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Why Igbo Tales Lack Trickster Heroines

Aloy Nnamdi Obika
Department of English, Madonna University Okija as, Anambra State, Nigeria
+2348033820690, +2347056133353 aloyobika@yahoo.com

Abstract

It is generally assumed that all traditional saegmarginalized their women who they took as nsnor
However, this is not the evidence that is portrayedgbo trickster tales for such tales appear in
societies with a lot of socio-religious restrictiofor the weak and the less privileged. If actuddlyo
women who from time immemorial have been in conbfaduch tales were marginalized or maltreated
as modern scholars want us to believe, these waweld have inserted their experiences in the tales.
The evidence in the tales is that there are fewafertricksters who can represent the few women who
did not have it rosy. But this is not how it is s@mme Muslim societies for in them are socially
sanctioned restrictions on women. Therefore, inhssocieties, there are many female trickster
heroines. But since there is nothing of such natmeng the Igbo, the conclusion is that originally,
there was nothing like women subjugation in thalldhthere was, these women did not see it as.such

Keywords: Tricksters, Heroes, Marginalization, Subjugatibtale, Female

Introduction

The trickster motif is one that pervades almostrgweulture of the world. Trickery is
practised mostly when somebody is in a tight situmatTrickster characters appear in the guise of
humans, animals, birds and even deities. One tthiagis peculiar to them is that they are small in
stature and weak physically. However, what thek lacphysical strength, they are compensated with
cranial ability.

This ability is what enables the trickster to becmeding and surviving even when conditions
make it impossible for others to do so. Howeves His ability tilts towards the negative side hesm
for him to achieve his aim, he cheats, lies, cagsegusion and can go to the extent of committing
murder. His only interest is self aggrandisementnmatiter what it takes. But to enable him to be
winning, the raconteurs make his antagonists delliand naive. Sometimes, he acts against
traditionally approved way of life, and even whewght, he sometimes goes scot-free. In studyirgg thi
character, S. E. Schlosser has it that a trickstarmischievous or roguish figure in myth or folid
that typically makes up for physical weakness witmning and subversive humour. The trickster
alternates between cleverness and stupidity, kesla@d cruelty, deceiver and deceived, breaker of
taboos and creator of culture.

For him to succeed, he uses all the means availalblien in order to win his determined, strong
but gullible opponents. As in the case of the majokster among the Igbo who is Tortoise, he ithbo
an elder and a native doctor. As an elder, he krntbersulture of the people but he easily twistg tha
culture to his advantage. As a native doctor, Helig aware of the latent power of African herbeda
minerals. When pressed, he puts these into utnszst Therefore, what Wilda F. Hayward observes
does not fully hold among the Igbo people. Accogdia her, folklorists theorize that the absence of
magic in trickster tales suggests that the teltdrthese tales espouse the power of language @&nd th
triumph of wit over military and political might.he trickster who was physically less powerful, not
only challenged but also made the larger physiqaslyerful animals appear foolish.

While the present researcher agrees with Haywaatlthe “tellers of these tales espouse the
power of language and the triumph of wit over railtand political might, he does not agree thatethe
is absence of magic. Tortoise the Igbo trickstekesause of his ability as a native doctor in oraer
deceive his opponents and make them to look faolish

This is exactly how he deceives Lion in one talevhich he is carrying home a parcel of fish
(Umeasiegbu 96). When Lion wants to know the cantérthe parcel, he tells him that it contains the
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remains of his (Tortoise’s) father. Lion sympatlsizeith him and insists that traditionally, one mers
does not carry a corpse. He, Lion, must help. Tset@grees and tells him that before they start
moving that he would like to empty his bowel. Heegdanto a bush, defecates and inserts pepper into
the faecal matter. After instructing the faecal teratvhat to say in case Lion calls, he departsigo h
house. Lion after waiting for some time calls agamd again; the faecal matter again and again
answers him: “l am coming.” The pepper is a metagbocharms and these charms produce magical
feats for the trickster to achieve his aim.

Conditions that Produce Tricksters

An Igbo proverb has it that if somebody says tilah@ads are equal, that person has merely
committed a verbal emission. In other words, thust be inequality in existence. There must always
be the poor, the weak and all those who do not ureasp socially, financially, physically, etc. That
somebody belongs to the lower class does not niesrittis all over with the person. One has to put
into use whatever that is available for survivalowgver, that which is available may not be
honourable but the emphasis in such tales is salraitvall cost. To survive adverse conditions using
any available means can explain why Harris anaiSitn have it that trickster often attempt to level
the playing field in order to reduce the inequitysiocial and power situations. Further, they say th
persons of lesser social status such as Africanrisanes during slavery and immediately following,
could work indirectly to bring about whatever measof equality they could manage

In other words, for one to be a trickster, one teabe at a disadvantageous position--either
financially, physically, etc. but not cranially dt@ént because the brain is the only endowmenhef t
trickster. It is with his brain that the tricksteas to narrow the gap between him and his antatgonis
That can explain Hayward’s observation that triekstales depict a hierarchical social structure
wherein the privileged group had the military andlitical power but not much intelligence.
Conversely, there was a group at the lower state mag recourse to political and military power atidle
survive because of cleverness and sheer commoa.sens

Because trickster tales are meant to teach tlerdog how to survive, one can say that this is
how society gives a tacit approval for people tonogt misdemeanours as far as they can escape
detection. In popular jargon, there is a sayingchhias it thatWayois a game if you can play better”
Wayowhich is an illiterate way of saying tricks is apped if it is done with finesse, or how do you
expect Tortoise, Spider, Ant, Squirrel, et ceteraurvive in the jungle with such gigantic and rawes
animals like Elephant, Leopard, Puff adder, et reefmowling around? Can any of such animals
survive the ponderous tread of Elephant? This ¢cmmdmust have motivated Uchenna D. Uwakwe in
his observation that:

The conception of the animal world is the foresiclhis particularly identified with th&aw

of the jungle In this regard, power is present as a survivatagy. This accounts for the
audience’s interest in the trickster figure who ipafates grave situation to his favour despite
the outlook which places it in a marginalized cimsfance (3).

Such is portrayed in folktales as can be seendnale “The big test”. In that story:

There were many reports of murder coming to Chig, the chief and ruler of all the
animals. A new law was made that no animal haditite to kill another animal. Offenders
would be punished by hanging them in the markeasguThe little and weak animals were
particularly delighted. Before this legislation,rmi@orous animals such as the lion and the
tiger could and did kill little innocent ones (Unsésgbu 72).

Under this dangerous and chaotic system, these Nteak and innocent ones have to device
means of survival. Since nature never imbued phygiowess into them, their only survival strategy
has to emanate from their brains, but most ofteatwhey come up with verges on cheating and
trickery for these actually can help them fastéiisTis why it is noted that: “Kindness and gooithfa
do not often pay any dividend in a community wheveryone cheats and bullies [as it is in the jungle
where these animals live]. One must therefore evah double-tongued and ready to compromise
when necessary. Such, briefly is the naturdaffolktales]” (Nwaozuzu 2).



What it boils down to is that fear, inadequacy,speution, et cetera breed tricksters. Even in
real life, children who fear that they will be beatresort to lies and dissembling just as the stals
do in the tales. People tell a lot of lies in tloit so as to escape being convicted. Employededo
of being surcharged can even destroy their empddyeoperty such as documents in order to shield
themselves and cover their tracks well. That wag ihavas among the Africans who worked as slaves
in America and the Caribbean. As was noted by MyGlooper:

... Nat Turner who at a young age is forced to stiedkind and docile” manner and adopt the
tactics of masking and misdirection that were oftea slaves’ only defence against the
arbitrary brutality of the slave system as wellhé&s only means of personal gratification. In
short, he adopts the tricksters’ craft of tranalgtiveakness into power within a particular set
of situational constraints (38).

But why did Turner behave like that? Why did hé getting into greater problems in case he
was caught? Did he think of the moral implicatiarfishis actions? But if situation was conducive for
him, would he have started misbehaving? These ahdr alisturbing questions might not have
occurred to him in their stark enormity becausetigawas looking for was only to escape from being
punished. However, the gravity of his actions carviewed lightly when compared with the actions of
other slaves. One can easily see this in the aitatiade by Sitterson and Trudier from Lawrence W.
Levine’s article. According to the scholars in awernet article, Levine while studying the actiarfs
Afro-American slaves, has it that a significant fnémn of slaves lied, cheated, stole, feigned illness
loafed, pretended to misunderstand the ordersweg given, put rocks in the bottom of their cotton
baskets in order to meet their quota, broke thedlst burned their masters’ property, mutilated
themselves in order to escape work, took indifferesre of the crops they were cultivating, and
mistreated the livestock placed in their care ®eahtent that their masters often felt it necestanyse
the less efficient mules rather than horses siheefdrmer could better withstand the brutal treatime
of the slaves.

The article goes on to state that these slaves feeward to create stories in which animal
actions mirrored human actions during and afteresla That accounts for the origin of Uncle Remus
stories. For them to get more at their mastersy th@nsformed African trickster stories into an
aggressive weapon and a form of consolation in thay saw themselves as the small and weak
tricksters, and their masters, they likened tostiheng and aggressive but gullible animals. In taese,
their masters could only remain at the top for saime and not for ever for with their brains, these
slaves would pull them down.

As it was among the slaves, so it is in any sgoidtere there are restrictions, for in actual fact:
“It could be stated as a general rule and deferfdaty well by ethnographic evidence that the
occurrence of trickster tales is directly propantibto the degree of oppressiveness of socio-celgyi
restrictions” (Greenway 149).

It is in view of the above observations that oae study Igbo trickster tales in order to see if
actually lgho women in the ancient days were suddgd)or marginalized as modern scholarship wants
us to believe.

Occurrence of Female Tricksters

In the traditional society, women are said to bprived of a lot of their rights. They were to be
seen and not heard. They had to fulfil their desiéher through their sons, brothers, husbands or
fathers as the case might be. As it is observed:

Whereas in patrilineal society, a woman cannot tamd or cattle, neither can she in a debate or
negotiation concerning property to a legal actioshe has always got to be represented by her
father or brother or husband or son. Also, shenofterticipate has limited authority even over
her sons who are above a certain age (Ngcob 536).

To add to this apparent distressing situatiors thsearcher some years ago when he was far
below ten years of age, as in the midst of someaiethwomen one of whom was his mother. These
women wanted to break a cola nut. One of themdaise issue of a man who would break it for them.
That was how he was called to do so but since bendi know how to do it properly with the
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necessary prayers, he was told to touch it and igivack to them. In short, there are numeroussase
which modern people view as the subjugation oftthditional woman. Some scholars are of the view
that she was dehumanized. In short, the editoEnchrtaopine that feminists are united by the idea
that women'’s position in society is unequal to thiaimen and that society is structured in such g wa
as to benefit men to the political, social and @coic detriment of women.

Probably, this view may be true but the questsonifitrickster tales are used to portray the lives
of subjugated people, why is it that only few feeneharacters are showcased as tricksters and fione o
these is a heroine? If actually women were the egei@d species, why do our tales not portray them
as they struggle for survival? They were like tHfeo&ns sold into slavery but the slaves in théir to
survive resorted to trickery. After, they coineddhb tricks into tales.

This situation is more glaring when it is on retahat these women as mothers and
grandmothers have been the main raconteurs whagkes have been handling these tales. Therefore,
they had all the time and every needed tool at ttiisposal to show their grievances. For one, the
raconteur can take any story of her choice and ituta suit her purpose. For the other, many men
pretend and some actually believe that these gaefor women and children. In that case, any woman
that wants to show her grief through these taldshaive no interference from men. Yet, in all Igho
trickster tales, all the regular tricksters (TosmiRam and Sunbird or sometimes Wren) are depésted
male characters. It is on very few occasions tlamale tricksters are portrayed as irregular or
occasional tricksters for none is a regular one.

But this is not how it is in all cultures, for some, as it is in Muslim societies, women are
depicted as arch-tricksters. As it is observed layddret A. Mill:

The topic of women'’s tricksMakr-e Zain or Kayd un-nisais a particularly rich one in Islamic
literature, written or oral and in popular thoughtomen are considered to excel even the devil
himself in trickery as various Persian proverbs apldorisms attest (158).

Why do these Islamic women insert their woes ickster tales and Igbo women raconteurs do
not? Does it mean that Igbo women were well off amdiad no need to start crying when nobody was
beating them? Were they terrified of the reperarssiom their domineering men? But since Nat
Turner did not care about such repercussion, wbylghthey be afraid? Since they were enjoying the
stories alone with their children, why would they dfraid of male interference? In addition, therdse
of Aba riot of 1929 indicate otherwise for in adtfect, these women were as fearless as a wounded
lioness. They were even more daring than their men.

If these women were weak and were subjugated @mekse incapable of challenging their male
counterparts, and at their disposal were innumeradles, they would have created more female
tricksters than male ones for in actual fact:

Guile (Makr, Kaydin Afghanistan language) or trickery can be catizgd as a weapon of the
weak and thus quintessentially of women. Tricks kwbest for underdogs though not only
underdogs are tricksters. Trickery as a concemiudiing duplicitous persuasive techniques
(deceptions, sleight of hand, and conjuring) ..y imasome cases cross over ifgolu (sorcery)
and of course, disguise (which may include magicsduise or shape-changing) (Mill 238).

However, it is not only in the Igbo nation thaé threater number of tricksters is male. In other
words, whatever we come up with in this discourae apply to many people because in actual fact,
many of such nations were at the same level of Idpueent and so were experiencing similar
problems.

This puzzle over the paucity of female trickstees been noted by Ash Silverlock who states
that it is interesting to note that the vast ma&jodf trickster figures are male even though, besl
duplicity are hardly limited to one gender. Evea faw examples of female tricksters rarely enjay th
same status as their male counterparts. The rdastims is hard to say. Perhaps it is becausditsie
trickster myths originated in traditionally patichal societies or perhaps it is because of sompedee
level these tales articulate some distinction betwaen and women. No one really knows, and this is
but one more mystery that can add to the greatgmenthat is the trickster.
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However, one can get near the reasons by studlyngociety involved because what motivates
one society may not motivate another, for conttaryhe above view, Afghanistan has more female
tricksters than male. Why? The occurrence of ty1a of tales that feature trickster charactergstier
is directly proportional to the degree of socidgielus restrictions. In other words, where theréegs
restriction, there are few tricksters.

That the relationship of the sexes in the tradal society is being misconstrued today as being
similar to that of a slave master and the slawasia result of the influence of the West. In thdags,
the role of every member of the family was cleatéfined. Each person knew what was expected of
him or her. In all, the sexes complement each otfreen, where there was a failing from one side, th
other would try to help out. That explains why sowmmen in those days had to go to their people to
help them raise some money for their husbands toynesher wives. That also explains why the man
had to cultivate the greater part of the farm wilms and the woman would plant vegetables and coco
yams for these were seen by society as belongingptoen. Therefore, for the absence of women as
regular tricksters which means that women werenmaitreated, a lot of reasons can be adduced, the
most obvious being that these women were not @aricted.

Another of such reasons is that the Igbo peomenfthen till now have certain expectations
from women. In that society, no woman even todagxjsected to be rough or be a rogue as the life of
the trickster entails. It is not that society ap@m® such behaviour for men but the women as the
custodians of propriety as can be seen in the gsdaliepropriety, Ala or Ana or Ani (depending oe th
dialect) is expected to be the embodiment of gagfthbiour. That which she has is what she can use in
training the children for she is nearer to thernttiee husband.

The influence of this expectation on women casden in the taleAgadi NwaanyUru na Ewu
Ohi Ya The Old Woman Pilferer and her Stolen Goat” (Nk@o 61). This old woman’s husband
steals a goat, Kills it and puts the blood in ataimer. When the people start tracing the wheresbaiu
the goat and other missing items, the woman seizdsld who comes to her house to get fire embers.
She covers the child with a cloth and pours thedlon him, thereby transferring the odour of thatgo
to him. When the people want to go from house taskoin order to search for the animal, she
convinces them that it is a waste of time. They idaather be sniffing on people to know who has the
odour of goat on him. That is how they catch théottunate child as the thief that stole the godie T
social expectation manifests clearly becausettiéshusband that stole the goat and he is notregfer
to as a pilferer. It is only her that the racontealis a pilferer when she is just an accomplideisT
stand of the Igbo is similar to the observationBoénda Sutton. In her observation the trickster is
almost always male, though some female trickstaraztiers are well known. In a recent conversation
with writer Ellen Kushner, she learnt that we piollgado not have many trickster figures because the
most obvious outward symbol of woman is that of motand wife. Trickster is so very undependable,
devious and at times wicked. The idea of mothewiée imbued with these characteristics is more than
most humans want to consider.

Itis in view of this societal requirement thatmen nicknamed themselvelddgegbe ezi na ulo-
-the mirror of the home”. No family wants to be payed in a very bad light. Unlike the child who
resorts to lies on sensing that he may be beatée ifells the truth, these women if they are hard
pressed may not easily turn to become tricksters.

Another reason why women do not feature as redritdsters is that naturally, they are weak
and so cannot resist in case there is a boomeftarglze trick. That can explain why they are debdr
from certain activities such as climbing palm treiesko trees and other gigantic trees. Disobedienc
many result into death and since folktales do rmita@in many deaths, they are not featured in
dangerous episodes. When danger looms before amydmashe has always got to be represented by
her father, brother, husband or son”. What Wedkminists see as an affront against women are what
the Igbo created to safeguard the mirrors of theines for if they are left unprotected, these mérro
would crack into pieces.

Here, consider the case of the tale “StrengthRewmson” (Chukwudum 78). A gorilla in the tale
catches a woman in a forest and throws a wrestladlenge at her. She accepts the challenge because
she has no option. But then, she advises that lglits pis hair first. He gullibly agrees and they g
under a tree. She then ties his hair to a brandheofree. After doing so, she tiptoes away to tl
husband.
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It is with great anger that the beast blurts out:
Weak but intelligent woman!

Weak but intelligent woman!

She has tricked me and run away!

She has left her firewood and ran away!

She is afraid of wrestling! (82).

Which Igbo woman can be a wrestler seeing that, them time immemorial, have been well
protected? Wrestling with all its inherent dangerfar men. How can it be said that a society that
debars its women folk from being wounded is margirag them? Why can the good heartedness that
is embedded in protection be misconstrued as wiskeziland marginalization? In order to show what
is expected of the woman, the one in the tale godscalls the husband. Under that condition, trigcke
is allowed and this tale now becomes one of thetédes that depict an occasional female trickster.

That women cannot become trickster heroines dwertiain endowments is also the opinion of
Helen Lock. According to her in the patriarchalisties that produce the archetypal trickster, they/v
qualities that enabled the trickster to operat®rggd culturally to men or as Looday puts it, “an
sexist society, the male trickster has the advantdigmasculinity: mobility, autonomy, power, sgfet
These advantages are in themselves gender-neutratd gendered by cultural association. Trickster
is not gendered--only cultural perceptions of tleflom and mobility necessary to be trickster. Thus
pre-modern tricksters were imagined as primarileodine though with gender-changing abilities.

Since these tales serve the people in teaching fuevival strategies when they are pressed to
the wall, they do not teach them how to get thewesetestroyed. As it is in these tales, so it happe
in real life. Which woman will confront a boa coristor or any other wild animal without alertingrhe
brother, father, husband or son if any of themvailable? By helping to safeguard her life, can the
person who helps her be rightly accused of mariggingl her? What it boils down to is that Igbo
women do not feature as regular tricksters becalieady their problems are being solved for them.

That Igbo women are seen as being subserviettteio male relatives is because they are just
supports in the respective families where one fitiisn. They are not the pillars of such families.
Pillars carry the weight of the house and so cabdye by such weight to any shape. That weight can
force them to do anything so as to survive. Thamen now have to earn in order to help is due to
present economic conditions. As it was before, wagrkn order to earn a living was not expected of
her because “a woman’s greatest aspiration isrfq@d mate and thereafter bearing children. Every
other thing is secondary: education, a career, niahtgealth, social acclaim. All these are subsedat
to marriage and motherhood” (Chukwuma x).

If society only expects her to deliver her dutidsch nature endows her with, can we say she is
seen as a minor? Which man will be happy exposisdemale relatives to the vagaries of life? If he
shields them, how can he be accused of being demng® That explains why women are not trickster
heroes for already that problem or condition whickuld have forced them to be such has been solved
for them. It is only nowadays that they “... argpested in addition to their traditional wifehooddan
motherhood to equip themselves for life in the miodBmes by being not only consumers but
producers and co-producers of the family incomdiykvuma x).

The evidence from trickster tales shows that oathy there was nothing like women being
wickedly treated among the Igbo. They were enjoytng protection of their male relatives. To show
that this is historically true, some nicknames aghthiem can be an eye opener: Dim@dy husband
is marrying me well], Obidiya [Heart of the husbindgodiya [Eagle of the husband], Dixgwu
[Husband is prestige], Dilmko (Husband is pridejpmaobidiya [Knower of the husband’s heart],
Oriaky [Devourer of wealth], Enyidiya [Friend of the hastdl], et cetera If these accolades do exist
today with present economic constraints, who kndwsv it was then! In fact, saying that men
marginalized women is wrong although, there couéd ibdividual cases of wickedness against
particular women. These are the few cases deployeidregular or occasional tricksters. Since they
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were well treated and had no need risking thegdjwone sees them only trying to make themselves,
attractive as can be seen in their pet or nicknamésch person battling to survive will start cagin
about beauty? Or which man has ever answered satieshlike Achalugo [Elegance of the eagle],
Irugo [Face of the eagle], Adma [Daughter of beauty], Adak[Daughter of wealth], Odoziak
[Custodian of wealth], Nwamma [Child of beauty], pkumma [Seed of beauty], etc? They were
more interested with their beauty because theynlestling worrying them.

Since these beauties and dependents are the agesnaof their men, their problems are solved
when those of the men are taken care of. Since dneynot directly concerned with formulating
survival strategies, there is no need making théksters

If actually women were being maltreated as someldvtike people to believe, they would hate
their men. Also, they would be suffering from inéegity complex, and if anything happened in society
they would be unable to speak out. But this wasm®tsituation with them judging from the events of
1929 at Aba. According to the CD-ROM, Microsoft Ere, when these women saw the high taxes
imposed on their husbands by British officials ahd low return on their palm kernel crops, the
women of the area rose up in mass protests, butniitdings and driving off some of the authorities.
Government troops were sent in and approximatelyw@&®den were killed in the conflict.

