela, direla

pray — rapela

The above examples are all regarded as partialngyn®
but Prinslooet al (1999) do not give some lemmas suitable
treatment. This is the case because others wexedréke complete
synonyms, whereas their meanings or translatioiivatgnts cannot
replace each other in many contexts. The lemma hhat more
translation equivalents should be awarded crogsee€ing that is
opposite to the complete synonyms.

In example deceaseshddead
A deadanimal
Phoofolo ye e hwilego
A deceasednimal
Phoofolo ye e hlokofetSego

The above sentences are not the same, and thedsecen
does not make sense at all. Therefore, the lexeals dead and
deceasechave been replaced in the correct synonym pairantiap
synonyms. The translation equivalents that maintairelation of
absolute equivalence imohu. In other words, the article of the
lemmadeceasedshould receive cross-referencingdead, because
the lemmadeceasedas more translation equivalents.

Many authors have attempted to write about cross-
referencing but not in dictionaries. They have tedamostly
computer studies which is a bit different to therent studies. The
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four authors whose works were of great importamc¢hé current
study are namely, Neilsen, Mphahlele Mojapelo anduv,
because they have treated cross-referencing inionisies.
Mojapelo and Mphahlefework is closely related to the current
research and helped to complete this research.

Methodology

Since in Igbo language dictionaries, cross-refdérends
dealt with in an unsatisfactory manner, it is thital that critical
discourse be utilized in this study. The quali@atigand survey
research methods were used in this study as itsguniearer
understanding of the topic under discussion. Thearhers used
the following methods to gather relevant informati@bout cross-
referencing in Oxford Advanced Learner’s Dictionanyd the Igbo
Metalanguage bilingual dictionary known ékasusu Igbo. This
research method provided the researcher with selcand
information as it had been gathered by other scboldhe
researchers selected the information needed irr dodealidate his
study. The information was obtained from the dittides in review
and works of earlier researchers, journals, thedéssertations,
books and the internet.

Data Presentation and Analysis

Various data from Oxford Advanced Learner’'s Diction
and the Igbo Metalanguage dictionary known(aasisu Igbo as
regards to cross-references and synonyms werernpeeseanalysed,
and evaluated.

Cross-referencing and synonyms in Oxford Advanced éarner’'s
Dictionary

Evaluation of explicit and implicit cross-reference

Oxford Advanced Learner’s Dictionary has a lot ofgs-
reference indicators as it regards the synonymsh Sadicators
include symbols, different font styles, big lettefall caps),
abbreviations, etc. cross-reference usage usese\waations,
symbols and caps to show semantic relationships.
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Data 1

Data showing cross-references and synonyms as eatapt

from Oxford Advanced Learner's Dictionary, Hornby,

(2005)

Ab.do.men noun1l the part of the body below the chest

that contains the stomach, BOWELS, &¢he end part of

an insect’s body that is attached to its THORAXietyre
PAGE R21

A-bomb noun = ATOM BOMB

A,bominable ‘Snowmannoun = YETI

headset HEADPHONES, often with a connected

MICROPHONE

volcana a mountain with a crater (= large opening)

defence (AmE) DEFENSE

The above examples of cross-referencing uses symdnad
capitalization with different font style to makefeeence to the
headword. In the example (a), a symbol was usedfey to where
the picture ofabdomen can be seen in page R21. Example (b)
above used symbol = and caps with different fogtestATOM
BOMB' to refer toA-bomb.

Data 2

Data showing cross-reference indicating synonymth whe
abbreviation, SYN

a)

b)

c)
d)

e)

about adv., prep., ad;.

adv. 1 a little more or less than; a little beforeafter

SYN APPROXIMATELY

INFORMATION 3 to take sth into the mind and learn or
understand it SYN TAKE IN

INTEREST SB 4 to interest sb very much so that they pay
no attention to anything else SYN ENGROSS

care noun, verb

verb PHR V ‘care for sb 1 to look after sb who is sick,
very old, very young, etc. SYN TAKE CARE OF

catch.ing adj 1 (of disease) easily caught by one person
from another SYN INFECTIOUS 2 (of emotion or a mpod

passing quickly from one person to another SYN
INFECTIOUS
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f) cat.egor.ize(BrE also—ise verb [VN] ~sbh/sth (as sth}to
put people or things into groups according to wiyaie
they are. SYN CLASSFY

In the above examples of data, it is deduced treatictionary uses
various abbreviations such as SYN to indicate symmn This is a
good indication for referencing in lexicographicnkio

Data 3
Data showing synonyms treated as outside matter

a) cert. abbr.1 CERTIFICATE 2 CERTIFIED
SYNONYMS
certain
bound : sure « assured
These are all words describing sth that will dédiyi
happen or is definitely true.

b) SYNONYMS
cheat
fool + deceive: betray : take in « trick + con
these words all mean to make sb believe sth thadtisrue,
especially in order to get what you want.

c) SYNONYMS
cheap
competitive + budget : affordable . reasonable *
inexpensive
These words all describe a product or service tloats
little money or less money than you expected.

d) SYNONYMS
cheerful
bright + cheery: jolly + merry + in a good mood
All these words describe people who feel happy simaiv
this in their behavior.

e) SYNONYMS
choice
favourite + preference: selection: pick
These are all words for a person or thing thahissen, or
that is liked more than others.

f) SYNONYMS
choose
select: pick + opt + go for * single out
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These words all mean to decide which thing or pessu
want out of the ones that are available. (all thengples
were adapted from Oxford Advanced Learner’s Dicign
(Hornby, 2005)

The above data showed the various groups of wdras t

serve as synonym to the headwords. In this casmngy,ns were
treated with a great sense of concern regardinpdary making,
though partial and complete synonyms were treatgether without
indicating that this is partial synonym or thic@mplete synonym.

Cross-referencing in Igbo metalanguageQkasusu Igbo’

Data showing cross-references inQkasusu’ using symbols

Data 4

In making reference to the spelling rules, theidi@ry ‘Okasisu
Igbo’ adopted the following examples:

a) nile instead of niile  (all)
nani » of naan (only)
ndewo » of ndeewo (how's it)
mazi » of maaz (Mr.)

b)

nwanyi , of nwaany (woman, wife)
unyahu , of ynyaah (yesterday)
nwaadaand not nwa-ada or nwa ada

(eldest daughter)
nwanne,, » Nwa-nne or nwa nne (brother)
nwanna,, » Nwa-nna or nwa nna (half
brother, kinsman)
umunne,, , umu-nne orumu nne (brothers)
oriaku ” » ori-aku or ori aku

(wife)
dinta " » di-nta or di nta
(hunter)
diji " » di-ji or di ji

(farmer)
nwadiala " » Nwa-di-ala

(son of the soil)
(as adapted fromQkasisu Igbo, 1985)
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The above examples use symbols as a referencatodio point to

the actual item(s) the writers referring to. Itolsserved that there
different ways of writing a particular word in Ighmut the writer is

making reference to a particular form. Based onatheve items, a
school of thought known as Society for Promotingdd-anguage

and Culture (SPILC) has now favoured the other mamd and this

is why such forms are appearing in Igbo textss Ihéped that this
may be reappraised in the relative merits some itnfigture.

Data 5
c) Suffixes

=ta = teas inweta or wete (bring to)
buta or bute (carry to)
gota or gote (buy for)
zita or zite (sendto)

But only =ta as in bata (come into)

kpota (bring to)
Zuta (buy for)
mita (suck into)

=bal = be) the inceptive ‘begin to (and continue)

=wa/ = we)

d) Grammar

Parts of speech - nkejiasisu

Noun - mkpoaha

Pronoun - nnochiaha

Adjective - nkowaaha

Verb - ngwaa

Proper noun - ahaaka

Common noun - ahaizugbe

Conjunction - njiko

Adverb - nkwuwa

Preposition - mbuwizo

Participle - nkowangwaa

Gender - genda

Masculine - oke

Feminine - nwunye

Sound - uda

(Extracted fromOkasusu Igho, 1985)
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In the examples (c) and (d) above, it is seen hgwbsels function
to be a cross-reference indicator to refer to tlmepmological and
semantic relationships existing amongst Igbho Iéitems.

Data showing cross-referencing and synonyms inQkasusu
Igbo’

Data 6

e) Abbreviation - ndebiri; nkwubiri;
mkpobiri
Abortion - ekwomekwo;
okwukwo
Abridgement - egbumnkenke; mgbubi;
nkenke nkenke
Acceptability - nnabatajnabata
Abuse - mkpaii; mkpori
Acclaim - iwu ewu;uzu
Acclamation - OWUWU; uZu
Ambiguity - mputara ukwu;
njuanya; mputampki
Pleasure - onu; anuli; ahpofofo
Adjunct - mgbakwunyeregduyahiri
Anticlimax - mgbuda; mwetu

f) Rape = ndina; manye; omaburu
Miss = ada; nwada
Madam = odoziak; oriaku
Mrs. = oriaky; odoziak

The above examples show how a cross-reference symbo

(=) is used to indicate synonyms in Igbo languageét & adapted
from ‘Okasisy Igbo in 1985. The synonyms were just written
besides each other without making proper indicatitiat this is
synonymous with this and so on. Based on this ttléar that the
Igbo dictionaries/glossaries do not observe thaciple of cross-
referencing and synonyms in acceptable manner basedhe
lexicographic principles and practice.

In summary based on the data presented and analgsis,
foreign (i.e. English dictionaries are far bettéwant their local
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counterparts, Igbo dictionaries. This is becaus®wy t (foreign
dictionaries) are more comprehensive, have greaal daf
lexicographic theories and practice and followdabagl standard in
dealing with lemma list and outside matter. Igbctidnaries are less
comprehensive, poorly produced and do not have gierl of
lexicographic theories and practice, especiallyitaggards cross-
referencing and synonyms.

Summary and conclusion

Summary

Summarily, the paper on the comparative analysigads-
reference in Oxford Advanced Learner’s Dictionand daQkasisu
Igbo’ — Igbo metalanguage has so far in four chaptgamined the
essence and relevance of the topic. Chapter oneedomto the
introduction/background of the study, statementtied problem,
objective and significance of the study. The secafthpter
reviewed various literature related to the topicdictionary plan,
cross-reference, lexicographic principles and synon While
chapter three outlined the methodology adoptedhim tesearch
work, the fourth chapter dealt with data preseotatind analysis.
The data presented were adapted from the selettéondries, and
the analysis was made in comparison with the daitated. Various
findings were made regarding cross-referencing symbnyms in
the both selected foreign and local dictionariesilg/the foreign
dictionaries observe greatly the practice of diwdiy-make, with
regards to cross-referencing and synonyms, lodad djctionaries
(glossaries) do not effectively observe these raled practice. In
fact, what we refer to as Igbo dictionaries arefmuld be classified
as glossaries, that is collection of Igbo wordsputth not
comprehensive.

Conclusion

Having examined and evaluated the lexicographicciples of
cross-referencing in dictionary-making using thefddot Advanced
Learner’s Dictionary andQkasisu Igho’ — Igbo metalanguage, the
researcher has made the following recommendatiomsl a
conclusion:
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e Dictionaries that do not comply with principles and
theories of lexicography should not be approved and
adopted.

e Theories related to synonyms and cross-references a
included in the front matter or back matter of the
dictionaries to remind lexicographers;

e Cross-referencing is included in school or leamer
dictionaries;

« For a dictionary to be approved, there should aksan
international standardized number of words to behm
dictionary; and

e Lexicography study is approved and taught at high
schools.

It is evident that the Igbo-English bilingual deontiaries are not
treated in a correct and satisfactory manner. Toere the

dictionaries need to be revised, and necessaryea®ns and
amendments must be done in these dictionariesefibertoday and
tomorrow. Using words and following sound theorésl practice
of dictionary-making to uplift their standards teetnext level, for
this will also improve the correct and effectivendaage usage in
our societies.
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Abstract

This study examines aspects of Igbo conjunctionth articular
focus on the Nsukka-ldeke dialect of Igbo, EnugatestNigeria. It
is our intention to investigate such conjunctionghwa view to
highlighting other forms of conjoining discoveredthe dialect. The
study also sets out to achieve the following oliest which
include e: 1) to find out if there is any diffecenbetween the
identified forms of conjoining in the dialect (Ndwkldeke) and the
already existing conjunctions in the standard Igbmot, and 2) to
find out if there are tonal differentiation or \aibns on the
conjunctions (the identified conjunctions in the ukisa-ldeke
dialect) based on their syntactic occurrences oa assult of their
co-occurrence with other linguistic elements. Byoptthg a
descriptive survey method, the study tries to daterthe factual
behaviour of conjunctions in Nsukka-ldeke dialéhe data used
for this study are gathered through introspectictaose the
researcher is from Nsukka and from documented mahtéom
authors who have written on Igbo conjunctions. $tugly discovers
that Nguru, in Nkgnary, one of the quarters that make up Nsukka-
Ideke Igbo, that ‘ma’ is used in place of ‘ka’, aomosyllabic
conjunction to mean “in order to”. Also, some caségonjoining
were discovered in the dialect. They includategx/odggx
(otherwise), tée (also that), ma bugu (either) ... q bxrxi(or), and
¢ bxgx (neither). The above findings fall within celative,
subordinate and coordinative uses. Again, withché help of
conjunctions, sentences would be realised in fragsnhat will not
be comprehensible. The clear-cut distinction betwsebordinate
and coordinating constructions, which might be rdgd as a
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language universal phenomenon does not hold trughéo dialect
and Igbo as a whole. Igbo has a genius of its evlrich any analyst
must approach in his/her analysis with no presufipasfrom
his/her knowledge of English.

Abbreviations and Tone-marking Convention

The tone-marking convention used here is that dchiced
by Welmers, where only the first of a sequencewialles on the
same pitch level is marked, leaving the subseqaras unmarked
until a contrasting pitch is observed, which istinearked.

Ccv - Consonant plus vowel "r" plus vowel becomes
rv - “r" plus vowel
> - Becomes .
= - transformed into

) - optimality
a - Either a or b can be used
b
A - Phonological Symbol representing affixation, themdtic
B value of which is determined by vowel harmony

Introduction

The term conjunction, according to Mbah (2006)inates
from the Latin word ‘con’ and ‘jungere’, which meaagether’ and
‘to join’ respectively. For him, conjunction is bo& linking word as
well as the process of joining or synthesising esece structures in
grammar. He has the following as some of the cantjons in Igbo:
na, ma, ka, kwa, kama, mana, tupu, tutu, kamgbmakaa, maka
na, mgbe, ebe, etg,g¢, and tem.

The idea of conjoining is a language universal phegnon. All
languages do this by using certain formatives knoas
conjunctions. Conjunction, one of the eight paftspeech in Igbo,
is an integral part of Ighbo syntax. It is also aparent feature of
language. No language can exist with all its wasdsentences in
isolation, hence, the need to link them togethemmkin speech
always involves the joining of lexical items or s&rces in order to
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ensure comprehensibility. The linking, thereforegymnvolve the
use of certain words or group of words called cogjion. The
specific conjunction used shows how the joined are related.
Emenanp (2015) sees it (conjunction) as a class of fumcti@rds
or part of speech made up, essentially, of connexti Ajuede
(2017) in his contribution asserts that conjunci®a part of speech
that joins words, phrases, clauses and sentengeth&y. Examples:

la. Ezé n&kené bu, ény(Eze and Ekene are friends)

b. Oh toro 6gologo ebe Nna ya dhkpxmkpx (Obi is tall

while his father is short)

c. bn txmad[ xmx Okérobiad[ 6z6 agadbago nta agabago nta

(John as well as the other boys have all left fortimg)
Considering the above examples, grammatically, #igove
definitions are correct. Again, without the helpaohjunctions, the
above sentences would be realised in fragments. rbhe of
conjunctions is invariably unique from other pastspeech. In this
regard, Ajuede (2017) redefines conjunctions as ithariable
grammatical particle that conjuncts lexical promsrtand other
materials relevant for language analysis. By sagloconjunction
creates unity among lexical properties, particylathouns and
pronouns. However, conjunctions are never fourthetitterance or
word final position in standard Igbo, but it is éenced in Nsukka-
Ideke Igbo.

It is necessary to note that conjunctions are graticad in
function, and as such, they are described as seratyntempty.
They are only structurally necessary in formingteeoes. Their
meanings are defined by illustrating their usesséemtences of
different patterns. Otherwise, they (conjunctiohs)ong to certain
formatives that do not represent or signify anyghimather, such
forms impose different structural forms to the seces in which
they occur (Eze, 2012). The structural meaningy thesses are
equally as important as the lexical meanings ofdsoin fact, they
are invariable words and belong to a closed sysfems is as a
result of their fewness in number. This member lasnains the
same for all users of that language (i.e. any lagguunder
consideration). Any addition or loss of a membends about a
structural alternation in that grammar of the laaggi as whole.
Furthermore, conjunctions do not exhibit any irfleeal changes,
though some of them are combined to give compoasds the case
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of Igbo: ma + ka-» maka (because); ma + na mana (though,
but); ma + kwa-» makwa and, yet); te + né tene (also that). Just
like verbs, enclitics and most suffixes, conjunetichave an initial
consonant.

The Nsukka-ldeke conjunctions just like Igbo comjiions
have peculiar distinctive features. These featafeéke conjunctions
include: (i) Their tones are almost always invaeabe. always
having the same value. In other words, they almaigtays retain
their lexical tones. (ii) All conjunctions (Nsukkdeke and Igbo
conjunction) function as linking words. Howevereyhdiffer in the
things they link together. While some of them setmbe used
exclusively with noun nominals or infinitive phrasee.g. 2. ‘na’
(and), some other seem to be used exclusively deferb phrases.
Example: 3. ‘tipu’ (before); ‘nd’ (that), while yebme others seem
to be used before both nominal and verb phrasesie:ga’ (like).
(i) Some of the Igbo (Nsukka-ldeke) conjunctioran be
combined to give compounds. These combined conpmet
translate into English as if they were independemjunctions.
Examples:

5. a) rkwa (and) + ma (also)» nekwa ma ‘and also’

b) té (also) + a (that) - tene ‘also that’

¢) ma (but) + ka (that)» maka ‘because’

d) ma (but) + na (that) mana ‘but that’, ‘except that’

e) ma (but) + ka (that}» na (that)» maka na ‘because’

of’

Igbo conjunctions are classified into three sutsdas- coordinators,
subordinators and correlatives. Coordinators lirdeds of varying

categories such as nouns, words, phrases and slatisgual rank.
Subordinators on the other hand link clause of uakgank, one

subordinate or dependent, the other matrix or iaddpnt. While

correlatives join words of varying categories, sagt parts of equal
rank. Similarly, the forms of conjoining discoveradthe Nsukka-

Ideke dialect of Igbo also fall within coordinatjaubordinative and
correlative uses.

Problems of the study

This study is carried out because of the followiagsons:
1. none of the research work carried out by reéeasc about
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conjunctions has given adequate attention to thestigation of the
conjunctions in the Nsukka-ldeke Igbo. Rather, rttagiention are
focused on other aspects of Igbo grammar such getars in Igbo,
Igbo plural markers, simple grammatical negativelgbo and other
parts of speech such as nouns, pronounces, vereppgitions,
adverbs and so forth. 2. This study will add to ¢iesting body of
literature on morphology and syntax in the Igboglaage. This, it
does by exploring the categories of conjunctiongh@ Nsukka-
Ideke dialect of Igho. Again, the grammatical as&yof this work
is also a contribution from Igbo to the cross-lirsgie study of
conjunction, and the universal cognitive categdrganjunction. 3.
This study is also necessary because the standgbodis fed from
various dialects of Igbo.

Objectives of the study

With regard to the above mentioned reasons foisthdy,
the major objective of this study is to examine toems of
conjunctions in the Nsukka-ldeke dialect of Igbdh& objectives
of this study include: 1. to find out if there isyadifference between
the identified forms of conjunction in the dialeahd already
existing conjunctions in the standard Igbo. 2.inal fout if there are
tonal differentiation or variations on the conjuaos identified in
the dialect based on their syntactic occurrences @ result of their
co-occurrence with other linguistic elements.

Research methodology

The methodological approach adopted in this rebsear
work is a descriptive survey research that setstounvestigate
conjunction in the Nsukka-ldeke dialect of Igbo.eTthata used for
this research work are got through introspectioecéluse the
researcher is a native speaker of Nsukka-ldeke)lghod from
works of some authors, whose work are related ¢otdipic. The
works of these authors were selected through pimpamndom
sampling. By using descriptive survey method, ttetadwere
analysed and conclusion drawn from the analysis.

Significance of the study

This study will act as a guide to researchers wwiight
decide to embark on the same or similar academearcese —
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conjunctions in the Nsukka-ldeke dialect of Igbaay other dialect
or language. Other intended users of the outpthettudy include
among others. The learners of the language, thes usk the
language, the teachers of the language at vareugdsl and lastly,
the syllabus designers in the language becausgtutg will expose
other forms of conjunctions, which will enrich tgegammar of the
Igbo language.

Literature Review

The term conjunction, according to Mbah (2006) ioates
from the Latin words ‘con’ and ‘jungere’, which metogether and
to join respectively. Scholars have approached nfeaning of
conjunction from different angles. Eyisi & OkoloQ®5) describe
conjunction as a part of speech that connectswamls, sentences,
phrases or clauses. In other words, a conjunct@fopns linking
functions. They submit the following as examplecohjunction in
English: and, but, for, since, while, as, if thoubkcause, whether,
unless, however, than, etc. They stressed in theik that the
previous held view, that certain conjunctions suwh and, but,
because, and so should not begin sentences hasstooical or
grammatical foundation so, they can be used torbagsentence.
Ajuede (2017) defines conjunction as the invariappl@ammatical
particle that conjuncts lexical properties and pthaterials relevant
for language analysis. It is gathered from the abdefinition that
the role of conjunction is invariably unique fronther parts of
speech. Webster (2017) asserts that conjuncticanisininflected
linguistic form that joins together sentences, sé®) phrases or
words. Emenanj (2015) avers that conjunction is a process which
has primary function of ‘connecting or joining’ ¢m its etymology)
two or more elements: words, phrases, clauses anrees. He
posits also that conjunctions are a class of wordsarts of speech
made up, essentially, of connectives.

According to Hodges and Whitten (1982), conjunci®ima
part of speech used to connect and relate wordases, clauses or
sentences. This definition is captured in Emenan(jtd78), where
conjunction is described as the only part of speeich is used for
linking words or syntactic structures. SimilarlyyeEyman (1978)
defines conjunction as word used as a connectibmela®m one word
and another, or sentence and another, the acirofigoor the state
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of being joined together. The above definitions amnjunction

suggest that conjunctions function as connectonsarfls, phrases,
clauses and sentences. In essence, a conjunctiosthisa linking

word, and also, the process of bringing togethatesee structures
in grammar.

Crystal (1992) avers that conjunction is a termdusethe
grammatical classification of words, to refer toit®m or a process
whose primary function, is to connect words or ottenstructions.
According to Onah (2010), conjunction is definedaasvord in
sentences, used to join or link words, phrasedaurses. Norton,
Kimbrough and Norton (1988) describe conjunctian$ogic, as a
connective word or group of words joining two or n@o
propositions together, thus forming a conjunctiveposition.
They assert also that when two or more propositaresstated as
true at the same time, they are said to be relayedonjunction.
For example:

6. O nwere égo mana@gna-égbu ya
He/she has money but h/she is dying of hunger

Duthie (1996) recognizes that the use of a comgagidposition to
join nouns and a conjunction proper between otastituents, is
evidence in West regions. Adposition in grammaa ipreposition
that introduces a prepositional phrase. Some of lémguages
displaying this dichotomy include Igbo, Yoruba, KdauEdo, Izii,
Wollof, and so on. Below are some examples in Igbo:

7a) Nik[ta nd n’elu akwa b) Azl d[ nime ite

(Dog is on the bed) (fish is inside the port)

Here, the word'na’ is a preposition, introducing the
prepositional phrases 'n’elu akwa' and ‘n'ime itethe examples
2(a) and (b) respectively. Again, the comitativerkea expresses
the role of secondary participant of a situationwas have said
before: It is the person involved in the situatiogether with the
main participant. Below is example in Igbo:

8. Yéa na ényya soro ka (He came with his friend").

However, Bantu and Kru languages are absent fram th
list. The reason for that of Bantu languages isashse many of them
rely on juxtaposition for clausal conjunction. hetlgbo language as
well as in the Nsukka-ldeke dialect of Igbo, these no neat
distinction between coordinating and subordinatc@njunction,
unlike in Indo-European languages, where the nastindtion
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between coordinating and subordinating conjunctioastablished.
However, the followings are the common subordimatin
conjunctions in the Igbo language: ka (when), ka {sat), ka
(hortative maker), ma (if, whether), na (that), kdioma (instead
of). These conjunctions do not exhibit any inflenl changes,
though some of them are combined as in the cakghof ma + ka —
maka (because); ma + na - mana (though, but); k&a+ makwa
(and, yet).

Conjunctions, in Nsukka-ldeke Igho and Igho as @leh
are divided into three sub classes — coordinasnfprdinating and
correlative conjunctions. Coordinating conjunctigas; words, or
group of words that are grammatically equivalerntask (1993),
elaborating more on this, states that a syntattictire, in which
two or more constituents are joined (conjoinedsuich a way that
each of them has an equal claim to be considerkdad of that
structure, is a coordinate structure. In a typamadrdinate structure,
all of the conjoined constituents are of the samiegory and the
whole structure is an instance of the same categdere are
examples in Igbo:

9a) Ada irijinaéde b) Odo hHara ma laa
(conjoined NPs) (conjoined Vps)
Ada ate yam and Odo came but left.
cocoyam'

As we can see, the clauses in the above two ciaehgles in Igbo
are:
Ada riri
(Ada) riri éde and
Odo Hara
(Odo) laa
Each of the above clauses is an independent clalsg;
have been separated from each, as we can seea@ndfe¢hem still
makes a complete meaning alone. It is as a reftitiofact, that
‘and' and 'but' are used to link them so as to fona sentence;
hence, we sa\and' and'but’ are coordinate conjunctions.
Conjunction, according to Onah (2010), is a word in
sentence used to join or link words, phrases, ausgs. For
example:

10a) Nggz[ naNneka bt b) Any[ ratere ka mmemmé
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umunné ‘Ngozi na ahy.. malitere
Nneka are sisters. ‘We arrived when the
programme just began’

In the above sentences, the first contaias which is used
to join two words:Ngozina Nneka'. In the second sentence, ‘Any|
rutere’ andka mmemme at malitere' are linked by the conjunction
'ka". (Any[ rutereka mmemmé ain malitere).

In the first sentence, two words are linked. In seeond
sentence, two clauses are linked. The major functid the
conjunctions in examples 10 (a and b) wreconnect and expand
sentence patterns in various ways. Robert (1964) @bserves that
the function of a conjunction is to expand and combsentence
patterns in various ways and in general, to indidhie structural
relationship between members of the form class.eRsls definition
of the function of conjunction is quite embracitgspecifies that
conjunction does not only expand and combine seateatterns in
various ways but it also highlights the structuralationship
between members of the form class.

Emenanjo (1978) defines and classifies conjunctions
Igbo. In his study of conjunction, he recognizes tbllowing Igbo
conjunctions:na, ma, ka, kwa, kdma, mana, tdpu, tatu, kamgbe,
kama na, ébe, sé, térile classifies them into monosyllabic and
disyllabic. He sub-groups them into coordinatord anbordinators
disregarding the over-lappings that exist. Out e Bbove listed
conjunctions by Emenanjdna’ is the most frequently used in
joining words, phrases, and sentences togetherstiiagly suggest
that the typical Igbo conjunctions are na, ma amlt Others are
either dialectical variations of one conjunctiontbe other or that
they are auxiliary to the above listed typical Igtmmjunctions. Alio
(1978) disagreeing with the above listed Igbo codfions by
Emenanjo, states thata, ma, kamand tupu’ are the only
conjunctions in Igbo. However, he failed to empbasivhy he
disagreed with the Emenaty. Contrary to the afore-listed Igbo
conjunctions,Qnwubuariri (1978) recognizes that na is the only
typical Igbo conjunction and as such, he makes lassification
whatsoever since there is nothing to classify. Qgb@974)
recognizes that ‘na’ is the most popular and fretgyeused
conjunction in joining words, phrase and sentertoggether. For
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him, kdma seems to be a dialectical variation of(m&) and that
the prefix ‘ka’ has practically no function. We agrwith Ogbalu
that na is the most frequently used conjunctionjdim words,
phrases and sentences, but we disagree with hirméhis the only
Igbo conjunction. We strongly contend that Igbo joontions
includena, ma,andtipu.