If their husbands were maltreating them, they wadt have risked their lives challenging the
imperial power of Britain. Also, if they could rigkeir lives in that way, what prevented them from
organizing and challenging their husbands if thay sny form of affront against womanhood? Since
there is no record of such a challenge, the imfitinais that the women did not see anything wrong
with the way they were treated. This is a way gfpsarting the content of trickster tales where no
regular trickster hero is a female. That todaylsotarship sees such daring and fearless womereof th
Aba women riot as being marginalized is due to latkhe knowledge of the social organization of
those days.

Conclusion

Trickster tales portray characters at the lowebke®n of society who can do all that is at their
disposal in order to survive. From ethnographidiists, it has been discovered that such storiesrabou
wherever there are restrictions. In this case,ettstsries become for the marginalized and restricte
people a valve for letting the steam off their epst It is in view of this that one can use thesestto
study the extent Igho women were restricted inpidi.

In studying these tales, only male characters ragplar trickster heroes. There are few
occasional female tricksters. If these women weteiadly marginalized in the days gone by, they
would have featured women as regular tricksterstli@y were in charge of the composition and
retelling of the tales. The few occasional femaleksters they tell us about stand for few womerowh
were suffering in some families.

On closer examination, it was discovered thasti@ety of those days had the roles of the sexes
spelt out. Therefore, since they were satisfiedhwihat was assigned to them, these women could not
protest. In other words, trickster tales amongl¢fim® show that there was no female marginalizatiion
the extent that it is being assumed today. Theifstences of marginalization that occurred coully on
be seen between some husbands and their wives.
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Abstract

Misinterpretations and misconceptions regardingaviand’ prevail among many people in the
contemporary society. The word ‘meditation’ is awpoor substitute for the original term dana
which means mind development. According to theyEBdddhist discourses, byarg, in its pragmatic
sense as a whole, is arising, association, apicaand development of wholesome thoughts
(kusalacitta). Hence, this research article exposesalysis the central and overall theme cfvalna

in order to dispel its misconceptions for a praadtinitiation of mental development in quotidiafeli

Introduction:

Prior to engagement in Buddhist meditation, it isubmost significance to clarify Buddhist
meditation in its true aspect as reflected in Th@da Buddhism since multifarious misconceptions and
misinterpretations of meditation even with regardhe term ‘meditation’ prevail in the contemporary
society.

According to the etymology, the English word ‘medét is derived from Latirmeditat
‘contemplate’, from the verimeditari from a base meaningneasure related to meté — mid 16"
Century’ Encyclopedia of Buddhism also shows that the Bhgliord meditate is derived from the
Latin meditari which connotes deep, continued reflection of aceotrated dwelling in thought. It
further mentions that the Oxford English Dictionatgfines the word meditation thus, “Continuous
thought or musing upon one subject or series ofestdy serious and sustained reflection or mental
contemplation

The English word for the @t word bhavari is “meditation”. The definition of the word
“meditation” given in the Oxford Advanced LearnebPéctionary indicates, “The practice of thinking
deeply in silence especially for religious reasoni order to make your mind calrfiThe Cambridge
Advanced Learner’s Dictionary says that meditat®rhe act of giving one’s attention to only one
thing, either as a religious activity or as a wapecoming calm and relaxed.

According to the New Encyclopaedia Britannica de$inmeditation thus, “meditation,
Buddhist, the practice of mental concentration ilegailtimately through a succession of stages ¢o th
final goal of spiritual freedom, Nifwma. Meditation occupies a central place in Buddhisnd
combines in its highest stages the discipline @igpessively increased introversion with the insight
brought about by wisdont.”

'Oxford Advanced Learner’s Dictiongrilew &'ed.

’Malasekara, G.P., (founder Editor —in-Chief), W\M&eeraratne (Editor—in-Chieflgncyclopedia of
BuddhismVol. VI. 1996. p. 660.

*0xford Advanced Learner's Dictionariew 8"ed.

*Cambridge Advanced Learner's Dictionafhird ed.

® Benton, Helen Hemingwa§he New Encyclopaedia Britannicdol. VI. 15" ed. 1973 — 1974, p.
750.
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The definitions given to the English term ‘Meditati are different and not unanimous. Prof.
P.D. Premasiri says that the above connotatiotiseolEnglish word for meditation are compatible with
the monotheistic traditions of Judaism, Christiamind IslanfAs a whole, the English translation for
‘bhavang’ is ‘meditation” which means concentration of mind. Although camcaion is an integral
characteristic obhavanz, the English word “meditation” does not adequatsyvey the wider and
deeper meaning of thealP term ‘bhavaniz.’ He further says in this regard, “The Englishnter
‘meditation is often used with reference to Buddhias the equivalent of the Pali termatdra.
Therefore, in any discussion of Buddhist meditattda considered appropriate to clarify the Buddhi
concept of blvara. It is important to point out some significantfdiences between the connotations
of the English term ‘meditation’ and the Buddhistrh blivara in order to clarify the unique features
of the Buddhist theory and practice of mental aeltiDespite the widespread belief that meditation
and blavara are the same, from the Buddhist point of view, adidn is rather a partial requisite of
bhavara than its exact equivalent. Most contemporary wsiten Buddhist meditation, however, do not
recognize any such distinction. Greater clarityardgng this issue can be gained by a closer
examination of the family of Buddhist concepts ulsuassociated with the Buddhist theory of mental
culture, placing it in the context of the genenadibn contemplative traditions of mental or spailtu
developmenf”

According to Ven. WalpolaRahula, “The word meditatiis a very poor substitute for the
original term bhavana which means ‘culture’ or ‘development’, i.e., ne#nculture or mental
development. The Buddhist termavlra, properly speaking, is mental culture in the 8ghse of the
term. It aims at cleansing the mind of impuritiewl alisturbances, such as lustful desires, hatHed, i
will, indolence, worries and restlessness, skeptidaubts, and cultivating such qualities as
concentration, awareness, intelligence, will, epetige analytical faculty, confidence, joy, trangyj
leading finally to the attainment of highest wisdevhich sees the nature of things as they are, and
realizes the Ultimate Truth, Nigwa.” °
The Rili word ‘bhavana’ connotes in a nutshell mental development or mlerttlture. The Buddhist
Dictionary - Manual of Buddhist Terms and Doctringg Ven. Nyanatiloka definesdhavari’ as
“mental development.*® The PTS Bli —English Dictionary by Rhys Davids sapivani means
“producing, dwelling on something, putting one’odights to, application, developing by means of
thought or meditation, cultivation by mind, cultir& Glossary of Pali and Buddhist Terms edited by
John T. Bullitt definebhavarng as “Mental cultivation or development; meditatioAccording to “A
Popular Dictionary of Buddhism” by Christmas Humgys, ‘bhavanimeans a ‘making-to-become’,
self-development by any means, but especially gy rttethod of mind-control, concentration and
meditation™* Encyclopedia of Religion mentions, “Meditation tisually rumination on a particular
religious subject, while contemplation is a diréctuitive seeing using spiritual faculties beyond
discursive thought and ratiocinatioff.”

The book, Buddhist Meditation in Theory and Praxtic by Ven.
ParavaheraVajiramaMatithera indicatedbhavani means “cultivation” or “development” of mirfd.
“Meditation by means of mind development is calldshavani.” Unlike other technical terms,
“bhavarg” is used to denote only the practical methods ehtal training. It embraces in its vast
connotation the whole system, together with thetimas that have been developed from'{t“From
the commentarial definitions and its use in the darit can be seen that the worthévani” has a
meaning that is stronger and more active than dfighe English word meditation. The word has
various renderings, such as “producing”, “acquitingimastering”, “developing”, “cultivating”,

®Malasekara, G.P., (founder Editor —in-Chief), WMgeeraratne (Editor—in-ChieflEncyclopedia of
BuddhismVol. VI. 1996. p. 660.
'Oxford Advanced Learner’s Dictionareventh ed. p. 954.
8Malasekara, G.P., (founder Editor —in-Chief), WMgeeraratne (Editor—in-ChieflEncyclopedia of
BuddhismVol. VI. 1996, p. 660.
°Rahula, Walpolayhat The Buddha Taughed. 2006, Buddhist Cultural Centre. p. 68.
"Nyanatiloka, Buddhist Dictionary, Manual of Buddtil®rms and Doctrines, 1988, BPS. p. 67.
" Humphreys, Christmas,Ropular Dictionary of BuddhismBuddhist Society. London, revised ed.
p. 25.
12 Simon & SchusteiThe Encyclopedia of Religipiol.9. Macmillan. New York. 1995, p. 325.
ByajirafanaMatathera, ParavaheByddhist Meditation in Theory and Practi@MS. Third ed. p.
21.
“Op. cit. p. 25.
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“reflection”, and “meditation”*® Godwin Samararatne, a veteran meditation teachéteaNilambe

Meditation Centre, says in a talk on ‘Why We ShoMdditate’ on & October, 1997 that the word
meditation translates the Pali wdbtlavarz which means cultivating the mind, developing thiedn
mental culture. He also cites the idea of meditaggpressed by a writer in these terms: Knowing the
mind, shaping the mind, and freeing the mind.

As Prof. P. D. Premasiri emphasizes; “The termavhha has a wider connotation than
meditation and signifies all aspects of personaliégwelopment or cultivation. The development or
cultivation envisaged is not confined to the depetent of the mind or the intellect, but to all asge
of personality development including speech andilpattions. Blavara involves an active, willful,
and deliberate exercise that seeks to alter theflentive and mechanical flow of mental, verbal and
bodily behaviour. According to the Buddhist theofyhuman behaviour, causal inter-connections can
be observed between the mental, verbal and bodigesses of personality. Inner mental states and
processes determine overt verbal and bodily agtigitd overt bodily and verbal activity in turn
condition inner mental states and proces¥es.

ArahantNigasenaThera explains the characteristics of maditab king Milinda by means of
illustrations and citations from the Buddha thugi®) the leader, O king. All good qualities have
meditation as their chief, they incline to it, leapl towards it, are as so many slopes up the ditteeo
mountain of meditation.”As all the rafters of tiheof of a house, O king, go up to the apex, slope
towards it, are joined on together at it, and thexais acknowledged to be the top of all; so istthkit

of meditation in its relation to other good qualiti’ *“It is like a king, your Majesty, when he goes
down to battle with his army in its fourfold arrajhe whole army — elephants, cavalry, warchariots,
and bowmen — would have him as their chief, theadi would incline towards him, lead up to him,
they would be so many mountain slopes, one abowthan with him as their summit, roundhim they
would all be ranged. And it has been said, O kimg,the Blessed One: “Cultivate in yourself, O
Bhikkhus, the habit of meditation.He who is estitid therein knows things as they really afe.”

The Seeker’s Glossary of Buddhism says,“The Westmader is liable to misunderstand what
the Buddhist means by meditation, and to imagia¢ thimplies a ‘relaxed’ or ‘inactive’ state. Bint
the Buddhist view, meditation is an activity in whione is engaged in subduing discursive thought,
destro;illgng or discouraging unwholesome mental stated initiating or nourishing wholesome mental
states.

The MahinidanaSutt&’ says that all the actions of person are basedind. evelopment of
mind is the development of person.According to ktehatanhasankyaSuttd: a conclusion can be
drawn that meditation is the development of mindtigh the destruction of craving.According to the
Suttas like Smafifiaphafd, Matali?® of the OghaNikaya, Sabbsavd‘Kandarak®’, Ariyapariyesan®,
Atthakarigard’, JtanaSanyuttaya of the SayuttaNikiya, the Mah-SatipathanaSuttd® and the
SatipathanaSuttd’, also Dhammasaar and Vibhaga of the Abhidhammatika and Commentaries
like Visuddhimagga, Atthasini, the basic meaning dfhavana, as a whole, can be renderedtias
development of spiritual qualities or wholesome potentialitiesor development of wholesome
doctrines Bhavetikusaladhammewahettibhavani.®*® According to the SalsavaSuttdbhavani

%0p. cit. p. 26.
®Malasekara, G.P., (founder Editor —in-Chief), WW&eraratne (Editor—in-ChiefEncyclopedia of
BuddhismVol. VI. 1996, p. 661.
"Davids, Rhys, T.W.Questions of King Milinda, Book ICh. I. Oxford: The Clarendon Press. 1890,
p. 116.
¥Davids, Rhys, T.W.,Questions of King Milinda, Book IICh. I. Oxford: The Clarendon
Press.1890,p.11 7.
¥ The Van Hien Study Groufthe Seeker's Glossary of Buddhjsthird ed. 2003, pp. 418 — 419.
The Long Discourses of the Buddha (DN), 15. WisdRublication, Boston. p. 223.
ZThe Middle Length Discourses of the Buddha (MN),B3&lIdhist Publication Society.p. 361.
%The Dialogues of the Buddha (DN), 2. Vol. II. PBéixt Society.p. 66.
%0p. cit. p. 198.
#The Middle Length Discourses of the Buddha (MNRw@idhist Publication Society.p. 96.
0p. cit. 51.p. 444.
%0p. cit. 26.p. 260.
Z’Op. cit. 52. p. 454.
“The Long Discourses of the Buddha. 22. Wisdom Rabtin, Boston. p. 355.
?The Middle Length Discourses of the Buddha (MN),BFS.p.145.
¥Galmangoda, SumanapaBauddhaBhvanikramaSahaManochikitiiga, 20086, p. 17.
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means the development of spiritual qualities or las@me potentialitiessattabodhyaga). Bhavan:
as defined in Suttas and Commentaries in its pdifyiis found only in the practice of Buddhism.

Thesub-commentary,AbhidhamwataraPuéinatika
mentionsBhavetikusaladhamnasevativadhetietiyatibhavanz.” Bhavara, according to this
statement, means development, association andcappfi of wholesome doctrines. When taking all
the above factors in a nut shdlhavarg means development of skillful qualities in the thin

The form of meditation found in otheligimus traditions such as Brahmanism and Jainsm i
based on Eternalisng&{svatavida) and Annihilationism cchedavda) respectively. In other words,
the form of meditation or mental concentration ithew religious philosophies is totally based eitber
Self-Indulgence kamasukhalliknuyogg or Self—mortification Attakilamatnuyogg, the Two
Extremes refused in the DhammacakkappavattanaBgtaBuddhist Meditation is based on The
Middle Path MajjhimaPaiipadz) which leads to self-enlightenment, the ultimatalgof Buddhism.
Path of Moderation or MajjhiaPaipaca that avoids the Two Extremes is none other tham Nloble
Eightfold Path which constitutes The Threefold hiag or The Three GroupsTigidhaSikkhi or
TayoKhandh) Morality, Concentration and WisdomSia, Sanadhi, Pafifi). Hence, Buddhist
meditation can be practised by a person who wishésssen worldly desires avoiding gratification in
sense pleasures and by one who avoids fanaticiagmetctices or extreme asceticism. Buddhist
meditation is mainly of two aspects: Sathi - bravara (samatha —b#ivanz) and Vipassan- bravara
(vidarsarmi—bhavana).

According to the Suttas like Maparinibkina, **Ganakamoggatina, **Cilahatthipadopanig
Rathavinta®®, Sila or morality lays the foundation for bosamathabhivani and vipassaabhavan.
Thus, morality is the leading prerequisite for Bhigtl meditation.

The Right Mindfulness and theRight Effort in the Noble Eightfold Path are the two main
prerequisites that lay the foundation for the enfield of meditation common to both systems —
SamathaandVipassaa.

The SimafifiaphalaSuttaintroduces the Threefold training wilia as the preliminary phase,
the practice ofSan@dhi as the second arafifizas the means of attaining ultimate release from
Asavis(mental taintsPafifi is developed by Insight. The SashvaSutt¥{deals with seven ways of
eradicating defilements that cause mental and palygiroblems. Among them, the first method is
dassa@ —understanding and the last method bhbavani’. The highest stage of understanding is
wisdom which is the realization of all the mentatigphysical phenomena.

Ascetic Gautama, before the attainment of the Batidbd or Enlightenment, developed
supra normal skills based on yogic practices. Tyje of meditation is known a@&amathabecause
one’s mind reaches supra normal statedhgiina by calming down one’s thoughts and by cultivating
the power of concentration. ThuSamathameditation is derived from the pre-Buddhist preesi
What actually led Ascetic Gautama to the Buddhahwead his own experimentation in meditation.
This new meditation is known adipassa@ which means insight or penetration into realityisl
throughVipassa@ that one can attaiNibbana, the goal of Buddhism. Even the one who has medter
Samathadoes not attaiNibbana; he has to develogipassaa in order to attaiNibbana. An essential
step ofVipassaa is satiparhana(i.e. mindfulness or awareness). Throwghiparhana, the meditator
becomes aware of the present moment of life, eachexery movement of his or her physical and
mental existence. That kind of awareness is esddnthave penetrating insight into the physical an
mental phenomena which encompass the whole workingBaware of one’s own feelings is
traditionally known asvedarinupassansatipathana. When the process of feeling is seen clearly with
satiparhana, the feeler disappears. In the absence of therfeebservant, or ego, the meditator
becomes in touch with the flux of life or the streaf existence. Normally one does not notice detail
in one’s activities. Only when one becomes mindéule sees the minute details of one’s activities.
Similarly in being fully attentive, one can taket@of all the movements taking place in daily lyii
step beyond the physical movements is thought.riiéditator begins to see his or her thoughts, he or
she begins to recognize the rising, continuing, tnedfall of each thought. Thus, characteristiks li
impermanence of the physical and mental entitieofe revealed to the meditator. Seeing these

¥The Middle Length Discourses of the Buddha (MNRRS.p. 91.
%2The Long Discourses of the Buddha, 16. Wisdom Rabitin, Boston. p. 234./ DB, 16. PTS.p. 85.
% The Middle Length Discourses of the Buddha (MNY,1BPS.p. 874.
*0p. cit. 27.p. 273.
%0p. cit. 24.p. 240.
%The Long Discourses the Buddha, 2. Wisdom PubticaBoston. p. 99 — 100.
3 The Middle Length Discourses of the Buddha, 2.BistdPublication Society.p. 91.
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characteristics isvipassa@. This way satipghana leads tovipassad. One’s progress towards
enlightenment depends eipassaa meditation.

Two kinds of meditation designated in Buddhism @eselopment of tranquility (samatha —
bhavara), i.e. concentrations@midhi) and development of insightipassaa —bhavarn),i. e. wisdom
(pafifir).®® A sound knowledge of samatha and vipassanan essential prerequisite for successful
initiation of Buddhist meditation with understangirVen. WalpolaRahula says, “There are two forms
of meditation. One is the development of mental cemtration $amathaor samzdhi), of one-
pointedness of mindcittekaggad, Skt. cittailkagrag),............ He therefore discovered the other form
of ‘meditation’ known as vipassaiSkt.vipasyani or vidarsana), ........ » 39

Bhikkhu Bodhi in the introduction to the third ddit of the translation of the Middle Length
discourses of the Buddha (Majjhimafayla) says that the methods of meditation taughtby t
Buddha in the Pali Canon fall into two broad syste@ne is the development of serenity
(samathd, which aims at concentratiosgmidhi); the other is the development of insight
(vipassa@), which aims at understanding or wisdopailiiz). According to the Buddhist
system of mental trainingbfavani), the role of serenity is subordinate to that mdight
because insight is the crucial instrument to eetdithe ignoranc.

In the DasuttaraSuftayen. Siriputta says there are two states which are trzmdias, real
phenomena which have to be developed. dl, R is dvedhamnibhavetablsi, which is translated as
“the two dhammasgo be developed.” They asamathacavipassana — tranquility and insight. This
development is called cultivatiohhavara for which we often use the term meditation. The
MahavaccagottaSuttasays that the tdbammas— tranquility and insight should be developed or
cultivated. When these twdhammas- tranquility and insight are developed furthéey will lead to
the penetration of many elemefits. “dvedhammiuttaribhaviti— samathocavipassaoa —
anekaditupaivedhiyasanvattissanti.

Sanadhi is derived from the roots&n-a-dha” which means ‘to put together’, ‘to concentrate.’
Samathaor samidhibhavara is the method of meditation that leads to a trditguwhich is the
concentrated, unshaken, peaceful state of minchiohamental agitation, wandering and distraction is
absent. Ven. Nyantiloka mentions in his Buddhisttidnary Manual of Buddhist Terms and Doctrines
that according to Sankhepawari, the Commentary to the Abhidhamni@sangaha, the
concentration of mind bestows a favorable rebptiesent happy life and purity of mind devoid of the
five mental defilements — the Five Hindrancemficarvarana).”® Therefore, concentration is the
obligatory basis and prerequisite for insight. iteschere, “May you develop concentration, O monks;
for who is mentally concentrated, sees things atingrto reality. (S.XXI1.5).#*

Bhikkhu Bodhi says regarding serenitgafnatha thus,“The attainments possible through
serenity meditation were known to Indian contempést long before the advent of the Buddha. The
Buddha himself mastered the two highest stagesruridesarly teachers but found that, on their own,
they led to higher planes of rebirth, not to geeudmlightenment (MN 26.15 -16). However, because of
the unification of mind induced by the practicecohcentration contributes to clear understanding, t
Buddha incorporated the techniques of serenity tagolih and the resulting levels of absorption inito
own system, treating them as a foundation and paéipa for insight and as a “pleasant abiding here
and now.™®

According to Ven. WalpolaRahulaamathaor samidhibhivani is the development of mental
concentration of one-pointedness of mind by varimethods prescribed in the texts, leading up to the
highest mystic states such as the Sphere of Nathsgyor the Sphere of Neither-Perception-nor Non-
Perception.*® According to Ven. Naradasamidhi is one-pointedness of the mind. It is the
concentration of the mind on a one object to engixelusion of all else?Tranquility meditation
(samathablivari) is the concentration of the tranquil and peacefihd. It involves the very

#Nyanatiloka,Buddhist Dictionary, Manual of Buddhist Terms anocBines 1988, BPS. p. 67.
*Rahula, Walpolayhat The Buddha Taugled. 2006, BCC. p. 68.
“°The Middle Length Discourse of the Buddha (MN).WR$.
“The Long Discourses of the Buddha (DN), 34.WP.[2.51
“’The Middle Length Discourse of the Buddha (MN),W&.p. 600.
“3Sensuous desire, ill-will, torpor and sloth, ressleess and mental worry and skeptical doubts.
“Nyanatiloka,Buddhist Dictionary, Manual of Buddhist Terms anocBines 1988, BPS. p. 68.
“**The Middle Length Discourses of the Buddha (MN).WP38 — 39.
“*Rahula, Walpolawhat The Buddha Taugled. 2006, BCC. p. 68.
*Narada;The Buddha and His Teaching®08, JaicoPublishing House. p. 519.
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controlled or mindful action of holding the mind am object, and does not allow the mind to wander.
The mind remains completely still, like a stillednclle, neither flickering nor fluttering. This iket
nature of tranquility meditation. When this happetie mind becomes very peaceful and powerful
because it is a concentration of pure states ofimin

Samathabivars is based on the Right Concentration which issmitdest sense is the mental
concentration present in every wholesome stateon$dousnessk(sala—cittg, and this is the reason
why The Path of PurificatiorMjsuddhimaggamentions it akusala—citta—ekaggat The culmination
of Right Concentration is the profitable unificatiof mind or one-pointedness of mirdt{aeckaggai)
which is the agreement of consciousness and itsoeoitants in focusing evenlgdman) and rightly
(samna) on a single objedf This state of mind is manifested as non-waverirap-distraction and
non-agitation, steadiness and steadfastness of onindscattered mentality which establishes inward
tranquility or calmnes®’

The attainments reached by the practficeamathabhlivana (serenity meditation) are the eight
absorptions — thghanasand the four immaterial stat&amathabfivanz develops a concentrated and
unified state of mind in which all the mental povgconverged towards one point and concentrated on
one object developing one-pointedness in mind. Tibips to calm the mind, control and reduce the
arising of mental impurities and to gain absorpgighana), the high stages of concentration. When the
mind is calmed and strengthened throggmatha there occurs certain mental purification whicim ca
influence the mind to attain certain psychic powarsr natural phenomena. However, the attainment
of calmness or tranquility of mind is not the uléite realization. The tranquility of mind is a
precondition or prerequisite for developing insighbr instance, the highest mental states like the
Sphere of Nothingness or the Sphere of Neitherép¢ian-nor Non-Perception are mind created
mystic states, conditioned statessikhatd), and they do not provide insight into the ultimaéality.