Mbah (2006) submits that conjunction is both a iligk
word as well as the process of joining or syntlingizsentence
structures in grammar. He has the following as saofiethe
conjunctions in Igbo: na, ma, ka, kwa, kama, manau, tutu,
kamgbe, kama na, maka na, mgbe, ebe, etuem. According to
www.merriam-webster.com/dictionary/conjunc(@®l7),
conjunction is an uninflected linguistic form thptins together
sentences, clauses, phrases or words. This sensapfared in
https//English-dictionary.help/English-to-Igbo-méag-conjunction
where conjunction is described as a connectiveonnecting word,;
an indeclinable word which serves to join togetlsentences,
clauses of a sentence, or words; as, and, buty goaforth. Also,
Thesaurus.com available at www.dictionary.com/browse/
conjunction?=texplains conjunction as any member of small class
of words distinguished in many languages by theincfion as
connectors between words, phrases, clauses, cneest as and,
because, but, however. Thesaurus also assertsdhatnction can
be seen as any other word or expression of sirfulaction, as in
any case.

Data Analysis
Presentation of Data

The following are composite of the identified aomgtions
in Igbo:

ma 1. ‘in order to’

ma 2. ‘whether’; if

ma 3. ‘but’

kal. ‘like’ ‘as’

ka 2. ‘when’

ka 3. ‘(so) that’

ka 4. ‘hortative marker’
na 1. ‘and’
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na 2. ‘because’, ‘for’

na 3. ‘that’ marker of NP complementation
kama )
tama } ‘Instead of’; ‘rather than’; ‘even if’
tatu
daga e
rie until

ntal 1. ‘then’

nta 2. ‘instead of’

nta .. ka 1. ‘both ... and’

ka ... ka 2. ‘whether .. not’

ma... ma 1. ‘so... as’

ma ... ma 2. ‘every ... every’

kwa ... kwa ‘both ... and’

The above conjunctions have been analysed by \aresearchers
such as Emenanjo (1978, 1985, & 2015; Nwachukw87{}1and so
on in some many ways. As a result, they are nolysed in this

work. Rather, the identified conjunctions in thealdct under

investigation are focused.

Some cases of conjunction and conjoining have been

discovered in Nsukka-ldeke dialect of Waawa Igbbe Torms of
conjunction and conjoining are analysed in this kvaccording to
their uses in the dialect. These conjunctions ohelu

Ma ‘in order to’

Te ‘and’, ‘even’

tene ‘also that’

nekwa ma ‘and also’

ntegu ‘otherwise’, or
malo[bugu ‘either’ ... o bury ‘or’
obugu ‘neither’

The traditional categorisation of conjunctions, ethiare

coordinating and subordinating conjunctions doeshudd true for
all languages. Conjunction in Igbo, for instancell finto two
morphological groupings. The same thing applie€dmjuctions in
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Nsukka-ldeke Igbo, which is an aspect of Igbo coadfions.

Nwachukwu (1987) makes it emphatically clear thethstraditional
classification cannot be applied in a language ligbo that is,
dividing conjunctions into coordinating and suboating subsets.
Rather, the classification should be based on thhology as well
as grammatical function they perform. As a mattérfact, the

identified conjunctions in the said dialect, faita morphological
groupings: 1. Monosyllabic conjunctions and 2. Dahic/non-

monosyllabic conjunctions. This grouping is basedhe number of
syllables they have. Nwachukwu (1987) asserts & Igbo

conjunctions fall into two morphological groupingsmonosyllabic
and disyllabic conjunctions.

Monosyllabic conjunctions

Monosyllabic conjunctions in Igbo perform both
coordinating and subordinating functions. They aseich
conjunctions that have one syllable. They are we@l in
coordination. Coordination, according to Emewaif015) is a
relation, which holds between two or more elemeoitsequal
functional rank of status. The elements linked bgrdinators are
known as coordinates. This shows that none of kwments linked
is dependent on the other, nor a head. In fact,diwation is a non-
headed structure. The monosyllabic conjunction®sukka-ldeke
Igbo include: ma ‘in order to’ ‘téand’; t& ‘even’.
Examples:

11. Ngozi & Ebéré lara (Ngozi and Ebere came)
12a) Nd[ ngwuro te nd[ isha liachara (The lame and also the
blind came)

b) Ejekogu mg (| will not even go)
The occurrence oktis not restricted only to the medial position; it
can come at the beginning of the sentence as in:
13. Té nwoke ¢ nwaany socha ( Both the men and the
women are inclusive)
Also, the conjunction té can come at the final fiosiof a sentence
without distinction in the underlying structure. rideit functions as
an emphasizer as in example 12(b). That is, it warfronted for
emphasis.
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Ma as a conjunction in Nsukka-ldeke Igho

The conjunction ma in Nsukka-ldeke Igbo is proreathin
two different forms to realise two different thingshe two forms of
realising the conjunction are: ‘ma’ with low tormed ‘ma’ with
high tone. ‘Ma’ with low tone in Igbo, is transldtéen English in
various ways such as: ma ‘but’, ‘and’, ‘if, ‘wheth and ‘so that’
while ma with high tone is translated in English‘@sorder to'.
These English translations depend on the contedtthe type of
construction it is found in.

The conjunction ‘ma’ (i.e. ma with low tone) fuimis
both as a coordinator or correlator and as a sietat. When ma
comes in between two declarative sentences, itcisoadinator and
the two sentences joined are of equal rank. Eactheofsentences
can independently stand on its own when separatedsuch
construction, ma is translated as ‘but’ in Englidlowever, ma links
a maximum of two clauses, and has the notion otroativeness.
The combination of similarity and differences detares the use of
contrastive ma and this resulted to two semanterfpmetations of
contrastive ma viz: i) Semantic opposition and Denial of
expectation.

Examples of semantic opposition are:
148  Ada shiriari ma Uju zara ezi (Ada cooked food but Uju
swept compound)

b) Ngozi jere akwkwo ma Ebéré gy akwa (Ngozi went to
school but Ebere washed clothes)
On the other hand, in the denial of expectatidmsiet is an assertion
and a presupposition. The presupposition makes gerge
expectation, and where the expectation is not g, sentence
becomes contrastive.

15a) Nneka marahma ma agwa ya jqrijg (Nneka is beautiful
but her behaviour is bad)
b) Okéke na-ar ezigbooru ma 6 nwegheg | (Okeke has a
nice work but he has no money)

M3, is also used as correlator to join two nounsvar NPs together.
Here, the conjunction is used in pair, one preagthie first noun or
NP and the other preceding the second noun or NP.

Ma nwéke ma nwaany

Both men and women
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Ma introduces also sentential complements justnasihtroduces.
However, the type of complements ma introduceediffrom that
of na. Ma as a complementizer has the followinghdiaions:
whether, if, and that
Ma, used as ‘whether’, shows a type of complemeoivk

as Yes-No sentential complement. That is, a seatgpe with no
propositional content. Worth knowing of this kinfl @nstruction,
is that, both the monosyllabic and disyllabic cowjions are
always on low tones but it is not always in Nsulkétake Igbo.

Example:

16. Achgro m [ma m&p no n’xlo akwukwo (I wanted to know
whether s/he is in school)

Ma as'if', specifically, introduces a conditional complemertis
type of construction always has a logical dependdretween the
consequence clause and the antecedent clause.rhfeiggnals the
consequent (clause). When the consequent clausescbefore the
antecedent clause, ma is not used but the conditiomplication
still obtains or holds.

Example:

17a) Ha ga-ejé mall bia(They shall go if s/he comes)

b) Odo ga-eri nri ma hu (Odo will eat food if he sees)
In the example (17a), 'Ha ga-eje' is the antecedaiié o bia is the
consequent,
8a) Héa ha, any ga-ejé (If they come, we shall go)

b) I rio ha, ha ga-ekwé ('If you beg them, they will agjee’
In the examples 18 (a & b), it is observed thatama conjunction is
used to generate two types of constructions - dpatel and
subordinate  constructions. However, in the subatdin
constructions, ma functions differently in the typef NP sentential
complements. In Nwachukwu (1982: 57), he uses nalseto
distinguish the various complements identifying thges of
constructions associated with each.

M& with high tone translated as ‘in order to’ oo ‘gat’ is
used to introduce subjunctive constructions in dieect. Such
constructions are concerned with unrealised meaninga,
standing as 'thats specifically used for purpose constructions. In
the purpose constructions, the verbs containetiémiatrix clause
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may not always be purposive verbs but the undeaglyneaniig of
such clauses will always show up such verbs. Maeahere is a
cause-effect relationship between the two clausesuch, ma now
signals the expected consequence of what was sdigei matrix
sentence.

19a) O gum égwu ma a gbaa ya agba (S/he sang song so that it
will be danced)
b) O shri firi m& 6 rie (Cooked in order to eat)

The Disyllabic Conjunctions in Nsukka-ldeke Igho

Disyllabic conjunction is another set of conjunas used
in linking sentences in the Nsukka-ldeke Igho atahdard Igbo.
This set of conjunction unlike the monosyllabic nis never used
in joining words or phrases; rather, they are usely in joining
sentences. In sentences of unequal rank, two daurdg enter into
the relationship of subordination, whereas for secés of equal
rank, more than two clauses can be linked togdiljewvay of the
disyllabic conjunctions, and at times, by way of nosyllabic
conjunctions as in:

20. O sikwara ¢te (te) 6 nyére ya ég (He/she said also that
he/she gave him/her money)

The morphemic structure of most of the disyllabimjanctions in
Nsukka-ldeke Igbo just like the standard Igbo,desonant — vowel,
consonant-vowel (hereafter CV CV). The disyllabimjinctions in
Nsukka-ldeke Igbo are as following: (ignt (i) ntegx (i) ma
oIbuguolgbugud (iv) obugu (v) nekwe ma. These conjunctions
have their specific English equivalent unlike thenmsyllabic ones,
which vary. This quality (specific English equivals) makes them
unable to vary in meaning from context to context.

Use of ene

TenelJis one of the disyllabic conjunctions in Nsukka-
Ideke Igbo. It functions as a subordinator andsittranslated in
English as ‘also that’

21la) OOsikwara tne (t¢) o dugu oyi (He/she said also that it
was not good)
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b) Ada chétenu Gliene 6 so (Ada reminded Obi also that he
is inclusive)

Use of rekwa ma

Nekwa ma, a disyllabic conjunction, is used in Nsukka
Ideke Igbo to link two nouns of equal rank in ateege. It is
translated in English as ‘and also’.

223 Guté ji kkwa ma abala (Harvest yams and also water
yams)

b) Vuté oche ekwallma téburu (Bring chair and also table)
The conjunction ‘ekwa ma’, as it is used in the dialect in-question,
shows that the suffix ‘ma’ is not optionally usdttmust be used
together with ‘ekwa’Jto mean ‘and also’. Contrastively, the use of
‘na’, in ‘kama na’ and ‘maka na’ in standard Iglsoviery optional
except when it (na), as in maka (na), connectsidependent clause
to a phrase, then the na is obligatorily deleted.

Use of Negu

Ntegx is used to join sentences in Nsukka-ldeke Igbo.
has its English translation as ‘otherwise’. It #&d to state what the
result would be if something did not happen oh# situation were
different. It functions as a subordinator.

23a) Biaa parx nri gntegu m paara rie (Come and carry your
food otherwise | will carry it and eat)

b) Jée kuméraalntegx th pia d ihe (Go and sleep otherwise
I will beat you)
Ntegx can also be used in the dialect to mean ‘oEmglish. When
so used, it offers the choice of comparing betwien items or
offers, as in:

Kumé &n ntegx Reta| b) Wetéluma ntegx ogu

24a) (Call John or Peter) (Bring matchet or hoe)

Ntegx[Jat times, is used interchangeably witlhigu’ in the dialect

to mean the same ‘or’ in English.

258 GOténu m ekwa odugu b) Jée homérurue odugu
akpukpo ukwu hichémeulo
Buy for me dress or shoe Go and weed or scrub
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house
Use of mao bugu... ¢ buru
Ma ¢ bugu ... 0 buru is one of the disyllabic conjunctions in
Nsukka-ldeke Igbo. They are used in conjoining rsoand NPs in a
construction. They function as correlation. Theg #&anslated in
English as ‘either ... or’. They move always in pattgamples:
268 Ma o bugu Eké o b) Mao bugu nwa nyao buru

buru Orie nwanne enye
Either it is Eke or it is Either he is his child or he is
Orie. his relation.

Use of q mgu

O bugu is used in Nsukka-ldeke Igbo to introduce a
subjunctive sentence. The associated speakersidattiis non-
declarative (embedded). It is translated in Englisineither’.

27a) O bugu Emeka haranke | b). O bugu Ada nke 6 j at
G ji aby Uche Uju

It is neither Emeka nor is |tltis neither A da nor is it Uju
Uche that came

The foregoing analysis of conjunctions in Nsukkake Igbo
indicates that, trying to categorise the conjunwidunctionally is
very problematic. Some of the disallabic conjuntsiosuch as
nekwa ma’, ‘mana’ and ‘kdma’ also serve as coordinatbile mao

bugu... ¢ buru function as correlator. The disylalbic conjunctdn

the Nsukka-ldeke Igbo unlike some disyllabic comfions in

standard Igho, do not behave like adverbials. Thathey do not
have freedom of mobility, which characterises sodigyllabic

conjunctions in Igbo. Again, the monosyllabic cargtions function
as subordinators, and can be fronted mostly forharsig. Ma, a
monosyllabic conjunction, functions as a coordinasubordinator
and as a correlator.

Characteristics of Nsukka-ldeke Igho Conjunctions

The conjunctions in Nsukka-ldeke Igbo just likee th
conjunctions in standard Igbo, are grouped into asghabic and
disyllabic conjunctions, morphologically. Howevéhris grouping is
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blocked functionally as a result of some over-lagpas evident in
the Nsukka-ldeke conjunctions and Igbo conjunctiantarge. The
disyllabic conjunction that functions in both coator and
subordinate constructions in Nsukka-ldeke Igbajeleva ma’ just
like ‘kama’ in standard Igbo. Apart from the conjtion
‘nekwallma’, which functions as a coordinator and subotdina
and ‘mao¢ bugu... ¢ bury’ that function as a correlator, other
disyllabic conjunctions in the dialect function asbordinating
conjunctions.

The use of suffix ‘ma’ in ekwa_lma' in Nsukka-ldeke
Igbo, is not optional, unlike the use of ‘na’ innfka na’ and ‘maka
na’ in standard Igbho, that is very optional, excegten it (na),
connects an independent clause to a phrase, thenn#i is
obligatorily deleted. It (ma) must be used togetivth nekwa to
mean ‘and also’.
The initial position of the subordinating conjumcti is mostly
occupied by the temporal clause liked¢ 1as in.
289 Tene[Th& 1dara n'ulé algu ihe ohyu (That they failed in
their examination is not a news). When so usei} itanslated in
English as ‘that’. If it occupies final position,t ireduces
comprehensibility to an extent.

Summary of Findings and Conclusion
Findings

This research work has explored conjunction in Kikau
Ideke Igbo. The findings of this work give impetaisd validity to
the Igbo conjunctions. It has been discovered therte is a tonal
variation on the conjunction ‘ma’, a monosyllabiengunction in
Nsukka-ldeke Igbo. ‘Ma’ in Nsukka-ldeke Igbo, islised with two
different tones to mean two different things aslwehe first form
of realising the conjunction ‘ma’ is with a low ®fma’, as it is also
realised in the standard Igbo. When so realissdfuitction in the
dialect in-question is same with how it functiomsthe standard
Igbo. Also, its English translation is same. Howewshen ‘ma’
bears high tone, that is the second form of rewisma’, it's
meaning varies, and it is translated in Englistirasrder to’ or ‘so
that’. It is used to introduce subjunctive constiats. Such
constructions are concerned with unrealised meanisge example
19).
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Findings reveal that conjunctions in standard Ige
never found at the utterance or word final positiout it is found in
Nsukka-ldeke dialect of Igbo, though, it is not #ie identified
conjunctions in the dialect. It is only one of theonosyllabic
conjunctions in the dialect — ‘te’ as in exampléh)2

It is observed that languages, as well as dialeat® a lot
in common, but we must equally be aware that theeeparametric
variations despite this acclaimed common core. &@mple, the
clear-cut distinction between subordinating and rdmating
conjunction which might be regarded as a languagwetsal
phenomenon does not hold true for Igbo languagethedialect
under consideration as well. This distinction betweoordinating
and subordinating conjunctions is well establishedthe Indo-
European languages. This, however, suggest thatdhsification is
not a simple straightforward dichotomy between sdimating and
coordinating conjunctions. Rather, it depicts tlgiio language in
general (including dialects) has a genius of itsnowhich any
analyst must approach in his/her analysis with resygppositions;
from his/her knowledge of English. However, it lieeen discovered
that conjunctions are structurally necessary ifmmfog sentences,
and are described as semantically empty in isaiatio

Conclusion

In this study, we have tried to establish aspeafs
conjunction in Igbho with reference to Nsukka-ldelgho. Our
discussion on the conjunction reveals that withtbhatconjunction in
sentences, comprehensibility of such sentencesdwbale been
very difficult if not impossible. This is becausairhan speech
always involves the joining of lexical items or temces in order to
ensure comprehensibility. Again, no language cdst exith all its
words or sentences in isolation. This work has altunade very
insightful contribution in the literature of lgboomjunctions by
discussing conjunctions in Nsukka-ldeke dialecigifo. We hope
that this research work will stimulate further rasd into this
aspect of Igbo syntax — conjunction in the IgbotaynWe conclude
by saying that human speech without conjunctionsominectives is
just like building a house without cement.
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Abstract

This paper studies communicative behaviour andegfies adopted
by interlocutors in culturally heterogeneous situad. It specifically
investigates the convergence in cultural commuignabetween
Chinese and Igbo cultural contact situation. Ikbat strategies in
intercultural communication and its implicationimtercultural and
international relations. The paper adopts the Conication
Accommodation Theory (CAT) for analysis. Data farabysis is
collected through semi-structured interviews, pgint observation
and personal communication. The paper arguestnass cultures,
there abound areas of convergence that enhancelgtigp, good
international relations, peaceful co-existence saglevident in the
Chinese name swap phenomenon, a very importanteasential
ingredient in Chinese intercultural practices antkriactions. The
paper finds out that the name swap phenomenontarcidtural
relations promotes peace, integration, effectivétucal dialogic
engagements, which hold a lot of implications fatercultural
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relationship, friendship across cultures, intewora relationship
and international trade.

Key words: Intercultural communication, Internation al
relations, Chinese and Igbo name swap phenomenon,
Communication Accommodation Theory (CAT)

Introduction

The paper studies the phenomenon whereby Chineke ma
non indigenes adopt a Chinese name when they a@iiea or
come into a Chinese institution or establishmehin€se indigenes
also adopt the indigenous names of their host camties. This
concept of name exchange takes place within ansidsutChina.
This phenomenon at first, portents culture shoseeially for the
non-Chinese and in this study, the Igbo in pardcuNaming for
races are aspects of cultural identity and thisnpheenon that
encourages adopting names of other races is wirdlyiag.

One of the problems people face when they enteeva n
speech community is communication. This problemwvirsened
when there is no common code between the persorhangeople
of his/her host community. This culture shock anthmunication
gap pose a problem, and this problem necessithieddsearch. In
an attempt to bridge this gap, one has to leartatiiguage in order
to be considered a part of the society. In Chimaydver, not only
does one learn the language; in most cases, agiges a Chinese
name as a sign of international relations. Thisnphgenon of name
exchange has not been given attention by reseatcher

The scope of the study covers Igbo indigenes ineflig
and China and Chinese indigenes in Nigeria. Ohjestof the study
includes investigating the motivation for the nameschange,
finding out modes of the names exchange betweeClkimese and
Igbo and finding out the implications of names exule between
the Chinese and Igbo for intercultural relatiorngiinational
relations.
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Review of literature

Name and naming is a phenomenon that has gained
universal application. It is rare to see an objge&rson, animal,
human or any entity without a name. If the objest newly
introduced, a name is used to identify it. More $@ming
(especially personal names) is not done haphazaitdig given
based on different cultural practices and belitdka & Onyike
(2016) aver that the name, which a community iswkmna@annot be
isolated from its history, community ethos, and tral tradition,
which is the many stories, legends, songs, proverid$ myths.
Onukawa (2012:11) highlights that the Igbo coreugalembedded
in traditional Igbo names include; value of hum#e/éxistence,
essence of being, virtue, significant socio-pdditientities, religion,
and security.

Rosenhouse (2002) notes that naming is a specific
linguistic act that is connected with values, hopeditions, fears,
events in people’s lives, which at the same timé&ayrethe
preferences of their owners in terms of real lifgeats, actions,
features and beliefs. For Ubahakwe (1981), nameswvays of
representing human experiences and feelings. Theyuaiversal
entity that can reflect individual’s history, gemdeculture,
nationality, politics etc. Similarly, Campbell (1®Pexplicates that
useful and reliable information for linguistic pistory can be
obtained from names for peoples.

Iwundu (1994:35) remarks that name and action are
intertwined. He notes, “Naming and action are reotdom issues
recognized haphazardly in the Igbo society. Rathey form an
important sociocultural behaviour consistently agsed with
heroic actions which have meanings for the membmrshe
society.”

Sequel to the above, Onukawa (2017) opines that
anthropologists prefer to refer African names athraponyms,
which connotes that name has a socio-anthropologigaificance.
The Igho names, notes Onukawa, just like othercAfrinames, are
culturally rich. They are not simply labels usedr fonere
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identification purposes, like baggage tags. Thisinisline with
Okoye’s (2016) assertion that Ighbo names, for exaymgre taken
from Igbo culture. Likewise Chinese names provideay insights
into Chinese culture. Onukawa (2017) remarks thathe present
dispensation, the practices of the contemporaryo Igiersonal
naming will result in overshadowing of the traditéd meaning in
personal, abandonment of names associated withuraljt
significant entities in Igbo, Anglicization of Igbpersonal names,
arbitrary abridgement of personal names, compledéage of names
etc.

However, the study of Chinese and Igho names have
received attention from researchers. Okoye (20&%gal the social
contexts/factors under, which the semantic contefitégbo and
Chinese personal names are categorized. Thesel smigexts
include: Theophoric (God related), Ideational (eigrece of the real
world), Monumental (achievements in life), Testiran
(circumstances of birth), kinship (relational), Tmoral (based on
time and calendar). The paper settles that theegsof naming
among the Igbo and Chinese is related when analyzednsidered
culturally, linguistically and in terms of cosmolng

In addition, another similarity between Igbo andir@se
names is the regards for surnames. This respesufoames makes
the two languages to place the surname in the fdiosition when
they are writing or saying their name. Similarlypuie 1998:51
comments:

Since early on in their civilization, the Chinesava
placed the surname first in a name, which seems to
emphasize that the family comes first in an
individual's identity. Other Asians, such as the
Japanese, Koreans, and Vietnamese, also place the
surname first. In Europe, Hungarians and Rumanians
follow this name order as well.

In his study of Igbo sobriquets, Nwagbo (2016) eds¢hat
what characterise Igbo nicknames are the attribftiteeing positive
attribute based, hyperbolic, symbols-filled, and ready made. He
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opines that Igho nicknames are not ready made ptedike birth
names; rather they are earned and commonly shanedgpeople
in the community. The finding from his researchea&lg that Igbo
nicknames are filled with symbols i.e. they contaimes of objects
and animals likearukaaru ‘relating to animal’,ite ego ‘pot of
money.’

Ekejiuba, Ahamefula & Ezemoka (2016) study place
names in Owerre-Ezukala lect of Igbo. The papemptddent &
Blair's (2011) toponymic typology as the framewofihe research
reveals that the elements that feature in Owerrge&da lect of Igho
can be nouns, adjectives and preposition. The natogical
analysis revealed that these toponyms are comppprefixation or
reduplication. The study also discovered that tbhpohyms in
Owerre-Ezukala lect of Igbo at the sentential lea function as a
statement, interrogative or imperatives.

However, names play a role in cultural appropriatio
cultural exchange, and intercultural communicatid®dagers (2006)
claims that cultural appropriation entails the wfea culture’s
symbols, artifacts, genres, rituals, or technoledi¢ members of
another culture, when cultures come into contatiuding virtual
or representational contact. He further classifiesiltural
appropriation into: cultural exchange, cultural dieamce, cultural
exploitation, and transculturation. Cultural excp@amccurs between
cultures that are on the same level whereby a rhaxehange
occurs. Cultural dominance takes place when a Mighaced
culture imposes its cultural elements on lowly phcculture.
Cultural exploitation, on the other hand, impliegpbsing cultures
on a group without compensation or substantiveprecity. In
transculturation, cultural elements created frord/anby multiple
cultures, such that identification of a single or@ing culture is
problematic (Rogers, 2006:477).

Between Igbo and China, there appear to be instaate
name exchange between Igbo inhabitants in China Gnidese
people living in Igbo land. This exchange is ofteseen among
people that came for business or academic purpddes. name
exchange is important because according to Mulifgals),
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academic and cultural cooperation do not htvebe separated
from other protocols of cooperation; rathereythhave to be
seen as components of the whole interests dha pursued by
both parties. This implies that this cooperatioiil venhance
intercultural communication.

According to Arent (2009:2), “intercultural commauation
is the sending and receiving of messages acrogpudges and
cultures. It is also a negotiated understandingieéning in human
experiences across social systems and societigsiniplies that the
essence of intercultural communication is to briddbe
communication gap that exists between the concepagiies. This
objective must have necessitated the idea of giviorgigners
Chinese names when they come to China for acadpuorjgoses.
Besides, Chinese that come to Igbho land also ddbptnames.

The Communication Accommodation Theory will serge a
the theoretical framework for this research. Them@unication
Accommodation Theory (CAT) is a social theory thakes into
cognizance the interaction that exists among ioteitbrs in a
discourse. The concept of social identification otlgh
communication is of paramount importance to CAT.e T¢hief
proponent of this theory is Giles (1971) who argtied the role of
accommodation in communication is very importanie Ttheory
opines that participants in discourse communicaténteract to
signal mutual attitude toward one another. The theeas further
elaborated by Giles, Coupland and Coupland (198118y posit that
language functions as an indication of both indieits and group’s
need to interact socially with others and also radiciation of the
aspiration to gain social approval. Agbedo (201%hes that CAT
emerged from speech adjustment theory, which rédettse value of
psychological concepts to understand the dynamiicgpeech. He
further reveals that the main tenet of CAT is iepbasis on the
adjustments that people do while communicating.

Furthermore, Giles, Coupland and Coupland (1991:17)
opine that a language can be used to show sodi@idirgness and
social disparity. These they capture in the twaamst convergence
and divergence.Convergencehas been defined as a strategy
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whereby individuals adapt to each other's commuiviea
behaviours in terms of a wide range of linguistiogndic-nonverbal
features including speech rate, pausal phenomedaugrrance
length, phonological variants, smiling, gaze andsd In essence,
when one uses language in such a way the evergrparslerstands,
his/her communicative act is said that have gaicedvergence.
Contrarily, divergence is used to refer to the wawhich speakers
accentuate speech and nonverbal differences betitwsnselves
and others. Consequently, Giles and Ogay (200Hligig the tenet
of CAT it helps speakers to differentiate themsgl¥m others
and/or to communicate that they belong to a pdafogroup which
others do not. However, Giles et al (1991) maintthat the
equilibrium between convergence and divergencesig important
in communication and this makes speakers to asstinee
communicative pattern that is typical of their gvoso as to
maintain a sense of belonging.

This theory is apt in analyzing the interculturahda
intercommunication that exist between Chinese gha people. In
order to ensure that they converge in communicatigivo dwellers
or visitors in Chinese territory tend to have an@sie name which
might be given to them or chosen by them. This ifgve arisen
on the desire to fasten their communication proeegsgain social
acceptance and/or recognition. More so, when tisegiesimilarity in
cultural elements between interlocutors, the mdteacted to and
accommodating the interlocutors will be in the exute.

Notwithstanding CAT’'s importance in verbal and
nonverbal communication, some scholars have aditi the
convergence-divergence process of CAT on the hhaistext and
talk are too complex to be stereotyped to the caeree-
divergence process. They also note that the thgaogres that a part
of the interlocutors might not have any sense asaa.