As Ven. WalapolaRahula says, the Buddha considiiiese mystic mental states as ‘happy living’ in
the existencedjizhadhammasukhavina) or ‘peaceful living’ &antavihira).> Ven. Narada says in his
book.“When theJhanasare developed by temporarily inhibiting the Himiras Nivarara), the mind

is so purified that it resembles a polished mirrahere everything is clearly reflected in true
perspective. Still there is not complete freedoomfrunwholesome thoughts, for by concentration the
evil tendencies are only temporary inhibited. Thegy rise to the surface at quite unexpected
moments.”®*

According to tradition, Prince Siddttha, at the age of five, entered the fifisina. The
ascetic Gotamapractised attainirjganas under the famous religious teachers in India. He
practisedikificafifizyatanaCitta and Nevasafifi-n’asafifizyatanaCitta under Alarakalama and
Udakaamaputta respectively. Theseajtic attainments were taken as permanent. Buddhism a
accepted thesghanic attainments but not as the final permanent attamimFor instance, (i)
Akasanafiazyatanacitta—the state of the infiniteness of space, ififizrafiaciyatana—-the state
of limitlessness of consciousness, (iilkificafifizyatana——the state of voidness or nothingness and
(iv) Nevasaffi-n'asafifityatana—the state of neither- perception-nor non-peroepti

Thesejhanasor trances are not permanent. They change soarateo therefore they are to
be confirmed by insight—wisdom. Although these ¢@ are impermanent, they are important to
suppress desiredga). Insight or wisdom is used to eradicate ignorafasgja). Nirodhasamapatti is
the total eradication of perceptions and feelifgsletailed description is given in theadlaSutta:“The
ending of the mental fermentations depends on itlse jiigna... the seconghana... the third... the
fourth... the dimension of the infinitude of spacthe dimension of the infinitude of consciousness
the dimension of nothingness. The ending of thetaidarmentations depends on the dimension of
neither perception nor non-perception.”

The SubhtiSutta says that the Buddha praises a monk foctighaglhana. Although the
Buddha praisefhanic attainments, adherence to them as permanentratats are rejected But they
are accepted and recommended as the gradual p#ib tdtimate knowledge. For instangadaka-

“®The Path of Purification (Visuddhimagga), Ch. Rara. 2 — 4. p. 83 — 85.

“\VajirafinaMalithera, ParavaheBddhist Meditation in Theory and Practjcehird ed. 987, BMS.

pp.17 —

19.

*RahulaWalpolayhat The Buddha Taugted. 2006, BCC. p. 68.

*!Narada;The Buddha and His Teaching®08, JaicoPublishing House. p. 543.

*?The Book of Gradual Sayings (AN), Vol. IV. 9.36. 8Tp. 284.

3verses of Uplift (Udna), 6.7 (71).London Geoffrey Cumberlege (Oxfordvérsity Press). p. 86.
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jhana—foundation—forming absorption (as starting pofiot) higher spiritual powersaphififiz) or for
insight (ipassau) leading to the supra mundane paths.

Both Tranquility meditation gamathablivaniz) and Insight meditationv{passaabhavani)
develop one —pointedness of mind or absorptionitstobjects because both need to hold the mind its
object for long periods to give it strength, toveetheir purpose. But they are not exactly the sarhe
main aim of concentration meditation is to devetgght concentration — concentration of the pure
mind. As a result of this, deep states of concéintrar absorptionjana) can be attained. When these
are further developed, they can give rise to supenal powers — like levitation, mind reading,
recollection of past lives, and so forth. In theafi stage, because of the powers of concentratmn,
will find rebirth in the Brahma realms. These reslare above the sensual heavens — very high and
lofty forms of existence.Iln Insight Meditation efpassaad, the concentration is used to develop
understanding into the nature of the world, theireabf mind-body processes. Everything in the world
is a mind-body process. And they are realized @ir ttiue nature as impermanent, suffering and non —
self. When one finally transcends all these, thednfinds union with the absolute, the unchanging an
the unconditioned, or as we say, the everlastimg@erFirstly, the aim is different. Secondly, thgeat
is different. The object isamathameditation is a concept conceived by mind. It & real. It is
something that is created by the mind. But in ihsigeditation, the object is real in the sense ithat
a mind-body process. The mind does not think orceme the reality. It is thereby the virtue of its
existence.

Faculties concerned in concentration samatha and vipassad are also different. In
tranquility meditation, the main faculty concernisdone —pointedness of concentration, with the
support of mindfulness. Whereas in insight meditgtthe main factor involved is mindfulness and the
degree of energy or exertion of activities is mwompared with tranquility meditation. Tranquility
meditation itself is of many types, depending onatvtve concentrate on. For instance, when we
concentrate on loving — kindness, you think of peeson in mind. The person or being is a concept.
The person in your mind is a thought. Therefore, goncentrate on the person, which is a concept and
you bring loving — kindness to the person. Anottianquility meditation object is visualization. For
instance kaskas are visualized circles. The lightaisnha where you visualize is a circle of light. The
mind created that circle and holds it there. Thius,visualized circle in the mind is a mind —coree
mind—thought —up or mind - created objédipassaa object is a reality — like “rising” and “falling”,
an actual sensation or pain. You do not creatk i. there already in self although you may have t
look for it. And as you become more aware of itture, you will notice that it is not a still or §ta
object. It is vibrant, dynamic, changing, arisingdgpassing away. The more you are aware of it, the
clearer the changing nature. It is different frdm $amathaobject or visualization where the deeper
you go the quieter and motionless the object besomievipassaa object fluctuates because of the
nature of impermanence. When it changes, the snffend non-self-aspect also becomes very clear.
Vipassa@a concentration is to be continuously applied onfthetuating object until insight arises. This
insight is the realization with regard to the Thiéeiversal Characteristicgilakkhaza). Tranquility
concentration is peaceful and powerful. It cannesdl to realization because the concentration
developed does not lead there. It is easier to exdrate on a still object than a changing object.
Vipassaa concentration is unique. It is not common. It && easy to be developed because the object
is of changing nature. The Role of ConcentratioMeditation is that no deliberate effort is made to
develop concentration in the processwassaabhavani: (insight meditation) as the meditator’s
attention is not confined to a single object buth® contemplation of the incessantly transient far
flux of phenomena arising and passing awayherefore, the arising of concentration at theeasc
level or absorption level is not possible in thagtice of insight meditation. However, a spontaiseou
concentration existing concurrently with itself,riginizing with undistracted attention the ever-
changing phenomenal process is produced in sugeessbments of contemplation. This type of
concentration which unifies the mind with the conpdation is known as momentary concentration
(kharikasan@dhi) and this momentary spontaneous concentrationlehde meditator to prevent the
disturbances form the hindrances to the constamteaaplation which allows the insight to arise. The
access concentration helps the meditatosarhathato suppress the hindrances firstly and then to
develop insight. The momentary concentration thiatieates the hindrances helps the meditator of
vipassa@ to contemplate the four foundations of mindfulnasd awaken insight.

**Nyanatiloka,Buddhist Dictionary, Manual of Buddhist Terms anocBines Fourth ed.1988, BPS.p.

226.

*Gunaratana, Henepolahe Path of Serenity and InsigMotilalBanarsidass, Reprint 2009, p. 45.
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The doctrinal termsamathaor samzdhi means concentration, tranquility, serenity, calssne
or one-pointedness of mindittaekaggat) and undistractednesavikkhepa. It is the mental state of
being firmly fixed.San@dhi: Sam+ g + v dha is the fixing of mind on a single object. Thusnsdha or
sanadhi is the unperturbed, peaceful and lucid statenimid attained by strong mental concentration.
The doctrinal ternvipassaa or vidarsani refers to insight, wisdonpéfifiz), the light of wisdom that
flashes forth realizing the truth of impermanenaaigcg, the unsatisfactorinesslukkhg and the
unsubstantial nature of all corporeal and mentanpmena of existencar{attg. Vipassaa: viz.
means the three characteristicsna@ma andripa (mentality and corporeality) anghssaw is the right
understanding through deep concentration attaihemugh the mindfulness of physical and mental
phenomena. Thus, insight leads to entrance intgaswmndane state of purity and to the final
liberation. Bhikkhu Bodhi says that the task ofighé meditation is to sever our attachments by
enabling us to pierce through this net of concdpit@ections in order to see things as they reaby.

To see things really are refers to see them indesfithe three characteristics — as impermanent, as
painful or suffering, and as not seff.

The purpose of thesamathabhvani is the attainment of deep concentration such as
parikamma—sa@dhi (preparatory concentration — this exists at thgirbeng of mental exercise),
upacira—san@dhi (access or neighborhood concentration — this ésajpproaching concentration but
not yet attaining the first absorption ghana), appani-sanadhi (absorption or attainment
concentration — this is present during the absong)i Thus, the prime purpose of tranquility mediat
is to attain deep concentration.

The purpose ofipassaabhavan is the attainment of not only certain degree afoemtration
but also the understanding of bodily and mentatgss in their reality through mindfulness. Thus, th
ultimate purpose of Insight meditation is to attdie cessation of all the suffering through the
realization of the true nature of mental and phalsigrocess fiama and rapa). Prof. David J.
Kalupahana says that the ultimate goal of insighafi(iz) is freedom ¥imutt). °"The result of
samathabhivara is the attainment of peace and happiness throwggp adtoncentration. Although
samathabrings certain degree of peace and happinesgett dot enable the meditator to realize the
true nature of physical and mental phenomena.

The result ofvipassaabhavang is the attainment of cessation of suffering thiotige realization of
body-mind process in the context of the three usalecharacteristics.

The difference between serenity meditatsamiathablivani) and insight meditation
(vipassaabhavanz) mentioned in the introduction to the third editiof the translation of the Middle
Length Discourses of the BuddhavidjjhimaNikzya) by Bhikkhu Bodhi can be cited as
follows;“Whereas in serenity meditation the meditahttempts to focus upon a single uniform object
abstracted from actual experience, in insight na¢idit the endeavour is made to contemplate, from a
position of detached observation, the ever-shiftilux of experience itself in order to penetrate
through to the essential nature of bodily and nigsttenomena.® The VijjabhagiyaSutta shows in
brief the result of Samatha and Vipassahhe result of the development of tranquility @renity
(samatha is development of the mind. The development @&f mhind leads to the abandonment of
passion or lust. The result of the developmennsight {ipassan) is the development of wisdom or
discernment. The development of wisdom leads tcatt@ndonment of ignorance. A mind defiled by
passion or lust is not liberated and wisdom oretisment defiled by ignorance is not developed. Thus
the fading away of passion or lust leads to liherabf mind and the fading away of ignorance is
conducive to liberation of wisdom (discernment-ask)>°Thus, Samatha (serenity) and
Vipassaa(insight) function together to uproot passiofga) and ignoranceayijja).

The practice sfamathabhvarzis based on a single object. Attention or mindfakis always
focused on the object. When the mind wanders & djstracted, it is not allowed to observe or iggul
in the wandering or distracting object but the miadbrought back to the object of concentration
meditation.Vipassaabhavan; is based on a variety of objects of mental andsiglay processes. When
the mind wanders or gets distracted during thisitagon, it is not brought back to the primary atije
but lead to observe that object in its real natlités process of observation goes on as long ds tha
object exists in mind, and it is only after theagipearance of the object which is in focus thaintired
is brought back to the primary object.

*® The Middle Length Discourses of the Buddha (MNP V. 40.
*’Kalupahana, David, JBuddhist Philosophy A Historical AnalysiBhe University Press of Hawaii,
Honolulu. 1977. p. 56.
8 The Middle Length Discourses of the Buddha (MNP V. 39.
**The Numerical Discourses of the Buddha (AN), 2 B1) (VP.p. 152.
23



According the Vijja-bhagiyaSuftihe two qualities which have a share in clear kmgware
Tranquility (samatha)and Insight(vipassaa). When tranquility is developed, the mind is depeld,
and when the mind is developed, passion is abaudddfiden insight is developed, discernment is
developed, and when discernment is developed, agweris abandoned. Defiled by passion, the mind
is not released. Defiled by ignorance, discernndemsts not develop. Thus, from the fading of passion
is there awareness-release. From the fading ofragwe is there discernment-release. Concentration
meditation $amathablivari) suppresses mental defilements that cause memt#lems and
unwholesome behavior. It is a requisite for meitat Nevertheless, in concentration meditation,
defilements remain dormant in mind. Insight mediat(vipassaabhavani) eradicates defilements
uprooting them and leading to the ultimate goaBaotidhism — the realization ®fibbara. However,
samathaor samidhi lays the foundation foripassaa or Insight meditation.

The Book of Gradual Sayings (AN), 2. 30.3. 10. RTS5.
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ANALYSES OF SELECTED IGBO PROVERBS: THE IMPLICATICSNON CONFLICT
RESOLUTION IN MARRIAGE
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Nwafor Orizu College of Education, Nsugbe

Abstract

The Igho people are very conservative about maejag terms of choice of marriage mate, social
status of the intended mates’ family, financialaaipty of the mate, and the prospect of procreatia
broken marriage is a disgrace especially to theilamof the bride, and the groom is looked at as a
failure. Truth be said, no marriage is devoid ofhflict and these need to be settled amicably. Pleace
families lead to a peaceful society, however, whieeefamily is engulfed in conflict, the societyiicat

be found to be free of the effects of such conftibtas been discovered that proper applicationgtio
proverbs to conflict situations will minimize misiemstanding both in the society and in the family.
This is because proverbs are wise sayings thatesidihe heart of the discourse in any given context
truthfully and objectively. This paper highlighteetmeaning of Igbo proverbs, their functions, megni
of conflict and conflict resolution, and some Igioverbs that are useful in the resolution of mage
conflicts in the Igbo society. This paper adopts tise theory as its theoretical framework for
establishing the connection between conflict artablgroverbs. This paper concludes by stating that
proverbs are inevitable and that proverbs shoulghmperly integrated in the day to day life of pkop

Introduction

Language is meaningfully patterned to serve asans of expression of thought, ideas and
feelings. It is also used to impart informatioraivariety of ways and situations which may be used
express the user’s feelings or to arouse desim&@otions in other people. Language is the liéodl
of the people’s culture, through which norms, valugaditions of the people are preserved and
transmitted from generation to generation. Effectommunication makes for intelligent use of
stylistic devices to spice up the linguistic utteras and one of such spices is proverbs. Though
proverbs are short expressions, they convey & ldieas and understanding.

In the words of Lawal (1992:19), proverbs seeradotain the richest pool of pragmatic factor
since a proverb properly contextualized, providatadhat are at once linguistic, philosophical and
cosmological. Proverbs thus have some of the ggeptagmatic constraints on language users. lether
is any group in Nigeria that honours the use o¥prbs in communication, it is the Igbo people. As
language on the macro level is a highly formidab&rument in the formation of human character, so
also is proverb required in the micro Igbo socifety the transmission of societal norms and values
from one generation to the other. This implies {ratverbs form a major medium through which the
Igbo man artistically expresses his views. Provestk form a veritable tool available for the
inculcation of the following values in the mindstaiman beings which include cultural assimilation,
conflict resolution, entertainment and sharing afieus experiences of positive value.

Proverbs are called “wise sayings” of the ancesémd are highly valued by the Igho people.
When one wants to counsel marriage partners, he slo¢hrough proverbs because they throw more
light on the subject and convincingly drive poirfitsme. Since proverbs are wise sayings of the
ancestors, the couple gains by applying the couhsetin. So proverbs are used to resolve marriage
conflicts. Conflicts have considerable value whasytare managed constructively, and proverbs are an
excellent and indirect mechanism for resolving mage conflict. The main focus of this study is to
have an insight on what proverbs are as a cruntbetter way of resolving problems in marriage.

Review of Related Literature

This section will attempt a comprehensive defimitaf proverbs and its functions in society.
It will also examine issues on marital conflicthélect resolution and conflict theory as applieddia.
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Definition of Proverb

A proverb is an adage, saying, or maxim that esg@e conventional truth. Such expressions
are generally short and are expressed in wordsateasimple, entertaining and easy to remember.
Esere (2000:13) defines proverbs as a “short cleaging full of wisdom, intended as rules of cortduc
and behaviour.” It is a short rhetorical sayingregsing a general belief. (Onwudufor, 2008:14) epin
that a proverb is a saying in a more or less fik@un marked by shortness, sense and salt and
distinguished by the popular acceptance of thé tretsely expressed in it. Proverbs form part ef th
various figures of speech in language; it is an @tithent of the wisdom and ethics of the traditional
societies.

Esere (2000) in her assessment of proverbs i@ fbserves that “in many African cultures,

a feeling for language, for imagery, and for th@ression of abstract ideas through compressed and
allusive phraseology come out particularly cleamlproverbs”.

A proverb is a condensed but memorable saying dgibg some important facts of
experience that are taken as true by many peoplording to Macarthur (1996:234) the word proverb
is derived from a Latin word “proverbium” (a sayisgpporting a point):Pro” means on behalf of
while “verbum” means word. It is a pithy saying whihad gained credence through widespread or
frequent use. Most proverbs express some bastt orupractical precepts. A proverb, which describes
a basic rule of conduct, may also be known as ammai’hat this implies is that every Igbo proverb is
important especially when it suits the context shge. Norrick (1985:73) states that proverb is
“wisdom of many and the wit of one, the experieand wisdom of several ages gathered and summed
up in one expression”. The Yoruba people describegrbs as the horse that can carry one swiftly to
the discovery of ideas, while the Igbo people dbscproverbs as “mmare ji eri okwu” (the palm oil
with which words are eaten).

A collection of proverbs may come to be assodiatigh a person famous for wisdom, just as
the book of proverbs in the Bible is attributedking Solomon. Proverbial sayings are popular in the
middle ages and are treated as accepted wisdothelpresent day, usage may often be regarded as
clichés; but their persistence indicates theiraogyuistic importance, (Macarthur, 1996).

Wilson and Smith (1970) state that proverbs aeasdmade in the conservation of ordinary
people, which have been accepted as wise andoernasnd so passed on to the language for use on
suitable occasions. They sometimes convenientlyesgpan idea better than the speaker and help him
to produce a wise thought. They further add thav@rbs express in few words, a truth which is sslat
to everyday experience. They are widely used ihiticmal society to describe in very few words, wha
could have otherwise required a thousand words.

Wilson and Smith (1970) posit further that prowerére multi- functional and flexible
instruments of everybody’s reasoning, although thmeyntain solidified attitudes or traditional modes
of thoughts of certain cultures. A proverb is apwsition loaded with hidden feelings, wishes and
intentions of the speaker.

Umeasiegbu (1986:45) sees proverbs as any expnagsiognized by a people as embodying
the wisdom and philosophy of their ancestors. Heitidd that the definition has its pitfall but the
strength lies in the words recognized by peoplembodying the wisdom and philosophy of their
ancestors. This he believes is important, for asider cannot tell the people whose law he is shgly
what a proverb is. Onuekwusi (2011) sees proveghpapular, common and numerous, they are
pleasant expressions which adorn the rhetoricpeaple. Proverbs constitute a part of oral traditd
a people which is unconsciously acquired from gatien to generation. In his wordsy’proverb is a
philosophical allusive and metaphorical citatioratlgives credence to a traditional truth and wisdom
It is allusive and metaphorical because it refersome truth outside itself. It is philosophicatbese
it is product of a long period of reasoning and ehstion which expresses some timeless fruth

Seeing the proverb from other angles of definitidinis said to be a tool for linguistic
expression and composition for the purpose of riwtb adornment and persuasion. (Kewulezi,
2004:17).

Functions of Proverbs

A proverb might emerge into a conversation fotanse, in a conflict situation in order to
resolve the conflict, it can be used to advise bodties involved in the conflict, concerning a
recommended direction of action. Supporting thisndasiegbu (1986) states that proverbs are
excellent, indirect, and authoritative mechanism riesolving conflicts. The function as an indirect
mechanism is to smoothen the rough edges of conuation among individuals. If a person’s guilt is
declared in a proverb, he is given an opportunitiake his blame graciously.
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According to Adegoke and Esere (1998), proverlss wged in settling disputes between
parties in commercial bargaining and in all fornisomatory. It is the language of diplomacy. In the
absence of written forms, the wisdom and experenakthe Igbo ancestors were preserved in
proverbs. In the words of Alhassan (1988:41),proverbs are employed to reinforce and sustain the
traditional respect for elders, and they also seas a potent means of social control. In settling
guarrels and disputes, a proverb comes in handab&e it is only one who is knowledgeable in words
and proverbs that can settle quarrels with the afsproverbs.”

Proverbs form a great part of a people’s trad#@iaepository of what they consider to be of
great value and concern to them. They are the eggahce of a people’s collective wisdom sustained
and transmitted from generation to generation. LLa{#892:32) posits that “...proverbs are the
veritable horse that conveys one safely to theodisxy of ideas.” The aesthetic qualities and fuordi
of proverbs can be gleaned from their differenttigaechniques.