Methodology

This research adopts the descriptive survey relsafsign
and obtains the data employed in this work usimi-sgructured
interview, participant observation and personal gamication. In
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respect to choosing data, the accidental sampkefnique was
adopted. Nworgu (2006) opines that in accidentahpdang, only

pieces of information that are within the graspthed researcher(s)
in the work. These data are analysed it

Communication Accommodation Theory (CAT) framework.

are used

Data presentation/analysis

Igbo indigenes bearing Chinese names

N z > 1 L(5
g 9 [a) = LII—J 0]
= E i ,5 - ﬁ % ﬁ (<'(> < uﬁ 0
ol 2|12 | F |32z 2z 224
2la| 5 |&| 2 |[BEFEE |D%2
dlo| 3|0 Z |<0Z/00 | =02
1. | Ch|Igbo | Fe | Fudan| (God) | =%g God gives/
in | (Imo | mal | Unive | Xi Blessed
en |) e rsity | (gives) Indeed/
ye Shang| Xingsh blessed
hi en
Xingfu
2 O | Igbo | Mal | Fudan| Shei AR Who agrees
ny | (Ebo | e Unive | xiangx | 4=
ek | nyi) rsity | in
we
re
3. | As|Igbo | Mal | Unive | Yas | [7# Name of
ad | (Enu | e rsity | the third
u | gu) of king of
Niger Judah
ia,
Nsuk
ka
4. | Ch|Igbo | Mal | Confu| We iké| 47 | Victor
in | (Imo | e cius | tio 1t
on |) Instit
S0 ute,
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Unizi

k
5. | Ek|Igho | Fe | Confu|Wang | £ & Hope
pe | (Ana | mal | cius Xiao B
re | mbra| e Instit | xiao
a |) ute,
m Unizi
ak k
a
6. | O |Igbo | Mal | Confu | Dawei | XTI David
bi | (Enu|e cius
nn | gu) Instit
a ute,
Unizi
k
7. | Ife | Igbo | Fe | Confu | Mali NN Noble mary
o | (Enu | mal | cius
m |[gu) |e Instit
a ute,
Unizi
k
8. | N | Igbo | Mal | Confu | Zhén BEF Precious
na | (Ana | e cius | wang king
m | mbra Instit
di |) ute,
Unizi
k
9. | Ch|lIgbho | Fe | Confu| Ot mo | X3E Loveth
iz | (Imo | mal | cius ka *
ob |) e Instit
a ute,
Unizi
K.
10 | Ch | Igho | Mal | Confu | Wi 48R Bright
ib | (Enu | e cius ming
ui | gu) Instit
ke ute,
Unizi
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k

11 |E |Igbo | Mal | Confu| Pang | &5 A  person
m | (Ebo | e cius gao 3] who has 4
ek | nyi) Instit | xiang bright
a ute, future

Unizi
K.

12 | Ch | Igho | Mal | Confu | Chi #Ehg Michael
ib | (Abi | e cius mai ke | &y
uz | a) Instit
or ute,

Unizi
k

13 | O | Igbo | Fe | Confu | Chi 17265 The best
ny | (Imo | mal | cius giao ik
in |) e Instit | chu
ye ute,

Unizi
k

14 | O | Igbo | Mal | Confu | Mi yue | A Freedom/to
di | (Abi |e cius | xi = exceed
na | a) Instit
ka ute,

Unizi
k

15 | Eb | Igbo | Fe | Confu | Wu 17T Star
ub | (Imo | mal | cius xing ze | f|
e |) e Instit

ute,
Unizi
K.

16 | Ik | Igbo | Mal | Confu | Wang | F i | Warm
ed | (Abi |e cius XU monarch
[ a) Instit

ute,
Unizi
k
17 | Ife | Igbo | Mal| Confu| Guo | ELEt Noble

- 66 -



o | (Delt| e cius shang
m | a) Instit
a ute,
Unizi
k
18 | Ch | Igbo | Mal | Confu | Zheng | i Clear
in | (Ebo | e cius meng | g dreams
ed | nyi) Instit | jie
u ute,
Unizi
k
19 | Ka | Igbo | Mal | Confu | Lu B Numerous
osi| (Imo | e cius guang | ¥ ambition
) zhi
20 | Ch | Igbo | Fe | Confu| Qu XX nature’s
in | (Ana | mal | cius | tianyi | = gift
en | mbra| e Instit
ye |) ute,
Unizi
k
21 | E | Igbo | Mal | Confu | lijunxi # | Smart
m | (Ana | e cius an 1%
en | mbra Instit
ik [) ute,
e Unizi
k
22 | Eg | Igbo | Mal | Confu | xin Xin | ¥t Confidence
bu | (Imo | e cius | fu IR and rich
le |) Instit
ute,
Unizi
k
23|10 |Igho | Fe | Confu|Wang | £F King to
ny | (Ebo | mal | cius | Wang reign
ed | ny)) |e Instit
ik ute,
a Unizi
k
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24 | Uz | Igbo | Mal | Confu | Zhang | gk5/ Indomitabl
ue | (Abi | e cius hongyi | s e
gb | a) Instit
un ute,
a Unizi
m k
25 | U | Igbo | Fe | Confu | Lijunh | Z={& Extraordina
go | (Ebo | mal | cius ao = rilygifted
ag | nyi)) |e Instit
ha ute,
Unizi
k
26 | M | Igbo | Mal | Confu | L1 =y Wise and
ak | (Ana | e cius | Wén oy philosopher
ua | mbra Instit | Zhé
ch |) ute,
uk Unizi
w k
u
27 | Ch | Igbo | Fe | Confu| Gao (== A good
in | (Imo | mal | cius Maéi it heart
ae |) e Instit | Xin
m ute,
er Unizi
e k
m
28 | Ch | Igbo | Mal | Confu | Zhang | Fk3f Outstandin
id | (Abi | e cius Ying Kia g
ub | a) Instit | Ying
e ute,
m Unizi
k
29 | A | Igbo | fem | Confu | Fang HE Multiple
da | (Ana | ale | cius | Wén cloud
nn | mbra Instit
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e |) ute,
Unizi
k
30 | O |Igbo | Mal | Confu | Bai Le | B Peaceful
bi | (Ana | e cius Ning o= heart
nn | mbra Instit
a |) ute,
Unizi
k
31 | O |Igbo | mal | Confu| LiKii | Z=y| | Victory
ke | (Ana | e cius
zie | mbra Instit
) ute,
Unizi
k
32 | Af | Igho | Mal | Confu | Wa 2% Precious
a | (Abi |e cius | Bao 53
m | a) Instit | Chéng
ef ute,
ul Unizi
a k
33 [ Ch| Fem Confu| Zhou | i | Outstandin
ia | ale cius Ying g
m | (Ana Instit
ak | mbra ute,
a |) Unizi
k
34 | Ch|Igbo | Mal | Confu | Wu Y1 | 22— Extraordina
iji | (Ebo | e cius Fan ok ry
ok | nyi) Instit
e ute,
Unizi
k
35| O | Igbo | fem | Confu | Ma gk Prosperity
ge | (Enu | ale | cius Zhen
ch | gu) Instit
uk ute,
w Unizi
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u k
36 | E |Igbo | Mal | Confu | L1 Jia| Z={ Beautiful
m e cius | Ling % and
ek | (Ana Instit innocent
a | mbra ute,
) Unizi
k
37 | O |Igbo | Mal | Confu | Wang | Ei¥ Brilliant
gu | (Abi |e cius Sh S and purity
eji | a) Instit | Han of heart
ute,
Unizi
k
38 | Ch| Igho | Mal | Confu | Chén | [&= A cheerful
ik | (Enu | e cius Yi S person
ezi | gu) Instit | Han
e ute,
Unizi
k
39 | Ch| Igbo | Fe | Confu| Zhao X Strong
io | (Enu | mal | cius Xin EA fragrance
m |gu) |e Instit | La4n
a ute,
Unizi
k
40 | U |Igbo | Fe | Confu| He A Hero
do | (Ana | mal | cius Ying A
ka | mbra| e Instit | Jie
) ute,
Unizi
k
41 | N | Igbo | fem | Confu | Pan &E Rich and
wa ale [cius |BaiQ |z unique
ch | (Ana Instit
i mbra ute,
) Unizi
k
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42 | Ch | Igbo | Mal | Confu | Lin HE Wisdom
ik e cius | zZhi <
e | (Ana Instit | Wén
mbra ute,
) Unizi
k
43 | Ch | Igbo | Fe | Confu| Wang | EfF King
ik mal | cius | Jing
a | (Ana|e Instit
mbra ute,
) Unizi
k
44 | Ch | Igho | Fe | Confu| Yue A= Moon
idi | (Abi | mal | cius Liang
eb | a) e Instit
er ute,
e Unizi
k
45 | Ek | Igbo | Mal | Confu | LiG Li | x|3L Outstandin
en | (Abi |e cius | Qun B g
e |a) Instit
ute,
Unizi
k
46 | Ch | Igbo | mal | Confu | Méng | &Fi¥ Graceful
uk | (Imo | e cius Sh f
w |) Instit | Ting
ud ute,
[ Unizi
k
47 | Ch | Igbo | Mal | Confu | Li zhi | =& Forever
ik | (Enu | e cius Yong | 5k ambitious
ezi | gu) Instit
e ute,
Unizi
k
48 | Ch | Igho | Fe | Confu | Chéng | 24> Achieve
ig | (Enu | mal | cius Shio E] Something
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0z [gu) |e Instit | BO In Younger
ie ute, Age
Unizi
k
49 | O |Igbo | Mal | Confu| Hé Li| fa#h Strong and
ko | (Enu | e cius Yaong ] brave
ro | gu) Instit
ute,
Unizi
k
50 | N | Igbo | fem | Confu | Shen | ;xF} Beauty and
ne | (Ana | ale | cius Dan 2 Knowledge
ka | mbra Unizi | Mo
) k
51 | A |Igbo | Fe | Confu| Yeé 1IN Clever
m | (Ana | mal | cius Xiao %
ak | mbra| e Instit | Min
a |) ute,
Unizi
k
52 | Ch| Igbo | Fe | Confu| W 25k A beautiful
io | (Ana | mal | cius Qiu i flower
m | mbra| e Instit | Ping
a |) ute,
Unizi
k
53 | O |Igbo | Obi | Confu|Wéang | T8 Good In
bi | (Ana | nna | cius | Bai B Hundred
nn | mbra Instit | Qiang Fold
a |) ute,
Unizi
k
54 | O | Igbo | Mal | Confu | WU 2% Success
gb | (Imo | e cius Bio 53 And
on |) Instit | Chéng Success
na ute,
Unizi
k
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55 | Ch| Igho | fem | Confu | Yun =R Rising sun
iso | (Ana | ale | cius Dong | 1
m | mbra Instit | Xu
) ute,
Unizi
k
56 | Uc | Igbo | Fe | Confu| Xia B Intelligent
he | (Ana | mal | cius Xiao 5
mbra | e Instit | Min
) ute,
Unizi
k
57 | Ch | Igbo | fem | Confu | Song | SRA% Clever
iz | (Enu | ale | cius Xiao e
ob | gu) Instit | Rou
a ute,
Unizi
k
58 | Ol | Igho | Fe | Confu| QiHai | 355 The famous
uc | (Abi | mal | cius | Wén i one
hi | a) e Instit
ute,
Unizi
k
59 | Ch| Igbo | fem | Confu | Li == Pear
ib | (Enu | ale | cius
uz | gu) Instit
0 ute,
Unizi
k
60 | Ch | Igbo | Fe | Confu| Qu XX nature’s
in | (Ana | mal | cius | tianyi | = gift
en | mbra| e Instit
ye |) ute,
Unizi
k

Source: 2017 Field research report conducted byettearchers
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Source: 2017 Field research report conducted byetbearchers

Chinese indigenes/teachers bearing Igbo names

S/ Char | Meanin | Ag | Sex | Igbo Gloss
N | Names/ | acter | g e names | of
Pinyin Igbo
names
61.| Song % Song 46 | M Ifeanyic | There
dynasty hukwu | is
nothin
g
greater
than
God
62. | Qiohwa | 157t | Flower | 32 F Chima | My
manda | God
will
not fall
63.| Linna W | Gem/ 29 F Ngozi Blessin
Elegant g
64. | Wi ng Nurture | 26 M Chinons| God is
0 availab
le
65.| BO 54 Storm |54 | M Chinedu| God
leaves
66.| Ting = Justice |25 | F Mmeso | Favour
ma
67.| Hong a1 Red 26 F Ifeoma Good
(lucky things
colour)
68.| Shan = Virtuou | 26 | F Ifunany | Love
s/ Good a
69. | Chingbi | 7% | County |27 | M Okechu | God’s
n kwu share
70.| Qunbn | ##H, | Refined | 33 | M Chukwu | God
emeka | has
done
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wonde
rful
things

Source: 2017 Field research report conducted byetbearchers

Data analysis
Motivations for the names exchange

For every action, there is a cause. One of thetiftkh
motivations for Chinese and Igbo names exchangesasial
integration. Names play an important role ensuriegcial
integration and among individuals of a particulasmenunity,
ethnicity and indeed, race. Prejudice springs ugretthere is a
sense of difference among people of heterogenedgms The
Chinese give in their native names to western midmers to make
sure that there is a fluid free-knowing understagdin activities
where association is necessary. This associatiaespavay for
integration, but an unpronounceable name from efihety could be
a barrier in many cases like business. Accordinylto Odii, who
currently lives in China, he stated this: “givindaaeigner a native
name in both areas can equally denote social saoept

Another motivating factor is cultural transmissi@ulture
is embedded in language, and thus could be tratesimibrough
language. Changing the name of an immigrant inighe setting,
glaringly signifies conscious attempt to transfegit culture, norms
and values into them. Generally, cultural homoggneis
inextricably linked to the survival of an individuen a particular
polity. Naming is a significant step towards makpepple who may
be regarded as outsiders by their hosts know havgshare done,
beliefs and perception of the people they find atbdhem. In
Rwanda, when a child is born, the child is referredaskuntu ‘a
thing.” When the child begins to speak, he/sheeisdpreferred to as
muntu‘a person.’ From this ideology, language makesaheman.
In essence, since a foreigner is new in China, afnihe ways of
making the Chinese to see him as one of them @ugfir giving the
foreigner a Chinese name, which can be the fiegp & learning
Chinese language. The same scenario can be obtinathe Igbo
case.
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In addition, the role of a given language in comioation
needs not to be overemphasised. Pronouncing nanm@sanother
language could be erroneous, especially when tle lamguages
have sharp phonological differences, like the absei a particular
sound or sounds in the target languages. Name gyiiaates an
escape route from this communication problem. Irksocagainst
mispronunciation, which could have led to frustvati when
severally attempted. It equally saves the visitbatwe may term a
‘linguistic caricature,” which involves mockery tmese of distant-
sounding language among a homogenous group.

Modes of names exchange between Chinese and Igbo

When we talk about modes, we make reference theif t
names were given based on sound, meaning, orasbitVorthy of
reference here is if people that the names werngive opportunity
to choose the names they bear or the names wemsadpn them.
However, from the data above, it is evident thaienof the names,
both the one given to Igho by Chinese and viceajernsas given
based on sound. Fifteen names were given basedeaning. By
this, we mean that the semantic import presenhénsource name
was transferred to the target names. Instancesitan be seen in
numbers (1, 2, 6, 14, 15, 17, 20, 21, 25, 30, 3343, 49, and 60).
For instance, in (1), Chinenye, which means ‘Godesgi was
replicated in the Chinese name, Xingshen, which sttans God
gives. In Igbo, the name Chinenye is a shortenedn fof
Chinenyenwa (God gives a child), Chinenyeego (Gudsgmoney)
etc. More so, in (6), Obinna, which means ‘the teha father’ was
realised as David in ChinesegWeéi). The meaning transfer here is
not a literal one but a connotative one. In thel&iDavid is
regarded as the apple of God’s eye, which sharéasisemantic
connotations with Igbo’s Obinna — thus the naméharge.

On the other hand, other names were given aribjtras
seen in examples (3, 4, 5, 7, 8, 9, 10, 11, 1216319, 18, 22, 23,
24, 26, 27, 28, 29 etc.) from the data above. @aing, the names
given to Igbo foreigners in China and the ones myite Chinese
foreigners in Igbo land were not imposed. In sorses, the names
were suggested and the to-be-bearer accepts the oamoots for

-76 -



another one. This is pertinent because of the pawes name.
People tend to act or behave in accordance to ttaines. This
explains the reason why no parent would want toendis child
Judas lIscariot, Ichabod, or Jabez.

Implications of names exchange between Chinese aigbo for
intercultural/international relations

One of the implications of names exchange between
Chinese and Igbo for intercultural/internationalatiens is the
promotion of peace. Language finds a way it binelspte together.
Name as a part of cultural heritage creates imtimel of the people
a sense of belonging, which in turn facilities pefatliving. Based
on the pieces of information gathered from the oegents, all of
them share the common view that when the peopl¢h@fhost
community observe that foreigners bear their naitngresupposes
that they respect them (people of the host commumrihd they
accommodate the foreigners as their own.

In addition, the implication of names exchange is
integration. Through this, foreigners are accusthrtethe way of
life of their host community. This, to a great ewefacilitates
intercultural  relationship, friendship across crés1 and
international trade. More so, effective culturadldgic engagements
are facilitated through the process of names exghawith name
exchange, the interest of learning the host comiysnianguage
increases. This enables the language to grow axagheextinction.

Conclusion

In this paper, the researchers have looked atsthaeiof
names exchange between the Chinese and Igho asaas noé
intercultural and international relations. The mations of these
names exchange are social integration, culturaisiméssion, and
communicative needs. More so, names are chosentaoly. From
the study, no name was given based on sound betl lmasmeaning
and arbitrariness. The implications of names exgbaare that they
promote peace, effective cultural engagements, iatetnational
trade.
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Therefore, with these names exchanges, interculaurd
international relations between Chinese and Igbee hmoved to
greater heights. Igbo people’s interest in learnidginese has
increased and vice versa. For countries who expegieseries of
wars, aside from marriage, names exchange canr fpstece and
cooperative living.
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Primary source/ Personal communication

Respondents | Age Occupation Date gf Place
interview

Mrs.  Benita| 38 | Lecturer, Novemberl5, Fudan

Odii UNN 2017. University,
(Chinese Shanghai
scholar)

Mr. Elijah | 40 Lecturer, November Shanghai,

Odi UNN 15, 2017. China.
(Chinese
scholar)

Mr. Asadu| 45 Lecturer November University

Victor (Chinese 18, 2017. of Nigeria,
unit, UNN) Nsukka.
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Abstract

Ethnicity is one of the factors that have causedioss

embarrassment to Nigeria nationhood. Almost dilonal issues in
Nigeria are based on ethnicity, ranging from awafdcontract,
siting of important projects, employment, appointipestc. This
paper explained the concepts of ethnicity, natimshand social
studies education and it critically examined chemastics of

ethnicity and how it affects economic and polititifd of Nigerians.

The paper emphasized the need for effective tegcbinsocial

studies education in Nigerian schools as a panacBiégeria ethnic
problems. The paper recommended that social stuiaching
materials should be distributed to our schoolsositg teachers to
workshops, seminars and reviewing social studiesotium from

time to time among others.

Keywords: Ethnicity, Nigeria, Nationhood, Social Studies.
Introduction

In today’s global village, there is hardly a natithat is
completely same in terms of having only one ethgioup.
Countries like Canada, Sweden, United States of rimeand
Norway are multi-ethnic nations (Meziobi, 1998) heTabundance
of ethnic groups or nationalities in Nigeria is ajor factor in
Nigeria’s continual national underdevelopment thets defied
functional settlement.
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Almost all issues in Nigeria are based on ethnic
consideration. Onigu (1990) stressed that wherBitiitesh left this
country in 1960, the emerging leaders misconcethedrealities of
our cultural backgrounds and worked from the thebgat once we
were called sovereign state, every section magichbcomes
Nigerian in spirit making it possible for ethnicyldties to vanish.
But this is not so till date. Right from time, Nigans have not seen
themselves as one people. For instances, the fiormaf political
parties like Northern Peoples Congress (NPC), Layasith
Movement, Action Group (AG), for the Yoruba, NontheElement
Progressive Union (NEPU) and so on. It is obsethatithe current
President Mohammadu Buhari regime has toed etlimic ih his
appointments into sensitive political positionslt is important to
note that all the top security officers in Nigerfar example, the
Inspector General of Police, the Chief of DefentaffSChief Air
Staff among others are all northerners. This dgmakent does not
augur well in a secular state like Nigeria where tonstitution
makes provision for the principle of federal chagac

Okafor (2013) observes that, throughout the depraknt
of Nigeria from a colonial territory to a republit,has been rare
except from a small political elites for Nigeriats think of
themselves first and foremost as Nigerians, rathan Hausa,
Yoruba, Tiv, Igbo and so forth. Okonkwo (1988) eh®s that the
evil of ethnicity split the efforts of the natiorghk, the question
towards the end of 1940s was who next should headnly viable
party, the Nigerian Youth Movement. The ethnic smausness
destroyed the political party and the political ieespts withdrew to
their respective base.

Conceptual Frame

Ethnicity

According to Mezieobi (2014), ethnicity can beidedl as
a collectivity of persons who are held togetherdbared cultural
traditions or heritage pivoting on common ancestngther-tongue
or language, religion, etc, which traditions areamously held to
from time immemorial, not disorganized out-righltly acculturation
process, and which are not only a given group’stifler, but also
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distinguishes a given group from the others outdite group.
Okafor (2013) sees ethnicity as consciousness partaof a group
of its distinctive language, norms and values d®y out up action
towards developing and glorifying their languagesrms and
values.

Nation-hood

It is more commonly called a state or country. afok
(2013) identifies a country that has achieved makiood as having
territory, government, represented by symbols suash flags,
national anthems, etc.

Social Studies

Scholars in the field of social studies have giveany
definitions of the subject matter. Kissock (19&Igfines social
studies as a programme of study which society tsasstill in the
students the knowledge, skills, attitudes and astid considers
important concerning the relationships human belreye with each
other, their world and themselves. Orakwue (1984¢s social
studies as the study of man in his unending intemag with his
environments and the attempts to make them beldeep Social
studies is the study of man in his physical andas@nvironments.

Characteristics of Ethnicity in Nigeria

There is scarcely any nation of the world withetinic
groups. What is however, indisputable is thatehame variances in
the number of ethnic groups that may constitute giagn country.
Therefore, there are no universally acclaimed featwf ethnicity
that will apply with equal facility in all nationis the globe. While
some characteristics may be commonly shared byhallnumber of
ethnic groups in any given country such as Nigemay generate
additional characteristics that may be very pecudat.

Mezieobi (2014) highlights the characteristicsettinicity
in Nigeria to include the following:

0] Too many Ethnic Groups in Nigeria: There are
controversy on the number of ethnic groups in Naer
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(ii)

(i)

(iv)

(v)

(Vi)

According to Arinze (2011) and Orisa (2013), ethnic
groups in Nigeria number over 250. In the word<Odi
and Obikeze (2006) “the abundant ethnic groupsigefia
total about 389”. Nigeria is not just ethnicalliverse, the
ethnic fragmentation is irredeemably too many.

Common Historical Ancestral Origin: One vital element
that gives any ethnic group its distinctive identis
common ancestor to which the group traces its exés or
history. All ethnic groups in Nigeria trace théisstorical
origin to one commonly shared ancestor or the other
Common Mother Tongue: Language is one of those
elements of cultural heritage or tradition whichople
share in common in order to merit the name, etbrocp.
Strained Ethnic Relations: According to Mezieobi
(2014), “the major ethnic groups have consistendlijaved
as though Nigeria is a nation of themselves along&he
strained ethnic relations in Nigeria culminate ooty in
ethnic mistrust, suspicion and ethnic confusion but
disharmonious co-existence, rivalries, ethnic tutnedc.
Variance in Ethnic Groups’ Population: The population
size of each of the 389 ethnic groups in Nigeriads the
same. It varies from one ethnic group to the other
Nonetheless, the three acclaimed major ethnic groimp
their collectivity, constitute between 54 percerit the
population of all ethnic groups in Nigeria combined
Ethnic Cleansing: Ethnic cleansing in Nigeria is
reminiscent of the ethnic cleansing incidents inaRda
and Bosnia at a given point in time. It is notlispute that
there was ethnic cleansing or purging of an etlgndup —
the Igbo by the Hausa/Fulani of Northern Nigerial 366
that culminated in the civil war or the Nigeria/B& war.
An elder statesman, General T.Y. Danjuma has openly
declared the killing of his kinsmen in Taraba Stayethe
Fulani Herdsmen as ethnic cleansing. He calledhisn
people to use whatever they have to defend theeselv
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The Areas Ethnicity Have Threatened Nigeria NationHood

Nigeria Political Life:

The country has not fared well in its politicdeli Adeniyi
(1993) observes that when Shehu Musa was abounter ¢he
presidential race in the aborted third republigpe asked a lot of
guestions in respect of his ambition to politiceg @f which was,
should one who hails from Niger State aspire tacead President
Ibrahim Babangida, another Niger man? One caryesse from
the foregoing that there is the trait of ethnigitythe above question.

Chukwuma (2014) has decried the neglect of thetiSou
East zone of Nigeria in sensitive political appoiahts in President
Goodluck Jonathan’s led government. He obsenesstile Central
Bank Governor, Managing Director of Nigeria NatibRatroleum
Corporation (NNPC), Controller of Custom Servidesderal Inland
Revenue Service, the Speaker of the House of Rapms/es,
Chief Justice of the Federation, the Defence ChhNégtional
Security Adviser, the Vice-President and the InsmeGeneral of
Police, all came from the North. According to hitme only thing to
celebrate in the South-East is the refurbished Akidiam Airport
and non-functional Onitsha Port. He insisted om dldherence to
the principle of federal character in sensitiveitpal appointments
rather than basing it on ethnic sentiments.

Nwabueze (2000) as the former scribe of Ohanezghéd
canvasses that the only choice is either confeideratr complete
break up, his allies in the South-West, the Afemifer Yoruba
parapo, remain steadfast in their belief that @anpvereign national
conference (SNC) will offer an appropriate platfofon Nigeria's
future. For South-South zone, what appears to illlemversion of
the Yoruba position is canvassed in the form of ational
conference, which should lead to constitutionaireesuring.

Ethnicity and Economic Life of Nigeria

The complaint about the allocation of economioueses
and infrastructural imbalances are legion. Acawgdio Udenta
(1998), the marginalization of the Igbo nation gbegond military
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and political appointments, social infrastructuseone area where
Igbo nation has continuously held the short endhefstick. The

few federal roads in the East exist in a permastate of disrepair.
He also observed that the federal government iayavin a hurry to
execute afforestation projects and purchase fastiliwith public

funds for distribution to farmers in the north thas continually
down-played the issue of gully erosion which hagerditated the
East, sometimes cutting parts of it from the rest.

Furthermore, the unwanton quests for materialgghinave
become responsible for high rate of corruptionha government
resulting to economic dislocation. The natioradremy has been
looted, the weak is defenceless and there is wége lptween the
rich and the poor. There are indications thatslegjon cannot help
to restore the economic order. The reason isrfaaty laws have
been made but they have not made much impact oedheomic
life of Nigerians. High profile corruption cases president Buhari
regime has been ethnicized and politicized. YakyB019)
observes that NNPC $25 billion contract scam linkedhe Group
Managing Director Maikanti Baru and multi-milliomai grass
cutting scandal linked to the former Secretary e tFederal
Government, Babachir Lawal were all over lookedaaresult of
ethnic and party affiliations.

The Impact of Ethnicity on Nigeria National Life

Ethnicity has led to misallocation of economicawzes,
establishment of elephant projects, appointmentunfjualified
persons to sensitive political positions, and ufthgarivalry and
opposition in national and state affairs.

Corruption is also one of the greatest impactstbhicity
in Nigeria national life. In the government sectorruption ranges
from the wrong use of government property, the abof public
office for private gains, diversion of public funtts private use as
well as receiving bribes from contractors beforentracts are
awarded.
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It is observed that the Igbo nation has suffereshemic
set back and economic backwardness in the presemerél
Mohammadu Buhari regime. General Mohammadu Buhas
confessed that he received few votes in the SoatteEn Nigeria
during 2015 general elections, based on that, th& laas continued
to suffer economic and political backwardness.

Effective Teaching of Social Studies Education As Ranacea

Social studies education is not mere schooling.is la
subject that will make the individual to be awafehis duties as a
good citizen. The overall objective of social sésdeducation as a
discipline should be to produce good citizens thdk take over
from the present crops of leaders at the locatestand federal
government levels.

The content of social studies education teachestients
the symbol of National Identity and how to respdmm. Such
symbols of National Identity include the nationkdf the National
Anthem, the National Pledge, etc. Students areenbadecite both
the National Anthem and National Pledge daily ieithschools.
Mbaba (2007) maintains that as the students caamtipupractice
these every time, the spirit of national consciessn will be
imparted in them, which will make them good anckefifve citizens
in their future endeavours as administrators, rtenis governors,
president, etc.

Nwuzor (2002) underscores the role of social ssidis a
vital agent of socialization and moral transformatof citizens. He
noted that social studies education inculcatesha students the
spirit of fair play, justice, honesty, tolerancedapatience, all of
which are indispensable for the well being, prograsad general
development of every human community. It will alseduce
rivalry, division, separation which are associatgith ethnicity.

Conclusion

Ethnicity is one of the factors that have contohte pose a
very serious challenge to Nigeria nation-hood. @dinall national
issues in Nigeria are based on ethnic consideratiohis has
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polarized Nigeria and threatened its existence. ocigb studies
education holds immense potentials in contribusobstantially to
the production of people imbued with the desireda@ural and
attitudinal dispositions to push Nigeria in theedtion of achieving
national unity.

Recommendations

Based on the findings of this study, the following

recommendations are hereby made:

1.

The government should ensure that there are enough
teachers of Social Studies education in schools iwipart
this knowledge.

Social studies teachers should be exposed to waopksh
and seminars for the effective teaching of the exttlip our
school system.

Social studies teaching materials should be pratizcwl
distributed to schools.

Social studies curriculum for upper basic education
secondary and tertiary education should be reviefned
time to time to meet with the required standard.
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Igba Alukwaghim N’'ala Igbo: Nwaanyi Dika Osisi Na-Ebu Apa
Mma

Nke
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Department of Ngalaba Linquistics and Igbho
Chukwuemeka Odumegwu Ojukwu Universitgbaiam
Anambra State

Umiedemede

Alukwaghm bu otu n'ime omenaala zuru Ighbenu, o bu ezie na
ezinwlo umu ha bru di na nwunye anaglatu anya mgbasamu ha,
kama na etu o silaidnsogbu dajta n’ezinmlo wee na-ach ka ¢
ga-eri isi otu onye n’ime ha, ezig abjo o gbasatara akwadonu
ha ka ha gbasaa. Natha a chro igba n'anw ihe igba alkwaghm
n'ala Igbo m na¢nody nwaany gbara alkwaghm mabu a gbara
alukwaghm. Site n’isiokwu a, a gbara mbwere usoro najctha
nkowasi: site n'ajju onu naiguru ihe e derela banyeraodu a hy
alukwaghm na etu oisi di ire n'ala Igbo. E lebara anya n’iheiral
ihe na-ebute igba @éhwaghm, usoro e si agbha ya, nata nwaany
dika onye na-eb apa mma akwaghm, na usoro a gagligbaso
wee gbochie akwaghm n’ihi nsogbuo na-ebuterephanaeze. E
nyochara ma ziga nkywa na echiche ndmmad di icheiche
banyere alkwaghm, e zimtara mgbanwaeifodu putara ihe n’igba
alukwaghm n’oge a. A chpuytara na nsogbuidahy na-ebute igba
alukwaghm anagh abicha naannwaany mapbu naan nwoke na-
akpata ya kama bu ihe ha abo nori kemgbe na-edi mdu na-

anagide kap ghara isere ha okwu ma-emechaa o tipuo, nke na ha

aluo mapbu otu onye n’'ime ha jubigu isi na ya agaghaluzi di

mapbu nwunye ah. N'oge a ka ezino ga-ebido tinye aka
ichoputa etu a ga-esi mee ya the ka nsogbu belata wee ruo mgbe
isi ga-ap ndi no n'alumdi ahi oyi nkeoma. A clyputaraotutu uru
naoghom dikwa n’igba alkwaghm ma tio alo ihe a ghaghme na
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mmalite alumdi ka akwaghm ghara ikp ezinwlo obula ihu. A
choputara na mee elu mee ala paby nwaany na-ebu apa mma
alukwaghm niihi na nd Igbo na-ahta nwaany ahy dika onye isi
erugh ala ma ncha. Neltha a ga-abara onydula uru ma nwoke
ma nwaany karisia nd no n'onodu alumdi. Ka onyeobula na-
akwado ime nke aip onwe ya ajju ufodu dika: Aga m emenwu ihe
di n’ibiri onwe m? O weela m anya na alumdi a ga-akaochie
mma? dgz. N'ikpeag alukwaghm na-enyere ndgbo aka igbochi
oghom dika igbu mmad n’ebe alumdi enwedthhunanya.

Abstract

Nearly all societies in Igbo ethos see divorce dslecate “accident”
in marital relationships but in cases where thefletirbetween the
couple is a about taking life or a threat to lifee two families
involved will support their children to separateapefully. This
study aims tai-ray and @pose entirely what divorce is in Igbo land
and also the place of the woman who wishes theragpa or who
is divorced by her husband. Based on the topichisf $tudy, this
research work employed the descriptive method; thighaid of oral
interviews, ouestionnaires, consultation ofutebooks from the
library we delved into the following; the causes of divortee
procedure of the “traditional” separation, analgtieiposition of the
state of the woman in the business of divorce ragirig her as who
bears the scares of divorce and ways to preveumhefiurdivorce
cases. It was deduced that the problems or chaléemgmarriages
which resulted to divorce has been there with thepte even earlier
in their marriage but the couple were trying to cu it until it
could not hold water. At this point, the families/olved will then
give a go ahead and separate the couple for peaezgn, it was
found that whatever might lead to divorce any célse,woman is
always at the receiving end and bears the scatals.a
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The study will be very useful to all and sundry &gse whoever is
tired of auisting marriage both (the man and his wife) havask
themselvesguestions like thus; Can | take care of myself if
eventually get divorced? Am | fully convinced thidite present
marriage will be better than the former? Finalliyodce helps the
Igbo people to prevent unforeseen evils: like kglioneself or
killing another since there is no love in the union

Mmalite

Site n'otuto na mmba agmag: edereede n’lgho nay a na-enwe
niihi nke a, enweghmgbe nd odee denyere n‘agag: ha iji ziputa

nsirihu umu nwaany ka o buru ihe kwegri ekwe$ n'abughi iweda

ha n'ala oge niile. N'agbanyeggha a na-ekwu na bu umunwoke

nwe uwa, naochichi, n®puru na ugwu b naan ha ga-enwe ya.
Umunwaany bu ndi e chere na onwegin’ihe a ga-agnye ha,

bukwanu ndi nne na nwunye, ha andgi mperi nbru obula obodo
e tinyere ha n'akaikla n'onodu ha nochichi ala ha niile. Ha na-ach
ma na-akpa udo n'etiti mchwunyeedi ha ma nmuokpu nke na
umunwoke apghi ime ya mabu nwee ezi ak iji menwuo ya.

Dika nkwenye na omenaala inthbo siri d, oru diiri ndi iyom
mapbu umy nwaany by n’okirikiri ezinyulo ha.oru ndi a by, oru
nwunye nye di yagru nne na-eleta di namy ya anya nkema, site
n'aka ha ka e si enweta mba nke mmagd ka aglury ghara ichi
echi. Nd nwaany na-ali di na nne ha anaglama etu e siri akpa
banyere almdi di ha mabu ebe a gro kpaa nkata amdi ahi. Na
nwaany baara di ya uru nodou ihe ga-eme ka noro gawa n'ihu
nao mutaraumu n'ezinuulo ohuu ya.Qzo, o bughi naan imuta nwa
kamaimuta otutu umunwoke.¢ buru na o nweghnwa nchapwa ya
echuola niihi na alhu nke aln na-eche ya site n'aka di ya na
umunne di ya.o bu oru nwaany ichikwa ezimlo n'udi obula ma
ewep ichi di ya. Dka nwunye na nney bu oru diiri ya isi nri, kee
nri, hy na onyeobula riri nri n'oge kwe#i ekwes ma gbaa mb
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zachag ulo niile na mbara ezi be di y§mu ya nd nwaany nwere
ike nyere ya aka ptu ndi a niile chere ya n’ihu, n'otu aka ah na-
azn ha maka njdiniihu nke na ha dka nwunye mmag

Umunwaay sokwa na-az ezimlo ha nri ma na-a#a ihe e ji ak
nri n'ulo ma mkpa ya d N'iko ugbo, ha na-achasi iruro, pnyere
ihe a kury n'ubi aja n'ukwu, ko akwukwo nri na mkpmru osisi. A
bia n'ochichi obodo ha & nime ya site n’otuumu nwaany di
icheiche ha na-ekpoka. N'ebe ah ka ha na-akpa udo n’etiti onwe
ha ma chekwaa di otu ha n’akai md-aclp imegide ha nidi obula.

N’agbanyeghoru a niile cheregmy nwaany n’ihu na nudi ha siri
buru okaibe n’ije ozi nda niile onodu mapbu okwa e dobere ha ka d
ala rie nne n'ebaimunwoke . N'oge a, mmepe nyeeremu
nwaany akaizota onwe ha w n'onodu nleda anya niihi na ha
esogh n'ihe a na-ekwu. Mmepe nawgaakwikwo mere kaumu
nwaany nwee ugwu ha nguru, nye ha ikike, ikwupta mmas ha
na iji uche ha chepa ihe a ga-anabata n’obodo.Imaat,
ekpemekpe ndotu Krast mere ka nwaamynwee ikeihoro onyeo
choro kao luo di na nwunye, anagleme ya eme n’ala Igbo niihi na
nwaany o nwegh onwe ya. Agmaakwkwo nyeere ha aka imhyta
ihe na nd, ma na-enweruaka n'obodo mepere emepe.oNddu di
otu a, inweoru mapbu oruaka emeela kamu nwaany na mgbe ha
nori na-an oru ezinuulo na ha na-aga ebe idheiche na-aroru ha
n’otu aka ah.

Mgbe nke a na-emegmunwoke na-eche na ha anaginwetazi
nsopuru n'aka nd nwunye ha otu o kwés. Nke a lm na mmegbu
umu nwaany amarala ha ah nke mere na egwumu nwaany
inwere onwe ha ji ha aka. Mghdodu udi echiche a nwere ike
butere di na nwunye nsogbu n'ezitho ha nke ga-abo teti aka a
chobaigba attkwaghm.
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Alykwaghm by mgbe mmad abyo luru di na nwunye kwsiri
abum di na nwunye. O nwere ike site n'aka nke nwokebunake
nwaany. Ka ha abo hytara na almdi ha alpghiizi etu ha tru anya
ma kaisia mgbe ha enweggi ntukwag obi n'ebe ibe hag Ha na-
ampzi ka ndi iro nezimulo ha. Nd ezinwlo ha naumunna ha gbaa
mbo etu ike ha ha iji dozie okwu n’etiti ha ma o nweggi, a na-
eme omenaala iji ked ha almo tupu otu onye egbuechu n'ulo ha.

Gini bu Alukwaghim?

Nwoke rpkatara cllaa nwunye ya mgbu nwaany nokatara laa be
nna ya weeisnao gagh aluzi, na nwaaniynd be ha welara ego
nwoke mere n'isi ya alghi otu. Di na nwunye ibike aighi
alukwaghm. ¢ buru na ha bikee, o nwegha ha gharabukwazi di
na nwunyeozo niihi na mbike ah ruo oge nke nwaanywury, a
ga-ahiakwa lie ya na ngwuru be di ya. Manaburu na ha gbara
alukwaghm n’usoro obodo ha si eme omenaiglaa abkwaghm, o
nwegh ka a ga-esi weeid lie nke nwaanyna ngwuru nke nwoke
mao nwuo.

Alukwaghim bu isiokwu otutu mmadu kwurula ihe banyere ya.

Brainy ouote (2011) na-as na “abkwaghm bu mmeghas
nkwelkorita abmdi site n'aka nduloikpe mabu n'aka otu nwere
ikike imeghas nkwelorita abmdi”. Nkowa a na-ezigta na
alukwagh bu nkwuysi nke atimdi nke iwu na omenaala kwadoro.
Ndiiche alikwaghm na mbike di na nwunyeylma iwu na omenaala
akwadogh mbike. Igba abkwaghm dikwa iche na mbike ngdou
mbisa di na nwunye nke hdloikpe, okaiwu na omenaala kpebiri.
Nke a, aptagh na aimdi akwysila kpamkpam kama putara na
ndi okaiwu ekpebiele na di na nwunyeuvahwere ike biiri onwe ha
iche mana nke nwoke ga naxaru iweta ego dri ya n'’ebe nwunye
ya np. Di na nwunye alhnwekwara ike mechaa birikwa n’otip.
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Ezeuko (1986)is"“... o bu enwegh mmelorita na nkwekrita nke
dibu n’etiti nwoke na nwaanyjikoro onwe haonu dika di na
nwunye ma ha ebikwagim’otu ulo ugbua.” Nkwa a na-ezigta na
ndi bibu n'otuulo kwusi inwe mmelrita na nkwekrita dka di na
nwunyeo buru alukwaghm.

0z0, o byrygodu na almdi ga-akwsi, ¢ bughi naan alukwaghm

bu ihe e nwere ike ime kama na di na nwunye nwekykarébike. E
nwere iwu d icheiche kwadoro akwaghm na mbike n’otu n’otu
ma nwekwaa iheidche na ha al.

E nwereyzo atp e nwere ike iji wee kwsi alumdi, dka mbike nki,
mbike sitere n'aka ridokaiwu na alkwaghm. Mbike nke niti
nwere ike cho ndumodu n'aka nd okaiwu mana alkkwaghm bu
ebe e si n'usoro omenaala ¢ba uloikpe wee kewaa di na nwunye.
Mbike nwere ike bute akwaghm na ihe aijhi anaa na-emezi gaba
n’ihu.

N’oge ochie,igha alikwagh bu ihe siri ike ime eme n'amdi ma
n'oge a, oke amamiihe na oke mma mere nd mmad: na-ewere
alumdi dika ihe agaghatunye ndi na ya. N'oge gboay bukar ndi

nwoke na-agbakarumy nwaany alukwaghm mana nwoke mgby

nwaany na-agba nwunye mau di ya abkwaghm n’oge a.

Landis (1977) na-asha “abkwaghm bu ihe e ji doo agbata n’etiti
di na nwunye nke mere kayahtdi bie... abkwaghm na-ematta nd
banyere n’ime ya mz¢ di icheiche.” Nkwa ya na-ezipta na nkebi
ahy nwere ikep gagh edof ndi ahy gbara alkwaghm ah.

Ihe na-akpata Alukwaghim n’ala Igbo

Anyi ga-eleba anya na ihe e chere na-akpatanalgh, n'ala Igbo.
A ga-eleba ya anya wo ab: lhe na-ewetagbha abkwaghm n'oge
gboo, ihe na-eweta Wlwaghm n’oge ugbua na ihe na-ewatgba
alukwaghm n’usoro nke ofufe na nkwenye.
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N'oge gboo, ma n'oge ugbua ma n'usoro ofufspbnaam enwegh
nkwelorita na a ga-ebinwgzo, dika di na nwunyeOtutu ihe na-
ebute nke a mdi atp ndi a hu:

(i).1zu Ohi

Ma nwoke ma nwaamyzuo ohi ji, unerepkuko di mapbu
nwunye ya naymy ya na-agba ya akwaghm niihi ihe ag a, o
mere nye ezimlo ha.¢ bury nwaany o laa be nna ya ma bury
nwoke ya na nwunye ya nany ya agaghenwe mmek ozo wee
ruo n'onwy ya. A ga-akp onye aln n'ala notutu obodo n’ala Igho
tupuo nwuo, a tfuo ozu onye ahn’ohia n'oge gboo.

(i) Ikpa Nsi

Ma nwoke na nwaamykarsia n'ebe nwaanyno, o bury na
nwaany ahy na-akpa nsi n'obodo, nthe di ya ga-ezu ezu wee gbaa
ya abikwaghm mgbe a chputara na o gburu mmadonyeumunne
di ya) mabu di ya. Mao bury nwoke a ga-ekewa ya na nwunye ya
n'otu aka alh ma mee ya onye amagh'ezingulo ya na nimunne
ya niile.

@ii)  IwiAra

Ara na-aw nwoke mabuy nwaany, onye nkepzo ga-achba
uzo igha abkwaghm niihi na onye ara na onye anya doro amagh
amko ma ya ddukkwa n'udi aluymdi. Nd Igbo kwenyere na onye
na-aw ara esila ha mmadbanye na mmp nke pitara na ya na
mmadi ekwesghi inwe mmek ¢zo niihi na oluo na-amzi by ihe
ndi mmuo na-ekwu mabu kwuru. Onye ara nwere ike imebi ihé d
egwu nulo mapbu kugbuo mmad. Nnukwu alahu diiri ma nwoke
mapbu nwaany ya na onye ara bi wlo. ¢ bury na atru yaiga
n'ukwu na n'aka nwoke mgu nwaany ahi ga na-ebu nsa aniri
ya. ¢ buru na-agwkata ara aln ma o kwegh ngwota, nwaany
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mapbu nwoke aly takata ahhy a, obi po ya np, o nwere ikehap
onye ara alnnke putara na ha ekewaala.

N’eziokwu, nwoke mabu nwaany ara na-awnwunye mabu di ya
na-ad aham ya, o buru nwaany o nwere ike laa be nna ya ma
buru nwoke nwaanyaghara ya laa be nna ya. N'oge a e nwere
ogwugwo ara ntloogwu ndi Bekeeufodu ndi ara ka a na-agwazi

ma onye ah nhwaa oko yap buru na o nweghisi, o na-agba ya
alukwaghm.

(iv)Uko Ego

uko ego mabuy ida ubiam na-eweta akwaghm. Ma
nwaany aluru nwoke maka ego o nwere mabughi, 0 ruo na
nwoke anagheme ihe o kwes ime dka dibiulg, nsogbu na-adara
ha. Niihi nsogbu a n’oge niile,\ddwaghm na-abata tupu otu n’'ime
ha egbuo ibe yazo, umu nwaany ufodu anagf actp ebe ha ga-
ata nnukwu althy niihi na yumu nwaany na-aza Oriak n'ala Igbo.
Otu nwoke nwunye ya hap laa be nna yais, “Enwere motuty
ego mgbe mdru nwunye m managodo adkwagh ebe e kere ya,
nwunye m wee kiro otu nwaanyo mutara wee laa be nna ya. O
tegh aka o zita ozi na ya agphizi.” ¢ by ezie na-alighi m nwunye
ya juo ya ihe na-esere ha mama nwaany ejighi ahuhy anya isi ma
ncha niidi obula.

(v)  Alumdi na nwata

Ilu di mapbu nwunye na nwata na-ere isivabniihi naufodu
toputazie ha achputa na ha enwegtezi ihunanya n’ah onye ha
luru mapbu onye liru ha. ¢ na-emekarn’oge gboo mana obodo
ufodu na-eme ya n'oge a. N'oge gboo, nwatanwaatafo iri na
abyo na-ali di mana o too o bido nyebe ma di ya ma ediin ya
nsogbu niihi alghi onye o kwesi ilu. Mgbe nd ogbo ya nd nwoke
ga-alo yaonu mapbu na-eleda ya anya, obi ewee meya, o choo
ilaghachi be nna ya site na nke a gbaa di yewalghm. Ihe na-
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ebutekar ya by nkocha nd ogho ya mabu ige asri mmad ufodu
na-agba.

(vi)  Nnunye Nwata n’Alumdi

Ihe 0zo bu nnunye nwata n'amdi nke nd nne na nnafodu
na-emegas tumadi n'oge nwata aln elubegh ogo ibanye nbokwa
alumdi. Ihe d otu a lm ihe na-emekarn’'oge gboo mana mdge
ugbua agaghagonwu agigo ma ha menukwaa ihe @tu a. Niihi
enwegh onu okwu yfodu ndintoroba n’oge ah na n'oge ugbuawb
ndi nne na nna ha na-+ghra nwaaniyniihi n’akunyuba ha.o by oru
ndi mytara ndntoroka a ikwu onye ha gaiwalmapbu onye ga-al
ha. Ufodu na-ekweta ma ha ejiglobi ha niile were mee nkweta,
niihi ya eziihunanya anaghad n’'alumdi di otu a. Ebe o were
nwoke mabu nwaany anya na ony® nha-ali abughi onyeo huru
n'anya, iheobula nwoke mabu nwaany ahi akwanyeere ya mere
na-ad ya np.

Ufodu umu nwaany akwanyeere agadi nwoke kaluba ha oge ha
di na nwata na-abha tolite, ha aghara nwokewagbam laa be ha
mapbu gbalaa ebeidanya.Qzo, ¢ nodebe okenye aho na-emezi
mpu di icheiche iji gognha ahimdi ahy amasgghi ya ma ncha.

(vii) Mbisa Di na Nwunye

Mmuta mere ka nwoke na nwadnmguta ma kwudoro onwe ya n'ihe
ndi ahu bu oke ha ¢ka nd obodo siri kwuo. Ha na-agna mita ihe
ruru ha na ihe aitvara anya ha ime. Nwoke wla1 nwaany na-an
oru ebe d icheiche wee haponwe ha ogologo oge myhi enyere
eziniulo aka maoli. Kamao na-eme ka ha bido nyobe onwe ha
enyo nke na-ebute wlwaghm. Otu nwoke sna ihe ya jiri lio
nwaany bu ka ha biko onu dika di na nwunye, mauo oru diiri ha
dika nd no n’okwa ahu.

-98 -



(viii) E Nwegh Ezi Nledo Anya

Otutu ndi luru di anagl eledo onwe ha anya nkena dka
nwoke ihapy oru diiri ya n'’ebe nwunye yaonsite n'ilezi ya anya
nke oma. o bu oru diiri nwoke ilelota iheo kporo nke ya anya nke
oma ka o wee gasiao bu nke ya n'ezie. Otgkaikpe a gbara aju
ohu kwuru na otutu mkpesa ha na-anataubjikpe by nwoke
elezigh nwunye ya anya nkena. Qtutu ndi nwunye n’otu aka ah
anagh elezi di ha anya nkena dka a tiru anya n’aka ha.

(i) Amutaghi Nwa

Nkewa a na-enweta ¢tutu ezinmlo n'etiti di na nwunye
n'oge ghboo na n'oge a nawar nwaany amitagh nwa na be di
ya. Nd Igbo kwenyere na ihe nwoke jivahwaany bu ka ¢ mutara
ya nwa tmad nwanwoke. Nd Igbo ejigh imuta nwa eti epele
mapbu ha anaghekwukpo amtagh nwa okwu n’ezigulo ha dum.
Ha kwenyere na nwaida ezigbo mkpa iji chekwaa emiro ya.
0z0 bu na nwa niile b nwa n’ala Igbho mana nwanwoke naiabha
oke ihe d mkpa. Nd Igbo nwere aha di ha ji ezifa nkwenye a;
Nwaluoke, Nwabugwu, Afamefuna, Nwakaego, Egokananwa,
Obiefuna, Nwaknobi, dgz.Otutu oge niihi amtagh nwa, obi
anagh eru ma nwoke ma nwaanyo n'alumdi ala ma kasia
nwaany. A nagh ejikai amytagh nwa enwe alkwaghm n’oge
gboo niihi nwoke ga-alu nwaany ozo mgbe ihe tka ab) ise
gachara. Ma niihi mmechibido muta nauka n’ily otutu nwaany
ufodu na-achila nwunye hadru onye ga-antta nwa.

Nwoke hi aga mabuy ufuru hikwa ihe 9zo na-ebute akwaghm
n'ala Igbo. Onody nwoke d otu a pkariri njo kara nwaany
amutagh nwa. Niihionodu di otu a nwunye ya nwere ike gakwuru
nwoke ¢zo ¢ munye ya nwa mgbu o laa be nna yautu di ¢zo
mutaba nwa.
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(w) Mmekpaahu Ezinuulo

Mark 10:9 “... lhe chukwu jilstaraony, mmadi e kere eke
ekewakwala ya.” Nne na nndodu na-etinyere almdi ymy ha anya
n'uzo joro njo imegide otu n'ime ha, di maéu nwunye.Qgo nwoke
mapbu 0go Nwaany na-eso etisa ezinlo umy ha, mgbe ha na-agh
ka o bury izu ha ka a ga-eme n'emo di otu a. Di na nwunye
obula kwesri ka e nye ha ohere ka haldi na nwunye ha ka ha siri
choo niihi na onye nke atbata n’etiti ha o butere ha nsogbu ga-
eweta altkwaghm.

Nwoke nwere ike tryu onye na-eti nwunye ya ihe ogbula, ha na-
ewere nwunye haiklh ohu mabu any ulo a na-am azi. Ha tibe
nwunye ha ihe ha echgznao bu ha almo nweulo, mgbeufodu o
buru n'ihu ymu ha na n’'ihu nd agbataobi. Ma mloikpe ma
n‘'omenaala Igbo nwaanybula choro alukwaghm niihi iti ihe
anagh agbagha ya agbagha makana oke iti ihe nwere ke ¢bhwu
nwoke mabu nke nwaany E tigbugh nwaany, nwaany e were
akaodo kugbuo di ya.

Usoro e si agba alkwaghim n’ala Igbo

Ndi Igbo anaghahita alikwaghm dika ezigbo ihepbuladi mgbe
ndi no n'alumdi na-ata althu onyeobula huru anya. Mgbe nwoke
na nwaanyluru di na nwunye okatara chwa igba ahkwaghm nd
mmadi na-amaliteiju ase ihe butere nsogbu kpatara ha jirhech
igba alikwaghm.

O buru na nwoke na-al nwaany nokata kwuo na choghizi ily, o
ga-ebuuzo gwaumunna ya, ezinulo ya na ezinulo nd ogo ya.
Ezingyulo abyo a ga-adl n'alo zigara onyeakaebe ozi, ha niile ga-
amko wee kpo di na nwunye ah mata nsogbu ha ma gbaagnb
idoziri ha ka ha wee birikwa. Ma buru na esemookwu ah
ekwegh ndozi, nwaanyahi ga-ala be nna ya ma hap nwoke afy
umu niile ¢ mytaara ya. N'ebe e nwere nwa nwaaalu ku n'aka
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na-aw arao ga-akpro ya wee laa, hagzia nd tolitere wee ruo oge
nwata aly tolitere o kpogara ya nna ya. Niihi nkwenye inldbo na
nwata eku n’aka anaghrp ndy ma ekewaa ya na nne ya, nwaany
ahu ga-eledo nwa ya anya nk®ea n’'ogeo di na nwata.

N’aka nkeozo, o bury nwaany ka alimdi ahu juru ab, o ga-eje
gwakwa nd ymunna ya na onyeakaebe ihe na-emei didnulo
nke nwaany ga-ezigara ndogo ha ozi maka ihe nwa ha kwuru,
ezinpulo abuo ahu ga-agba mb ihu na udo laghachiri n’etiti ha,
manao buru na nke a emeghnwaany ga-ekposara di yamuaka
wee laa be nna ya.ika omenaala Igbo siriidanagh akwighachi
ego e mere n’si nwaanghi wee ruo mgbe luru di 0zo, nke a na-
adkari ire n’ebe nwaanyahi ka by aglpghobiia manap bury onye
kara nkaumuy ya tollite ha na-aga kiata nne hao bu onyeakaebe
ga-echeta ego e mere n'’isi nwaakgomkwem ma hrukwa ya ga-
akwughachi ego alhmao choo.

Dika n'ozybyly, Nnybia C.S. (2011) na-asa Mgbe nwaariyjlyry di
ma maapgodo dika ozubulu si akmp Igbankw ha, clro ilu diozo o
gagh amakwaggodo ahy ozo niihi nao maala ya mb kamao bu
ego ka di nke alyp ahy ga-emezi n’isi ya. Oge a kwhara ego e
mere n'isi nwaaniyo luo di 9zo, otuonwa gaa, ezimlo abio ahu
umu ha na-albu onwe ha ga-ah, ka a tulee ihe nwoke @algooro
nwunye ya ogep na-abi ya. ¢ buru ihe nd dika akwa, akpati,
akpukpuukwy, na ihe nélozoga, nwaanyga-eburu ya bughachi be
nwoke n’ihu ndulo abip ahi. Nwoke nwere ike hapu ya ihe nd
ahy tumads ¢ buru na¢ mutaara yaxamu. Ma o choghi o buloro ihe
ndi ahy niile, nke a mechaa a mata na aka yaolpebe nwaany
ahy no kpamkpam.