Igbo proverbs also serve didactic functions, eiglgdor the younger generation. This is why
level-headed youths crave the company of the elderthat they can glean linguistic, cultural and
historical information usually conveyed in eldespeeches full of appropriate proverbs. As the ptove
says, any youth who washes his hands clean shadl with the elders. People respect the wisdom
embodied in proverbs for they strike like arrowsithe heart.(Norrick 1985).As well as conveying
linguistic reality, proverbs can become an artisiiwice for giving complexity to narrative; unity o
form, coherence and pattern to action, directiommtwral and social insight. They can also indicate
force and resourcefulness of character, the stmimgl can manipulate the repertory of proverb to its
own advantage. Kewulezii (2004) also noted thav@ros are used to express the morals as well as the
ethics of the society. They are the convenientdsteds for appreciating behaviour in terms of the
approved norms, and because they are potently landrly stated, they are suited for commenting on
and correcting the behaviour of others irrespedaivineir age and dignity.

Onuekwusi (2011) opines that:

a proverb is a tool which African writers use tcstifly the actions of

character, criticize bad, unethical and immoral betour. Through the

use of proverbs too, they express wealth of phalogowisdom and

perception of life as they affect and control the@mmunities. The use
of proverbs encourages the right virtues in the amity.

Marital Conflict

Conflict according to Edafe (2008:25) simply meapmrrel and or disagreements. Conflict
generally is the presence of dispute between twoare persons. The degree of conflict is affected b
the nature of dispute between the parties and latsime mood of any of the parties. Marriage is no
exception to conflict situations.

Marriage has been described as legal union of aandnwoman as husband and wife. It is
relationship between two adults of the oppositevgb® make emotional and legal commitment to live
together. “Marriage involves the coming togethermahan and woman to raise a family, and to meet
the satisfaction of security and of an enduring&tfén and companionship.” (Esere 2000:86).Marriage
as a social institution is cherished and highlyraped in every culture of world popular. It is uBya
contracted amidst joy, happiness and merry-makorgtfie couple, family members and friends.
Marriage, being a social-economic background tanfax family, probably because of prevalent
personality differences, the marriage institutisrseéen to breed more conflict than most other kocia
institutions. (Alhassan, 1988).

Marital conflict is an ill-wind that blows no onenya good. This is because, when there is
conflict in the home, the consequences are gredhécouple themselves, the children of the mgeria
and to the society at large. Juvenile delinqueacyed robbery, hooliganism, autism, alcoholism etc
are all consequences of marital conflicts. As alltesf the role the family unit plays in the ovdral
development of the society, the problem of madtaiflict calls for urgent attention because whemn th
home, which forms the cradle of the society islegttthe society itself is at peace (Esere and tdow
2000).

Marital Conflict Resolution

According to Adegoke and Esere (1998:69) total padnanent absence of conflict were it
possible, apparently would not be a desirable sitnaven for most intimate situations. This does n
imply that a bitter quarrel in marriage is a gohihg. People say and do things in anger that can
damage any relationship sometimes permanentlyaRlisagreement between married partners can be
constructive and useful if it is handled in thehtigvay. Thus it is not how often couples engage in
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conflict that matters but how well they resolve thenflict before it degenerates to separation or
divorce. This is where the use of relevant provadomterpret the salient issues causing the azinfli
comes in. It is also used to explain possible otithat would help to bring about a peaceful resmiu

of the conflict. These proverbs, when taken to thaad applied by the couple will help to create an
atmosphere of trust and cooperation that is coneuor fruitful negotiation.

The Place of Igbo Proverbs in Conflict Resolution

Proverbs are derived from detailed observationhefiehaviour of human beings, animals,
plant and nature, and in them are expressed thegeist, beliefs, values, attitudes, perceptions,
emotions and the entire cultural system of IgbdetgcNorrick (1985:62) observes that:

Proverb is an integral part of Igbo language — awdlispensable
tool in authentic discourse which embodies matwsedsoned
philosophy. Proverbs, are short and make for gaetémtion, it
functions as device, a teaching device to insulijse, lament
or allude. These various uses which a proverb sermeke it
enjoy current usage and its presentation to das iin form and
the different functions it fulfils.

Proverbs are coined from a thought to an emotioa avish and at the same time to “an
intention or an act”. A proverb might emerge intinegersation for example, in a conflict situation in
order to resolve the conflict. It can be used teiselboth parties involved in the conflict concama
recommended direction of action. It is the situatihat determines the choice of proverbs during
conversations. Thus Kewulezi (2004) rightly posktat: “when people use proverbs, there is always
some relationship between two situations being @egh it is this concantenateness between the
human experience and another that give proverlisrgievance.”

Proverbs as a Technique for Conflict Resolution

Though different techniques of conflict resolutiexist, the use of proverbs presents itself as a
veritable tool for resolving marital conflict. Thigork examines selected proverbs that are effeative
the resolution of marital conflict.

1. Aka nri kwgg aka ekpe, aka ekpe akwo aka nri: While the right hand washes the left
hand, the left hand also washes the right handy ©nk mate cannot make the marriage
succeed. The interpretation of this proverb is tiaty, understanding and cooperation can
strengthen the marriage bond and build trust. Thkoeild be cooperation, openness and trust.
Keeping secret or failing to support a mate canltés problems. For a marriage to succeed,
the couple needs mutual or symbolic relationship.

2. Nkita anagh agbanahi odudu ya n'esp: The dog cannot run away from its tail. This
proverb when interpreted means that neither matedoawithout the other. The husband and
wife are one, and the same body. When one is happyther will be happy and vice versa.
Proper consideration and application of this prbveill move married couples to declare
unfailing or undying love for each other. Hencesalation of conflict and problems.

3. Okuke chi umu ria elu osisi, 0 were makamu ya rituo: If a hen that rears chicks climbs a
tree, it is bound to come down for the sake ofdiéckens. The interpretation of this proverb
is that responsibilities cannot be delegated ondbaed. The man cannot abdicate from his
responsibility in the home, neither can the pareeisgate the responsibility of training their
children. When responsibility is executed in thenleoproperly, this will promote peace and
unity in the home.

4. Di na nwunye gbaa izu, ibe ji agho nnukwu nri: When husband and wife confer together,
a piece of yam becomes abundant food. The intefjiwatof this proverb is that openness to
each other will help a marriage succeed. Unitysiseatial for the growth and survival of a
marriage and with planning, consultation and agesgma couple can make their marriage
work, whereas without planning there will be prabtein their marriage.

5. E mee nwata ka e mere ibe ya obi ad/a mma: If you treat a child as his peers are treated,
he will be happy. The society accepts certain gégnasrms and common etiquette. No one
likes to be left out or deprived. The above proveain be applied in a situation where two
women are married to one man, what is given to Mrshould also be provided for Mrs. B,
thus emphasizing the need for equity and fairness.

6. Nwaanyi muta ite ofe mmiri mmiri, di ya amuta ipi utara aka were suru ofe If a woman
decides to make the soup watery, the husbandemithlto dent the fufu before dipping it into
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the soup. A man is expected to know how to hantlke dffairs of his household and
demonstrate headship in all circumstances. To albwwoman to dominate him is
unacceptable. He must do all he can to remain ¢fael.hin case a particular woman remains
incorrigible, the husband will adopt a strategyctmunter her actions without hurting her
feelings and if she is naughty, he would again addferent strategies to outwit her.

7. E kelee onye ni chiri, elu anughi ya, ala aru ya: When a deaf is greeted, if the heavens do
not hear, the earth will hear. In other words,ditstrive to do the right thing, even when
many will not be happy about it, there are those will certainly appreciate it. In a marriage,
dispute or misunderstanding should not make the wife the situation as an excuse for bad
behavior. She should rather play her role dutifulgspect her husband and continue to work
to gain his respect, and training their childrendtm same. Therefore doing what one is
supposed to do in a marriage despite indifferemcéhe part of the mate will enhance peace
and unity, and reduce conflict between husbandsnawes or co-wives.

8. Mmadu anagh ebi n’ala biri n’elu: A person cannot have everything he or she wants or
desires in life This proverb is indirectly used to advice peoplaiast self-centeredness and
lack of contentment which implies that one shoutd expect to have all. No marriage is
perfect, no man or woman can possess all the mpsafieeded for a successful marriage. Both
must appreciate each other for the good in therasehot for the bad they find in each other
for this will lead to the failure of the marriageroper application of this proverb will help
couples to see good in each other and then findihaps and peace.

9. A gaghi eji maka ujo daara enwe n’elu mabu agaghi m eji maka na enyi m nwaany
mara mma wee ia ube e koro iyi mabu arusi. This proverb can be used to advice couple
to refrain from living a double life. It also condas the habit of pretending not to know the
truth, as a result of fear or whatever. A man sthoult because of fear of losing his marriage,
push himself into debt or more serious problemtheeishould a woman for fear of losing her
husband, put herself into problems like consulspgit mediums or using charms. Families
that experience this type of problem can apply phiszerb for easy understanding of life.

10. Onye ndidi na-eri azan ukpoo: A patient dog eats the fattest bone. This proustdies that
with commitment and patience, one can achieve déficult tasks. It can be used to settle
marital conflict. It is not a must that every hostall have everything perfectly. Each mate
should exercise patience and have enduring lovevikipthat overtime they may achieve set
goals. The couple should not be in a hurry or campeéth friends, family, and neighbours.
For example, when a husband suffers financial ntishe and as a result, the wife feels she
can no longer bear the pressure of poverty, with pnoverb she can be exhorted to remain
calm and allow her husband time and psychologiegdom to sort things out financially
rather than leaving the home.

Theoretical Framework

We find that indeed proverbs can play a vegyificant role in the settlement and prevention of
conflict or disputes in marriages. The selected/@rios here considered are direct, unambiguous, and
versatile. This work uses the use theory of meatorropound its position. The use theory asshds t
the use of a certain word by a person can becompted and used by that person as well as others to
have a particular meaning or interpretation. Acoaydo Ndimele (1997:20), a German scholar named
Wittgenstein in his book Philosophical Investigasoproposed this theory as an alternative to other
theories on Meaning. To him, the meaning of anguistic expression (be it a word, a phrase, or a
sentence) is determined by the context in whids itsed. So, for one to know the meaning of a word,
one has to listen and see how it is used by thekgpe of that language. Accordingly, one musttiste
to the proverb as expressed by the speaker, listére interpretation given by the speaker, as al|
the application of the proverb to the given sitoiator context. That way the listener benefits aad ¢
readily make good use of the proverb.

Recommendations
The following suggestions are provided wherebgoifne or all of them are utilized the use of
proverbs in resolution of marital disputes can lsta&ned.

1. Religious leaders should be encouraged to imbili® Igroverbs when settling marital
disputes as a way of preserving Igbo languageumuland proverbs more so, where the
parties involved will benefit from the interpretati of the proverbs side by side the tenets of
their religious beliefs.

29



2. Incentives should be provided by the government @nchte sector for the development of
written works on Igbo proverbs, language and caltdrhis will provide a rich library and
research materials for generations to come.

3. Traditional rulers and town union leaders shouldwoent their proverbs as this will provide
a “proverb-bank” or reference point for membershef community to preserve their proverbs
for future generations.

4. Igbo proverbs and culture should be properly irdeggt in the general studies curriculum of
tertiary institutions especially in Eastern Nigeria

5. Igbo teachers in all categories of education shbaléncouraged and sensitized on the need to
use Igbo proverbs in their daily conversation agg of developing their use of proverbs and
teaching skills.

Where the above recommendations are adopted, ¢hefysoverbs will be of immense benefit to
the youths who appreciate their language. It ialvihat youths appreciate their language through
effective use of proverbs to enhance smooth commation and marital happiness. It will also
reawaken the minds of the Igbo people concernireg ube of their proverbs as a powerful and
important tool for settling conflicts in marriage.

Conclusion

In the annals of the history of man, conflict hdways existed in human relationship,
business, between states or nations and even inages. Various mechanisms have been designed
and developed to provide avenue for dispute reisoluManuals have been designed and developed to
enable and foster the amicable resolution of desputDispute professionals even exist! Nonetheless,
there have been more autochthonous means of regodiisputes. In religion, the Muslims use the
Koran, Christians use the Bible for the same pwrpd&hile some may prefer religious fetishes, ather
preferred the use of proverbs.

Proverbs seem more veritable and effective spute resolution because they carry the
history and volkgeist of the people. Thus, the pealevelop the proverbs based on experiences and
real life situations. On this pedestal, proverb&ensense over time, they are not built on hypothéti
situations but on true happenings over time inhilséory of a people. The use of proverbs in resgjvi
conflict especially marital conflict was discusgaedhis work and a number of such relevant proverbs
were mentioned and discussed. The analysis of gumlerbs highlights how issues can readily and
easily be resolved using proverbs.
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Abstract:

The traditional legal system which comprises oatting, pouring of wine, divination, trial by ordeal
witnessing and so on, is saddled with the respditgibf maintaining law and order in the society.
discharges its duty by making sure that there iskgdispensation of justice. There is no doubt that
modern legal system in Nigeria is inefficient iretdischarge of its duty in terms of fairness, cotru
free judiciary, quick dispensation of justice andimenance of law and order in the society. Rather,
there are bribery and corruption, partiality, detmd denial of justice, exploitation, oppressioatth
characterize modern legal system in Nigeria. Tloeegfit is pertinent to uncover the salient attrésu

of the traditional legal system which will serve @agole model for the modern judicial system in
Nigeria. The work used phenomenological methodvds descriptive and analytical. The research
discovered that the traditional legal system wa$ expensive, yet more efficient, reliable and
traditional. This accounts for Igho people’s resitie in resorting to the traditional method oflseft
disputes irrespective of modern legal system’satatibn of traditional legal system illegal.

Key words: Justice, Tradition and legal system.

Introduction

In the pre-colonial era, the Igbo were not beréfineans of settling disputes among parties whish al
provided the opportunity of ascertaining the inmae or culpability of the accused. There were
various means of determining cases at that timectwhiclude, arbitration, divination, oath-taking,
handing over the unknown offender to the god ofi¢ges(isu agbara). In most cases, divination, oath-
taking, and handing over the unknown offender toghd of ThunderAmadioha (divinity who is in-
charge of justice) were the last resorts, espgciala situation where the culprit was not knowdl. A
these efforts were geared towards ensuring thabttemders were brought to book and rights and
property protected. They also aided quick and smdispensation of retributive justice.

But, since the advent of modern legal systemgthee all sorts of manipulations, exploitations,
bribery and corruption and respect for sacred cémvsiost cases, the innocent suffer while the guilt
are exonerated. Obinna (1999:109) averred thag kedeteriorating condition of justice in mostea
lack of it in Nigeria. The denial of justice hasuéted to injustice that characterizes Nigeriaraleg
system”. Regrettably, the legal system that wasiigéd address injustice and promotes justice bas n
become an instrument in the hands of the richttmidate and oppress the downtrodden in the saciety

The citizens of Nigeria have lost confidence ia bgal system which has resulted to the extra
judicial killings that are rampant in Nigeria. Mooéten than not, some people take laws in theidban
by maiming, killing and burning of the offenderspecially armed robbers and notorious criminals,
instead of reporting the matter to the police foogecution. It is an utter disregard of the Nigeria
constitutional provision that declares the accusadcent until he is proved otherwise. In respaiese
the obvious decay in the judicial system in Nigenmeny organizations such as religious bodies have
set up Alternative Dispute Resolution (ADR) for #edtlement of disputes among their members. They
did not set up Alternative Dispute Resolution (ADR)complement the legal system in Nigeria; rather
it was set up to ensure quick dispensation of¢gasiind impartiality in the judgement of cases.

The Concept of Tradition among the Igbo

The term tradition is not an offshoot of Englistot word. Njoku (nd: 105) avers that “the term
tradition came from Latin worttado tradere meaning to hand over or to give. Tradition hastssen
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as handing over, oral transmission from one geiogréd another”. It should be noted that legal egst
is traditional due to it was handed over from gatien to generation. According to Metuh (1985: ,vii)
tradition is an embodiment of those things thattemeded over by tradition. Tradition is transmitbgd
words of mouth. It occurs more in the primitive istg.

It should be stated that the word tradition is aggal to things that are foreign. The traditional
legal system was not imported in Nigeria. It metnuse things that constitute the legal system sisch
laws, customs and beliefs that are traceable @l bevelopment. Arinze (2001:2) asserts that ti@ait
is a heritage that evolved from centuries as peopdéponded to situations of their life. Tradition
originated from the forebears and continued topitesent generation.

Tradition covers every aspect of man. It depiktsé practices that were not brought into Igbo
land as a result of Igbo’s contact with foreigndiisere is no aspect of Igbo life that is exemgtech
traditional influence. Parrinder (1969: 8) opinkatttradition consists of beliefs, customs and Itvas
have no written texts and scriptures. In this situg the Igbo have no option other than to rely on
memories, myths and stories. Tradition cuts acrhoskefs, customs and laws to culture. It is
indispensable in the realization and sustenandgbaf culture. It must be stated that without triehit
the Igbo culture could have been eroded and scrapedthe face of the earth by Christianity and
western culture.

Conceptualization of Justice

People perceive justice from their vantage poiblisoma and Nnachi (2012:45) intone that justice
takes place when punishment and reward are metatdieg to the person’s inaction or good deed
respectively. Bad acts attract punishments giveir thbility to inflict harm on people while good
deeds are rewarded owing to a common belief thatl gkeeds enhance the welfare of people. In a nut
shell, lwe (2003:26) quipps that justice simply putails giving everybody his due. It occurs when
judges are being fair in the discharge of theiieduby deciding cases without fear or favour. Gkoli
(2007:54) maintains that justice occurs when peapéetreated equally. On the other hand, injustice
takes place when people receive favour at theresepef others.

Among the kinds of justice, retributive justiceaferes prominently in the settlement of
disputes. Okon (2011:140) avers that “the theoryreffibutive goes with the notion that the
punishment to be meted out should be commensuiittietive gravity of the offence”. For the Igbo, it
is a mark of injustice for an offender to be pueitbeyond the offence committed. In fact, justge i
akin to the biblical justice of tit for tat. Akanl995:45-46) observed that “retributive justice is
intended for rewarding or punishing suitably allman actions”. Retributive justice sees that the
offender does not go unpunished.

Conceptualization of Legal system

Laws among the Igho are embedded in nature. The goshrined these natural laws in nature during
creation. Among the Igbo, there is a common bdieft laws are not man made. As Nwadike
(1997:34), puts it that laws emanated from divinedem which are discovered through human reason.
Although, some people hold that laws were revetddtimans through natural revelation.

From the earliest man to the present generati@am has belonged to one group or the other.
There is no doubt that human beings are social @siwho live in group. This accounts for the
necessity of legal system designed to check humeesees. Legal system is indispensable in every
society. The legal system was born out of the reiiget® respond to human nature that is rebellious
the absence of laws. Idowu (1973:44) argues tlaetivas no way human beings could be allowed to
live their lives without rules that will checkmatteeir choices not to pose threat to the existemck a
survival of the society. It is on this note thaé tbociety responded to the societal need by making
provision for the laws that prevail in the societherefore, the benefits of legal codes cannotuse o
emphasized.

The benefits derivable from law contribute in moadl measure toward national growth and
development. lwe (2003:26) enumerated the benefigw for any country when he observes that law
helps in eradicating “disease, illiteracy and masde and offensive poverty, mediocrity, arrogance a
purposelessness in power and governance, sengahiisal myopia, selfism and greed; the malicious
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manipulation and selfish exploitation of the weakl @oor; ... violation of social justice, the cuéof
mediocrity and other forms of social corruptiontdal system is not beneficial on its own until éer
is a functional judiciary that is committed in proting and enforcing the stipulations of the law.

Traditional legal System.

Igbo people constituted a traditional legal systhat judges cases and resolves both major and minor
misunderstandings among kinsmen. The family headsvdlage Assemblies known @smala play a
pivotal role in dispensing justice. Nwadike (199%): asserts that it is an ideal for the family feadd
village assemblies to handle judicial and sociadunderstandings. This is aimed at ensuring peate an
order in the families, villages and communities.o®dnd:79-80) insists that the family heads ared th
council of elders are responsible for legislativel gudicial functions. The people respect and repos
confidence on the elders and family heads on tbergts that they serve as link between the people
and the ancestral spirits (Ndichie). Therefore, imalation of judgments may attract instant
punishment from the ancestors who are revered aal matchdogs of their families and villages.

The Igbo had a way of appealing to a higher ‘coifria party felt that they were denied justice.
Usually, if a member of the family who had misurelending with somebody and the case was tried
by the family head, at the end if he was not datisiith the decision of the family head, he hael th
right to appeal to the Village Assembly to revibi¢ trial of the case by the family head. Agairthi
parties were not satisfied with the decision of tlilage assembly, they could take their case to
chukwu in Arochukwu. Tasie (2001:58) quipps thmthie pre-colonial Igbo, the Igbo were known for
consulting Chukwu at Arochukwu which was regardsdte highest court of appeal in Igboland. It
was the last resort, especially when all the effgeared to settle the disputes failed. Tasie @amt
that the cases of which chukwu was consulted athukwu include, land disputes, property and
inheritance disagreements, resolution of warfaceusations of witchcraft, sorcery, murder, stealing
and so on. All these form sources of conflictspdies, quarrels and misunderstanding in Igboland.

It is not a surprise that Igbo people consulted K®huas the final arbiter of cases given the common
belief that Igbo people are notoriously religioldbfti 1969:1). In collaboration with this view
Awolalu and Dopamu (1979:51) aver that the Igbopteaall god a judge (Chukwunweikpe). The
judgement of god is final and cannot be revokedtduge Igho people’s belief that god is an imadrti
judge who does not allow evil doers to go unpurdshée dispenses justice by making sure that evil
doers are punished and good people rewarded. Gesl miat punish evil doers due to wickedness;
rather He punishes them given the fact that itatural for Him to do so. Awolalu and Dopamu
(1979:52) assert that “He punishes and rewardsisHbe last court of appeal to whom all human
supplications go. The concept of God as an impgttilge implies His Holiness”. God is too holy to
pervert justice and cannot withhold justice no eratthose Ox is gored.

The Igbo people do not tolerate evil. They belithet evil must be condemned by all. This attitudle t
evil among the Igbo results from the belief in amate punishment by the earth goddess against the
inhabitants of the community, especially if thepeiilis not known. Ogbajie (1995: 21) points outth

if the act is done secretly, it cannot be hiddemfithe earth goddess (Ala) who sees and knows every
secret and if the offender is not disclosed and@pyate sacrifice made, the earth goddess wiligiun
the entire community with pestilence, small pofluenza, premature death and famine. This accounts
for the important position divination occupies hetdispensation of justice as well as in the rdiga

of the offender.

The Igbo appreciate the indispensability of divimatwhich is one of the means of ascertaining the

truth. Anyacho (2005:255) avers that “divinatiomamply be described as a means of foretelling the

future, reveal the unknown or find out the wishadadivinity or a spirit.” It enables the Igbo toramel

the mystery behind every event. The outcome ofndivdn is accepted as true since the gods and the
divinities are above falsehood and deception.

Arinze (2001: 74) asserts that the diviners arpassible for rendering the services of divinatibhey
employ pebbles, numbers, water, animal entrailsdirg the palms, throwing dice in disclosing the
truth. The objects of divination are held sacree@ ¢ they are consecrated elements dedicated for
divination. Iheanacho (2003:52) opines that objémtslivination are thought of possessing spiritd a
mystical powers that can assist the diviner to welréhe hidden truth. There are rules and reguiatio

33



that must be obeyed by both the client and thendivior the divination to be effective, particularthe
client is expected to remove his foot wear in harafithe sacred place of divination.

The functions of divination in Igbo traditional kelgsystem cannot be over emphasized. Arinze
(2001:75) further avers that diviners “... play tioée of counselors, Judges, “comforter”, supplieirs
assurance and confidence during people’s crisessexd, pastors and priests, seers, fortune teHers
solvers of problems, and revealers of secrets asithefts, imminent danger or coming events.”

It is the responsibility of the diviner to decidéhavthe owner of the property in dispute is. He also
reveals the identity of the person who commits d¢hiene through divination. As stated earlier, the
family heads and village Assemblies play the rolemmdern Judges. Although, they differ from
modern Judges by applying Ofo in their judicialgiige. Odoh (nd: 79) describes Ofo as the symbol
of Justice. It sanctions the decisions of the faindads on cases. Ejizu (1986:64) quipps that skeofi
Ofo in the Judgment of village Assemblies on vasi@iisputes is occasioned by the belief that Ofo
does not spare any person or witness who tellsigse presence of Ofo. It is a common belief agion
the Igbo that the consequences of telling lieshim presence of Ofo are grave. Ghenda (2006:115)
opines that “false oath by the Ofo has disastraursequences. A victim of a false oath by the Ofo
could die anywhere and anytime”. Among the Igha Bfalso used to swear an oath, especially when
it is difficult to ascertain the truth.

To the Igbo, oath taking determines the veracitfatsity of the claims of both parties. Tasie (2B%)
argues that human by nature finds it difficult fweak the truth, without oath-talking, there will be
falsehood and perjury and it will also be diffictdt detect the offender. Ejizu (1986:64) made éiacl
that in some parts of Igboland, especially townblanth-Western and Southern Igbo areas, the people
take oath with Ofo. In ‘Ikpo ofo’ or ‘ine ofo’ whitis the highest oath taking, all the ofo holdarme

to the village square with their ofo. All the o heaped together for the person who wants tottake
oath to carry. Ejizu asserts that before the pecsories the ofo, there must be rituals and indama

of which if the person survives the oath after gear, he is declared Innocent.

There is another means of ascertaining the trutingwsettlement of land dispute. This strategy is
known as pouring of winetu uza nmanyi. In this method, an overnight ash is put insidedhp filled
with an overnight wine. A kola is broken and itadel is put inside the cup of wine. The Igbo kida
broken into four pieces, two pieces are thrownh® dancestors who own the land and the remaining
two pieces are thrown to the deities of the lanathBhe ancestors and deities are invoked to bteepte

on the day of pouring the wine. The overnight agfresents mortality, humility and nothingness i th
presence of the gods and deity, while wine shovecately Communion between humans and the
spiritual world. Onunwa (2012:104) quipps that “bese of the strength and blessings which the Igbo
bestow on the kola nut, they take it as the sowftéwuman life, human destiny, and human
relationships with deity and humans”.This accouetsthe indispensability of kola nut during the
pouring of wine. Usually, it is the person who ofaithe ownership of the land pours the wine with t
following words.

1. Ala a ka o0 nawughi ala Nnam - This land if doeshmelbng to my father.

2. Ka o sikwe n’aka onye o0zo fere nna mu - If it wascéfully taken from another
person by my father.

3. Ka ndi nwe ala a gbuem - may the owners of thisd kill me.

After that, he pours the wine on the land, if il diot kill him after one year; he is declared theer
of the land. Of course, one of the consequencesoafing wine falsely is disaster on the victim.
Besides, the Igbo use other means of swearing @aath as swearing with the emblems of divinity,
sacred bushes and shrines that are believed tortenpforces that kill any person who swears fglse

It should be noted that
the people of Yoruba have laid down traditional mels of resolving conflicts and settling disputes
among them. They cherish divination which serve®mes of the methods of ascertaining the truth.
Divination aids in revealing the mystery that sumds every dispute brought for resolution. Among
the Yoruba, divination helps to detect unknown dtdpto crime. Infact, divination reveals a bonafid
owner of the property in dispute. To show the highfidence and patronage of divination among the
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Yoruba Arinze (2001:75) quoted Parrinder as sayivigruba divination...is said to be the most highly
developed in west Africa, known as the Ifa systelhinust be stated that Ifa has gained populanity i
Africa and beyond which gave rise to its spreadssthe country and beyond. There is no
doubt that people from far and wide resort to Baaaeliable means of settling disputes. This agtsou
for its wide spread. Awolalu and Dopamu (1979:1edl)aborated with this view when they quipped;

. the most developed divinatory system in wefsicA is that of Ifa associated with the cult
of Orunmila among the Yoruba. This system has sbteather neighbouring peoples, and it
is practiced among the Fon, the Ewe and the Edo.

The significance of Ifa among the Yoruba cannobber emphasized. This accounts for the resilience
of it despite western culture that threatens tdiglbohe system. Apart from the confidence
reposed on Ifa by the Yoruba, other factors thatesn it are technicality and expertise that are
associated with it. In collaboration with this viesrinze ( 2001:74) opined “ the Ifa divination sy,
which involves a highly complicated arrangemenhofmbers and their interpretation”. In this system,
it takes time before truth is ascertained due ®lfh is subjected under processes. It is cleahdo
clients of Ifa that truth does not come easily.n&d (2001:75) further asserted

The Ifa system is a series of 256 figures each istlown name, and these are worked out
either by using sixteen palm nuts or by castingriag or chain of eight half nuts or shells
using a piece of board.

The Ifa system is very difficult to ‘fake’ sinceeldiviners are trained on the job. There is no ré@m
adulteration. It gives a sense of pride and belmpgio the diviners who monopolize esoteric
knowledge of the Ifa among the Yoruba.

The divinity that is in-charge of God’s wrath skdita which literally means on who “ hurls or
fights with stones”. Jakuta is a god of thunder whwidely known as a minister of justice among the
Yoruba pantheon. Recently, Shango has taken tloe gihJakuta in the scheme of things. In lle-Ife,
Oramfe who is the sun-divinity manifests the wratlGod against evil doers while in Nupe, sokogba (
God's axe) is revered for throwing axe of God oifl even and women (Quarcoopome, 1987:71).
These divinities are invoked during settlement afes which enables the ‘Judges’ to settle cases
without fear or favour. It is worthy to note thdiet presence of these divinities makes it extremely
difficult for the culprits to go scot free. Quaogmme (1987:72) maintained that Ogun is
the divinity of iron and war. Among the Yoruba, @gis the patron of hunters, blacksmiths, barbers,
butchers, mechanics, lorry and taxi drivers andvalb work with iron and steel. It is said that pkop
swear with Iron that is the emblem of Ogun duriegflsment of cases. Gbenda (2006:115) observed
that the Yoruba use Soponna, the god of thundewgar oath and if the person refuses to speak the
truth before taking the oath, the divinity will ige him dead. Similarly, among Tiv of central Niger
Swem is a sacred pot that is used to swear oath.Stem is prepared with secrete materials and the
suspects take the oath to prove their innocenceifBhe suspects swear falsely, the Swem will kill
them by swelling of legs and stomachs.

Native courts and colonialism

The establishment of native courts was not in raspao the Igbo yearning for a place to settle
disputes. Afigbo (1981:297) avers that the Britestablished the native courts to settle inter-town
disputes. The British was yet to know that whayttteought was inter-town disputes were attacks on
those who were loyal to British directives. Afiglih981:298) opines that the native courts were
supervised by the political officers of colonialau

Initially, the native courts posed all sorts oblpilems to the Igbo people. Burns (1929:272-273)
asserts that an African judge would accommodataugitocution and verbiage of an African witness
as normal, but for a European judge it was regaegethadness. The Igbo lost confidence in the native
courts owing to a common belief that they lost thses due to the ignorance of British official who
was not conversant with the customary laws of thepte on land, marriage and so on. In some
occasions, the litigants attributed their inability win cases decided by the African judge to the
machinations of evil spirit or bribery given to tAdrican judge. The situation did not improve when
the native courts were handled by the warrant shitfichei (1973:161-162) claims that “it was
perhaps inevitable that the warrant chiefs tendagse their positions for personal aggrandizement ...

35



it was reported that ‘the native courts are ndat satisfactory condition. The money is unaccoufied
and | have strong reasons to suspect that justiseld to the highest bidder”. It should be stated
the native courts were replete of bribery and qation.

Legal System in Nigeria

Roman law was the earliest legal system. It isrepord that legal profession developed in
Rome. The Roman law developed between 451 to 44%B& council of ten men who drafted the law
of twelve tables that later constituted the Ronean. IRome had a judicial system that consisted of
praetors. The praetors were judges who administéredlaw of twelve tables (The world Book
Encyclopedia, 1966:310). Roman law preceded theaima®de of Israelites that dated 1200 B.C. The
Mosaic Law comprised the Decalogue (Ten Commandshéimat is still in force among Christians. It
must be stated that the code of Hammurabi folloimeabout 1750 B.C. Hammurabi was the king of
Babylonians. The Babylonians as at that time liadthe Tigris and Euphrates river valleys.
Interestingly, code of Hammurabi was a completeesysof laws that prescribed punishment that
would be meted to offenders (the world Book Encgeltia, 1966:310). The essence of the code of
Hammurabi was for the maintenance of law and adrdére society.

According to Dambazau (2011:53), the English comraw forms the major source of the
present day legal system and it originated in Emjlahe name common law was derived from the
idea that the law was ‘common’ in England. Britistho colonized Nigeria introduced English
common law. Agha (2003:84) asserts that common ikawnade up of unwritten precedents and
decision of the courts which have been handed twehe present generation. Although, Nigeria
adopted the English common law; it has also addetew laws to suit Nigeria situation. Nwadike
(1997:33) observes that some of the legacies tlmniad government left in legal system in Nigeria
include courts, lawyers, Judges, police and prisbhe modern legal system and the judiciary do not
owe their origin in Nigeria.

Legal system in Nigeria has ushered in some lawybisdo not practice legal profession according to
the ethics of the profession. Nwaike (1996:131)dssthat “the development of legal ethics was
occasioned by the alarming increase in legal shysthich was attracting not only public criticisth o
the legal profession, but also public indignatiohfany lawyers no longer practice legal profession
according to the rule. They resort to enrich thdweseat the expense of justice. Nwadike (1996:134)
further posits that “today, there are far too mdamyyers whose stock in trade is to use the legal
profession for money — making and for political adeement”. There are many lawyers who have
abandoned legal profession for lucrative jobs agholitics, business, movie, teaching and so on.

In the past, corruption was unheard of in the llsgatem in Nigeria, but today corruption is
rampant. Malachy Okwueze a legal practitioner sitbiat the report of the committee set up in
September, 2002 by the National judicial councinteestigate corrupt cases in the Judiciary in N&ge
revealed that the chief Judge of the Abuja Highrcahief Judges of some state High courts and many
Judges and magistrates involved in corruption( Gy 2002:233). Before the demise of Kayode Eso
(former Justice of Supreme court) in 2012, he disatl that many Judges had enriched themselves by
collecting bribes when they presided over statecti€le petitions Tribunals in 2007. It should be
recalled that election petitions were common in220¥en the high rate of electoral malpracticese Th
claim is evident when the Department of State $er/i(DSS) arrested seven Judges over fraud.
During the arrest, the Department of State Servitaisned that they found N363 million from the
houses of the three Judges. Recently, the Natidndicial Council (NJC) that is responsible for
ensuring discipline in the Judiciary recommendadttie compulsory retirement of three Judges found
guilty of bribery and corruption. Subsequently, tdational Judicial Council sanctioned 13 corrupt
Judges by giving them compulsory retirement. Theas a corrupt case against a Judge who
presided over court of Appeal panel at Owerre, Btate, in 2015 for demanding N200 million from
the litigant or the person will lose the case (Rufioesday, October 11, 2016). According to Aritasal
(2016 : 2), perhaps he was the Judge who was ditdny the National Judicial Council to pay the
money back in instalments. Okwueze (2003:89) opthes the implication of this anomaly in the
judicial system in Nigeria is that most of the catieat are decided in the law courts are influermed
monetary gains and selfish interests. It is therpmoo suffer most in law courts where judges and
magistrates are bought with money to pervert jastic

The judiciary in Nigeria experiences hiccups ie thischarge of its duty. Unfortunately, the
judiciary finds it difficult to administer justicas stipulated in the law without fear or favourislinot
that the judiciary is prone to neglect this vitaler but due to the judiciary is strongly dependemthe
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executive financially (Iwe 2003:33). In some staties judiciaries have gone on strike to drive their
complaints of nonpayment of salaries home to thee@wrs. The poor remuneration of officials of
judiciary disposes them to corruption. Perhaps,afrtbe aftermaths of the challenges that conftoat
judiciary is incessant adjournments of cases aotbpged sufferings of those who are awaiting trial.

It is no longer news in Nigeria that a lot of peopho are awaiting trials have stayed more
than they could stay if their cases were given mtattention. Unfortunately, the number of people
awaiting trials has outnumbered the number of adadi prisoners. The issue of suspects who are
awaiting trials in the Prisons across the counsra idisturbing phenomenon that has defied human
rights activists in Nigeria. The worse of it alltfee inhuman condition of the inmates of Nigeris@ns
which has attracted criticisms from well meanintizens of Nigeria. Obinna (1999:109) quips that:

Those prisoners who are convicts; that is those dve been taken to court and sentenced to

prison, live in marginally better conditions thamose awaiting trial. But even their own

conditions too are little befitting human being$1€y do not, for instance, receive adequate
medical care when they are sick. Again, many ofitidée as a result.

It has been discovered that the claim by the fdédgoaernment that prisons were established as
reformatory centres that are aimed to reform treradter of the inmates is a matter of principleinot
practice in Nigeria. The pathetic condition of irtesmand the way they are maltreated in the prisons
can attest to this fact. There are cases wherithates of Nigeria prisons embark on jail breaks to
protest against the ill treatments that are meggtem almost on daily basis.

Traditional and Modern legal systems in comparativeAnalysis.

Urbanization has drastically affected traditionegdl system. Some people no longer find
traditional legal system appealing due to it is bensome carrying instruments of oath- taking tdrthe
respective destinations in various cities and @assvhere they reside. Even if it is done, it bezom
extremely difficult to observe the ritual dangereaiting with a person who is being subjected th.oat
The violation of rules of oath-taking, especialbtiag together with the person who has taken ah oat
is facilitated by ceremonies, restaurants and bdteht are rampant in the cities. There are also no
sacred four corners, grooves, sacred shrines et to be the easiest spots for oath-taking. Int mos
cases, some people take disputes to prophets veino teehave replaced the diviners or to Pastors for
settlement. Others invite town Unions, friends &sdociates to resolve the disputes, although withou
pouring wine. The elites prefer to settle disputethe law courts to traditional legal system. Bom
the resolution of cases is documented in the laurtsp unlike the traditional legal system that is
transmitted through oral tradition. But, it is disered that those who employ other methods ottaar th
traditional method get disappointed at the enchefday which underscores incessant appeal of cases
in the courts. In many cities, there are sase
of unlawful possession of property, such as housesl, cars, and so on as a result of sharp peactic
that are going on in the courts. There are incesa@sing vehicles, people and other precious ptgpe
which is occasioned by western culture in whichgdeamo longer perceive the cosmos as sacred that
used to necessitate them to be under the watchéd ef the gods. Consequently, it is impossible to
deter criminals as well as to detect the culpEtgen in the law courts, some people swear falsély w
the bible. Perhaps, when they want to go scot fide church is partly held responsible for the
bastardization of modern legal system by refusmgwear with objects of divinity for oath-taking.
Njoku (2008:27) recalled how the church raised @trmversy over swearing oath in the sacred shrines
and grooves that hitherto were used to settle tikspike land, domestic animals and household items
The controversy between Anglican Communion and ilicadhlists at Ozala led government to
intervene which resulted to the adoption of bibjetihe church as an instrument of oath-taking. The
after effects of the use of bible are grave congidehe way people swear falsely to give falseesis,
forge certificates and affidavits and so on.

There is no doubt that some people still lackfidence in traditional legal system.
This is caused by one’s orientation and backgrodmu retired Bishop of Aba diocese, Iwuagwu
(1998 : 144) once asserted that “Experience hawsebher, revealed that sometimes the traditional
diviners may predict accurately, but in most ca$ey have deceived people and led them to their
untimely death”. Perhaps he sees divination thatriployed in traditional legal system in ascertaini
the truth as mere prediction and guess work. Tarerthie authenticity of divination in traditionalgal
system, a would be diviner who is called Agwu the spirit of divination is enlisted to be an adely
under the tutelage of a diviner ( Ikenga Metu, 1988). It gives the potential diviner an opportyni
to acquire requisite expertise on divination angegino room for quacks as found in the modern legal
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system. There is no doubt that some Lawyers angedudre not called into the profession. No wonder
some of them pervert justice in order to enricmtbelves. In

the traditional judicial system, almost everybodg laccess to justice owing to its quick dispensatio
of justice. It is not expensive due to thmala , (council of eldersyibia afa, (diviner), Ndichie,
(noble men)Nze na Ozo, (titted men)umuada (patrilineage sisters), Age grades, secret sosietie
(okonko, Ekpe, Nmawu) and family heads are not interested in monetaingyrather they are
interested in judging cases without fear or favdureir decisions are authentic based on the fadt th
they are grounded on the tradition and custom$@fpeople acquired through socialization, history,
taboos, folk tales, myths and traditional laws tlegfulate people’s conduct from cradle to the grdte

is not so with the legal profession where lawyaysndt care to know the customs and tradition of the
people. It is discovered that western Educationdragwashed them to accept that African tradition
and customs are crude and fetish. They prefer &mgliommon law to customs and tradition in
resolving traditional cases. The modern legal systbould emulate traditional legal system where the
officials do not take up legal profession as firid job. It is common to see people who settle case
traditional legal system but they have other meanbvelihood, yet there is quick dispensation of
justice. It is not so with the legal system whexeyers and Judges rely on legal profession as asnea
of livelihood yet there is a delay of justice. Thigt breeds corruption in the judiciary.

The traditional legal system has prospects degpieonslaught of western culture, Christianity,
urbanization and western Education. There are aafs#wse in Enugu, Imo, Anambra, Ebonyi and
Abia States who swore falsely and confessed befaie demise that it was the oaths they took that
was responsible for their deaths. Not only thatamgj of people who believe in traditional legal
system are rural dwellers, but also some people iebiole in towns come back home to settle serious
disputes among them.

Recommendations:

1. Citizens of Nigeria should be law abiding

2. The law enforcement agents should arrest corruggehiand magistrates and prosecute
them.

3. Federal government should strive to reform the cladi by making it independent of
Executive.

4. The officials of Judiciary should be mandated tdark on retraining of their staff so that

they can be conversant with the modern technigti@sdicial system.

5. Judicial system in Nigeria should rise up to thealleimge of quick dispensation of
Justice.

6. Prisons in Nigeria should be centres for reformmatiad not places where the inmates are
maltreated.

7. The government should encourage traditional legstesn in Nigeria.

Federal legislature should make laws that will jsidhthe law enforcement agencies
from arresting and detaining traditionalists wiettle cases with traditional method.

Conclusion:

From the foregoing, it seems that the Igbo fedh@he judging their cases in the traditional
setting rather than in the law courts. The Igbopteesepose confidence in traditional way of segtlin
disputes based on it's involvement of the diviittend gods in the settlement of disputes. It iedhan
that, that it is rare for people to tell lies ocage punishment by manipulating the ‘Judges’, eeiéind
ancestors. The sustenance and encouragement iibtrablegal system will not only make the Igbo
feel satisfied with the decisions of cases, it wilo engender quick dispensation of Justice irefig
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Abstract

The slavery period and transatlantic trade era segh@d\fricans to other parts of the world from which
the black race gained new experiences to writealitee in foreign lands. Africans were practically
uprooted from their land and transplanted in fameigiaces, an act which is studied today as
transplantation literature. Added to these wereomial experiences which encouraged slavery and
racial discrimination, which further created deepunwds and alien culture that left long lasting scar
especially on slaves in America. From the origislaves emerged new breed of slaves who have lost
their historical/ancestral origin — a state whishvery frustrating and psychologically traumatitist
state in which the blacks wondered who they arevalmere they come from cum their position in the
foreign world is known as identity problem. Afric#merican literature emerged as the writings of
blacks in America which addressed the experient&tacks over the years. Fredrick Douglass is one
of those freed slaves who wrote at a time refeteeds Early African American literature. His text,
Narrative of the life of Fredrick Douglass — an Ainan slave falls into the group of literature
referred to as slave narratives, especially taleimgpire the abolitionist struggle. Others catéerput
under this slave narrative are tales of religicelemption and tales of progress. Apart from nargati
slave stories, Douglass’s text gave an accountusities of life under slavery and the sense of &ium
person that reflects the dignity of blacks.

Introduction

Transplantation Literature is the literature thattpays and narrates the experiences of the bliacks
America and other parts of Europe as slaves. Q#rens often associated with this literature is the
nostalgic or literature of pain and melancholy.sTtdéepicts the pain and suffering of the blackshan t
foreign lands during the slavery/colonial era.

Major themes observed in transplantation literatncdude culture, racism, discrimination, slavenda
equality, freedom, identity and revolt, ideologiesjection and denial. Black experience of slaviary
America has largely informed Black writing. The wagtyle and form of much of the earliest black
writing was the slave narrative with its overtortdsactive protest against an inhuman and tortuous
system. The African American literary scholars #iere view literature as a means to fill the vdidtt
grew out of the ache and pain of their alienatimmf home, flogging (i.e. whip’s lash), the chaistsar
and the endless hunger for freedom, instead ohgeeart as practical for art’'s sake and beauty’'s
reward. They see themselves as “trees” forcefyllpated from their original soil and taken to forei
and strange lands for plantation.