N’oge gboo, nwoke enweglke iji aka ya chlaa nwunye ya. Mana
o buru nwaany na-akpa aj agwa nke mere na di ¢to ikpolagara
ya nd nwe ya.p ga-ebido n'oge ahna-emeso nwaahghi omume
oma ihe dka izu almo mapbu aip, o ruo otuubochi, o0 ga-a$ ya ka
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ha jee la ndi 0go ya, o ga-eburu ite mmanya ngwabio ma zokwaa
akwukwo ube o tinyere n'akpa ya ezoo ka nwunye ya gltarga.
O ruo na be nna nwunye yalih ite mmanya ah kwupee ebe athp
fonyere akwkwo ube al tinye n'onu ite mmanya aln Akwukwo
ube al putara “ube be n'oke”. Nke itbna abmdi ahi ebiela
n’enwegh mmekwatapzo.

Mgbanwe batara n'usoro ahkwaghim n'oge a

Ugbua nwoke nwere ike jiri aka ya dulaa nwunye yakwechie na
ya agaghalyzi ya. Ndi be nke nwaamyhwere ike kpo ya ka ha
nury olu okwu gbasara nsogbu dagran, o gagh aza oku ain

N’otu aka aln nwaany nwere ike n'oge a, kikoo umu niile ¢
mutara gbafuo mayjdi ya. Ya naymu ya ebiri.¢o gagh enye oghere
ka ekpeziere ya na nwokewah

N’oge a, nwoke na-acla nwunye ya mgbuy na nwunye ya na-
ahapm ya laa be nna ya mbu ebeozo masgri ya. Nwoke ah na-
agwa nd ogo ka ha weptara ya ego ya mere n’isi nwaanyotu
ebe kap bia weghara ya n’akmhizi onye akaebe ka o mee ya.iNd
be nke nwaariyn’otu aka ah nwere ike kpo nwoke kao bia were
ego ya.

N’oge a,ufodu anagh enwezi onye akaebe ma yaifizia ikpo ya
ma ha nwee nsogbu. Ha anagtkpp ha ka e doziere ha okwu
daputara n’etiti ha. Mgbaifodu onye akaebe na-am’ezi na di na
nwunye al agbaala akwaghm.

Na nchkota, alikwaghm di otutu n'oge a kaia n'oge gboootutu
ihe kpatara ya b ndi a: awamaanya, ekwighi ntukwad obi, na
mmepe nd bekee wetaara ndgbo. Mmepe al bukwa otutu ihe
were ha nke mere ka nidgbo maliteigbaso etu ndbekee si eme
alumdi na ahkwaghm n’echemighechiche ime.
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Nwaanyi Dika Osisi na-Ebu Apa Mma Alukwaghim

Nwaany by osisi na-ebu apa mma ma e nwagwahghm, ¢ bu ya
ka a na-akp n’onu n’alukwaghm maybu di ya mabu ya ka akmdi
ahy juru ab. A na-agba mb aju ajuju ufodu: Gini mere o jigh dibe
ihe di ya na-eme ya?ifs mere o jigh rubere di ya isi ka ghara
ichula ya? Nd Igbo kwenyere na nwaanykwesri igbochi
alukwaghm n'udi obula. Mana kama e zuglike na obi erughala
ga-ebutere di na nwunye gl otu n'ime hagbara mgbalielu nke
na-ewetapnwu ike, 0 ka mma na di na nwunye nwaredi nsogbu a
kewaa, ka haichdu ma to aio.

Anyi ga-eleba anya n’isiokwu hd iji kwado nwaaniydika osisi na-
ebu apa mma n'akwaghm:;

0] 0Zuzu nwa

(i) Mbighari

(iii) Mkpari / Nleda anya
(iv) Ikpoad na Mmegide
(v) Mkpa ego

(vi) Ima ikpe / nkwug

(vii) Ejiamaaty

(viii) Ita aluhu / Igbaoke mb

Ozuzu nwa hn ihe kwesri idiri nne na nnaidla oru ha n’ebeaumu ha
niile no. Qtutu mgbe ka ngdnne na-egbochi nna fgia hautar niihi
mmmetita n’ebe nwata ahno. o bughi na ha na-akwado ihgoo
butere ntaramaahu ahy nna chro inye nwa ya kama bu nudi
chi siri kee ndl nne. N'’ebe e nwerenodu alukwaghm, nna nwere
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ike iji utari wee meno umuaka a haara ya amiihi obi opku mapbuy
nkwanye nwunyehuu ya kwanyere yapzo by na nd Igbo 4 na as
a kpro nne na-efe nwa ya, nna ha gatahumu ndi ahi dika
nsogbu nye ya niihi aghi nso nne ha. Oge niile ihe gawapa
n'onu bu umu ajo nwaany hupuru wee laa rajwa m isi. N'aka
nke 0zo, ¢ buru na nne naumu ya rpro niihi alukwaghm, nne
anagh enwe obi ike imesi nwata andgikpa ezi agwa ike nke ga-
eme ka agwa nwata alyharaidi mma. Nke a ga-eme kainogbe
mapbu obodo na-at ilu na nkta nwaany zury na-ata akwa. N'iji
ziputa na nwaanyamagl aai nwa. Agwaoma obula nwata kpara
bu nke si ebe nna ya mana agwao ya hi n'obara nne ya ka o si
banye nwa n’aln Nao bury naobughi onodu nwaany ahy naumu
ya ga-al ndi e ji ezi omume were mara n’obodo.

Mbighat bu mgbe nwoke mgby nwaany bikatara ka di na nwunye
bia biwa ka nwoke nidbu nwaany enwegh nwunye mabu di. Nke
ka njp bu nwaany zakata aha di, mechaa zawa aha nna ya.ihe
ihere n'ebe nwaanyo. onodu a nwere ike mee ka nwadrkwapa
gaa ebe danya ka o wee nwere onwe n’etitiir@magh ya. Mana
nwoke nnwere ike buru akpa na-agatazhe nri ka umu nwaany
si aga aata niihi na¢ buru nao zutagh, o gagh enwe onye ga-
azutara ya. Ma nwoke ma nwaargbula huru ya n’aha na-ainyere
nwunye ya okwu na bu niihi alukwaghm mere nwoke ahji ata
ahyhuy dika ha siri lata ya.

Nwaany obula gbara alkwaghm biiri onwe ya na-anata nnukwu
mkpai na nleda anya n’ebe nthmad: no, a na-elegara ya anya ka
nwaany oha nke ewu nakuko na-etinyereonu. Ndi mmad: na-
elekwas ya anya ka onye agwgoo. A nagh akpm ya n'ogbalo ebe

a na-edozi okwu ezimlo. A nagh enye ya ohere ikwu okwu
n’ogbalo di mkpa.

Ikpoad na mmegide na-adn’etiti ogo na ogo, enyi na enyi na
nwanne na nwanne. Nde nke nwoke na-eggsta na¢ by site
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n'aka nd a ka ha siridta ap nwaany edobghi ha ah. Ufodu oge
umuaka na-eso nna hadgpnne ha asmgbe e duhiere ha mmegide
nne ha.

Mmegide a na-emegide nwaarg/gbara alkwaghm maybu gbara
di ya abkwaghm na-alpkari site n'aka ndada nne nke nwoke.
bury naumu ya ka d na nwatap kpokoro ha bido gwaba hatutu
ihe ojoo megide nne ha, nke mere ka hadkpya as. Ma o buru na
ha etolitela tupu nke a emee ha ga-eji aka lbauth ebe mmiri siri
banye n'opugbogury.

Mkpa ego na-eme ka nwadrgy gbara alkkwaghm bido gaghawa
ezi n'uzo were aln ya na-akpa ego. Mghgodu o buru n'udi ka o
were nweta ego o ji edozi onwe ya ¢ha aan umuaka di ya
hapiuru ya, site na nke a na+@kri umu ya iheojoo mapbu agwa
0j00, na-eme ka imeriwu nke isii bawanye opupu 20:14) nke
kwuru “Gj akwala iko”.

Nwaany obula lara ntilo nna ya kap luchara di may mutara nwa
mao mutagh, a na-ama ya ikpe oge niile ofm na-ekwud ya niihi
onodu ya. Nne ya nwere ike gwa ya okwipo n'udi biko arpkwa
m be m,i gaala éta cltpwa onyei ga-awa isi njlo a, mabu ¢ bu ihe
di otu a ka | mere ha weeyhta g be nna § Nna ya n'otu aka ah
nwere ike gwa ya okwwjoo ga-agbawa ya obi. Ndezimulo,
ikwunaibe,umunne na-ama nwaanwhu ikpe ma kwupo ya mgbe
obula ha na ya nwere obere nsogbu. Ndi be di ya nawdnyeedi
ya nwere ike na-emekwa otuwaka a ga-asna nwaanyahi mere
an ka an n'obodo ha. Ha na-d&ari ya ihe d otu a:o burugodu na
di ya mere ihe ah o bukwami maka ya kao ga-eji gbaa
alukwaghm? Onye ka hapuru umuaka kao zuoro ya?o lotara ka
0 gaghaiwa ezi nizo choba ihe achghi ya. Ha nwere ikeubro ya
ilu, nwatanwaaniyju ndo,o nyawa anw.
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A na-eji nwaanya gbara alkwaghm ama at oge niile. E ji ya ag

mmadi odu mapby were ya ko mmadi onu. E nwere ike jiri ya
maara nwoke anagtemezi nwunye ya at “lhe a kaogkafo mere
Chinwe ¢ ghara ya laa be nna ya.” Ma nwaany “A si gi hap

okwu ahi kao gharaidi gi etuo di Chinwe btara n'ab gara aga.” A
na-ejikai ha ama aj at iji ziputa etuphanaeze si aghaihu n’ebe
alukwaghm di n'ala Igbo kaisia n’ebe nwaaniyno.

Nwaany nooro onwe ya na-agba oke mblika nwoke, nke a anagh
atp yauto niihi nao bu ahuhu ka ¢ na-ata.o na-akpata ego nri ma
na-azi umu ya n'akwakwo. ¢ buru onye d uchu na mb o ga-
agbawanye mipka ihe mmad ahuo nai enweta bzi naan ya ka a
na-at anya inweta ya. Naanma nwaaniy ahy enwere ezigboru
na-enye ya ego na-an, emegh etu alu ufody na-am ezi nuzo iji
mejuo akpa ha ka nri ghaileo ha nulg. Ahyhu anagh ad nwaany
ahy mma n’obi mana o nweglihe ¢ ga-emere onwe n'aghi ita
ahghu n'udi a.

Ihe a ghagh ime wee gbochi@nuegu alukwaghim

o di mkpa n’ezie ka nidobula choro ibanye nbkwa abmdi mata na
alumdi dika nkwielu kara aka nke na-aty tokatauto o luwe ilu.
Anyi ga-eleba anya na mehodu ndi a iji belataphuogu alukwaghm
n'etiti anyi n'oge a.

- Itozu etozu
Ogeomumy onwe ha
Mmgbanwe a omume
Nlekota otu n'ime ha nwere nsogbu
Obi umeala
Ikute nwa
Mbiko di na nwunye n'otu ebe neusi oru ike

Tupu nwoke maby nwaany a clowa ily di na nwunye, ha kwéas
itoru ogo ya. Nwoke ga-eru iheka ab iri abyg na ise ebe nke
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nwaany kwedri iru ihe dka ab iri abuo. Nke a ga-enyere ha aka
ime ihe nwere ikadapita n'ezinulo n'akpoghi onye alpo mapbu
atp bia nyere ha aka be ha.

Ndi choro alumdi kwesri inye onwe ha ogemumu onwe ga-ad
n'etiti ha ihe dka onwa isii ma opeka mpe. Ha ga-eji ohere @m
onwe ha na ihe gbasara obibi ezitv, ha nwere ike na-aga nkuzi
gbasara ya nlouka mabu ebeozo a na-emeaudi nkuzi ahi. otutu
ndintoroba na-abanye n'aindi na-enwe oke olileanya na obi
mpako maka ihe ha nasatinya ya n'almdi. Mgbe ollileanya ha
emezugh nsogbu amalite n’ihu na n'azNke a ln ka di na nwunye
ghara idi na-enwe oke olileanya eluigwe na ala ga-emere ha
n'ezingulo nke abmdi ha maka na bughi ka e siri chee ka ihewa

si ad.

O kwesri ka ¢ buru mmaad: aluo ndi ahu choro ilu onwe ha ji aka
ha wee chta ma mee mkpebiwahdi ha ka eziaulo lepuru ha anya
ma dio haodu kwedrinu mgbe ha na-eme nke@gagh aby iwu by
onye ezimulg chotara ka otu n'ime ha gaalHa were aka ha mee
nke a,0 ga-ara ah ka ha see okwu ma yaduziaigba ahkwaghm.

Nwoke na-eti nwunye ya ihe maara pke na oge aghi anya ah
fuwa nwaanyaahi ufy, 0 chowauzo be nna ya. O zighezi nnwoke
iti nwunye ya ihe niihiinapkpukpu nwoke na nwaanyabughi otu.
020, nwaany a na-eti ihe n’almdi, obi anagheru ya ala. O nwere
ike bido na-emezi omume ka nwatabughi ka aka ha ka a na-eti
nwa,,0zo nwaany alutara almghi nwata a na-eti ihe etw masri di
ya. E were obigku e tikpp nnwaany anya mabu tinye yaoria
n'ahy, nkeufodu na-aia wee nwo. Nwaany a na-eti ihe na-agba
0S0 Ndu ya ma bie ya na be nna ya. Di kwe#hu nwunye ya n'anya
n'agbanyeghamagh eme ya niihi na, e metuo obi, aita nwa d
mma.ufodu ezinulo na-eji aka haia kppro nwa ha na ndtupu di
ya etigbuo ya.
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Ma nwoke ma nwaatykwesri ikwysi kpamkpam a omume ha
na-eme tupu haalva di na nwunye. Agwajoo dika: izu ohi,igba
ama as ilu ogy, iku adri naigba n’ezi nidi obula. ¢ di mma ka di
na nwunye na-emebu otu ot ahyo n'ime ap omume nila bie ya
ozigboo lutara onye ya na ya ga-ebi. Ha ga-akpachara anyea ka
ghara ibutepria ga-eme ha di ndu onwu ka mma nke ga-eme ka
otu n'ime hay onye nkepzo wee Kebieigba alikwaghm.

Ufodu ndi no n'alumdi anagh enwe ndidi mgbe ihe mberede
daputara n'ezimulo ha.o buru na ihe mberedeikh araoria d anaa
dika nke ihe mberede okparmy wetara. Ha ga-agbali etu e nwere
ike gwoo onye nkeozo n'uloogwu. o bu ihe jogburu onwe yagba
onye hitara onwe ya whodu a abkwaghm. Ha ga-enwere ibe ha
ndidi ka o wee site nhodu ojoo ahy puta.

Otutu umu nwaany anagh enwezi obi umeala n’ebe di ha karisia
nwaany di ya huru n'anya nke ukwu. Nwaamydi ya kmpro as
mapbu na-eleda anyaoni agba mb inweta ihu di ya maotuzia
inwere ya obi erughala. Ma di ma nwaanyga-aspuru ibe ha
n'ihunanya ka udo wee @n'ylo ha. Nwoke ga-agbasi ralike ihu
nao na-apsi ory ya ike dka Igbo mkpa ego nlo ya ka ugwu ya
wee zuoro ya oke.

Nwoke obuyla nwere onwynwa anmutaghi nwa ekwwegghi ichula
nwunye ya niihi na nagh atp nwaany ahi uto nao mutagh nwa.
Ha kwesri idi na-alo gaa ebe a na-eduta nwa, duru ole heyaha
zuo ha nkeoma. Mgbe gboo ha na-enyere ibe ha akata nwa
manao dighizi etu aln ugbua, nwaariyamitagh nwa n'oge a ga-
ejikota onwe ya. Maptutu afo ga na-agakwa, ha gaakd alo onu
luta nwaany 0zo mapbu dute nwa ebe nadzo na-edute nke ziri ezi
niwu na-ach ala any. Alo di otu a agagheweta esemookwu
n‘ezinuulo.

Nke 0zo bu mgbe nwoke hapu nwunye ya na ezimlo ya ogologo
oge, gaa obodo tere aka biri na-aru bekee mabu na-az aha.
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Ndi no ebe tere aka ga-agba enba-aliaru ulo kwa izwka na-eleta
ezinpulo ha.o karia ya kpro ezimulo ya biri n’ebe o bi niihi na o
bighi be mmug, nd mmad: bikwa n’ebe abh. Mgbahap di etua na-
ebutere ma nwoke ma nwaarngba n’ezi ma ha ¢, nke nwere
ike iwete ahkwaghm.

0zo kwa, okeuybiam na-ebute akwaghm. Ubiam anagh edeb
nwoke daraibiam alu ma ya éduzia nwaanybiaraiza oriaki na be
nwoke. Nwoke ga-alnwaany ga-eleda anya ala g¢ta onye laru ya
naonodu ya n'anya ma kobe akayahnwaany n'ogo aka ya ga-eru.
Nwoke kwegi ibu onye na-agba mbna-augsi oru ya ikeichota ihe
ya na ezinulo ya ga-eri nibochii obula. Nwaany n’otu aka ah ga-
enye aka na-azezinpulo ya nri mgbe o kwes, nke a ga-eme ka e
nwee ezihunaanya n'ezigulo ahy.

Nchikota

A choputara naigha abkwaghm keogeugbuaidhtutu karia kao di
n'oge gboo. Nidgboo anaghanabata ya kama buruzia n'aumdi
ahu na-aclzi iri isi mmadi, e kesaa ha ka ndvee bdu. A huru oru
onye akaebe igba abkwaghm n’oge gboo mana n'oge a. Onye
akaebe nwere ike gagh ama na-ekewaala kamawzia ya n'ezi.

A choputara n'abkwaghm nwere uru naghom di na ya. Mana
otutu ihe ¢joo di na ya kairi akai dika; onodu umuaka, onodu
nwaany naonodu nwoke. Onyebula ketara okejoo n'ime ya.

A hutara umu nwaany dika osisi na-ebu apa mma mgbe a gbachara
alukwaghm. N'uzo di otu a, ozuzu nwa, mbighar mkpai/nleda
anya,ikpoas/mmegide, mkpa egama ikpe / nkwui, ejiamaat na
itaaluhy igba oke mb bucha alhuy na-adaptara nwaany no
n'alukwaghm.

A choputara ihe na-akpatawdwaghm n’ala Igbo gnyere; izu ohi,
ikpa nsi,iwi ara,uko ego, ahimdi na nwata, hnunye nwata niaidi,
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oke mmuta, enwegh ezi nledo anya, amagh nwa, mmekpaah
ezinulo.

A gbara n'anw usoro e si agbaw@waghm n’'oge gboo na n'oge a.
e nwekwara mgbanwe nd mutury aka ma kwada ha nkepma.

A choputara ma kwaa n’uju ihe agaghime ka e wee belatauogu
alukwaghm n’oge a, gnyere: itozu etozu, inwe ogenumu onwe,
ndi ga-al iji aka ha chta onwe ha, ezi nleka onye ejigh ahy,
mgbanwe a omume mebe ezi omume, iti nwaarilye ekwefghi
n'alumdi, mbiko ndi luru di n'otu ebe, ikute nwa na irusiu ike.

Alo

Alumdi adghi mfe kama site n'obi umeala n’etiti nthru di na
nwunye nsogbu akwaghm agaghadaptara ha, ha ga-amata na ka
o di be oke ka di beogini. Ha ga-ewetuo obi ala ¢bihe danyeere
ha na mmiri wep ya ma na-ebi n'udo.

Ndi nne na nna ga-ahapmu ha ka hado ndi ha hiru n'lanya ma
wepury ha anya na-etu ha si ebi mghaagh esere ha okwu. Nd
0go ga-enye di na nwunye efe ka h® letu ha siri hta ma nta
mgbe ha enwedmsogbu na etu ha sivaya.

Alumdi ga-ekwesn’etiti ndi tozuru etozidly onwe ha. Ezimulo ga-

agba mb zylite ymy maara ihe, na-apuru ibe ha ndl ga-emechaa
luta di mabu nwunye ma na-enye ibe haopsru n'ozuzu oke
mgbe ha biiri gka di na nwunye.

Mmechi

Odee chro iji ajuju olenaole wee mechie edemede a. Makagith
alukwaghm na-am oku n’obi.

0] Olee ihe chere m n'ihu ma m gbachagkalaghm? M ga-
emenwu ihe ga-adatara m n'oge alf?
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(i) ¢ bury na m Lo nwaany mapbu di 9zo, amytara m ihe ga-
eme ka almdi ohuu ka nke ochie mma?

(iii) E nwere iheoma drii na nke a m ajro ihapy wee gaa
bidowe 0z0? Gni gbara m ume na nkghyu ga-akachds
mma?

(iv) Ihe m jiri chpo ipu n'alumdi a, e nwere ike igbochi ya?

Ajuju ndi a ga-enyere ma nwoke ma nwaaka iji mee ezi mkpebi
maka ahkwaghm niihi na enweghebe e gburu ajayjzo owere
adighi. 0zo bu na o bury onodu na-acl iri isi hwoke mabu
nwaany a ga-agba mb mee mbisa ozigbo tupu e kwube okwu
aluykwaghm.
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Abstract

This paper studies the sociolinguistic aspect efitfibo and Chinese
terms for clothing. Its objectives are to identifghat constitutes
clothing in Igbo and Chinese as well as identifythg similarities
and differences between Igbo and Chinese clothiitngg Chinese
data used for analysis were elicited from the Céenteachers at
Confucius Institute, Nnamdi Azikiwe University, Aak(UNIZIK)
whereas those of Igho came from introspection sihegesearchers
are native speakers of Igbo and also through tseumentation of
guestionnaire as one of the methods of data cualectThe
framework adopted in the paper is Linguistic reiagi also known
as Sapir-Whorf hypothesis or Whorfianism which Isofthat the
structure of a language affects its speaker's wimtd or
recognition. The scope of study is limited to ceshin Igbo and
Chinese languages. The paper adopts the descriptivey research
design. The research finds out some cultural diffees in clothing
terms between the Igbo and Chinese language. ifinds include
some clothing which are prominent in the Chineskuoa but are
not in the traditional Igbo culture. They includé:{¥#% (jeans),

A< (hoodie), iy Lr (camisole), thE:JE( bikini) etc while
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some clothes which are in the Igbo but not in @énese culture
include: ogodo (wrapper), coral beads, loinclottes e

Introduction

Language and culture are interrelated. This explaihy
every cultural activity is represented or namedwitanguage. This
is a position of linguists which adopt a social m@meh to language
study. Sociolinguists believe that there is a refethip between
language and society (cf. Wardhaugh, 2010; Agb2aa5). One of
the relationships that exist between language aociety as
identified by sociolinguists is that language ieflces the society.
Prominent in this view is the Sapir-Whorfian hypedls. The Sapir-
Whorfian hypothesis is hinged on the claims of Edivaapir and
Benjamin Lee Whorf, which states that the strucofra language
affects its speaker’s world view or recognition.pBaand Whorf
believe that people’s language constructs a thopgbtess that
forms their philosophy about the world and lifegeneral.

On the other hand, as individuals have differenglages
and worldviews, they also have different cultur€silture, as has
been generally defined, is the people’s way of. line of the
aspects of culture is dress code. According to y#aand Bello
(2016:12):

Dress or clothing is a kind of garment worn by deagf all

cultures since prehistoric times. Different peoples the

world have their unique dress culture. The matensled for
making dresses range from cotton, wool, silk fatoicflax

fabric and rubber.

In essence, dress code is culture specific. Inetamhere a
particular kind of clothing is seen across cultwas be attributed to
culture borrowing. Culture borrowing often timescocs when
people come in contact. More so, cultures that hidoe same
climatic conditions tend to have the same modere$ging. Other
factors that influence people’s mode of dressirgghighlighted by
Olaoye and Bello (2016), include the availabiliiyroaterials, cost
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of materials, technology of the period, religiousaditions,
modernity and colonization.

The Igbo people of southeastern Nigeria have tbein
mode of dressing and the terms they gave to thibiclg. The same
thing can be obtainable with the Chinese peopl&si who have
their own mode of dressing and terms for theirhita. The major
objective of this paper is to identify: the termsdathe nature of
clothing that the Chinese and Igbo people havemmon and their
area of differences and possibly suggest why th&ferences and
similarities exist. This research will enable usuoderstand the
convergence and divergence that exist between@odscultures.

Literature review

Edward Sapir and Benjamin Lee Whorf endorsed the
language-culture relationship and it is also callgdpir-Whorf
hypothesis. It was first put forward by Sapir (1pRiLhisLanguage:
An introduction to the study of speedthis was advanced in 1929
by Benjamin Lee Whorf. This Sapir-Whorf hypothesiglains that
the way one reasons is mainly determined by higuage and
specific views conveyed in one language and cabeainderstood
by other language users. Sapir recommends thatifmgato walk is
not the same as learning how to converse in a EgguNalking is
an innate ability of any living being regardless mfe’s cultural
upbringing, the child learns to converse thoughy dased on the
precise society where the child grew up. Sapir psep that if the
child is taken to another society where a diffelanguage is used,
that his speech will be entirely altered from tledthis original
culture and would be shaped by his new location.

Benjamin Lee Whorf (Sapir's student and acquaicgin
brings forward Edward Sapir's notion on languagé emlture. The
relationship between language and thought was tighlg
explained by Whorf. Whorf (1956) states that theywaan views
the world is strongly dependent on his structure laxiguage.
Whorf's knowledge of some languages such as Aztmpi and
Maya stretches his notion on how the thought pmoéshe users of
these languages is connected to the structure opfuéme.
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Consequently, one’s lifespan is formed by lingaistructure into
precise methods of viewing truth. Whorf also statkdt one is
fluent in a language does not certainly entail distjc knowledge.
For one to know a language, one has to know itetire, orderly
processes and background occurrences. The “LinguRstativity”
principle proposes that thought and perceptions afpeaker are
influenced by his language.

The Linguistics Relativist Principle is for viewingach
language completely according to its own terms. gumge is
established by grammar but it goes beyond gramrtais a
reflection of culture in its representative sociaif the world.
Sherzer (1987:295) defines Sapir-Whorf hypothdsis:t“Language
(that is, grammar) constitutes the means with whimdividuals
think and therefore, especially as stated in it®ngfest form,
language (that is, grammar) conditions or determimeltural
thought, perception and world view.” The way onews the world
is determined by one’s language which means thatyelanguage
has inside it the culture’s system of values updrickv its social,
economic, and political discourses are formed.

Methods

This research makes use of questionnaires as nmsits
for data collection. 30 questionnaires were givengbo people to
identify clothing terms in Igbo whereas 10 questimires were
given to Chinese tutors (of Chinese origin) at t@enfucius
institute, Nnamdi Azikiwe University, Awka. The datvas analyzed
using Sapir-Whorf linguistic relativist hypothesis.