Identity on the other hand, in its literal senseeams “who or what somebody or something is”
(Hornby: 739). This definition extends to the cldeaistics, feelings or beliefs that distinguistople

from others: a sense of national/cultural/persgmnaiip identity, as well as the state or feelindpeihg

very similar and able to understand somebody oresimg. The issue of identity has developed a
popular interest over the years and modern schbkars developed interest in approaching this matter
from its different aspects like ethnicity, racender, subculture and diaspora. This has become very
relevant to African American literature especiallyslavery and immigration have been rampant & thi
part of the world.

The sense of loss of identity is one major probtaat confronts the African American writers. This
problem also affects the exiles and immigrants. eDtlssues that bother on identity are racial
segregation, alienation, displacement, identitgisrand nostalgic feelings. This makes it difficialt
Africans to easily integrate properly in host caig# as they are usually exploited and oppressed.
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Background to the Study

Some of the major problems confronting the studpfican American Literature are slavery, racism,
alienation, oppression and freedom. This literafargely depicts the pain, deprivation, subjugation
and dehumanization of the human persons of th&$lagng in America during the era of slave trade
and the period considered as the Harlem Renaiss8noee writers of this literature are Ralph Ellison
Richard Wright, Phyllis Wheatley, Toni Morrison, B/B. Dubois, Fredrick Douglass, and Claude
McKay.

They wrote according to their personal perceptibtheir society and the environment in which they
grew up. These early writers are regarded morbaasetwho wrote biographies and slave narratives, so
these features of slavery and racism featured ynstheir writing. This paper focuses on Douglass’
The Narrative of the life of Frederick Douglass

Biography of Frederick Douglass

Frederick Douglass was born in slavery as Fredefiggustus Washington Bailey, near Easton in
Talbot County, Maryland. He was not sure of theceéxear of his birth, but he knew that it was in
1817 or 1818. As a young boy he was sent to Baténas a house servant, where he learned to read
and write with the assistance of his master’'s wifie1838 he escaped from slavery and went to New
York City, where he married Anna Murray, a freeared woman whom he had met in Baltimore.
Soon thereafter he changed his name to Fredericiglass. In 1841 he addressed a convention of the
Nantucket and so greatly impressed the group tiegtimmediately employed him as an agent. He was
such an impressive orator that numerous personsteduf he had ever been a slave, so he wroge
Narrative of the Life of Frederick Douglagdis other autobiographical works avly Bondage and My
FreedomandLife and Times of Frederick Douglagaublished in 1855 and 1881 respectively. He died
in 1895.

The Slave Narrative as an Active Protest against atnhuman and Tortuous System in the
Narrative of the Life of Fredrick Douglass

Fredrick Douglass was one of those people thatestar new breed of slavery in America, a breed that
seemed to fulfill the oil prophecy of the downfalfl slavery by the inevitable laws of population.
Speaking about this breed, Douglass defines them as

A very different-looking class of people ... springinp at the south and... now held in
slavery, from those originally brought to this ctyrfrom Africa; and if their increase do
no other good, it will do away the force of the wrgent, that God cursed Ham, and
therefore American slavery is right... for thousaads ushered into the world, annually,
who like myself, owe their existence to white fatheand those fathers most frequently
their own masters. (16)

The unfortunate reliance on the Bible by some BEemtraic Scholars that Ham was the father of all
blacks because of his bad behavior which earnedahinrse to be the slave of all others is adapted a
used by the colonizers to oppress and suppredsiahks. Ironically what they held as the sacrethtru
was abused by the slave owners who were guilth@fadulterous intercourse with the black women
that gave birth to such writers as Douglass andyttmm Hughes. These breed are commonly referred
to as ‘mullatoes’ (usually light coloured mixed bdecharacters that possess in most cases a white
father and a coloured mother). They suffered mioa@ the offspring of the black slaves because @f th
difficulties confronting their life and destiny. Ually the legitimate wife of the slave owner sudpdc
her husband on the arrival of the children and>s&raised more aggression and punishment on them.
Such children, apart from being denied their bia@laymotherly care, were soon sold to other slave
owners to avoid gaining access to their suspedt#ddical father. According to Douglass,

My mother and | were separated when | was but Eaminbefore | knew her as my mother. It
is a common custom, in the part of Maryland fronmioliH ran away, to part children from their

mothers at a very early age. Frequently, beforecthilel has reached its twelfth month, its

mother is taken from it, and hired out on some faroonsiderable distance off, and the child is
placed under the care of an old woman, too oldiétd labour. (14-15)
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Douglass wonders why this action of separatingdebil from their mothers is taken, expressing the
feeling that it is to deter any “pair bond” or emoial attachment of these children to their motlzard
possibly sometimes because of the advantage tes ¢p some slave owners to have free sex with the
slave women and so increase their population. dttisn worsens the identity problem of this breéd o
human beings as they find it difficult to traceittencestry to either the black race or the whites.

One common feature of slavery in America is traasgation: the slaves are never allowed to stay long
in one place to avoid any sense of nostalgia aedtity. Transplantation of slaves therefore assumes
both local and foreign type. The African Americdaves are highly commended for enduring the long
chain of deprivation of their human rights, accondating sufferings and horrors of slavery. The white
masters know this but allowed their sadistic anduman inclinations to exhibit criminal acts of
oppression and intimidation against the blacksa lpreface torhe Narrative of the Life of Fredrick
Doglass WM, Lloyd Garrison Boston states that slaves fricAn descent were more degraded than
other portion of the population of the earth. Aating to Boston,

Nothing has been left undone to cripple their Ietdk, darken their minds, debase their
moral nature, obliterate all traces of their re@aship to mankind; and yet how

wonderfully they have sustained the mighty loadaomost frightful bondage, under

which they have been groaning for centurieBhg Narrative of the Life of Fredrick

Douglass?)

An American sailor, who found himself under slavéythree years on the shore of Africa, is repbrte
to have been “imbruted and stultified” at the eapon of that period. David O’ Connell reports that
the American sailor

had lost all reasoning power; and having forgottsnnative language, could only utter
some savage gibberish between Arabic and Englishhwimobody could understand,
and which even he himself found difficulty in pramzing... (A speech delivered in the
Conciliation Hall, Dublin, before the Loyal NatidnRepeal Association, March 31,
1845, quoted in Douglass: 7)

Having experienced slavery and being a peculiaedd ‘mulattoe’, Douglass uses his narrative as an
active protest against inhuman treatment and ®rtdrslaves. His narrative leads the reader to the
reality of man’s inhumanity to man, a system thalties horses more than men, a system where a slave
owner can knock life out of someone because the sk hungry, and plucks a fruit (say an apple)
from the garden.

The Agonies of Oppression and Horror of Torture andDeath experienced by African Slaves

Oppression is a state in which somebody is unjusidyle uncomfortable, denied assets, rest, home,
justice, and feeling and is defenseless to all foofhabuse and unjust treatment. Stacie Herbelewnhi
quoting Robert L. Barker defines oppression as ‘$heial act of placing several restrictions on an
individual, group or institution.” (Web) She furthstates that “a government or political organizati
that is in power places these restrictions formaityoppressed groups so that they may be exploited...
The oppressed individual or group is devalued, @tqd and deprived of privileges by the individual
or group which has more power. (Web) According abnkon, “the concept of oppression points to
social forces that tend to press upon people aidithem down, to block their pursuit of a good .life
Just as privilege tends to open doors of oppostunfipression tends to slam them shut.” (39)

The African American slaves experienced scourgigtilations and branding, torture to the point of
bloodshed, banishment of all light and knowledgeeyl'were easily misunderstood, un justly accused
and punished in any manner pleasing to their masaed unjustly hated. The slave was reduced to the
level of a thing, denied food and clothing, hangedchains with handcuffs, thumb-screws, etc. Dogs,
servants, drivers and other massagers were usedldcathe slaves down when the slave masters are
whipping them and on the other hand, these aninchhaman instruments are used to protect the slave
masters.

The slave was not allowed to marry nor have childne could call offspring. Douglass account of
oppression in America is the incident he witnedseh an overseer whose name is Master
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He was a cruel man, hardened by a long life ofedlalding. He would at times seem to
take great pleasure in whipping a slave. | haverolfteen awakened at the dawn of day by
the most heart-rending strikes of an aunt of mimlgom he used to tie up to a joist, and
whip upon her naked back till she was literally emd with blood. No words, no tears,
no prayers, from his gory victim, seemed to moweitin heart from its bloody purpose.
The louder she screamed, the harder he whippedyhack the blood ran fastest, there he
whipped longest. He would whip her to make heraereand whip her to make her hush;
and not until overcome by fatigue, would he ceasswing the blood-clotted cowskin.
(16)

Outside this brute nature of the slave owner, tlaek sense of feeling for even blood relations.
Douglass reports an ugly scene where the masgeslave house is compelled to sell his own children
born by black woman:

The master is frequently compelled to sell thisslaf his slaves, out of deference to the
feelings of his white wife; and, cruel as the deealy strike any one to be, for a man to
sell his own children to human flesh-mongers, ibfien the dictate of humanity for him
to do so; for, unless he does this, he must not whip them himself, but must stand by
and see one white son tie up his brother, of batiet darker complexion than himself,
and ply the gory lash to his naked back; and ifisg on word of disapproval, it is set
down to his parental partiality, and only makesad matter worse, both for himself and
the slave whom he would protect and defend. (D@sgyla6)

While narrating his story, Douglass gave two act®imwhich murderous cruelty was exhibited. One
is where a planter deliberately shot a slave bétangp a neighbor in the next plantation because th
slave was searching for fish (oyster) in his afze other case is where an overseer blows out the
brains of a slave who ran away from him into aastreof water to avoid serious flogging. These cases
did not receive any justice both from the policelaw officers. To Young, “there are five faces of
oppression namely — exploitation, marginalizatigmowerlessness, cultural imperialism and then
violence.” (77)

Identity Problem

As is common with other African American literatuf2ouglass was separated from his family at a
very young and tender age so that he did not knswnlother or father. Even though he suspects that
his owner is the father, he states that “the whispat my master was my father, may or may not be
true.” (Douglass 15) He condemned the custom ofyMad, from where he ran away as slave,

Frequently, before the child has reached its tiveffonth, its mother is taken
away from it, and hired out on some farm a considier distance off, and the
child is placed under the care of an old womangaiddor field labor...

| never saw my mother, to know her as such, maa faur or five times in
my life; and each of these times was very shoduiration, and at night. She
was hired by a Mr. Stewart, who lived about twealviées from my home. (15)

The consequence of the severance of black chilftcen their parents early in life was to transplant
and further severe them from any sense of identitly their ancestry, race and origin. This was alme
at aiding the whites to perpetually establish gglahain/genealogy of slaves, i.e. people who don'’t
have any background or sense of belonging. Blackeowere used as mere sex objects to procreate
children that lacked parentage and by implicatibentity. They were raped and also made to watch
their children sold or separated from them. Mostes, it was the white men who impregnated the
women and allowed them to bear half caste childvéo were neither black nor white. The cruel
nature of the whites led them to oppressive tendsraf not only enslaving the blacks, but compietel
annihilating the race. In Toni MorrisonBelovedfor instance, the major character, Sethe Suggs,
having experienced the horrors of slavery, escépad the plantation where she worked as a slave and
when she was recaptured by the slave-owner, shdedket kill her children rather than allow them
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experience the dehumanizing experiences of slavédtiyough she failed in killing four of them, she
slits the throat of one of her children and lateg ghost of the child hunts their new home at 124.
Sethe, who was later raped by the Schoolteachephews under the watch of Schoolteacher, felt
deeply assaulted. As if that was not enough, thed&teacher ordered his nephew to hold her down
and steals her breast milk by sucking it, therelewlsg the life sustainer of her unborn childremw a
figuratively killing the future of Africa. Sethe mating this to another character in the novel ndme
Paul D states that

After | left you, these boys came in there and tagk milk. That's what they came in there

for. Held me down and took it. | told Mrs. Garner em. She had that lump and couldn’t
speak but her eyes rolled out tears. Them boysdfoun | told o em. Schoolteacher made me
open up my back, and when it was closed it madeea It grows there still. (Morrison 16)

One of the methods of slave masters was restrithiegwomen from having male visitors in their
homes or going out at nights so as to discouragm tihom having any marital relationships. Douglass
narrates an incident he witnessed in which a bidake by name Aunt Hester went out one night to an
unknown destination and for an unexplained reaatomg the line the master desired her presence.
This woman, being of noble form and graceful préipos, is guarded jealously by her master but
having disobeyed the orders of her master and Heingd in the company of another man, Lloyd’s
Nest, she incurred the wrath of this slave overdamwn as Master (real name is Mr. Plumer).
According to Douglass,

Before he commenced whipping Aunt Hester, he toakihto the kitchen, and stripped her
from neck to waist, leaving her neck, shoulders, back, entirely naked. He then told her to
cross her hands, calling her at the same time a d— h. After crossing her hands, he tied
them with a strong rope, and led her to a stookuradlarge hook in the joist, put in for the
purpose. He made her get upon the stool, and Beddnds to the hook. She now stood fair
for his infernal purpose. Her arms were stretcheatutheir full length, so that she stood upon
the ends of her toes. He then said to her, “Now, ¢& -- d b -- - h, I'll learn you how to
disobey my orders! and after rolling up his sleeves commenced to lay on the heavy
cowskin, and soon the warm, red blood (amid heantling shrieks from her, and horrid oaths
from him) came dripping to the floor. (17)

The incident above further buttresses the factateglave has no identity. A free born could ne\areh
such treatment as Aunt Hester because her boyfriiendd have seriously restricted or revenged this
with his last blood, but the case of blacks is @piathetic as they are helpless over the challethges
faced them. They were in the midst of a peopleiféér@nt culture, lifestyle and blood. A people kit
better organized military might, science and tedbgnyg tried, tasted and proven over many years of
civilization. These aided the obliteration of thelentity. Another aspect of identity problem is the
aspect of making the blacks lose confidence irr thlén colour and racial background. This is nalice
in the way Douglass presents the black woman anaff&pring. They are not accommodated in the
main scheme of the society. Their children arefree as well as their mother. They are rated at the
same level with the animals owned by the slave owiecording to Douglass, “We were all ranked
together at the valuation, men and women, old anthg, married and single, were ranked with horses,
sheep, and swine. There were horses and men, aatflavomen, pigs and children, all holding the
same rank in the scale of being, and were all stdgjeto the same narrow examination. (40) This
attitude makes the blacks uncertain of not onlyr identity, but of life itself. All these factorgsult in
alienation and frustration.

Conclusion

Slavery has played its role in a form and mannewlvich human beings were practically used to
satisfy the needs and desires of others who were m@osed and civilized at a given time in history
Its nature brought about removal/uprooting of sameaker human beings from their original place of
abode to new places where they were planted an@ moaserve others. Different strategies were used
to dehumanize and depersonalize the victims ofeslavthey were made to lose their identity and
eventually to be phased out from the face of thehedhis situation has created a class of human
beings in the society who are known as African Aoaers, a people who cannot trace their origin but
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are bound with one thing — their birth and skinoem] sometimes custom and accents. These people are
frustrated due to the problem of transplantatiod atentity crisis, yet they have to cope with the
challenges and realities facing them. As literatoeflects true life experiences, transplantation
literature and identity problem have always workegd in hand and have helped to address the major
problems that faced Africans at a time in histddpuglass could be said to be quite successful for
having given the world a biographical text whiclpesed the negative sides of slavery.
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Abstract
Cultural practices extend to such areas as typdrexfsing, cuisine, languages, music making, norms
and values, beliefs, worships and so on. Most e$e¢haspects of culture have been seriously impacted
judging from the recent trend of development tatiging or seems to have gained ground contrary to
societal expectations. Obviously, traditional mupiErformance is highly affected in this massive
global change. In Igbo traditional society justim®very other African society, music is functidgal
and contextually ritualized. The fact that musiceigent oriented accounts for the reason why each
performance identifies and gives meaning to thesion under which it is performed. Unfortunately,
the trend is no more exactly the same again, ftamce, most traditional music performances in Igbo
society have lost their natural taste. Most of tHeswe moved from natural serene environment or
arena to stage and electronic thereby shadingrdlational flavour that gives them cultural ideptit
This paper examines different cultural practiced #reir musical involvements to determine which
areas of these musical practices that have beestadf by this raging change. Information for this
work anchored on materials gathered from persorpkrences, observation, oral interviews and
review of literatures. It was discovered that testbgical development and quest for modernity have
taken a great toll on Igbo traditional practiced #meir accompanying music performances. The paper
suggests that healthy traditional practices annl thasic performances be encouraged, most especiall
as they are pointers to every culture’'s existerw@as to avoid the menace of cultural abrasion and
consequent identity devastation.

Introduction
The fact that the Igbo societies share a uniquei@ilidentification which stands them out fromeath
ethnic groups does not imply that there are nogeieable similarities found among other ethnic
groups within the Country. These related or vanatiifudes are accommodated to foster a tolerable
relationship, a situation which Emeka and Oehrl@0@) refer to as ‘unity in diversity’. Take for
instance; the three major ethnic groups that makthe Country delineate three distinct culture srea
among which exist differences and or similaritiessome cultural etiquettes and expressions. These
can be found in their manner of greetings suchoagiry, prostrating and shaking of hands, respect to
elders, music making and appreciation, and regpeminstituted authorities. In this paper, the Igbe
exemplified to provide an in-depth account of issaEchanges emerging in their cultural music tarra
which either improve or endanger their traditiomalsical practices. In this discussion, one wout n
expect an elaborate account of the Igbo as martgnsrfave done much on that, just a brief summary
to drive home or make an inroad into the discussiiinsuffice. In Akaolisa (2003) the Igbo
Inhabit the Eastern part of Nigeria and are surded by the Igala in the North, the Delta city
states in the South, and the Efik in the South.Basispresent, they occupy the seven states of
Anambra, Imo, Enugu, Abia, Ebonyi, Delta, Riversl grarts of Akwa-lbom and Benue. Within
these areas, where Igbo language is spoken, onealsaynotice a kind of disparity in dialects
and cultures. Definitely, every culture has a spathd definite geographical distribution of traits
complexes and patterns. (2)
Nevertheless, the Igbo are conurbation of comnmemiith related cultural practices in function and
usages such as title taking, marriage rites, pubiets, birth and naming ceremony, burial and fahe
rites, cult and ritual practices, festivals, reticraal activities, initiation and other activitiehat
constitute music making event. Generally, musicim@kn Nigeria and Igbo in particular is ritualized
in every mile stone of human activity from birthdeath. Based on this, the discussion on emerging
issues or changes in cultural practices in IgbNigeria with music in focus becomes imperative.

Method of data collection

Apart from literature sources cited in the workfoimation was also gathered through personal
observation, experiences and interviews. The wigepf Igbo origin and having been attending
ceremonies and festivals where musical activitresfeatured, such as, naming ceremonies, marriage
ceremonies, burial and funeral ceremonies and teliefy activities and so on, has observed that a lo
of changes have taken place in the way and manheerormances in most of these traditional
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activities in this recent time. Even in the choidanusic and their styles of performances havbedn
affected. In one of the writer's encounter durinfyiaeral occasion, a song was rendered which akntre
on the context of the death, but a good numbeneparticipants refuted, iteason being that the song
has gone obsolete and unchristian too. This anel o#tated attitudes have been a hard experiertte an
a big challenge to the survival of traditional nudihe rejection of traditional musical texts iwvdar

of foreign texts has become tbeder of the day. Apart from personal observatiarg] interviews
were employed to elicit information in other adiie$ that are gender exclusive. For instance, in
matters concerning kingship, exercise of powers gpa of music, questions were asked on the
centrality of leadership and absolute powers of&iim Igbo society as well as what accounts for
disparities in royalty music, or the types of musiat accompany royal activities in different
communities of the Igbo. Other information relatiogthe work was gathered and supported by related
literatures

Cultural practices and changing time- the musicalmplications

Title taking: (such a®zotitle)

Ozo title is believed to be the highest honour to aagitional Igbo man. Anadu, (1989) assertzd

title is the status symbol of distinction whichuisually conferred on qualified citizens in mosttpanf

Ibo land. “It bestows on the eligible possessasranfof honour or social prestige” (54). He furtkays
that, “ozotitle had always been and still is one of the nwghificant titles that had stood the test of
time” (55). The possessor otatitle in Igbo land is automatically a memberNie na Ozanitiates
andevery male has the right to become an initiate igiex such person has the prescribed qualities
such as good character, financial and material &y, must not be a convict and above all a free-
born. Because of the prestigious nature of the, tile type of music that follows it is highly exsive

for the initiates such adfie royal music. In Igbo culture, according to my infant, the issue of
kingship was the after math of colonialism in a twdactualize their political ambitions. That beithg
case, the accompanying music often becomes peéticand that gave birth to a number of title music
thus the emergence lgfba ezeoyal music. To some communitiégbaezemusic is exclusive, while in
some it is open.

It is a very common practice in the Northern auwine parts of the Western Nigeria, to see
raconteurs, griots, praise singers in the courth®fEmirs and the Obas, whose jobs are to hemnald t
dignitaries’ in flowing robes, chanting their chides and genealogical traditions. But the stary i
different for the Igbo, although thergroyal music that accompany the Kings during raetivities,
there are issues of non uniformity. In some cafes,performance is not indispensible neither is it
obligatory for the performers. The performance asdd purely on the relationship between the king
and his subjects. This action solidifies the maxingbo enwe ezeAccording to Anedo, (2016, oral
interview) “The Igbo are more of a republican thaonarchial in nature” therefore the issue of a
central leadership and absolute power of a kirgpreehow not totally binding. In other words, there
is no central organization among the whole of thigol and the presence of these much fragmented
kingdoms account for lack of central command.

Ordinarily, it is the nature of every average Igban to resist any attempt or trait to be subjetted
central leadership, dictatorship or despotism &atl might be the reason why the colonialists cowid
succeed in their mission to amalgamate and rule lghgdom when they penetrated the country. In
that dimension, Okodo, (2016, oral interview), assehat “Kingship is not universal, some
communities of the Igbo do not have kings, evers¢htihnat have, at times their authorities are being
qguestioned and challenged as some of them areutptrelcognized or installed”. In fact it has to be
noted that kingship position has now assumed fulitipal structure in Igbo society especially aisth
period the government has started acknowledgingskiand community leaders. The tussle for
kingship has soared so unreasonably that kinge@seinstalled or even foisted on people without due
process. It has become a lucrative business andsa of survival of the fittest. The number of
communities prescribes the number of kings, noraépbwer is recognized.