Data presentation and analysis

Table 1: Clothing terms that are worn by Chinese lgbo

SIN | English Chinese Igho
1 Bathing suit | Jif7k 4< (yong yi) Uweisa ahu
2 Belt [ (yaodai) Beelutu
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3 Bikini LB (bijini) Bikini

4 Boot Kt ( chang xa) Akpukpo ukwu

5 Boxers DU 4 (sijiao ku) | ibaime

6 Brassiere =& (xiong zhao) Akpa ara

7 Canvas PATEE (fan bu xié) | Kwaaji
shoes akpukpo ukwu

8 Dress AR (yifu) Uwe

9 Dress shirt] %42 (ni  chén| Uwe elu nwanyi
blouse shin)

10 Gloves F£E (shutao) Uwe aka

11 Handkerchie| 5 (shdu pa) Handikachifu

12 fHatlcap IR 7 (maozi) Okpu

13 Hoodies A< (weiy) Akwa  mkpuchi

isi

14 jacket 4% (shang y) Jaket

15 Jeans AAFHE (nid zii ka) | Jins

16 Leather FZ#E (pi xié) Akpukpo anu
shoes akpukpo ukwu

17 Pajamas £ (shui yi) Uwe ara abali

18 Pants ZE (ku) Iba  Ogologo

okpa
19 Rain boots | ¥t (yi xue) Akpukpo ukwu

mmiri 0zuzo
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20 Rain coat | {y4< (yi yi) Uwe nche
mmiri

21 | Sandals UL (lidng xié) Akpukpo ukwu

22 | Scarf I (wéijin) Ichafu

23 Shirt #f42 ( chénshn) Uwe elu

24 Shoe #E (xié) Akpukpo ukwuy

25 Skirt B (qunzi) Uwe mwuda

26 | Slippers HidE (tuo xié) Akpukpo ukwy

27 Sneakers | JEZfjkE (yundong| Sniika

Xxié)
28 | Socks ¥R+ (wazi) Soks
29 Sweat shirt | 8z Uwe
(yundongshn)

30 Sweater EA4 (maoy) Uwe nche oyi

31 Swim trunk | pk#E (yongko) Uwe igwu
mmiri

32 Trouser H1-(khzi) Uwe ukwu
ogologo

33 T-shirt PRAML L (tixOisHan) Uwe elu

34 Underwear | N4 (neiyl) Uwe ime

35 Vest T4 (han shn) Uwe

36 Windbreaken X4 (fengyi) Uwe ifufe
ezumike
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Table 1 above contains clothing terms worn by Céénand Igbo.
The possible reason for this similarity is thattb@hina and Igho
borrowed these clothes because of their contadt thié Western
world. The Igbo people of Nigeria were colonisedtlsy British and

during the time of colonisation, Igbo people boreowthe dress
codes of their colonial masters. In present Ighmiety, people wear
foreign wears to traditional marriages. Due to fhet that these
clothes were borrowed, most of them were “igboriidetause they
are not originally Igbo clothes. On the other hadde to the fact
that America and other Western countries are thddwpowers,

their way of dressing dominates the entire wonde$sence, culture
contact entails dress code exchange.

Table 2: Clothing terms peculiar to Chinese

S/ S/

N N

1 Hanfu (IXFR) | 6 Tangzhuang EE)
Traditional Han Traditional Tang
clothing dynasty clothing

2 Magua(Z#}) 7 Qiuku(F#E)  Autumn
Mandarin jacket pants

3 Changpao(k-#a) 8 Yurongfu( 4% AR)Feath
Chinese robe er padded jackets

4 Qipao(fE#3) 9 Chaofu(§AAR) Court
Cheongsam/Mandari dress
n gown

5 Denglongku (KT %4%) 10 | Changqun(®#&) Long
knee length trousers skirt

The above contents in table 2 are some of theiolptterms which
can be found among the Chinese people but not arttendggbo
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people. The reason is because of their climatiditam and their
cultural disposition. For example, the Tang dynasfyangzhuang
and the Han dynasty's Hanfu have remained impodgntbolic
Chinese clothing because of the influence theseastigs wielded
when they ruled China. This is in line with the diinstics Relativity
hypothesis which holds that cultures are specifid &hings or
entities entailed in culture are what they haventéor. This is why
Chinese have terms for these clothes listed iretaBl while Igbo
does not.

Table 3: Clothing terms peculiar to Igho

SIN | Clothing terms SIN

1 Ukwu akwa 6 Qgodo (wrapper)
2 Uwe isi ag 7

3 Aka 8

4 Okpu mmemme 9

5 Jigida 10

In table 3, the above terms which are peculiarhi® lgbo people
cannot be found in China. The reason is becaustheofcultural
activities present in the Igbo land. The clothes aorn mainly
during cultural activities like coronation, traditial marriage, burial
e.t.c.

Conclusion

In summary, the Chinese and Igho people have difter
cultures as it is reflected in their mode of dnegsiThis is as a result
of their way of life and mode of doing things. lhima, there are
four climatic conditions namely spring, autumn/l,falummer and
winter while in Igbo land, there are three climat@anditions which
are rainy season, dry season and Harmattan. The&htlothes are

-119-



relatively influenced by the seasons but this carbe said to be
same with Igbo. The Chinese have varieties of ektihhence, more
terms for clothes than Igbo because of their emwrent which is in

line with the Sapir-Whorf linguistic relativity hgphesis.
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Ndu Ndi Igbo: Etu Ha Si Eji llu Emedaobi N’ ggbaaghara d
N’Etiti Ha

nke

Qkammuta Ogoo Ifeka
Ngalaba Linquistiks na Igbo
Mahadum Chukwuemeka Odumegwu Ojukwu
Igbariam Steeti Anambara

Umiedemede

llu bu amamihe nkeidomimi nd Igbo ji aclh asisy ha mma. Ha na-
aty ilu site n'usoro ibi nd ha, naimodu ha, anya iru ala ha, zifa
nchedo Ekeigba ume ha, nkasiobi ha, udo ha, nzuzu ha, mkgar
ikwywa akaoto ha, umeala ha, idi ichu ¢ry ha, dgz. (Ifeka O.
2011). Oka okwu nka e ji achokwu mma nke na-ajpa ihe mgbe a
na-ekwu okwu mabu mgbe e dere ya n'akikwo, a cloputara na e
nwegagi otutu ilu Igho nd Igbo ji emedaobi mgbe e nweaygbaghara
n'ezinpulo, N'umunna, n'ogbe mgbu n'obodo. N'edemede a, e
nyocharaufodu ilu ndi Igbo, nd a cloyputara na ha b ngwapru e ji
akpa udo nidi obula n’ebe esemookwu selitere isi. Epjhumaat:
di icheiche wee gbaa ilu héhi n'anwy dika ngwary akpamudo
n'ala Igbo.

Mmalite

llu dika nd igbo siri kwu, m mman e ji eri okwu. Ilu d nnukwu
mkpa na nd ndi Igbo. Ezi onye Igbo nwere uche kwube okwu ma o
tinyegh ilu, o na-ad ka aloba akiko ifo ma alynyegh mbe mana o
tinye ilu nd no nso na-asna ego e jirido nne ya anaghnna ya
n'iyi.

Ndi Igbo na-ewere onye na-agh ihe ilu mtara ka onye nwere
uche na oke amamiihe. llu igbo niileydi ha na-ezipta ka nd Igbo
si ebi ndi ha, n'oge ha biri ndnke ha na-ekwukan'udi agamagq
onuy.

-121-



A na-eji ilu ekwu okwu dicheiche n'ala Igbo, ita okwu ala mebu
ikpe ala, almdi, ike ekpe megbu iri ekpe, nhachi nwaamymapbu
nkuchi nwaany kaisia e ji ilu edozi esemookwu d’etiti obodo na
obodo, ogbe na ogb@mynna naumunna, di na nwunye, nne na
umy, dgz.

llu bu ejighi ebuli ma si elila dike n’ebe ndozi esemookvintila
Igbo, kama onye Igbo ga-atagheriweu o tuo otu ilu ga-aclkkota
n'uzo amamihe okwu a kpn'onu ozigbo. Mgbeo bula okwu siri
ike okenye n n’isi, a wo ilu ga-eme ka obi dap ma nwoke ma
nwaany no n'ikpe ahu. E lebara anya n’ilu Igbo iri ma were nkenke
akuko were zita n'udi ilu si eme kapnuma dajio mgbe an n’ikpe
n'ezinuulo mapbu n'obodo.

llu Igbo nd a na-ejikar akpa udo n’etiti ndnwere esemookwu:
€) Aka mmiri mmiri ka e ji eriutara ede.

(b) A na-agw nsi odo anya anagbtinye ya ose.

(ch) Egwu daghaa a tighaiaukwu egwu.

(d) E lebe ihe nita na-eri agagteri an ya.

(e) Ibu ebughibu anaghagworo ya aji riri nne.
® Ihunye mman n’oku alughi uzo a ga-esi meny oku.
(9) Isi ala anagihatp ebe e tiri ya.

(gb) Ihu d mma adghi mmaiga mh.
(gh) Ka ewu tara igu o kpeere ekwere?

(gw) Nwanne na nwanneprp n'ogu hwuo, onyeobia a kpara

aku nna ha.
(h) Okwu atghi ulo anagtamara ya uko.
0] Otu anya ka e ji aldi na nwunye.
) Ukwu okuko zoro nwa ya agaghegbu ya.
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)] E were aka nri tie nwata ihe e were aka ekgpig ya.
(k) O bughi ka aka ha ka a na-eti nwa.

lji nkenke akuko wee zimta etu ilu Igho ufedu si buru ngwagru
e ji enweta udo n’etiti ndi Igbo mgbe ha nwere nsogbu.

Nziputa nke mhy: (i) Aka mmiri mmiri ka e ji eri
utara ede.

(i) Otu amyka e ji ab di na

nwunye.
Ihe merenu: Ebe a n n'ikpe di na nwunye
Onye mkpesa: Nwunye

Ndi ng n’ikpe: umunna nke nwoke

Ebe ihe m mee: Ogidi

Umunna r n'ikpe n’Ogidi ebe nwunye nwanne ha nwoke kpesaara
ha banyere agwa nwanne ha, agwa teerela di yapsmra&nwegh
mmuo mgbanwe. Nwaaryahiy wee na-agwa ndbe di ya na ya
agagh anabatazi agwa alma ncha. Ndbe di ya maara na nwanne
ha nwoke amagheme kama ha gwara nwunye ya“&nyi ma na
nwanne anyamagh eme kama anyna-aio ka idibezie niihinagp
bukwanu aka mmiri mmiri ka e ji eriutara ede mgbu na otu anya

ka e ji al di na nwunye.”

E ji ilu a were do nwaany ahi odu ka o ham diwe ma
nagideonodu 0 nwetara onwe ya site nighdi. Nke a ga-eme ka obi
dajuo nwaany ka o were ihe lytara na di ma nwe nchekwube n’otu
ubochi n’ihe ga-ad mma.
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Nziputa nke atuo: (i) A na-agw nsi odo anya anagh
etinye ya ose.

(i) Thunye mman n'oky abughi
uzo a ga-esi meny oku.

Ihe merenu: Ebeumuokorohia alug na-al ogu.
Onye mkpesa: Nne otu n'ime ha.

Ndi ng n’ikpe:  Nwoke na nwunye ya.

Ebe ihe m mee: N'ahia ohuu di n'onicha.

Umu okoroha alio na-az ndi ahia were kwa onu, wee tiwa ogu.
Ha aluo wee danye mdu aha nne onye nkezo, ebeo bu nwa ya
buuzo tuo ogu. Mgbe nd na-edozi ikpe na-ekpezi, nwaamgmebiri
ihe o kpobara n'alia by nne otu n’ime ya wese $a; “A ga-akw m
ugwo ihe ha mebiri. Mgbe a naiasnye e mejro ka ha hap
esemookwu ka nwaanhyhi malitere ikwu maka ihe ya emetris
n'agbanyeghna ¢ bu nwa ya In isi sekm nti n'esemookwu ah
Nwoke alu nha nwunye ya ¢1n’ikpe wee baa mba sine nwata ah
ya kwysi udi okwu alu maka na o nwere ike ime ka onye @woh
okwu nwee mkpali iwe, weei;s*A na-agw nsi odo anya anagh
etinye ya ose midou ihunye mman n'oku albughi uzo a ga-esi
menyuo oku.”

Nziputa nke ap: Egwu daghda a tighaia ukwuy egwu.

Ihe merenu: Nwaany nwetarapru ohuu na-enye ya ego maia
nagh alptazi n'oge nilo ya.

Onye mkpesa: Dinwaany

Ndi ne n'ikpe:  Ndi ogo (ndi be nwaani)

Ebe ihe m mee: Igbaiam

Ndi ogo no n'ikpe, ebe nwoke kpere nwunye ya na kemgbe orbido

oru na Mahadum di mgbaiam nag nagh alptazi n'oge.o kowara $
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na ego a na-akwya na-abara ha uru kama managh alota n'oge
were siere ya namu nri n'oge. Ka nélogo nuruchara mkpesa ya ha
choputara na nwaanyna-an oru Bekee na o nweglonwe yapzo o
na-enwete ego e ji eri nriwlo ha wee do di yaodu s; “Egwu
daghaia a tighaia ukwu egwu”. Ya merep buru naory a baara
ezingulo ya uru ya leghara anya oge o ji abata niihinbu oru
Bekee na o nweglonwe yaila mgbe sro ya.

Nziputa nke arp: ® ukwu okuko zoro nwa ya agagh
egbu ya.
(ii) E lebe ih&ita na-eri agagheri
any ya

Ihe merenu: Ebe a p n’ikpe nwaanyna di ya.

Onye mkpesa: Nwaany kpesaaramunna di ya etu di ya
si achughai onyeobula a kpro nwaany
n'ogbe ha.

Ndi ng n’ikpe: umunna nwoke namunna nwaaany

Ebe ihe  mee: N’lhiala

Nwaany gara gwaumunna di ya nhamunna be nna ya na o nwegh
ihe 0zo ga-ejilkp ya na di ya inwe mmekedina dka di na nwunye
niihina ¢ bu mkpi na-agbaraha. O kwuru nke a niihingjo na-ati
ya ibuteoria nsi nwaanyn’udi obula. Di nwaany ahu na-agaghar
na-al na nwunye yauru ya ndina, nke kpariri mn@ nwaany
ikoro ndi ikwunaibe ihe mere o jiriyj di ya ndina. Ka o kpesachara
ikpe umunna alyo ndi ahy wee luta na nwoke ahemegh nkeoma
ma ncha. Ma niihina ikpe anaghmakebe nwoke n’ala igbo, otu
onye wee snwaany ahy nao ghaghi igbaghara di ya niihina E lebe
ihe nkta na-eri agagheri aru ya, na-ashaukwu okuko zoro nwa
ya anaghegbu ya, na ya ghaghara di ya.

Nziputa nke ise: (i) Ibu ebugt ibu anaghagworo ya aj hiri nne.

(i) Okwu aghi ulo anaglthamara ya uko.
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Ihere merenu: Ikpe na otu nwaokorgdna-ak na ya ln enyi
nwata nwaanyma ha abghi.

Onye mkpesa: Nwaaglghobia

Ndi ne n'ikpe:  Ezimulo nke nwaagbghubia

Ebe ihe m» mee: N'Alo

Nwata nwaagbgho nuru na otu ikorola rp n’obodo ha si na ha la
enyi mana ha anagleri enyi. O wee nwee mwutaiq iche wee
kooro nne na nna ya ihe nuru. Ka o kpesachara nna ya wee jya
ma ha a na-eri enye n’ezie,s mba na o nweghhe jikotara ha
ahyo. Nna ya wee djputa na nwa ya nwaahywara ya eziokwu,
wee $ na ebe okordh alu agwaglhya n'ihu nap by enyi ya kama by
naan asri, ¢ § nwa ya nwaariyna okwu agghi n'akuko ahi, ya
mere, Ibu ebughibu anagh agwro ya aj hiri nne, mabu okwu
atughi ulo anagt amara ya uko.

Nziputa nke isii: Isi ala anaghat ebe e tiri ya.

Ihe merenu: Ikpe nwaariyna di ya niihi akwa ya niile di ya
gbaragkuy.

Onye mkpesa: Nwaany a gbara akwa yaku
Ndi no n’ikpe:  Ndi enyi ezimwlo di na nwunye ahn
Ebe ihe i mee: N'Enugwu

Nwaany choputara na di ya n'otu ajadu bi n’'ogbe na-eri enyi nke
mere na mgbefodu di ya gwa ya ka ya gaailmne ya n’ime obodo,

0 gaa ralh na be ajadu ah Ka nwaany chpputara agwapjoo di ya
na-akpa o wee gaauhb nwaany ahi ubochi di ya rp ebe ah wee

tie ajadu ah ihe d egwu ma metw di ya n’'ihuoha. Di ya were
onhuma juru ya obi bupute igbe akwa nwaaaju wee ghaa akwa
niile di n'ime yaoku ma kwere ike. Mgbe nenyi ha ne-ekpeziri ha
maka ihe merannwaany na-aba mana meho ebe ah siri ya o di

ya mgbaghara niihi mmebahi o melpro ya be enyi ya nwaaiy
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Nwaany wee tie mkpu akwaij $1a kama ya ga-eme nkeuvaihe d
ahuo otu mee niihina mmegbu abaala n’ikparat noro na-eti na-
ebe akwa ari ma ¢ na ya agagheme ya eme. Otu hwaango na
ndi enyi ezimulo ahu wee tie mkpu n’'olu ikeis nwaany ibe m,1
hulany, biko mee ihe e kwuru niihina isi ala anagly ebe e tiri ya
ka e nye oghere ka uddalghachi nilo unu 0z¢.

Nziputa nke asaa: Ihu d mma adghi mmaiga mhy

Ihe merenu: Nwoke na ibe ya nwere ngtahie
niihina otu ji ibe yaugwo.

Onye mkpesa: Onye e jiugwo
Ndi ng n’ikpe: Ndi otu ogbo
Ebe ihe m mee: Na Nrokwa

Otu nwoke ka a maardka ezigho mmag o na-enyere ndmmad:
aka mgbe haibBkwutere ya ma otu naara ya ego kauo aha
n’onwa olenaole ka o weghachiri ya ega ahbiiri ya. Ka onye o ji
ugwo chere ihe ruru afabyo nauma iwe wee jupta ya obi, o wee
were ikike nd uweojii ikpochi onyeugwo n'ulo nga. Akiko wee
ruo nd otuogbo ha nt ha wee kpo ha ka ha ta ka edoziere ha ihe
butere esemookwu n’etiti ha. Ka onyagiwo kwuchara snyekwuo
ya otu ab 9zo, onye e jiugwo wee $ na ya agaghekweta niihina
dizi ka ya amaghihe, na ya ga-akghiriri ya nulo mkporo. Otu
onye n’'ime ndl ogho ha wee kpo ya aha s Nnaghanaeze maara
nke oma nai bu ezi onye mana ihe ekwensu na-ati imetp aha
i, biko nyekwuo ya oghere etu o siio miihina e kwefghi iko ajo
akuko n’isi gi makana ihu dmma adghi mmaiga mby.

Nziputa nke asap: Nwanne na nwanneorp n’ogu
nwuo onye obia a kpara ak nna
ha.

Ihe merenu: umu ejima hi diokpara na-agz

onye ga-anchi nna ha b eze
obodo.
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Onye Mkpesa: umuy ejima
Ndi ne n'ikpe: Ndi nze naozo
Ebe ihe  mee: N’Aba

Eze na-achAba mytaraumu ejima nwoke aiw dika dipkpara tupu
0 nwuo, ka o nwycharaumuaka alpo a na-aa onyeo diiri inochi
nna ha ika eze. Nsogbu ruru na hayabanagh eji anya d ha n'isi
ahyrita ibe ha. Ka akwa nne ha ruruimd¢e napzo nti ha wee ska a
nokoo kpeziereumu eze okwu @n'etiti ha. Na mgbagha otu n'ime
ha g na a mru ha otuybochi ma hury n'otu oge kama na ya ka nke
0zo mata omenaala niihinmanoteela aka n’ala Bekee. Nk&o S na
a muru ha otuubochi ma ya buizo puta uwa. Idezi okwu wee taa
akpu nke mere na richze napzo obodo gbabiri alw, ufodu sonyere
otu nd ¢zo sonyere nkepzo. Otu okenye wee bilieisha ebe ha
ekwetagf nke ibe ha na-ekwu na ala eze ga-esi beuoa lpanye
n'ezinuulo 0zo udo d. o gwara ha na o nwegfke kairi ha almo idi
n'otu n'ihe ha na-eme. Na mmechi okwu ya o webkasna nwanne
na nwanne ¢ro n'ogu nwuo onyeobia akpara ak nna ha. Ha wee
kweta otu n'ime ha wee chie eze.

Nziputa nke iteghete: Ka ewu tara igu o kpeere
ekwere?

Ihe merenu: Nwoke cloputara na nwunye ya
na nwoke 0zo nwere mmek
edina.

Onye mkpesa: Dibiulg

Ndi ne n'ikpe: umunna nke nwoke

Ebe ihe m mee N'Uli

Otu nwoke chputara na nwunye ya na enyi ya nwoke na-enyere ya
na ezimulo ya aka na-enwe mmeledina wee kpkuo umunna ka
ha ha muru ihe ¢joo enyi ya mere ya. Kaimuynna na-atle
esemookwu ah ha clputara na enyi ya nwoke albu ya na-akru
ya nri site n'aka nwunye ya. Ha jiri ucherko wee nyochajta ebe
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ihe siri rie mperi. Ha weeuwd nwanne ha nwokedu s ka ewu tara
igu o kpeere ekwere? Ha mere nke apkama ya dajo niihina ¢
hiara aln nwoke inyere nwaainyaka na niki mapbu nwaany
achpghi uzo isi mee ka obi dnwoke aly na-enye aka mma.

Nziputa nke iri: (i) E were aka nri tie nwata ievere
aka ekpe gguo ya.

(ii) O bughi ka aka ha ka a na-eti nwa

Ihe meen: Nwata ririugwo akwukwo ya.
Onye mkpesa: Nne nwa

Ndi ne n'ikpe: Ndi nnaochie nwata ah

Ebe ihe  mee: N’Amaofu

Otu nwoke nyere nwa ya egogwo akwukwo ya ka o kwuo
n'amagh na o kwughi. Mgbe nna ya jiri cbputa o wee gaa
n'uloakwykwo kporo nwa ya kplaa na be ya n’ime oboda ga
aguzila akwukwo niihina ¢ dighi ya mkpa o wee riegwo akwukwo
ya. Ka nne nwa ahrioro di yaotutu onwa hi na o kwetagh o wee
rio ndi nnaochie di ya ikpe banyere nwa haywara ha hoo haa na
agwa nwata ah kpara aighi mma mana nwata ahnoba nulo
n’'ime obodo o nwere ike mutakwuo ihegjoo kariri nke o merela o
wee Ii¢ ikpe ka haioro ya di ya n’isi nwata ahka o gbaghara ya.
Otu n'ime nd nnaochie wee kwacha ikiri sna nwata ahna ebe
nwata mrori onwa am n'ime obodo na a ga-ezighachi ya
n'ulpakwuukwo. Ka o kwuchara nke a o weerma nwata ahna e
were aka nri tie nwata ihe e were aka ekpgug ya mabu nao
bughi ka aka ha ka a na-eti nwa. O kwuru nke a kaymmwoke
ahy dajuo ka o wee nwee ike wefa egoozo wee kwioro nwa ya
ugwo akwukwo.

N‘ezie, ka udo wee d¢a n’ebe niile n'ala Igbo, e nwere ind na-
emetita n'obiikpa udo n’oge niile. Ha na-ejikaatumaty okwu a
ilu eme ya nkepma. ozokwa, onye Igbobula a twru ilu na-ekwu
maka udo anaglasa okwu alnasap na-ad ka a kmnyere ya mmiri
n'onu 0zigho.o bury onye na-aba mba o mechiau ya ozigbo,o
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buru onye na-al ogu mapbu na-eti mmad ihe ume apo ya n'ahu
ozigbo.

llu ndi a by ogwy na agw onuma ma na-eme ka udg d'etiti umu
Igbo niile. Niihina ha tukwas ndi okenye, nd ichie, umuokpuy,
mmanw: obi na ha na-ekpe ikpe nkwmwooto, ihe obula a gwara ha
n’ilu okwu nd ahy ha na-ewere yaikh olu Chi ukwu. Ha na-akpa
udo n'eleghh mmad: anya n’ihu mabu ogaranya mebu ogbenye.
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Abstract

Past studies on modality in Igbo have discussetwsirways for
expressing modality in the language. They halentified the use
of forms likefu/pu nwe ike kwesj ike kwéeleghi anya-nwu,
galyallal/lefor expressing modality in Igbo. This paper is fconted
with the question on whether the formie ike could serve as a
modal suffix, whilema and ka serve as modal auxiliary verbs in
Igbo. The forms are found in Ogbunike dialect oé tanguage.
They have not been captured anywhere as forms tesedpress
modality in Igbo. Semantically, modality expres¢@® meanings:
deontic and epistemic (Saeed, 2003; Uchechukwul)2@®elying
on this view, the forms are semantically analysad the results
reveal that each of them expresses deontic anteaptsmeanings.
It is, therefore, concluded thsie ike could serve as a modal suffix,
while maandka serve as modal auxiliary verbs in Igbo.

Introduction

Every language has a way of expressing modalityddlity refers
to the way in which a speaker can express hisud#itowards a
situation in interpersonal communication (Hartmaamd Stock,
1972:140). It also allows speakers to signal steorend weaker
commitment to factuality of statement (Saeed, 2088). In the
opinion of Igwe (2007), it is used to describe theanings, which
are usually associated with mood. This accountswhy Saeed
(2003:138) notes that when modality distinctions amarked by
verbs endings which form distinct conjugationsréhis a tradition
of calling them moods.
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In the English language, modality is usually expegsby the use of
modal auxiliaries written as simple lexical itensjch as: can,
could, may, might, must, ought, should, will, woudshd so on. The
modal auxiliary verbs occupy the first positionao¥erb phrase and
sometimes have several words which may intervehedsn them
and the main verb, e.gvhen will you meet your doctdr?you may
not see your doctor todayModal auxiliary verb is used by the
speaker/writer to indicate his mood or attitude hwitspect to
whether or not the action, event, etc, denotedheyvierb can be
regarded as obligatory, necessary, permitted, Iplessprobable,
certain or hypothetical (Aremo, 2004:92; Nnamafi4).

Although Uchechukwu (2011) considers the study afdatity in
Igbo as a new development, a lot of contributioagehbeen made
by many scholars on modality in Igbo. Winston (1p@Red by
Uchechukwu (2011) points out that extensional gaffiplay very
important role in the expression of modality in dgliJchechukwu
examines the grammatical use of these extensiarffikes in the
language as presented by different scholars andjestg their
reclassification as modal suffixes. Igwe (2007)his own study of
modality in Achi dialect, identifies some other wgafpr expressing
modality in Igbo. In this paper, some other formsrfd in Ogbunike
dialect, such asie ike ma andka, are investigated on the basis of
the two meanings presented by Saeed (2003) andhoeé by
Uchechukwu (2011) which modality expresses, thatiéontic and
epistemic meanings. A review of past literaturéri done in order
to show the different forms earlier identified aheir use to express
deontic and epistemic meanings, followed by disoms®f the
suspected forms.

The data are tone-marked on the basis of the Gaeenlgwe’s
(1963) tone-marking convention of leaving high tamemarked in
Igbo, the low tone marked with grave acceht,/and the down step
tone marked orthographically with a macron//

Literature review

Saeed (2003) and Uchechukwu (2011) separately tasbat
modality is used to express deontic and epistengianimgs: While
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the epistemic meaning qualifies those assertionswinich the

speaker exhibits some degree of familiarity or kiealge of the

situation of things, deontic meaning qualifies #h@ssertions that
express obligation, responsibility, permission abdity. Some past
studies have discussed modality in Igbo and hagatified forms

used to express modality in the language. Thest gtadies are
reviewed below:

A. fulpu ‘be equal to/be able’ (Welmers and William, 1968;
Igwe, 2007)
Welmers and William (1968) and Igwe (2007) presinat use of
fu/pu ‘be equal to/be able’ to express modality in Ighbese are
two dialect variants that express the same medgmngut’, as in:
1 a. Obi firu/puru n’ ama obodo

Obi go rV stative PAST PREP square town

‘Obi went to the village square’

These two wordf: andpyu serve as the main verb ‘go’ in (1a). They
can be as they are or be inflected by suffixing TWey are also
modal verbs and can be used to express modalitighkin, both
deontic and epistemic (Uchechukwu, 2011). In tlise¢ the main
verbs are usually in their infinitive form. Thisillustrated below:

2 i. Obu fi(ru)/pu(ru) igu eg
Obi is able (rV stative) to count money
‘Obi can count money’

ii. Obi fa(ru)/pu(ry) ino n  ama obodo
ugbua
Obi be able (rV stative) to be PREP squanentaillage
now
Obi may be at the village square now
‘Obi may likely be at the village square rigiaw’

The fulpu in 2(i) expresses the deontic meaning of abilitijle in

2(ii), it expresses epistemic meaning of specutapiessibility and
prediction.
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B. nwe ike(from inwe ike) ‘have strength/might/power; be able;
can; may; be capable,

strong, able; may be possible’ (Welmers and Wiam, 1968;
Williamson, 1972; Igwe,

1987; Igwe, 1999; Nwigwe, 2003; Igwe, 2007)

Welmers and William (1968), Williamson (1972) argwe (1999)
identify nwe ikeas a verb; Emenanjo (1978) regards it as suffix;
Nwigwe (2003) sees it as a modal verb, and Igwe3712007)
regard it as a periphrastic form. It is a combiratof verb + noun.
When the verb-nwe stands alone, it becomes a simple assertion
which its truthfulness is difficult to ascertaim bther words, the
assertion can be true or false. It also has itsnfielaning as verb of
possession and can be inflected. On the other haikdjs an object
NP. When the verb-nwe and the noun-ike are combined, it
expresses modality. In this case, the verlwe can be inflected,
while the noun-ike cannot. Uchechukwu (2011) points out that this
form expresses both deontic and epistemic mearBajow are
some examples:

3 (i) Chinaza nwe —ré ike irg  smafu
Chinaza have —rV stative strength to do sum ADJ
‘Chinaza can do that sum.’

(i) i nwe —re eik igaba ugbua
2" PERS. SING have —tV stative strength to leavev no
‘you can leave right now’

(i)  Nonso nwe —re ike ikpo aifia afl
Nonso have —rV stative strength to pack rubbisff DE
Nonso has strength to pack that rubbish
‘Nonso migbht have packed that rubbish’

(v Nne M nwe —ré ike otg ji taa
Mother POSS. have -rV stative strength to buy yeday
my mother has strength to buy yam today
‘my mother might buy yam today.’
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The statement in 3(i) expresses deontic meaningbdfty, 3(ii)
expresses deontic meaning of permission. 3(iiyesges epistemic
meaning of possibility and 3(iv) expresses epistemeaning of
prediction/possibility.

C. —kwesi‘supposed to’, ‘ought to’, ‘deserves’ (Igwe, 2007)
-kwesiis a modal verb and can be inflected. When it appén a
sentence, the main verb will be in its infinitivarn.

4 (i) Emeka kwesi —ri icha ulo taa
Emeka ought —rV stative to mop house today
‘Emeka ought to mop the house today’
(i)  Emeka kwés-ri ifi- ego a
Emeka be able —rV stative to see money DET
‘Emeka could have seen the money’

The statement in 4(i) expresses deontic meaningeoéssity and
obligation, while that of 4(ii) expresses epistemieaning of
possibility.

D. —ike kwe/eleghi anya ‘possibly’, ‘may/might’, pehaps (Igwe,
2007)

The adverb —ike kwe/eleghi anya are used to expttesssame
meaning. When used in a sentence, they come @illswled by a
coma, then, a simple sentence with reference t¢, passent or
future. While Nwigwe (2003) describes them as gedptic modals,
but Uchechukwu (2011) suggests regarding them lperg modals
since they can only express one modal meaning. vBedoe
examples of the use of the forms:

5 (i) ekghianyap i n oru ah
Possibly,  he do -rV PAST work DET
Possibly, he did that job
‘he might have done the job’

(i)  ike kwe, o na- &b
Perhaps, he AUX PRES. come
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Perhaps, he is coming
‘he may be coming’

(iii) ke kwe, ¢ ga- arya
Possibly, he AUX FUT.do PRO
Possibly, he will do it
‘he may possibly do it’

The statements in 5(i), (i) and (iii) express &misic meaning of
possibility.

E. —nwu ‘ability to do/perform’ (Emenanjo, 1978)

Emenanjo (1978:117) identifieswuas a suffix. It does not stay on
its own, but is affixed to the main verb to conveyaning.
According to Uchechukwu (2011), it could be usecxpress both
deontic and epistemic meanings of an assertiors iBhillustrated
below:

6 (i) Necheé na- asa —nwu afele
Neche AUX PROG. wash — PART —able plates
Neche is able to wash plates
‘Neche can wash plates’

(i) Neche ga- ap -nwu ugbua
Neche AUX FUT. leave —PART —able now
‘Neche can leave now’

(i)  Neché ga-—as nwu akwa
Neche AUX wash —PART —able clothes
‘Neche can wash clothes’

The statements in 6(i) and (ii) express deontic nimgpof ability
and permission respectively, while 6(iii) expressepistemic
meaning of possibility.

F. —ga ‘shall/will’ (Igwe, 2007; Uchechukwu, 2011); y (ay(e),
la/le (Igwe, 2007)

-137 -



The morpheme-ga, y(a)ly(e), la/le'shall/will’ are allomorphs of
future morpheme in Igbo. They function as markens Hoth the
future and a sense of anticipation. The followingraples from
Uchechukwu (2011) illustrate the semantic and <sfitta
applications of-ga
7 (i) Emeka ga- eri kpa

Emeka AUX —FUT —eat —PART cassava

‘Emeka shall eat cassava’

(i) Emeka ga- ah Uche taa
Emeka AUX —FUT —see —PART Uche today
‘Emeka shall see Uche today.’

The expression of modality that involves the uséhefmorpheme
ga can be divided into morphotonologically implicihda explicit
forms (Uchechukwu, 2011). Uchechukwu (2011) citeangples
from different authors to illustrate the implicitoslal meanings, as
presented below:

Emenanjo (1978:127-128):
8 (i) Nnenna ga- &b ebe a

Nnenna AUX come —PART place DET
‘Nnenna will come here.’

(i)  Nnenna ga-ibia
Nnenna AUX to come
‘Nnenna is going to come’
Emenanjo (1985:127)
(i) Ekhé ga- éri ay
Ekhe ANT eat — PART it

‘Eke will eat it’

(v) Ekhega i vya
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Eke ANT —to eat it
‘Eke must eat it’

Igwe (1973:496):

(v O ga- eéeme ay
he AUX do — Part it
‘he will probably do it.’

(vii O ga ime ya
he AUX to do it
‘he will probably do it’

The verb-gain the sentences in Emenanjo (1978; 1985) above ha
an additional modal meaning that Emenanjo (198583sgs as ANT
(anticipation) in sentences 8(iii) and (iv). Thésehe occurrence of
participle in the 8(iii) example in Emenanjo (19&&)d the infinitive

in the 8(iv) example in Emenanjo (1985). A combioat of
auxiliary — ga with the participle of the modified verb could ge
deontic meaning of compulsion as in 8(iv) and 8(dghechukwu
(2011) points out that Igwe (1973) in his exam@ewe merges the
future — anticipative and modal meanings. He atteb the mix up
of both usages to mainly his decontextualizatiorhisf gloss. He
concludes that in the appropriate context, and whb right
emphatic tone of voice, the vergacan be given a deontic meaning
of COMPULSION or the epistemic meaning of a dedicti
PREDICTION in any of these sentences, thus, coirfignthat the
auxiliary —ga can function alone as a modal auxiliary and can
explicitly combine with specific morphemes to exggeanodality.
This is referred to as the morphotonologically eiplforms of
modality involving the use ofga (Uchechukwu, 2011). The modal
suffixes which the auxiliary verbga can combine with, according
to Uchechukwu (2011), arg/siri, nata, gri, lili. He says that the
auxiliary verb—gaand the suffixes are bonded morphologically, e.g.
ga ... lili, ga... nata

Examples from Uchechukwu (2011:53):
9 0] Onicha:Q ga- eli nata “lin afu
(i) IghouzoQ ga- éli i "m o
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(iif)

ahu

(iv)
ahy

v)

(vi)
ari ahi

eat food DET

irt i ah

eat food DET

Mbieri: 0O ga- eri riri “m
Oboowo: 0 ga i riri i
Ishiadi: O ga i riri W ah
he AUX —eat— COMP food DET
‘he must eat that fooql.’
Ngwa: (a) I n- ga 1s if
you PRF - AUX - COMP to

‘you must eat that food’ .
(b) 0 n - ga is

sf/he PRF - AUX - COMP to

‘s/he must eat that food’

All the examples in (9), in the opinion of Ucheckuk (2011),
express deontic meaning of compulsion and obligatidhe
examples in (10) and (11) express different meaning

10 @)
(ii)
(i)

(iv)

ulo
ulo

house
v)
PREP house
(vi)

ulo

’

n

PREP house

pnicha: Obi ga— an nata n' uno
Igbouzo: Obi ga— an |lili n  uno
Mbieéri: Obi ga- an iri n'
Obdowo: Obi ga- an ir n'
Obi AUX — be — COMP PREP
Ishiadi: Obi ga-— ino firi nN ulo
Obi AUX - to be — COMP
‘Obi must be at home’
Ngwa: Obi n - ga- irf ino

Obi PRFAUX - COMP to be

‘Obi must be at home’
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The examples in (10) express epistemic meaning@ssipility.

11 (i) Onicha: mmit ga— ezd nata (0’ anyas
(ii) igbouzo:mmit ga— ezd i (n’abal
(iii) Mbiéri: mmini ga— ezo in (n
abai)
(iv) Oboowo: mmif ga— ezo in (n
abai)

water AUX - rain — COMP
(PREP night) i
(v) Ishiadi: mmiri ga — izo iri (n’ abal)
water AUX - to rain COMP
(PREP night)
‘it must rain (in the night’

Nwigwe (2003:135):

(vi) Ngwa: O n - ga — s

ibi  uché
it PRF - AUX - COMP

to be Uche

‘it must be Uche’

The examples in (11) express epistemic meaning emfuctive
speculation.

Just as noted by Uchechukwu (2011), it is nottadl warious form
for expressing modality in Igbo that have the depahd epistemic
meanings. Some express only one meaning. For eramigghi
anyal/ike kweexpress only the epistemic meaning of possibility.
However, that they express only one meaning doéspreciude
them from expressing modality. That is why Nwigw9@3) and
Igwe (2007) describe then as periphrastic modals.UEhechukwu
(2011) argues for their classification rather asipberal modals.
This paper agrees with Uchechukwu (2011) since #reyrealized
at the periphery. It also agrees with him thatphatotypical modal
structure of the Igbo language to be adopted frsfpectrum of
deontic and epistemic modal meanings should bertbeal verbs
and the modal suffixes, but notes that the modabsv@re in two
categories: the free modal auxiliary verbs andhyghenated modal

-141 -



auxiliary verbs. While the hyphenated modal aurjligerbs on their
own make no meaning unless hyphenated to the nesin e.g—ga
the free modal auxiliary verbs can stand on thein and still make
meaning irrespective of the main verb, ewge ike

It is evident from the review that none of the pstsidies includes
sie ike, ma andka as forms for expressing modality in Igbo. In the
next section, these forms are presented and amhlyze

3. Argument for the use ofsie ike, ma and ka to express modality
in Igho

Few examples are presented below from where it dcchg
concluded whether or nafe ik, ma andka can be said to express
the two meanings expressed by modality.

3.1 sie ikeé ‘be capable/be strong/be able’

This is a verbal complex structure comprising freeb root/verbal
suffix —sie/siri ‘have/be/able/ability to’ and the nournke
‘power/strength’. When it functions as a main veib,can be
combined with any adjective. When used to expressiatity,
siri/sie is suffixed to the verb root and has a collocatldyond with
the nounke.

12 0] Mmesoma si - ike
Mmesoma verb — rV suffix power
Mmesoma have (-rV suffix) power
‘Mmesoma is strong’

(i) Mmesoma si -ri nnukwu ke
Mmesoma verb root ( — rV suffix) Adj.
power
Mmesoma have (-rV suffix) much
power
‘Mmesoma is very strong’
(iii) Mmesoma ji - sie ike,  Omerie

Mmesoma hold — able — power, she conquers
‘if Mmesoma can be steadfast, she will conquer’

-142 -



(iv) Mmesoma ga - sie ike, o ga -

ahu ¥

Mmesoma go- PART — quickly, PRO AUX —
see possibly it/her/him

‘if Mmesoma will be fast, she will possibly see
it/her/him.’
In 12 (i) and (ii),siri functions as the main verb. It can combine with
an adjective. 12(iii) expresses deontic meaningalofity, while
12(iv) expresses epistemic meaning of possibility.

3.2 - ma ‘knows/ability to perform a task’

The vowel-a is not prefixed to the modal aux vetma except
when —ma is used to express a sense of negation and igy bein
preceded by a noun or plural pronoun. In this caskpmorganic
vowel a or e will be prefixed to the main verb in agreementhtie
rule of vowel harmony in Igbo.

13 Neche ma  akikwo
Lit. Neche knows book
‘Neche is intelligent’

‘ma’ plays the grammatical role of a verb in (18)dastands on its
own in the sentence. Apart from being a verb, it b& used to
express modality. In this regard, it can be infelct

14, () 0 ma- ede ay
s/he NEG write PART it
‘s/he will not write it’

(i) 0 ma- ede ay
s/he AUX — write it
Lit. s/he knows how to write it

‘s/he can write it’
(iii) Neche am ala eah

Neche AUX NEG — cbme PART tomorrow
‘Neche will not come tomorrow’
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(iv) 0 ma anya ugboala
s/he knows drive PART vehicle
s/he knows how to drive a vehicle
‘s/he can drive a vehicle

v) 0o ma izl ah
s/he knows (ability) — to trade/to buy market
s/he is good at trading
‘s/he can trade’

(vi) 0 ma- enene une a
slhe AUX — NEG — write  exam DET
‘s/he will not take the exam’

14(i) and (iii) express epistemic meaning of pradic 14(ii), (iv)
and (v) express deontic meaning of ability. Finall$(vi) expresses
deontic meaning of refusal. The effect of tone iffiecentiating the
meanings of expressions that look alike is witnessel4(i) and (ii).

-ma can combine with certain modal suffixes to expregxiality.
The suffixes arenata, rjri andlili. In this case, the AUX and the
suffix can be written together and they precedenth@ verb or the
AUX is prefixed to the main verb, while the suff@OMP) follows.
Just as Uchechukwu (2011) has noted in the casegaf the
auxiliary verb —-ma and the modal suffixes are
‘morphotonologically’ bonded.
15 0] 0 ma-ejenata & taa

s/he AUX-NEG —go — COMP market today

‘s/he must not go to market today’

(i) Chinaza manata anygghoala
Chinaza AUX — COMP drive vehicle
Chinaza definitely knows how to drive a vehicle
‘Chinaza should know how to drive a vehicle’

(i)  nnam malli nao pury
father my AUX — COMP that s/he leave — rV
suffix PAST
‘my father must be aware that s/he left’
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(iv) Chinaza ma-ili ife mekna
Chinaza AUX — COMP something happened
‘Chinaza should know what happened’

15(i) expresses deontic meaning of blunt refusélilev15(ii) and
(i) express deontic meanings of abilty and pesion
respectively. 15(v) expresses epistemic meanimpss$ibility.

3.3 -ka ‘bigger than/should have/would have’
The morpheme—ka functions as marker for comparison and
expression of events that should have taken platalid not take
place.
16 Neche ka Chinaza

Neche verb+adj Chinaza

‘Neche is bigger than Chinaza’

When—kais used to express modality in Igbo and it is pdsd by a
subject NP or a plural pronoun, the vowalis prefixed to it and a
homorganic voweh or e is also prefixed to the main verb. In this
case ka is not hyphenated to the main verb, but standisoown.
When —ka is preceded by a singular pronoun, vowa is not
prefixed to it and it does not stand alone. Itather hyphenated to
the main verb. The modal auxiliary verkacan be inflected. When
inflected, the main verb it precedes will be iniitfinitive form. It
can be used to express both deontic and epistegaainygs.

17 (@) Nzube aka &b taa
Nzube AUX — come — PART today
‘Nzube would have come today’

(ii) Nzibe ka ir ibia  tad
Nzube AUX —rV suffix to come today
‘Nzube would have come today’

(iii) Chijioké aka ad nd
Chijioké AUX remain PART life
‘Chijioké would have been alive’

(iv) Agha ka 1 inwe ed
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Agha AUX —rV to have money
‘Agha would have had money’

(v) NzUbe ka ir ificha ya
Nzube AUX —rV suffix to finish work it
‘Nzube would have been able to finish it’

(vi) Adaobi aka ad na- aga
akwukwo
Adaobi AUX remain PART AUX —go PART book
‘Adaobi should have been going to school’

(vii)  Adaobi ka Ir idi na- aga
akwukwo
Adaobi AUX -1V suffix to remain AUX —go
PART book
‘Adaobi should have been going to school’
(viii)  m ka- ed ya

Ist PERS. SING. AUX — write — PART it
‘i would have written it’

17(i, ii & viii) express deontic meaning of certgin17(iii & iv)
express epistemic meaning of possibility. 17(v) respes deontic
meaning of ability. Finally, 17(vi & vii) expresedntic meaning of
permission.

Summary and conclusion

This paper set out to answer a question on whefleeike, ma and
ka could be used to express modality in Igbo. Pastksvan
modality in Igbo were reviewed in order to drawighg on the
nature of modality in the language. Also, data weresented
showing instances of the applicationsid ike, maandka. The data
were analysed to bring out the deontic and epistem@anings in
them. The results reveal that the morphesieske, ma andka can
be used to express modality in Igbo in additiontheir primary
functions. The paper classifies the forms for eggireg modality in
Igbo into four: the peripheral, e.gleghi anyalike kwethe modal

- 146 -



auxiliary verbs, e.gnwe ike the hyphenated modal auxiliary verbs,
e.g.ga-, ka- andma-; and the modal suffixes, e-gawy sieike.

It can be concluded that this paper has answeredubstion earlier
posed and that in addition to the forms earlierniified for

expressing modality in Igbcsie ike, ma and ka can be used to
express modality in Igbo. Modality in Igbo could beouped into
the core and the peripheral. The core modals exptes bipartite
meanings — deontic and epistemic and are syntégticaused in

the infl, while the peripheral modal express onhe @f the modal
meanings.
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Abstract

A new way of studying the arts and humanities witthie Nigerian
context is hereby proposed. There is a confliciagi from the need
to advance the study of Igbo traditional music imitthe provisions
of the Nigerian Education system. This conflict eats the
development of other allied areas in the arts andhdnities,
language, philosophy, drama, history, law and muBlie focus of
this work is on Igbo study which is in need of ftional
development. But how can this happen when the Natipolicy
and organs for policy implementation show palpafdar and
tension over the development of such regional &udsing the case
of music, this paper seeks to show the alienatfamaglitional Igbo
music in the curriculum of study and how this affemusic as a
core Igho value. The paper advances a relativenauaig of the arts
in order to strengthen Igbo studies in generalesihds then and
only then that a true Nigerian value can takeightful place in the
cultural globalization that is drowning the valuatached to the
arts.

Background and Significance

Uncountable scholars in the arts and humanitiese hdene

researches, presented papers and recommendedgissatior

advancing the objectives of disciplines in the daling areas:
language, literature, philosophy, history, law, selas, religion,
plastic and performing arts. In Nigeria, a critit@k at the system
and contents of different curricula of studies shbat designs and
the freedom to make adequate adjustments to accdatmdocal

contents lack spirited policy support. The prewagilitoo-western
content and approach to the learning of the artisthe humanities
have not ensured the integrity and survival of damguages,
philosophy history, traditional religion, arts, dra and music. We
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cannot make a requisite representation for theagidishumanities as
a domain of core human values without showing ittajoey how
local contents have been left in the cold. Theystfdmusic is used
here to show that we cannot genuinely clamourteradvancement
of values without dishonesty if the current run edfents in our
school education is not addressed with a visiorelaftive autonomy
for the art.

The Problem and its Setting

There is the suspicion that in the process of atlmgrhuman values
in the arts and humanities, certain unavoidableflictsm have

emerged between the existing policies on educatod the
intellectual desire among scholars to try somethitifferent,

something new and something entirely indigenouse Tilure to

address the administrative bottlenecks which hawsigded
unfashionable straitjackets for our education sgsie in need of
appraisal.

The main thesis of this writing is that knowledgfdraditional Igho
music which has not been given a chance in formbal music
teaching and learning, can become the basis of va medel
approach not only to the study of Igbo music busoalto
understanding the urgent need for a certain autgriarnthe arts in
general.

The issues confronted in this research are manyirapdrtant for

Igbo studies. Most of the studies done on Igboicaft music have
not paid attention to the hidden prospects of psomp a full

attention to traditional music on school curriculu®n account of
the all-too Western bent of education in Nigeniaditional music is
treated on the periphery in most institutions. lnhanging culture
where formal education is no longer optional foildilen, we may
just be starting to watch musical traditions of isezultural

significance on documents and as artifacts. Yetimgortance of
traditional music is self evident. The masqueradisoof different
communities, are very ancient and serve as a#i-source of pride
and identity for many communities. The music of these spirit
manifest serves a full course, rhythmic varietyjqua scales,
harmony, idioms of melody and dialect, dance, siggercall and
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response, poetry, drama, mbem (traditional chahtsjory, social
control and socio-economic well being. These offestarting point
for a new approach to understanding music in Igbdys

Using Igho masquerade music as an example, marofasshhave
written on Igbo music, masquerades, masqueradasbamifrican
music and culture in general, but the perspectia& varied from
what is being proposed here. These past studies hesn hugely
descriptive. Aniakor (1978) described the uniqusitan and awe
of the ljele masquerade among all other day timesquerades.
Nzekwu, Onuora (1981) presented the masqueradetfremoint of
view of its dramatics. As such, the deeper realitié the spirit
manifest are untouched. Nnabuenyi, Ugonna (198H)wed the
same line of thought and presented the traditiomgtitution from
the point of view of drama and entertainment. Ered®87) the
Igbo masks as both drama and ritual and unitedvtbenoments in
a work that was widely acclaimed. That same vyear,
Onyeneke,(1987) released the work that became @ wetum for
scholars on Igbo masquerade. He popularized thasphithe dead
among the living’ which was the title of the booKis work
captured the meaning, role and society understaofisthe
masquerade in a way that is peculiar to the Ageattural area
where a willing suspension of disbelief is of abg®limportance in
understanding realities around the spirit maniféstwork which
went into a detailed phenomenological analysis iftf-6even
masquerade chants in Ebe town of Enugu state, idigexrs written
by Romanus Egudu (1992) and became another mikestoigbo
studies. The work, ‘African poetry of the living ale Igbo
masquerade poetry’ brought together elements fraeceaoling
authors and made an emphatic statement in Igbacpoén 2000,
Umeogu, applied philosophy in the analysis of théio and
significance of ime mmonwu (masquerading). Nzewi00@
published volumes of the work ‘Learning the musicats in
contemporary Africa’ and showed that indigenous videdge
systems have become indispensable in the learningusic in
contemporary Africa. Another significant work igHo mask chants
as poetry: mbem mmonwu’ by Chike Okoye (2010) tsuh éinguist,
his approach was not meant to cover the area nbethsicology or
analysis of musical form and structure, shape, dieleontours,

-151-



polyrhythm and melorhythm. From the field of ethnaicology to

anthropology, scholars have established the intmiglinary

relationships of music, drama, philosophy, languagel culture as
a basis for integrated approach to Igbo studieghEuliterature is
equally available from ancillary works like ‘Fornmd analysis of
African music’ (Agu, 1999) and the theories of A&fh music as
shown by Nketia(1974), Ekwueme (2004), Arom, (20GHd the
use of historical and hermeneutical approachesQH®83) to the
study of culture. Locating the study within the t®a of Igbo

studies will review the works of Onwuejeogwu (1978kaegbu
(2005), Ogbalu(1981), Afigho (1981).

Great insights have been shown in the area of nargiceducation
policy by Okafor and Okafor (2009) who showed tHdt out of 92

universities (13%) in Nigeria” (p.34) and 15 outi#f2 colleges of
education (12.3%) offer music programmes. They destnated the
importance of music in National development as iagttof high

value in need of both government assistance anteimgntation of
well articulated policies.

The significance of this research in ethnomusicplisgsuch that it
proposes a new paradigm for the study of Igbo masit African

studies in general. It is surely going to add fréssights to the
existing materials in the area. The importance haf tesearch is
further seen in the fact that it builds on the wofkgreat scholars
who have provided the needed leap for the objeaimressed in
the research. It will ensure the survival of thiaditional genre
along with all the allied disciplines in the hunt@s both for the
contemporary need of scholarship in Africa and tfebalizing

world in general.

The Idea of Value in National Development

In projecting a philosophy of national developmenthomocentric
re-definition of development is imperative. Buta bf what has
come into the definition, methodology; content vdéépend on the
positions which the constituting elements will ogguin the

Nigerian man’s scale of value. Just as the devedoprorientation
of the west has been shown to be guided entirelgdoyomic ease,
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profit and scientific advancement which ordinaslyould be means
but raised to the status of ends, so should theeldpment
orientation of Nigeria be guided by an overall édagtion for the
needs of man based on the culturally and histdyi¢alinded
philosophy of value.

The study of values is called axiology and it isranch of cultural
anthropology.Value is the worth of anything. It is distinguished in
its main forms by philosophers. The intrinsic forh value is
regarded as the basic form on which others in Hemncerns the
source of value as well as the concepts of “fittiegs” and
“appropriateness” especially in relation to emagiar desires. An
instrumental value is such, if and only if it becomes means or it
causally contributes to another thing that is in#ically valuable. “A
thing hasinherent value if and only if the experience, awareness
and contemplation of the thing is intrinsically wable”. Another
form of value iscontributory value which a thing has if as a part of
a whole, it contributes to the value of the whdlbe last form of
value is called relational value. “A thing hagedational value if
and only if it has value in virtue of bearing somation to
something else”. In simple terms, the attachment alegree of
sanctity and respect to life, family, customs aradlitions, religion
and the gods, man and his well-being, the spiritaat the
physiological needs of man speak volumes on ther@atf a
people’s values. Our adaptation or adoption or eweation of a
development philosophy has to give pride of placéhe values of
man for whom development becomes a meaningful projad
outside whom it assumes the status of an unciitieaicepted but
threat-laden entertainment in the attempt to satiké insatiable
appetite and curiosity of man.

Only value-based development philosophy rootedational history
and culture can restore to Nigeria the self-estasih confidence
lost through five unholy centuries of slavery, ao#dism, neo-
colonialism and now globalization. Mbefo is of thginion that this
restoration of self-esteem and self-confidence challenge from
which we cannot shy away. He says:
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perhaps the greatest challenge for the futurdéiefAtfrican
is the building up of self-esteem and self-confikerfor
Africans. The result of European activity in African be
negatively thematized as the erosion of Africanslf-s
confidence. Positively it is the introduction ofri&an into
the wider human community.

Nigerians will further debase their humanity bynting that the
West will be in the forefront of responding to tleisallenge; worse
still what remains of our fragmented personalitesl dissociated
bonds of solidarity stand the danger of being cetety eroded if
we are expecting an African problem to become Eemopor
American burden albeit, miraculously. Mbefo hastestais as it
really is, thus:

only the Africans themselves can rise to this leingle by
assuming the responsibility imposed by their knalgke of
their past... that have gone into their making. Byrkimg

to integrate these influences creatively and falliff they
would be poised to reshape the destiny of Africand
their continent in a way that lends balance antil#iato
the current experience of chaos and disarray. Oag m
support that such a reconstruction of the Africaojgrt
must exploit the metaphysical vision that has akvagen
associated with Africans.

Only the realization of such metaphysical vision give resilience
to the values on which our development philosopdsts. Outside
this metaphysical foundation, there are no valtiese is no man,
there is no development.

In most Nigerian cultures, values exist. A long lid values will
definitely include life, religion, education, custe, family,
marriage, children, long life, traditional birth catburial rites. The
exclusive attention to formal education has greatigermined the
importance of informal and non-formal educationNigeria. Yet,
the grounds covered by informal and non-formal etioo are
hardly taken care of in formal education systems.
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The Objectives of a Music Department

According to the departmental handbook for degree
programme in Music at the Nnamdi Azikiwe Universifwka, the
following primary objectives are given:

a. To provide students with adequate knowledge, skiild
understanding of Music and related functional gices.

b. To prepare students as profe4ssional Music teadbette
country’s educational system.

c. To produce high caliber music graduates who casyzur
further studies in Music.

d. To prepare students for varied music positions rikape
and public agencies of our present era of highrielclyy
and computerization. Such agencies include the
Advertising Agency, the Radio and Television Houghke
Recording Houses, the Media Houses Cinema , Film,
Archives and Cultural Divisions, Police , Army ailir
Force Bands, Mosques and Churches

The courses offered in the programme are codifsefbliows.
* Acoustic and Music Technology (Western music)

* Music Rudiments and Theory, Orchestration,” Hangnaand
Counter point.(Western music)

* History, Form Style and Literature of Western NMus

* Ethnomusicology, African, Nigerian regional; Quié theoretical
studies

* Practical musicianship of western, African, anthes World
Cultures

* Specialization- stress area/elective courses. foewing course
outlines are taught:

-155-



Here, we have course codes, course titles anddaé values.