All these affect the quality and type of royal rieuperformed among different communities of the
Igho as most of them lack traditional values andinality. Take for instance, in some parts of Igho
society,lgbaeze royal music is held sacred as music exclusivigfve and his cabinets, while in some
other partdgbaeze is just as open as any other music for exmenent purposes. As a result of these
disparities, varied accounts and versions of royasic abound in Igbo society which may be right or
wrong depending on the views of the writers ordbemunities involve in the study. The point being

48



that what is exclusive in one area may be opematheer. According to Nze Okwuegbunem Udogu
(2006) in an oral interview, he informs thdtwamusic is exclusive folgwe in Isi Achina community
and notighaezereason being that the music was instituted by ticadand not borrowed or influenced
by modernity, and thagbaezehas been watered down and adulterated in most coities.

Marriage rites
Marriage is such an institution that involves vetgingent traditional rites in Igbo society, whéhe
two parties involved have important roles to playhe contract. It is not a clandestine affair eattit
is all inclusive to bothumunna,that is the kindred of the suitor and that of thending in-laws.
Okafor, (2005) observes that,
In Igbo society, two persons do not marry; two fi&esi do. By their very nature, Igho
marriages are a community affair. Women providéuaity all the musical accompaniment to
marriage ceremonies. On the appointed day for theng woman to go to her marital home,
umuadaor umunwunyedirelations from her paternal and maternal lines falends escort her
with music and dance. They virtually sing her avtayher husband’s place, where her co-
wives take over and install her in her new homecduarse of time, they tell her about their
dance organizations meetings, etc (76).
From the above submission, it is evident that theasion calls for much merriments and music
making. So during marriage celebrations, womenufeajprominently and colourful too, as they
showcase different musical renditions as the egentits. Their music performance does two things-
entertainment and culture propagation. This relede3nyeji, and Onyeji's (2011) views, that “Africa
music is concerned with socio-spiritual issues @teimploying entertainment as a vehicle for the
delivery of its specific concern” (29). In somenmmunities it is the duty of the co-wivesyomd) and
married co-sistersuuada to perform these important functions. In thegass of entertaining the
audience, wise instructions are given to the intemaouple on how to embark on this journey of
marital relationship. In some other communitiesjsitthe maidens or the younger co-sisters who
perform the ritual. For instance in Achina commurf the Igbo, one of the maiden’s songs contain
such instructions as

...ngwa jide nti gi aka K’y odu anyi na-ad gi
Jide nti gi aka K'inly ihe anyi na-agwa gi
Esicha asaghi ite anyi na- aya iruna ?
Ericha asaghi ok anyi na- as ya iruna?

Asiri pury ilo anyi na- ag ya iruna?

Ti-nti lolo odu anyi na- as ya iruna?...

Translation

...now hold your ears and listen to our advice

hold your ears and listen to what we are telling yo

leaving the pot unwashed after cooking we abhdraite you heard it ?
leaving the plate unwashed after eating we abhbaite you heard it ?
public gossip we abhor it, have you heard it ?

fighting your husband with pestle we abhor it,dgeu heard it ?

With this song the maidens are reminding theireamue who is getting married the societal detesstabl
behaviours which she should avoid. All these irgtoms are meant to guide her in her new home. The
maidens are doing this to protect their own imagewell because they believe that if their sister
misbehaves or does not represent them well, it giie a bad impression about the rest of the girls
who are yet to marry. There is a common sayingdhatika #ta mmam o zue aka nin€if one finger

is soiled with oll, it affects other fingers’. Tiparlance is very much active in Igbo tradition tisatvhy
child’s upbringing in Igbo culture is a collectigdeity. Everybody’s hand is always on deck to see tha
good character is enforced. Still in some other mommities, none of the groups are in attendance, due
to changes connected with modernization. This graapording to Nzewi, (1997) “has recklessly
abandoned its human essence and cultural valuee wbbbling up the modern-publicity-hoisted
glamorous allures of Western thoughts and lifeesty(12). Unfortunately, they may be located withi
the confines of those he describes as “modern @faicd the individual modern Africans (who) are
suffering from unrelieved mental disequilibrium agell as identity submersion syndrome- a
pathological case of modern self — mental- enslarair(12).
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Worse still, it is worrisome to note that preserttig situation is that, even those communities wher
the practice previously existed are seriously fadinreats of discontinuity and extinction. What is
trendy now in those communities are electronicélhsed entertainment with amplified gadgets -
synthesizers and sound systems, even where liferpemces are involved; it is either gospel band or
hip pop-highlife music. Obviously, traditional maswith its ethical values is fading in most
communities of the Igbo if not all the communitiés.situation which in Nzewi’'s language,“is the
tragedy of superficial modernism of adopting boredwmental idioms and material indices of mal-
understood modernism” (12) at the expense of Ighditional value system.

Puberty rites

During puberty rituals, the induction is entirelyetresponsibility of the adult women. They use the
forum to initiate the young women into the nextdewf womanhood. The puberty rite is celebrated
with songs and dances which are learnt during éng of confinement. Through this ritual the dstie
and expectations of motherhood are made bare tmitietes. Outside Igbo, many societies in Africa
celebrate this rite in various ways. In Adangmébfna it is the duty of the older women to supervis
the dipo puberty institution, its ceremonies and music. Birés, who are kept for several weeks of
instructions in mother craft, learn special musid dance to celebrate the rite. On their graduatan
they move in musical processions to ritual placeake feast in their homes and perform publicly to
mark the end of their training. Ibekwe, (2012 agray

In Aguata of Igbo, puberty activities suchAsia ezi, Ahia mbibi, okuka nware organized
for young maidens. During the period the eligilddiés are put on a fattening diet, the elder
women are duty bound in educating them on the edfigaotherhood. In such confinement
the ladies are to occupy themselves with the ma&frdgcorative accessories which they will
use in beautifying themselves on the premier daghS3hings includedili- (a type of liquid
substance got fromli pod and is used for body designingjie- (red substance got from
camwood for body designing), different types ofdexhnecklaces, etc. mothers see it as their
social duties to transfer what they know to theiughters, so that they (daughter) will fit in
properly in society (109).

However, it should be noted that almost every caltof the world ritualizes these important rite of
passage from childhood to adulthood. For instahfigspanic cultures havquinceanerasr fifteenth
birthday for their daughters; Jews h@dr mitzvahsandBat mitzvahdor their children. And America
celebrates Sweet Sixteen parties for their youmig.din South Africa, Blacking (1976) gave similar
example of Venda girls who perfordomba,the premarital initiation dance which is a veryporntant
rite in Venda culture. According to Okoye, (2008)itar dances are also performed by Swazi girls
during the time the kingdom of Swaziland used tmcamce that their girls are ripe or ready for
marriage. At this period during the month of AugtstSeptember, every eligible maiden from the
kingdom attend what is called tiReeddance, locally known as thenhlanga Also in Okafor (2005)
such ceremonies apply to the maidens of Efik, thdmd ljaw of Nigeria, where a period of seclusion
during which prior to marriage, a girl is taughtdycculture, house craft, music and the role of wome
in society. In some parts of Igbho land young bogsfgrm what is known abva akwarites literally
meaning tying of cloth. This is done to signify dam of age for young boys normally between the
ages of eighteen and twenty-five years dependinip@neadiness of the intending celebrant.

All these initiations with their associated musragiices are fast disappearing. Young girls no more
undergo confinement because at that age the fechidtkis preoccupied in her academics and has no
time for such rite and its music. Rather what ayev taking place are exotic relationships —courtship
asoebiand honeymoon. All those societal ethics whichrgweciety should hold tenaciously, as they
prepare the initiates adequately for the task afithdod are lost. The fact that most of them are
phasing out implies that their musical involvemesnts also phasing out especially where other means
of entertainments are available.

Moonlight sessions

This period in Igbo society provides a forum foteractions to both old and young. Nzewi (2003)
avers that, “moonlight play is a seasonal, socigtatitution that enables intensive recreational
socialization of young, non-married members of mgmnity of either gender” (23). Children tap or
learn from adults as they use the medium to unrévelwits and wisdom of age. Folktales and
folksongs are employed as the most valuable arettefé means of recreation and relaxation that
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impact on children’s life. According to Basden irka@or (2005) “the Ibos (sic)... have a great
fondness for fairy tales” the Igbo is a good steltgr with a faculty of putting reality into fablekle
uses as lllustrations animal and birds in such & that they seem to be endowed with human
powers”’(61). Onuora-Oguno, and Chuma-Ude, (20%¥ajther stress that such “traditional education
helps the child to understand as well as appreaiadepromote the cultural heritage of the commuinity
(99). It is true that during folktale- folksong hotigurative representationns are made insteatirett
remarks, yet those representations always conweexbected messages. Ibekwe, (2012 b) maintains
that,

. although in African tradition, animadsich as tortoise, ant, grasshopper, lion and
many others are usually personified as human belngsg storytelling and folktale
sessions the images they create do not in any adyce or affect the messages they
are meant to give, rather they intensify the steak reality the story intends to
unfold(346).

In that direction, Ogbalu in Ibekwe, (2012) gitbs following illustrations to replicate the symiool
representations of various animals in folktalefi{§ong performance. Thus

... tortoise is a symbol of injustice, greed and widhess in most cases, tortoise is
used to illustrate the Igbo man’s belief in rettilse justice... lion has the image of
force, the spider symbolizes avarice, bees and fortsay hard work and industry,
child is a symbol of innocence and credulity, rhifox monstrosity, elephant for
unruffled strength, hugeness and the ultimate ¥ series, hawk is the indicative of
agility and ruthlessness, eagle represents thautyp@md excellence while ram is the
stock figure for strength and extreme endurancesansh. (346).
Regrettably, all these message- driven instrustiamd musical accompaniments have given way to
modernization. It is true that time are now aéldtin the radio and television programs to catetHis
important activity yet the result is so insignifideas the production lasts for a short period ahd
perception very far from reality or what should stitute a natural milieu for such traditional
performances. New forms of relaxation and entemaint have edged out these aspects of traditional
heritage in the name of globalization. In talkigout this global impact, Nzewi in Ojakovo, (2013)
decries that,
Globalization is divesting contemporary practifemusical arts in Africa of such spiritual,
healing and humanizing roles. What gets re-faslicared exhibited internationally as African
musical arts are anemic abstractions of the sutistawrtues and values of heritage-
bastardization of traditional genius that intendedreflect the flippant European-American
imaginations as well as proscription of Africanatiee integrity. (251)
Obviously, this paper does not propose a totalraiation of the entire globalization process, kather
to suggest a form of syncretism where cultural ficas are given equal packaging in the global terra

Burial and funeral activities

Ordinarily death is a very awful and terrible evthdt would not require any celebration at alis|t
always bitter no matter the age of departure offtseased. But the fact that it is an inevitable
situation made people always resolved or resigoéts bccurrence. In Igbo tradition, age is a very
differential factor that determines how a decegsadon is accorded burial and funeral respect.
Children are not celebrated or given elaboratedband funeral recognition. In the past, any adtib
is not married or died as a youth is said to haged d bad death, but old people are celebrated
according to the person’s wealth when they dieewiz(2007) asserts that “there are categories of
death in most societies”. According to him,

The category of death prescribes the scope of nandeultural programmes and the extent
of community’s involvement it will generate... someaths are treated as of agonizing
nuisance value, and are quickly disposed of. Ssithe death of rather young persons as well
as adults who are not yet fulfilled, according teogiety’s conventions of reckoning
achievement. Other deaths are of weighty commematern, implicating critical political,
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religious and social businesses and affirmatioasstiy generating a wide range of socio-
cultural observances and performances that coutdf festival proportions. (120)

Musical performances accorded to the deceasedoarefhout in this submission. The performances
are done to reflect indigenous rationalization agtdlosophical concept of people about death.
Invariably, the deaths are honoured with musicatlitions such as dirges and other songs that have
some significance to the occasion. It is dialedljccalledegwuonwu (death music) which according

to Nzewi, (1991), “... is any music which is playsgecifically in a death situation and the sound of
which evokes death sentiments and therefore, evibkesranscendental emotions about death in the
hearer” (48). In event of death one hears suchssasg

Dibe nwanne m ebezina
Dibe nwanne m ebezina
Igwe nine jel N"uzu

Madu nine jel be Chukwu o
Dibe nwanne m ebezina

Translation

Endure my brother/sister, stop crying

Endure my brother/sister, stop crying

Every metal must pass through the furnacef/fire effghody must die or is destined to die)
Every human is answerable to God or the Creator

Endure my brother/sister stop crying

This is a suiting song to the bereaved as well asgnainder to everybody present that death is
inevitable. As we mourn the dead, we should aldologe sight of our own turn. This is a message-
driven song for all mortals. Regrettably, mostlede songs are said to be ungodly. The climaxeis th
emergence or the activities of the so called UNDERERS (eg the APAMS) who have given another
dimension to the event of death. These are peojle ave contracted to carry the corpse from the
mortuary to the burial ground. They dance with¢bgise on their shoulders, throwing it up and down
in different directions and doing all sorts of digio displays with the corpse. The sentiment and
solemnity that usually go with such occasion andictvhare generated by the type of music
accompanying the event are no more felt. Insteadafrning the dead, we now celebrate it no matter
the age. Ordinarily, even death at old age is géilhful and should be treated with respect rathan
turning it into sport activities. All these exeressare alien to the traditional practices of theolg
including musical expressions that accompany them.

Child weaning practices

Igho people have a good number of cultural prasfigehich stretches from cradle to death. One of
these practices is child weaning activities. Thisa special period when mothers give ample
opportunity to the weaning and nurturing of thdildren. Mothers use this period to introduce teirth
children the way and manner of speaking. Igbo meepkak the Igbo language and that is the reason
why they are called Igbo. The same thing appliesth@r ethnic groups such as Hausa, Yoruba, Ewe;
Venda, Bemba, Swahili and so on. Each of thesdetioups is identified by her language.

Invariably, this identity extension practice is magossible and enhanced through mother-child
relationship at early stage. Young children ledis language early in life from their mothers wirstf
introduces it through singing of lullabies. Befareer they know how to speak or pronounce words
correctly, these lullabies have almost dominatedr ttpeech abilities. As the child grows, the mothe
functions and training continues to widen. Mothaee storytelling and folk tale songs, which are
rendered in local languages to train their childmaprally and intellectually. All these help in
consolidating and inculcating native language fimma generation to another.

But now the trend has drastically changed, the tgioegreener pasture and the issue of white collar
jobs have given a new dimension to mother-childti@hships. Children now spend most of their time
with care — takers and school auntiee right froneaty as three months to as old as two years and
onwards that is before they reach school age. iShige period they supposed to be under the cate a
tutelage of their mothers. Throughout these prelary stages, the medium of communication with
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these paid surrogate mothers and aunties is thdéisBnignguage, by implication the child’s first
language or mother tongue precisely becomes thésBrignguage

. Odinye, and Odinye, (2010) observe that, “Iglmgle abandon the use of Igbo language from
primary school to higher institution because theglaage of instruction is English language, by so
doing, their love for Igbo language dies gradua(l§8). Even the types of songs children are exgpose
to are void of cultural lessons. Songs like ‘twmkiwinkle little star’, ‘baa baa black sheep’, Hapn
bridge is falling down’, and so on and so forth atet kids are taught at this early age. Funny ghpu
these mothers who have failed in their primaryehifis a result of circumstances beyond their dontro
derogatorily regard the Igbo Language and cultonakical practices involved as inferior and take
pride in their deficiency. Eme in Eme (2015) advesdhat,

the Igbo should love, cherish and use their languagall spheres of their endeavour; they
must also transmit it to their young ones to aitsrfoing into extinction, since the death of a
language signifies the death of everything abosit riative speakers- their worldview,
technologies, belief system, norms and valuesjtivad, customs, legends, artifacts history,
games, literature, and in fact, all about them thied way of life. (34)

Children learn more through practical experieneesl that is why introducing them to cultural
practices early in life can never be overemphasi@é@for (2005) avers that,

what the child sees or hears at this time formddhadation of his /her education later in life.
The child’s first lessons in music are thus givertb mother before the father, siblings, peers
and other people in the environment. Through théherp the child also learns to develop its
sense of pitch. The cradle songs (which) are théiune of instruction (55) invariably expose
the child to its first language.

Unfortunately, the use of lullabies to introducedblanguage to our children at the early stageneif
upbringing has become too obsolete to many ofyoung parents. This trend is so devastating that a
good number of our young people cannot express sbkas in their mother tongue due to poor
foundation or total lack of it, hence Odinye, andilye, (2010) affirm, “... it is the speaker gbb
language ...that can determine how important Ighguage becomes, if they have a positive attitude
toward Igbo language, Igbo will be important andeviversa’ (87). Agreeably, there is need for
orientation and re-orientation for young motherd gouths to really understand the danger of losing
one’s identity most especially when it is as res@ihegligence.

Child birth and naming ceremony

This is another aspect of Igho traditional practlt&t has been impacted by issues of changdeln t
past, according to Okafor, (2005)

Birth announcement is sometimes encoded in the aumblong hoots or calls made by
the paternal grandmother or aunt. The sex of thwy I often not announced as a direct
statement but encoded in reference to tools oetdspending on the prevalent occupation
in the locality. For example, the palm-wine tappeclimbing —rope dgbu nkwl)i or
machete fima oly) would refer to a male child while brooraziza ezu/azizaor trading
basket élia —ashua/afia would refer to a female child (49-50).

This birth announcement calls for joy, merrimentd aongs of jubilation among women folk in
appreciation that their fellow woman has succebsfubmpleted her nine agonizing months of
pregnancy. Then naming ceremony which normally coarethe twenty- eight day of birth also ushers
in jubilation, singing and dancing by women. Allede activities are done to consolidate some
important events in Igbo calendar. For instancetheneight day of birth, circumcision takes place a
on the twenty-eight day of birth, naming ceremaompliserved. All these call for celebration espécial
on the part of women who, ostentatiously paradensfsdves in such a manner that portrays and
establishes their exclusive role of motherhood. &ent enjoys such renditions as

i. mury nwa neta nwa anya,nwa bu ywa oma ee
O mury nwa nete nwa anya whoever begets a child should take cdit
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Nwa by uwaomaee child is a good fortune

Onye mary nwa nete nwa anya whoever that begets a child should take care of it
nwa lx uwaoma child is a good fortune

Nwa kaririego igwe child is more valuable than money

ii. kwenu oke nwa

Call response
kwenu oke nwa oke nwanalanyi n'aka
Kwenu oke nwa oke nwarak anyi n'aka
Ebe m’ebe o jene gbaghafa nomury nwaohury
lhe m’ihe omene gbaghaya n'omury nwaohury
Ojebe nku monuoghi ngwa gbaghal ya n'omury nwaohuru
chube iyi mbonuoghi ngwa gbaghal ya n'omury nwaohuru
Translation
Sing child’s share let child’s share never elude
Sing child’s share let child’s share never elude
Wherever she goes forgive her for she is jusveedd of a baby
Whatever she does forgive her for she is jubteled of a baby
If she goes to fetch firewood,
And returns late forgiver for she is just delivered of a baby
If she goes to fetch water
And returns late forgive her for skgust delivered of a baby

The second song here highlights some of the benafitnen enjoy at childbirth. And that is why every
mother’s desire is to have her own child so asnjoyethose benefits. During the periods of nursing
and weaning, a woman'’s offences are not strictlynted or dealt with; she is treated with utmost
lenience no matter the gravity of her offence(Ehdr offence is a grievous one that she couldbeot
forgiven, she would be allowed some periods of gréc enable her complete the ritual of childbirth,
nursing and weaning before she is punished. Thg Boan open intercessory prayer to God to bless
every woman with a child or children.

The issue now is that most of these valuable mesthave experienced drastic shading and re-shaping
as a result of Christianity. Okoye, (2008) obsethes,

most of these child-centred musical activitiesre.ao more as they were before. Some
changes have set in. Instead of the formal prasentof the child in the village arena for

naming and outing ceremonies (in company of wifdesiawho grace the occasion with

music making), the child is now taken to the chuimhsuch ceremonies’(93).

In most cases when the child is taken to churclelioistening and outing ceremonies or churchinig as
is commonly called, the type of songs and dancatsatcompany the celebration are mostly religiously
based. In such a situation, the content of thgsamay be lyrically inspiring as a thanksgiving gao
God for a gift of a new baby, but invariably laaktaral flavor or context, sentiment and appreoiati
When a presentation does not portray, explain @tuca the situation of performance, it is not
culturally applauded. For instance, songs such as

Kenelem Chi mo
Nwannem kenelem Chi mo
Na Chi m emeela

Translation
Thank my God for me
My sister/brother, thank my God for me
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For He has done marvelous thing
or

Omekwana yazo

Ome ihe ukwu

Chi m emekwana y@zo

O by ome ihe ukwu

Translation

He has done it again

A doer of great things

My God has done it again
His is the doer of great things

Obviously, the above songs are examples of wondexduship and thanksgiving songs which people
render to God when they receive favours from Hime Bongs are universally applied in every joyful
situation and not restricted to any specific intmt Some Christian devout even sing such songs in
event of sorrow to demonstrate their level of ustlerding of the gospel which says, ‘in every
situation give thanks to God'. Traditionally, angrformance in Igbo and Africa in general must Hé se
explicit in content, context and presentation. Bomg texts must intelligibly interpret or point to
cultural phenomena as well as re-sounding the aktiteme of the event. Anything short of this i$ no
African. In other words, birth song is expectedcapture or carry information about child birth and
activities surrounding it. Therefore singing of geal praise songs in occasion like this does raitip

the event.

Festivals

Festivals are integral to the life of Igbo peopdecording to Okafor, (2005) “any Igbo festival or
ceremony is essentially a continuity of culturejall/ hallowed by tradition and traceable for itgm
down to the community’s twilight of fable” (127)Festivals may be socially or religiously centred.
When socially concerned, it ensures a kind of haimgs co-existence. According to Nzewi (2003)
"the process of creating and performing music toegetbonds participants...gives members an
exclusive, shared social identity, binding thenmsical action” (16). In such case, participati®
always open, that is to say, the musical involven®mot restricted. But when religiously instédf

the performance is ritualized in reverence to spnescribed gods and deities. Musical performances
here are selective to some groups. These festivalarranged to follow a societal calendar of &en
Myths have it that failure to observe some of thiestivals may result to an unhealthy situation i
such a community that violets its calendar. Somangtes of festivals in Igbo culture include;
udalaidara festival, (a fertility ritual performed by youngrig aroundudala tree. A tree which is
believed to be ‘a tree of life’ or a tree that cave children) ogugochi festival (a ritual in reverence to
personal gods but more symbolically attuned to ewriolk) ofala festival (mostly in commemoration
of kingship title) new yam festival (to usher inmngam for the yearinnmpnwy festival (spirit manifest
celebration) okuka nwoji festival (organized for young ladies after theitténing room exercises or
seclusion) fishing festival and so on and so fdrihall these festivals music is the pivot on whibby
rotate. In most cases it serves as a medium oélscontrol where people’s misconducts and social
vices are brought to public ridicule through soagsl dances. Okafor, (2005) stresses that, “the Igho
have an elaborate social control system- to prdtesit institutions, punish unaccepted conduct, and
prevent trespass” (129).