Year One First Semester

Mus. 100 Studies in Musical Acoustics |
Mus 1102 Rudiments of Music
Mus. 11§ Musicianship Studies |
Mus. 13(2) African Music Studies |
Mus. 14§ Individual Performance Studies
Mus. 142 Ensemble Studies |
2
Year one Second Semester
Mus. 101 Studies in Musical Acoustics Il
Mus 1112 Tonal Harmony |
f/lus. 113 Musicianship Studies I
Mus. 12% Music History:
Late Medieval to Late Middle
Ages 2
Mus. 131 African Music Studies Il
Mus. 14§ Individual Performance Studies
! Mus. 143r Ensemble Studies Il
Year two First Semester2
Mus. 210 Tonal Harmony I
Mus. 212 2Musicianship Studies Il
Mus. 220 ’ Music History:
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The Renaissance Period (1400-

1600) 2
Mus. 230 African Music Studies Il
2
Mus. 240 Keyboard Studies |
2
Mus. 242 Individual Performance Studies
Il | 2
Mus. 244 Ensemble Studies Il |
2
Year Two Second Semester
Mus. 211 Tonal Harmony 11l
2
Mus. 213 Musicianship Studies IV
2
Mus. 221 Music History:
The Baroque period (1600-
1750) 2
Mus. 231 African Music Studies IV
2
Mus. 241 Keyboard Studies Il
2
Mus. 243 Individual Performance Studies
v 2
Mus. 245 Ensemble Studies IV
2
Year three First Semester
Mus. 310 Counterpoint, fugue and Further
Harmony | 2
Mus. 314 Musicianship Studies V
2
Mus. 320 Music History:
The Classical Period (1750-
1800) 2
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Mus. 230
2
Mus. 232
2
Mus. 340
2
Mus. 342
2
Mus. 344

Mus. 360
2

Mus. 362
2

Mus. 311
Harmony Il
Mus. 315
2
Mus. 321

1900)
Mus. 331
2
Mus. 341
2
Mus. 343
2
Mus. 345
2
Mus. 361
2
Mus. 363
2

African Music Studies V

Music of other world Cultures

Keyboard Studies Il

Individual Performance Studies  V
Ensemble Studies IV

2Choral Studies and Conducting |

Research Methods and Procedures |

Year Three Second Semester

Counterpoint, fugue and Further
Musicianship Studies VI
Music History:
The Classical Period (1800-
2African Music Studies VI
Keyboard Studies IV
Individual Performance Studies  V
Ensemble Studies VI
Choral Studies and Conducting Il

Research Methods and Procedures Il

Year Four First Semester
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Mus 400 Introdiction to MusiEechnology

’ Mus. 410 Counterpoint, fugue and  Further
Harmony I 2
Mus. 420 List of Mus. Postroom
Mus. 435 African Music Advanced Topics |
Mus. 445 Individual Performance Studies VII
Mus. 4442r Ensemble Studies VII
Mus. 462 2Choral Studies and Conducting IlI
Mus. 462 School Music Methods |
Mus. 455 Stress Area Studies Il
2

Year Four Second Semester

Mus. 411 Fugue and Further Harmony IV
Mus. 431 2African Music Advanced Topics |l
Mus. 4432’ Individual Performance Studies VIII
Mus. 445 2Ensemble Studies VIII
Mus. 46§ Choral Studies and Conducting IV
Mus. 465 School Music Methods II
2
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Mus. 450 Stress Area Studies Il
4

Apart from the African music offered at every levéiere is no
other thing that takes care of say Igbo music. @ittt Igbo not
have music? Can Igbo music not be studied forma#iyWestern
music is? Unless such questions begin to receigsvens, all the
talk about African values and philosophy and celtwill simply
amount to shooting breeze.

Autonomy as Value

Autonomy evokes the ideas of self-determinatiolf, g@vernment,
and political independence. It seems evident tiat¢olonization of
African nations was a total phenomenon because eften half a
century of independence, the decolonization ofstaee mentality is
still a heavy yoke. This is seen in the reluctanoeyillingness and
outright lethargy on the part of administrators gadicy makers to
change things that no longer work. In ethics, aomoy stands for
the right and freedom of a person to decide theamgmounds of
operation. This certainly sounds like ethical rielam. But this is
anchored not on the craving for license but oncitn@pelling force
of the will to obey moral commands for what theg.ar

In the Nigeria of today where lip-service is pa@dthe unity and
oneness of the many tribes, the attempt to teadhaawance the
course of indigenous languages like Igbo, Hausa “4odiba is
frowned at but only on paper. The truth is thattled three, only
Igbo language is still trailing behind others inpich use and
functionality. But as long as these remain outsitle official
teaching language, the literary, linguistic, gruektic advancement
of these remain in the doldrums.

Recommendation and Conclusion

For Igbo music studies to advance in Nigeria, thereneed to
improve both the study of Igho language and muSitis step
requires a giant stride and policy statement wiidh provide for

- 160 -



the freedom of schools where the official languafetudy is Igbo.
This type of school cannot run without a broadmdress of the
policy makers if indeed the arts and humanitiesl vaibnefit
immensely from the rich potentials of such autonaseubjects as
Igbo, Igbo music. This, to many, is a core valuéchinholds the key
to other values. The argument that the world hassformed into a
globalized village and that the Igbo as a peoplé as language
have no future in that global family, is pure scbiyi.
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Abstract

In recent times, there has been increase in teeatathich incessant
violence in the form of terrorism, community clashearmed
banditry, herdsmen menace, Bokoharam insurgencywels as
suicide bombing has become a common phenomendreiworld
and Nigeria in Particular. These incidences ofangk have resulted
in wanton loss of human lives. It thus brings tjuestion, what is
the worth of human life? Based on this rate ofikijé and deaths
arising from terrorism and insurgency in Nigeriaemh the state
seem to be powerless in protecting the value & Vifithin its
pluralist society. This appears to show that lifeeras to be
worthless. This thus demands the need for a plplosthat presents
life as valuable and capable of vitalizing the sgublitical sphere.
This paper argues that the Igbo philosophy of &ftvances the
sacrosantity of life as sacred and divine. Theytkese who trample
on human life as babarians who have wronged thimalimajesty-
“Chukwu” (God) and have desecrated the purity ahhaity. It is
therefore, on this Igbo philosophy of life thatsthgaper proposes a
perspective for peaceful co-existence in the wanhdl Nigeria in
particular.

Introduction

The impunity in the loss of human lives resultingnfi activities of
terrorist organizations like Bokoharam in Niged&SIS in Libya,
Irag and in other Arab countries including Afrigdshabab in East
Africa, Al-Queda in countries like Afghanistan, ki Iraq with
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splinter groups in all other countries has nevemniseen before as it
is witnessed in the present world other. The lds$ives is also
propelled by the barrage of western sponsored wansg on in
countries like Libya and Syria as well as the ilnmered war going
on in Yemen. The loss of human lives in high nunies become
so common that everyday there is always a repdhdrforeign and
local media (print, social media and the TVs ardiain Nigeria of
people dying in their numbers as a result of omefof violence or
the other.

The number of death recorded in Nigeria in 2018naldeaves
nothing to be desired.his Daylive reported that the United States
Council on Foreign Relations (CFR) in Nigeria hasarded at least
19,890 deaths since June 2015. In the same vegnChiristian
Solidarity Worldwide (CSW) disclosed that Fulanilitidas killed
1,061 people in about 106 attacks on communitieNdrth central
Nigeria in the first quarter of 2018. These numshetings to mind
the question what is the value of life? For thed¥ign government,
the answer to that question seems to be life isthiams. This
assertion is based on the supposed body languagfee dNigeria
government to the killings and maiming which hasrbassociated
with the Fulani herdsman. The number of peopleedillfrom
unprovoked attacks under the present governmeimc@mparable
even in the civil war era. There is need for avaheation of our
traditional believes as African and Nigeria whialxtaposes the
essence and value of life above material valueshaeds. The Igbo
conception of life is an important focal point fpromoting the
dignity and value of life as a basis for maintagnjpeace in Nigeria
and the world over. The paper would explore thee/af life as it
is reflected in the Igbo tradition and explicathe heed for leaders
and members of the Nigerian society to inculcates¢hvalues in
their daily lives and interactions.

Conceptualizing the Igbo

Determining the nature and origin of the Igbo ima&ter so complex
that it has sparked political, religious and soaabates among
scholars and religious leaders. This is evidenttha view of
Oguejiofor who states that “the term Igbo has shatself to be
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rather chameleonic, changing its meaning accordingime and
political climate.” In the same vein, Nwafor is of the opinion that;

“The product of this complexity on the trace of the
origin of the Igbo led unsurprisingly to the varsou
versions of the origin of the Igbo. While some Igbo
traced their origin to Israel, others did theirs to
Benin and yet some others connect it with Sudan.
The situation simply suggests that the Igbo propabl
do not have the same root or origilt is clear
from all these views that the Igbo clearly do not
have a particular origin from which they all came
from. This is why Edeh opined that “from oral
tradition, the natives who are positive about the
claim of outside origin do so on the basis of their
own particular kinship, not that of the entire Igbo
people.®

Despite these complexities in determining the Igbot,
however, there is one popular claim, which is thatigbo migrated
from Hebrew and descendants of Eri the Son of Jad@bmigrated
to Egypt down to Igala and then settling in NriisTgroup of people
speak the Igbo language and are largely indepelydeninded,
hardworking, enterprising and adventuorous persionthe present
day Nigeria, the States with a vast majority of gko population
are Anambra, Enugu, Imo, Abia, Ebonyi and DeltdaeSta

The Igbo are very religious people who believe in a
transcedent higher power (Chi) who is the makehefuniverse and
in control of the working of the world. This is drared on a belief
that whatever action taken during the course o Will be
accounted for in the after life. In support of thigw Oguejiofor
averres that “there is no doubt about the existerican after life
which is a replica of life on eartff.This implies, the need for one to
be forthright in his/her dealings and upholding dartues that are
devoid of sacrilages like taking human life. Thistérmed “alu” in
Igboland and it in most cases results in makingmoas sacrifices
to appease the almighty God. This paper will in thédbsequent
discuss the conception of life by the Igbo with @w to re-
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emphasizing the need to extol the value of hunfaniri our nation
Nigerian and with a view to promoting peaceful ctistence that is
devoid of violence and unwanton killings in theipol

Igbo Concept of Life

Making clear meaning of the concept of life amohg t
Igbo is a complex task. This is because of the reatand
complexities in which the Igbo view life througts italue and care
for life. Anuolam clearly explained the rigours acithllenges faced
in making meaning of the concept of life when fetest that;

“Life is a whole, an entity, a compendium, a mygter

and an encyclopedia of its own. In a sense, ihés t

principle or the source of those activities asdeda

with growth, nutrition, reproduction, breathing,

thought, and so forth. It is manifested through som

forms of activities. Life is a continuum, such tle

are dead, living, existing, or moribund. But there

varieties of ways of living our life. It is withithese

varieties, that we stamp 'self, destroy or bettérhat

life is more than mere ideas is certain. The waeds

convey certain ideas, concepts, as we pointed out

earlier, are perfectly inadequate. This stares st u

when we run into discussing things like the concept

and value of life and especially among the Igbo.”

The Igho are of the belief that death is an indWtaend
that awaits every man on earth. That is why deatimost Igbo
societies is seen as something tragic. However)ghe conceive
death as a departure but not a complete extincticm person. To
them when someone dies they go to the great betgntket with
their ancestors. In his view of the concept o, liNjoku postulates
that “firstly, God is the originator of life, thereator of man, the
universe and the sustainer of creation, secontby;ancestors play
an important role in the communal life. They aré¢ et off from the
living, for they may still reveal themselves in dmes or appear to
their living relatives to guide or correct them,irtlty, life is a
communal affair. It involves a relationship and eoamion between
man, God, ancestors, divinities, other men and ltve. This

- 168 -



relationship must be based on certain rules andlaggns for it to
succeed? It essentially goes to show that life accordinghe Igbo
is regarded as something sacred. Religion is theéirguinfluence
on the way in which the Igbo relate with others dinel way they
conduct themselves in the society. Reverence ®ratmighty and
the expectation of answering to the ancestors éfeeishapes the
way life is valued.

The value system of the Igbo according to Okolo are
anchored on the belief system and mostly determibgdhis
relationship to Chukwu, the gods, ancestors andataré. This is
because values and beliefs are often linked ineshaognitive and
moral system, in terms of consistency or compdtybiHence to
understand a particular value, it has to be ingastid in the context
of this system of ideas if its natural significansdo be understood
and appreciated as well. However, apart from theegaof their
belief system, the Igbo have other values whicly tiwe out in their
daily life, which are also the rock foundation omigh the Igbo
society is built. Among such values includes lowe ¢hildren and
family. The foremost characteristics which goestow the value
placed on life by the Igbo is in their names. Jikgt the Hebrew's
from where they descendended from, the Igbo placersmrmous
amount of value in their names. This view was rereted by
Anuolam who states that “to ‘own' or know one's eamounts to
getting hold of his personality, self and mentalifihis mentality,
we notice among the Hebrews.”

Respect for Life in Igho Society
For the Igbo names always have meaning and are most

often symbolic when referring to life. They revesgntiments,
aspirations, hopes, fortunes, misfortunes and wealdéhey are
accurate records of the peoples beliefs, moral emscand way of
life, wishes and aspirations. Names are not jugg.t@his view was
espoused by Wieschhoff who opines that:

“Names are not merely considered as tags by means

of which individuals may be distinguished but are

intimately associated with various events in tlie li

of the individual as well as those of the famify.”
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The Igbo give their children names according to the
circumstance, be it social, religious, politicaldaso forth, that is
connected with the birth. In this way emotions amihds are
expressed, this idea Leonard beautifully expretisest

To every name itself is attached a significance of

expression and an intensity of human emotion... and

not only is this attachment of living personal meyno

but it is a record of persons and events that baea

associated and connected with it... the state ef th

parents or of the family affairs when it is bornar
remarkable event in the town.
Anuolam reviewed some names showing love of lifeoagnthe
Igbo’s
Onwubiko: Death please! It is a kind of prayer and ‘requst’
death to

spare life. For a family that has sadly witnesdesl t

death of a number of her children, such a name is

normal for any subsequent child. It demonstrates al

a kind of disgust over the 'painful’ effect of deat

Ozoemena: May it not happen again. It has almost the same
implications

as Onwubiko; a prayer that death may not strike

again because life is preferred to death.
Onwudiwe: Death is wicked, heartless. If death is so, li¥as
therefore

seen as kind, good, lovable and to be desired.

Onwukwe: If death permits, and one lives, he can achiesgdifa's
desire.
It show a kind of despair over death and a desiréife.*

The Igbo see life as a thing to be held dearlyageath as a
calamity. This is resonant in the belief that Gedhe giver of life.
Hence they have such names @kinenyendu—God gives life.
God is seen as the source and giver of {ffeinwendu (God owns
life) and not manChikwendu— If God permits life, we shall live
and achieve our desir@ddudinakachiife is in the hand of God and
never in man's or wealth. These names clearly t¢lreamportance
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of names to the Igbo, because names are clearatiaticthat the
Igbo value of life does not depend nor drive frdra tjuality, or on
circumstance, or on what one has accumulated, bsstign of

power or position in the society, but on the fdwdttlife is primary
and above all, a gift from Go&hukwu/Chi.This is why everyone
tries to live a life in fulfilment of his name. Theaditional names
are pace-setter for the bearer, a code of conduchiin —lhe

akporo onye k'ohu-what one is called, is what he'fs.

Life for the Igbo has an absolute value, hencesit
respected and cherished as it is demonstratecinréspect for old
age andOmenala—the moral power house of Igbo society. Ogbalu
opines that Igbo regard age as sacred, a by-prodictheir
theocentrism and humanisif. The order of seniority in age
determines the procedure of doing many things lio Ispciety. This
is evident in taking of shares popularly known age“oke”. The
elder takes a share before the junior; in no cistance will the
junior take a share before the elder unless heldstd do so by the
elder. The elders are seen not only as represesgatdf the
ancestors but also as the symbol of solidarity praimoters of
inherited values. Hence a child must respect amvskigns of
respect to all his elders, his parents and all esgoolder than him,
in all forms and circumstances.The elders are ssgpto be nearer
to the spirits and ancestors on account of thesr ad wisdor? .
They are symbolic presence of God and ancéétofse elders on
their own part, were always conscious of their posiin the
community as repository of communal wisdom and esjuand
therefore maintained some decorum in whatever Hagy and did,
using their practical experiences acquired not ugho academic
knowledge but by long and judicious associationhwititure and
individuals. The Igbo has tremendious value angeetsfor life. For
them, life as the greatest gift from God must bendmitted to
sustain its continuity. Hence they take as mucpsstes possible to
care for it and protect it from the moment of cqgstam, through
prohibitions, prescriptions, and rituals. Howewhere are acts that
could militate against the proper development aiilliment of this
life, both of the individual and as well as on twenmunity.

-171 -



Offences against Life in the Igbo Traditional Socity

The traditional Igbo society is one which is gowed by
rules, regulations and customs. These rules, régnland customs
are the guiding principles which determine the wapgs are done
in the community; this is the Omendtaat is the moral powerhouse
or moral code) which defines various kinds of sboiations and
behaviours approved by the community as contrilgutiowards
harmony. The Igbo society is one which is closalit kn terms of
blood relationships.

The Omenala is used in providing sanctions against
characters viewed as dangerous by the community.Gthenala is
also used to ensure peace and order in the comniihié Omenala
is the overiding law of the community and any bread the
Omenala is considered a sacrilege (Aru), for itais act of
destruction to the accepted order and peace. $anished by the
corporate society of both the living and the armsst This is
because the Igbo community does not only subsisherollective
solidarity of the people living who share commorstoms, beliefs
and identical world view, and who are linked bydudarelationship
but also on the 'living dead members' of the conitpur—
ancestors.

Among all the human rights, the right to life letmost
fundamental, for there can be no further rightduties unless there
is someone living, someone there to have them.atute Igbo say,
Ndu bu isi—life is primary, life is first. Life is a naturaight to
man. This cannot be doubted. It is self evident. WMy nature as a
person demands that | have the right to life, famah do nothing
without life. This the Igbo understood perfectly #sis name
Ndukwe—if life permits, suggest&

Suicide

Suicide is said to be the direct killing of one&f ©n his
own authority. That is to say, the taking of oriéés the human act
of self-inflicted, self-intentioned cessation. Henas a human act, it
embraces a multitude of underlying motivational teta both
conscious and unconscious and is influenced byiphaitfactors, no
one of which can be regarded exclusively as thdcbeause.
However, above everything else, suicide must beeaviland
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voluntary. It must be at least a premeditated Betause the Igho
believe that God ‘owns' life-chinwendu,

and that it is a gift from Him tanan-Onyinyechinobody is allowed
to dispose of his own life on his own authaftyNo reason justifies
it; whether directly or indirectly. It is not onhggarded as an act of
cowardice and the refusal to face life couragequmsly also a means
of arrogating to one's self the power that belaong&od alone. It is
a greatAru and a great pollution of the land, which must ieuite
wrath ofAla, the ancestors, and the community as a whole.

It is a traditional practice, to refuse a worthyrial to
anyone who commits suicide in Igbo land. The demgas usually
thrown to Ajoo ohia—evil forest and his body never allowed to
touch the earth. He is not only refused by the camity, but also
by the mother earth, which he has polluted by bis @&ccording to
Esomonu, itis the desire of every Igho man to be accorded an
honourable burial when he dies. One of the greatésfbrtunes and
evils that can befall a man or a family memberoisbé denied a
ground burial because of suicide or any other @és@d-Aru. Suicide
is so abominable and treated with the greatestnigmp among the
Igbo, so much so, that if one kills himself by hgngg no member of
the community can bring the body don

This is enunciated by the views of Aquinas whoestahat
“For anyone to kill himself is to go against histural inclination
and that charity whereby everyone is bound to Idwmself.
Therefore self killing is a mortal sin being agaittse natural law
and against charity®. In every sense it is completely wrong to Kkill
oneself, at least for the natural love everythiag for itself and the
natural tendency or instinct of self-preservation.

Murder

Murder in most cases is a product of human malice o
passion. Thus murder is a wicked and inhuman aud. Because the
Igbo regard life as sacred, worthy of all respeats,cares, and
protection, murder is seen as an intrinsic evil. dttis an
abomination and hence it is included in the majmhibitions of
Omenalacalled Nso ala.Murder according to the Igbo could be
plain murder or accidental in nature. For the Igibdyrder if
committed accidentally or wilfully are all abomirats that needs to
be atoned for. They are alfru —abominationnso ala,and like all
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other crimes against the earth spiritAla, all offenders must be
punished. No murderer ever escaped punistfhekturder is a

grave injustice for the Igbo; not only to the ineatvictim, but also

to the community that has 'given in all' to care éad protect the
life; a serious offense against the earth spiriflas- who is the

custodian of public morality in conjunction withetlancestors. The
theme of justice is central in Igbo morality. It ame of the main
pillars of Igbo morality and regulates the relagbip between man
and man.

The gravity of punishment for murder among the Igbo
depends on the kind of murder, whether it is aulithurder or an
inadvertent murder. However, one punishment stand$asic and
can never be dispensed from, or compromised with,e—the
purificatory rites to cleanse the land polluted thg shedding of
another's blood through murder, so as to wardfefwrath of the
earth spirit and that of the ancestor. Because enusds in all cases
an offense against the earth spiridg, it was the duty of the whole
community to take reprisal on behalf of Ala as herssengefs If
the clan did not exact punishment for an offensairesg the great
goddess, her wrath was loosed on all the land ahdust on the
offender.

As the elders said; if one finger brought oil itlsd the others.
Hence the land must be cleansed as in the cas&mfk@o. They
were merely cleansing the land which Okonkwo haliufeal with

the blood of a clansm&n However, in the case of a premeditated
murder, the offender automatically forfeits hishtigo live. He is
killed or allowed a little time to hang himself. &fsonu remarked
that should he

delay action, he was prompted to do so by havirsgiitable rope
handed to hifff. There were no questions of compromise on this. It
was very clear to the Igbo traditional society.

Igbo Philosophy of Life and Peaceful Co-existence Nigeria

The Nigerian society being a pluralist society & dhat is
faced with many challenges some of which results in
misunderstanding and misconceptions among leader$adlowers
of the divergent ethnicities and religions. Howevethis
misunderstanding should not always end in violeama the lose of
human lives. This is because Life as we have sesadred and it is
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something which no man has the power to take dt avilat the

slightest provocation. It beholds the leaders ({wali and

community) to take a cue from the way of life oftihgbo by

insisting on having a fear of God and strong comityutne where

the family heads are respected and issues relateembers of the
families are discussed at the family level and slens relating to
such matters are made by the umunna-members &ditiiky.

It is very necessary that the youths are made awfatiee
presence of a higher being which the Igbo call (Gadd). Our Chi is
the divine master of our fate and who should benmawed by the
way we live our lives. | am of the opinion thatstthe moral decay
in the society and the lack of connection betwean Bind God and
abuse of religion that has increased the sensetesslers and
wantom killings experienced in Nigeria in recentdi It is therefore
important that the youths are made to realize @hahe end of our
journey on earth, we shall be answerable for tliegthwe have
done. If this is reverbrated in the communities ahd religious
centres, most individuals will come to terms witle heed for them
to be in tune with their God, hence they will shiimience.

The above brings to mind the necessity for emghani
respect among youths in our communities. It is 8 kv@wn cliché
that charity begins at home. This thus highlighis importance of
the home to every good or bad thing that is mamtesn the
community. The family heads; mothers and fatheedn®e realize
that their responsibility to their children is muaohore than just
making sure that they are provided with daily meatsl clothes.
There is need to teach respect for elders. Whegrecess ingrained
in the young ones, they are then open to advicendlhdonsciously
do as they are told. This is very necessary juddimgn the
incidences of violence involving youths in the jesincluded 2019
general elections. It brings to mind the questiwhat homes did
they come from? This goes to show that there iacl bf family
values; this has reverbrated through the Nigerianiedy, where
there are high incidences of youths joining testoorganizations
like Bokoharam, increase in cult activities andhhigases of youth
involvement in political thugery. It is high tintkat the elders in the
community stood up to their duties and responsigdiin their
communities by instilling discipline among the ygen ones by
making them realize that they have a duty not émlthemselves as
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individuals but to their community and Nigeria irergral to
maintain peaceful conducts.

Furthermore, it is also essential to note thatidai as
espoused not just in the Igbo traditional societynell as in other
society in Nigeria is detestful and an abominat®uicide in recent
years is one of the evil tacts of causing mayhenthgy terrorist
group Bokoharam or Islamic State of West AfricaisTdbomination
should continously be preached against by religleaders as well
as community leaders. This is because life is shard no one
posess the power to take his or her own life. Rmligleaders in the
community should continously make it clear that ame who
commits suicide has soiled themselves and have db&dman
abomination. If conscious efforts are put in plazalisuade people
in the rural communities especially in the Northgart of Nigeria
on the ill of committing suicidede, the tendencyjdim the terrorist
group will be reduced because life is so pricetéss it should be
wasted.

Just like suicide, murder is a terrible crime whpgrvades
the Nigerian society. Everyday news of people dilliem great
numbers is shared on social media platform and gsoms in the
mainstream news media. This brings to question,revhie our
humanity? Is it that the individual life worth nath anymore? For
me, it all boils down to the moral decay that hakeh over the
society we find ourselves. Murder is not seen aagkamination; the
perpetrators have all found excuses to justifyrtheinous act. It is
saddening to note that the agencies of governmént should be
the protectors of human life are the “harbingerdezth” in some of
the violent situations in Nigeria. A case in poistthe murder of
innocent citizens by the Nigerian Military in th@1D presidential
election as well as the governorship election iveR§ State. A
situation where a disagreement between brothers iendeath is so
sad and should be clearly and completely termed ivig which is
an abomination. This calls for a serious commitn@anthe part of
government to bring to justice perpetrators of adtwiolence in
Nigeria. Sadly, this has not been the case, thashtgh rate of
killings in the country. It is imperative that petpators of killings
and violence should be given the desired punishmrith is
suitable to the crimes which they have committédvill not only
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serve as punishment for crimes, it will also seagedeterent to
others.

Conclusion

Peace is central to happiness and community inter-

relationship. To maintain peace in a communitysitmportant that
members of the community live in harmony where ehés
reverence for God and respect for life. It is impot that as
individuals, people are made to soberly reflectrémsons for their
actions and to ask them selves if their actionspéeasing to God.
Reverence for God according to the Igbo is an itgmbraspect of
ones life that sets the foundation for value &f.lih man who knows
that his Chi (God) does not support killing and miag of is fellow
man will not go on a killing spree. In another vaiespect for life is
an important factor that will help promote peaceafatexistence in
the communities. When the youth are adequatelpddato respect
life, they are more peaceful and would listen twieel and learn
from the experiences being shared by the elder.riiteial respect
shared between men will help to foster peace incamymunity, like
the saying goes, respect is reciprocal. When rédpegiven, it is
taken in return thus fostering cooperation.

In order to shun the acts of violence, the religiteaders
have an important role to play in making the yoongs realize that
sucide and murder are abominations that shouldrlyuttend
completely be condemned by all. Suicide should dredemned by
all and individuals should be discouraged from @ in such
acts because it is a sacrilege. Also, there is faeskrious attention
to be given to issues that relates to the issu@rosecution of
perpetrators of murders. Murderers should not be tée go
unpurnished because, the act of murder is an aladimimand the
perpetrators must be held accountable for the ctimer she has
committed.

Recommendations
Based on the forgoing the author recommends asfsll
1. Advocating for individual's relationship with God.
When man respects God, he sees God as the Giliéz,of

so he will see life as sacred and would not harm
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him/herself or another. The religious leaders haveuge
role to play in order to ensure that the relatigméietween
God and man is rekindled.

Spreading The Message of Respect Among Youths in
the Community: A community whose foundation is built
on respect stands the test of conflict. When rdsjsec
promoted, tolerance comes to stay. The elders & th
community should be the beacon of light that dsdtte
path of the younger ones on the things that areasd of
them by the society.

Increasing Awareness against the act of suicide ithe
Communities: The National Orientation Agency as well as
religious and community leaders should continutdlgche
and preach against the act of suicide at everyngive
opportunity.

Sincerely Punishing perpetrators of Violence The
Federal Government of Nigeria or its implementating
agencies must demonstrate sincereity in metting out
appropriate punishment for offenders. The practide
providing selective justice based on tribal or gelus
sentiments will only worsen the current situation.
Legislating against Hate: The Federal Government of
Nigeria should take a step further by putting iragel
legislation that will criminalize the incitement tatred by
ethnic, political and religious organizations odiindual(s)

in the country. This should be followed by strict
implementation of such legislation when it becofass
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