All these festivals with their valuable musical ions are no more in practice except in some few
places where they thrive with so much moderatiorsrashaping. This is as a result of misconception
which holds that those traditional practices argapaorientated. These opinions in no small measure
have jeopardized the place of indigenous activitiassical practices inclusive.

Conclusion

Different cultures of the world have different titt@hal practices and their musical accompaniments.
The Igbo have a good number of such practices thoae that are human friendly and those that have
some shades of inhuman act which are not discuissditis paper. In this discourse one thing is

outstanding, and that is change. Culture is so mhjmahat at every point in time one observes some
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features of cultural dynamism. As a society corgsto experience and undergo such rapid changes in
their social, economic, political, infrastructurahd environmental set up, so are their traditional
practices as well as their accompanying music. piteblem with the Igbo and their disappearing
culture is their inability to withstand the undueegsure and forces of modernization. No cultura is
perfect or an entirely finished product. But th@dyof image the foreigners painted of Africans in
general submerged them into inferiority complexdsgme, and that according to Asiegbu (2009) “the
values of the west become assumed as African valtete the core African values become rejected in
preference to the west” (6). The paper arguesttiemtigbo on their own part and Africa in general
should rise up to the challenges, protect and defleeir cultural values before they finally disappe
from history. The paper also propagates that ntuaikhould denigrate the other or claim supesiorit
over the other in the name of modernization; raremple should imbibe cultural tolerance and co-
existence so as to maintain cultural balance.
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Abstract

National issues of moral decay in the private andlip spheres of life in Nigeria have reached
deplorable conditions despite increased religiosibd the fattest rate of phenomenal growth in
religious participation in Nigeria. Similarly, thdeplorable state of decay explains monumental
corruption, avarice, kidnapping, armed robbery,aigsm, child trafficking and abuse, and other ferm
of unpatriotic acts. Issues of national concernehgither not been seen as issues of morality dricset
or have not been sustained due to political inBtgbConsequently, there is a fall in moral stami$a
and the observed change in value system has negsfects on people, institutions and relationship
Nigeria. The focus of this paper is to examine itmperative of moral education for sustainable
development in Nigeria. Primary and secondary dete employed and interpreted through analytical,
descriptive and phenomenological methods. Therigslishow that there is a serious decline in morals
which explains the uncomplimentary attitude of Niges to issues bordering on sustainable
development. The need for revived and sustainedneaiucation is a collective responsibility which
entails all hands on deck in this moral rebirttotlgh character education in Nigeria.

Key Words: Imperatives, moral, education, moral cadien, sustainable, development, sustainable
development

Introduction

The deplorable state of decay in Nigeria goes abated. One or two examples will give weight to the
above view point. Avarice has given rise to higheleof corruption, terrorism, armed robbery,
kidnapping, and lack of patriotic feeling. It iss#vved that there is a fall in moral standards\atde
orientation. This fall has negative effects on @&ged religious involvement and ascendancy in moral
acquisition. This explains also why Nigeria is radkas one of the countries that are witnessing the
fattest rate of growth in religiosity. Religious wétion which seems to centre on dogma does not
address holistically character education aimed rampting respect, honesty, justice, hard work,
loyalty, patience and patriotism.

It is against the above sorry state of affairs that paper explores the imperative of moral edanat
for sustainable development in Nigeria. A sound amdgrative moral value is essential for peace,
patriotic feelings, and moral rebirth indices foeasuring sustainable development in Nigeria.

Data for this study were based on primary and s#@monsources. They are analyzed through
analytical, descriptive, discursive and phenomegiold methods. The results show that a number of
efforts have been made in the past but they havegialled encouraging results. Development does
not mean or refer to advancement in science arfthtdagy but moral rebirth, moral values, patriotic
feeling and filial bond.

Definition of Terms

The terms used in this article needed to be ofatifor better and improved insight into the impieeat
of moral education for sustainable development igeNa. The terms to be defined include moral
education, imperative and sustainable development.
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Moral

A split of moral education into moral and educatisii make for a better understanding of moral
education. Moral is concerned with holding or mesiing high principles for proper conduct.
Similarly, it is concerned with the degree to wharhaction, attitude, behavior and habit is indeéglot

or wrong. The principles of right and wrong are et out in confirming to an approved standard of
what is right and good. Moral implies conformitywell established sanctioned codes. Moral refers to
codes, accepted notions of right and wrong in huawrnwhich cover the goodness or otherwise of a
human act.

Education is a process involving learning, training and asitjon of new experiences. It is the
development of the mind and character, a systetraofing and instruction especially, the childrén.
entails nourishing, drawing out potentials, giftsr fothers and any process by which one grows
irrespective of age in knowledge, awareness amsfivamative life skills. In a general sense, edocat

is a form of learning in which the knowledge, skilhabits of a group of people according to http/ /
en.wikipedia.org/wiki/education, are transferrednfr one generation to the next through teaching,
training or research.

Moral Education refers to character education based on approveidlsand religious norms and
values of acceptable behavior. Similarly, it refezsall the processes of inculcating good values on
citizens. It is the training given to an individdal him to know the rights and wrong behavioursl an
for him to accept the right behavior as a way f&. llt is a process of learning which helps pedple
acquire virtues or moral habits that help them lge@od and responsible lives as well as become
productive and contributing positively to the gexlawvell being of their society. Moral education is
also an act of relating to issues of right and \yramd how people should rightly act, behave and
respond to issues in life. It is a process thau@rfces lives positively, imparts good values te th
recipients and inculcates right optimum performainée people.

Imperative: Imperative according to Hornby (2000) refers éowimportant need, immediate attention
or action, expressing authority and an order. Ma®8) describes imperative as “absolutely esaknti
urgent, having or showing authority, command oreord

Sustainable Sustainable explains involving the use of sonmgthihat can or be continued for a long
time. It is the quality to provide enough of whatmeeds in order to live or exist; provide evidete
support an opinion. Mairi (1998) says that susthale refers to as capable of being sustained, rethew
at a set level.

Meaning of moral education continues

According to Nwodo (2015) “moral education is agess by which principles of right and wrong are
being instilled in the individual” (p.2) Uche andMddo (2015) that say moral Education is explained
as character education based on African cultudalegasuch as respect for elders, honesty, justarel
work, loyalty, patience etc (p.1 23).

Odoemelam (2014) associates moral education wittaincharacter which ahs to do with building of
man’s potentials for moral goodness achievableutiindhe education of conscience, the training ef th
will by the practice of such virtues as couragangerance, prudence, justice, self-control and
regulation of the irregular passions, zeal and emnstof Nigerians.

Omoregbe (2010) succinctly defines moral as goodpraiseworthy (p.6). Anyacho (2005) cites
Edwards and Edward as explaining morality as adstahfor determining what is right or wrong
appropriate or inappropriate, just or unjust iniabrelationship (P.104). It is define Bjhe Complete
Christian Dictionary(1992) as “behaving exactly according to whatossidered by society to be god
or acceptable (p.441).

Development Development according to Gboyega (2003) is treaithat embodies all attempts to
improve the conditions of human existence in athifecations. Naomi (1895) holds that it involvest no
only economic growth, but also some notions of tdplé distribution, provision of health care,
education, housing and other essential servicewisi a view to improving the individual and
collective quality of life. Development is seen\Wwgrld commission on environment and development
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(WCED) (1987) as “what we all do in attempting toprove our lot within that abode “(p.xi). The
above views indicate a process of societal advaanemvhich Chrisman (1984) sees as an
improvement in the well being of people and areegeted through strong partnership between all
sectors, corporate bodies and other groups indtiety. It could be observed that development ieli
improvement in every sphere of life of man.

Sustainable development: According to World Commission on Environment andvelopment
(WCED) (1987) sustainable development refers to“timlity to make development sustainable to
ensue that it meets the needs of the present witmupromising the ability of future generations to
meet their own needs” (p8). It is a major focusrdargenerational equity.

Theoretical Framework

A number of theoretical approaches-functionalism anomie have been applied to moral education in
Nigeria. They have shade on teaching, learnin@itrg, monitoring, planning and caring of children
particular and Nigeria in general.

Functionalism is adopted as very relevant basetherimpact moral education plays in sustainable
development in Nigeria. Nigeria has component pawtsch must work together for a positive
contribution. The imperative of moral education laors on the collective resolve to highlight what
makes it the solid bedrock for sustainable develmnin Nigeria. This theory identifies social and
religious institutions such as the family, the salhthe church and politics. Their positive and atege
contributions, according to Henslin (2010) are rivtdated parts that work together” (p.25), for the
sustainable development of society.

Anomie according to Merton is the state of normtess. It is adopted in this study because the moral
decay, poor moral standards and other forms okaigline are the results of not conforming to right
norms, values, actions, behaviours, attitudes atidrs that will be of benefits to greater numbér o
people in Nigeria. Uche (2015) sees it as “a sibmatvhere anything goes” (p.9). It is a situationhene
moral norms are no longer seen as directing the hghaviour, rather deviance is grossly encouraged
Haralambos, Holborn and Heald (2008) opine thabtaie can result from changes in society which
disrupts existing relationships and brings existiafyies into question” (p.667).

Functionalism and anomie are relevant in promotimgral education and controlling the tide of
normlessness, indiscipline and poor moral standatdsh are the bane of lack or loss of purposeful
moral direction in Nigeria.

History of Moral Education in Nigeria

Moral education in Nigeria has a long history, ethif is well articulated would help understand the
imperative of moral education as bedrock for sustaie development in Nigeria. The consensus
among scholars such as Stark (1990), Target (199%phdo (2004), as well as Akintola (2005)
Odumuyiwa (2005), Osoba (2005) Oshitelu (2005) daotle and Nwodo (2015) is that the history of
moral education started with the child developméme, family input to the child religious education,
the Christian church and the school system.

At birth, the child is endowed with body, soul asmrit which are nurtured by his or her parentthim
family. However, it is observed by Akintola (20Q5at:

The principle of positive child development is tiatited to breast feeding, prevention of child
killing, provision of maintenance for children, ateng an emotionally balanced child through
the manifestation of love and concern for the mamtightness, self-discipline and God
consciousness (p.27).

The above charge has insightfully challenged parémtunderstand what child development means
especially in relation to the history of moral edtion in Nigeria. Odumuyiwa (2005) states thatathil
development is “an all-round growth and nurturedfaby within the age of one to twelve years. This
childhood age is so important in any baby'’s life &solid foundation in life to be laid” (p.3) . &h
relevance of this definition is that child develaggmhis anchored on moral education which starth wit
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his or her parents. It is observed that if it idlwaeticulated, the child will continue to buildshor her
life in the future.

In this early child development, parents and othembers of the child’s family are involved in moral
instructions in the family, moral which religioudueation anchors. Osoba (2005) is of the view that
Christian religious education offers the child ftmdamentals of Christian moral norms and values
that would be difficult to break away from in adhdbd. The child’s family remains a fertile virgianid
growing and nurturing the child’s positive valueslife. Stark (1990) maintains that whatsoever is
impressed on the children in the family becomesr thecialization and integrated in the child’s
personality. On the contrary, Fonagy and Targe9%)9rown that parents who could not think about
their children’s mental experience have depriveshtiof the basis for a viable sense himself.

Oshitelu (2005) seems to distance himself fromatheve position. He is of the view that “the chaide

a religious outlook and faith rests on superfigiatl chance factors rather than upon sound guidance
and preparation for the fundamental problems oflifig a life purpose and a road to meaningful
living” (p.34). In a pluralistic society, the chilcheets people of various religious and social world
views. The child is also influenced by news, ted@n, social functions, peer groups and social
networks. The influence of pluralism on child’s épment calls for the teaching of the tenets eirth
religion to their children and wards from the ezsti possible age. The foregoing probably explains
why religious education was made an integral pllifeoof the family at the earliest age in life.

The Moral Situation in Contemporary Nigeria

The moral situation in Nigeria calls for a sobdtagtion. It is our observed view that the discossis
better made by classifying the moral situation untte family, the church, the school and the
government. Periodization will be helpful in sitingt each structure and institution in Nigeria.

The family system was more stable during the pdefendence, pre-Christian and shortly after
independence and Christianity in Nigeria. Westeavilization, Christianity, and Islam had their tah
Nigerian family system. In the words of Achebe (3Péhings fell apart and the centre could not hold.
The traditional family norms and values were erodadng and shortly after Nigeria civil war. The
effects of the civil war on the family system wemeomous. Other factors that influenced the family
negatively included western civilization, Christignand industry. The oil boom, the Udoorji award
and the crave for materialism made parents to lgouéin order to make money.

The above was at the detriment of the family systesih was left in the hands of those whose interest
were far from the ideals and principles for whibk family was established in Nigeria.

The technological advancement did not help theasdn especially as it relates to cyber crimes,
pornography, internet fraud, and yahoo swindleessLattention was given to formal education as a
means of developing and sustaining one’s poteritidiigeria.

There is rural-urban migration which did not hdte family system in Nigeria. The search for greener
pasture left farming in the hands of old men andnen. The search for white collar jobs did not make
Nigerian youths keep faith with destiny and tradil family norms, and values. Hardwork, respect fo

elders, patience, loyalty, patriotism, love anthfipiety were far from the Nigeria youths.

Mothers were not left out of the challenge to thenily system. They became materialistic and
compete with their male counterparts for businesisides. Some leave in the morning and other come
back late in the night. This has negative effectsheir families especially their children and harstis.
The parental influence was weakened. There is ntraan their attitude to issues of spiritual, rabr
and social development, rather, internet, satedliteable television and social media seem to bekclo
their sense of humanity. To whom much is given, Imiscexpected from parents especially in children
moral formation and development. Mothers need tadyeplimented by fathers in this match towards
moral education of their children in Nigeria.

The post war years saw the proliferation of arngs ammunitions in Nigeria. The embattled Nigerian
youths and their leaders were not sincere in maigatifie nation’'s reserves. The attitude of get rich
quick syndrome and the oil boom that did not geévery Nigerian, made most Nigerians to pursue
with utmost zeal such vices as avarice, kidnapgingg peddling, terrorism, child trafficking anchet
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forms of corrupt practices in Nigeria. Similarlyjgdria in her 55 years of a sovereign nation had no
less than seven coup d'ta. Each of them would boldo corruption as their reason for taking over
power. Yet the level of moral decadence has risebated.

The fall in moral standard is further complicatgdumemployment, poverty, disease, lack of patniotis
and other crimes against God and humanity. Thatsitu became more unbearable with the Christian
church being preoccupied with prosperity preachamgl other forms of commercialization of the
Christian church. Indoctrination, schism and unthgativalry were not left out of the moral situatio

in Nigeria.

Politically, ethnicity, nepotism, favoritism andutigery, false declaration of election results, eiale,
conflict, arson, murder and terrorism seem to Ha@ouded Nigeria's sense of political experiment.
The political leadership has not shown enough exideof patriotic feeling and exemplary character in
stirring the political boat of filial piety.

The economic situation did not help matters as mmamital fraud characterized the nation. Contracts
were awarded and the last kobo paid with no timbeiand tipped on the sight. The oil sector witedss
individual ownership of oil fields. Pipe line varidan, crude oil theft and bunkering seem to defy
solution.

Worse still, major cities became the heaven of beggMlany of these beggars pretend to be physically
challenged. Some hung around places of worshipstoyss, festivals and special celebrations by the
rich. The high poverty rate explains parents givihgir children to slavery and the attendant large
scale exploitation of the poor. In the light of thlkeove hard and perilous times are here. Folaranmi
(2012) articulated these sentiments as follows:

Mention anything negative, corruption, violationfafman rights, fallen standard of
education, electoral malpractices, epileptic powgnge, incessant strikes, lack of security
of lives and properties, unemployment, fraud, graxed the rest, Nigeria is in the forefront.

(p-vii).

There is a strong implication that corrupt practibeeed abject poverty, violence terrorism and
insecurity. Nigeria is really blessed with abundauntnan, natural and material resources but they are
mismanaged. The description of Nigeria as the warddt corrupt nation by an international year book
calls for serious concern. The reverse seems geeaathe principal actors in Nigeria’s political
leadership are characterized by fraudulent mingdlogtation, degradation, avarice, selfishness which
have brought bad image on Nigeria.

The deplorable moral predicament in Nigeria hasegiissues as to what role religion has played to
address the hopeless situation. For the above revitab persist, every God fearing person has laphe
cold complexity, and mute indifference. The Chaistchurch is criticized of compromising as the salt
of the world. Materialism seems to have affected thquired radical transformation of thought,
attitude, outlook and direction. The religious iiig& to holistically address societal injustices i
Nigeria informed the editorial of Nigerian TribunéWednesday 1985 to point out that: “Nigerians are
used in these violent reactions because they hifefesd from progressive deprivation and lacked the
language to articulate their differences and alspewdenied the opportunity to disagree with other
privileged members of the society” (p.2).

The manifestation of these violent reactions islent according to Uche (2008) in the “blood bath in
Kano, Kaduna, Kastina, Gombe, Zaria etc.” Chrisagsociation of Nigeria (1987) gave sordid story
of the burning of one hundred and thirteen (113rches by Muslim rioters within 20 hours of March
1987. Similarly, a breakdown of figures or a rundoim lives and property destroyed during the
violent conflict point to moral decay. llori (1980pines that the first and largest religious riot i
Nigeria claimed four thousand, one hundred andrgg\seven (4,177) lives in Kano state in 1987. The
sum of eight (8) million naira was paid as compénsaln “The Trial of Blood”, the breakdown of
figures shows that in Bulumkutu near Maidugiri 488ople were killed in April, 1985. Six thousand
arrest of fanatics were made. Akinrinade (1991giwsight into the death figures. Seven hundred an
sixty-four (764) deaths were not part of the pobeel mortuary figures of 350 and 500 respectiviely.
is significant to note that the above tale of wddal the recent Boko Haram terrorist activities mad
unending has moral undertone. These rising wavieaths, destruction of private and public property,
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arrests, molestations and prolonged detention didkhschool girls have adverse moral effects in the
socio-religious development of Nigeria.

IMPERATIVE FOR SUSTAINABLE DEVELOPMENT IN NIGERIA

The foregoing expository review of the moral sitoiatin the contemporary Nigerian society shows

evidences of sporadic moral upheaval in differeutars in Nigeria. These upheavals have given rise
to rough edges in Nigeria’s moral fibre. The lifecontradiction in Nigeria has not only exposed the

futility of the life of immoral disposition basedalisobedience, crave for earthly wealth and massiv

exploitation but has given credence to the impeeadf moral education as the bedrock for sustamabl

development in Nigeria.

Sustainable development implies that the developahestrides need to be sustained. The low moral
standards that gave rise to moral decay and gnoéscipline call for moral education as a bedramk f
the envisaged sustainable development in Nigeiigerdns need character education in order to stem
the tide of moral indiscipline. There is need tatbgood fruits worthy of regeneration. Character
education teaches people the right conduct, behgwadtitude, action, norms and values that arelgoo
commendable, acceptable, rewardable and appreciable

Character education brings out the good behavioWigerians. As socio-religious members of the
society, moral education paints vividly the moralues such as honesty, truthfulness, diligence,
patience and hard work which if sustained will h&jmeria acquire enviable qualities of good
citizenship.

Moral education makes Nigerians agents of transftion. Moral education is held in high esteem
because it has the capabilities of changing childngparticular and Nigerians in general from imaior

to moral dispositions. Child from immoral backgrdwuch as deviants, almajeri and some orphans are
properly groomed by their guardians through modalcation. Moral education helps children interact
and socialize with their peers from good moral lgmoknd and their lives are modified for better.

Moral education is imperative for sustainable depeient in Nigeria because it promotes peace and
friendly attitudes among Nigerians. It helps Nigerichildren as leaders of tomorrow to see others as
co-inhabitants of the nation. This filial love protes peace and friendliness among the people. The
Igbo of Nigeria believe indnye aghala nwanne yameaning do not forsake or abandon your brother.
Since moral education in serves as a bedrock fieerberientation, moral education is evidencedchia t
value it places on better and improved moral oagon and transformation of people, institutions an
relationship in Nigeria.

Hard work is essential for sustainable developniertigeria. Similarly, moral education helps by
inculcating the principles, virtues, norms and ealof hard work. It discourages laziness, idleaess
other societal evils militating against sustainatd@elopment in Nigeria. It serves also as a csttaty
whatever goal and achievement Nigerians want &onatt

Moral education promotes national values whichthose principles, ideas and beliefs Nigerians hold
and fondly cherish as bedrock for sustainable agreént. They include respect for elders, hard work,
patriotism, integrity, contentment, discipline, cage and peace. These national values are promoted
by moral education in giving direction, influencadacontrol of Nigerian conduct or pattern of
behaviour. Character training is imperative in deiaing good choices Nigerians make, and right
decisions that would benefit more people.

Values as cherished social issues for the dailyviaes of Nigerians also include co-operation,
honesty, and self-reliance. Moral education promgteod values. Nigerians need to have integrity as
virtue of being honesty and consistently firm ieithmoral principle. Nigerians need the transparent
sense of moral standards on human relationshipsgrity does not compromise corruption; rather, it
promotes probity, honesty, contentment, truthfuln@sstice and fair play. Nigerians need thesaigst

in order to sustain the tide of development in Kige

Moral education promotes straight forward and hopesple. They are needed in the business circles
and political leadership because they are trustwoaind disciplined. Public funds entrusted in their
hands cannot be lost. Moral education remainsdlié ck upon which religious education is built.
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Osoba (2005) sees religious education as offeitmeg ftindamentals of Christian moral norms and
values in the early stage of life. Religious ediatastarts in the church, schools and religioutireg.

The emphasis in these settings is on religiousrihest, belief systems and indoctrination. The pwint
this clarification is that moral education goes di&y a response to concerns of the nation’s youths,
their socialization and direction through faith. beducation offers home training which inculcates
and promotes in people such moral and social namasvalues as respect, fear of God, interpersonal
relationship and filial piety. Moral education alsi@s to fix the national ills and compliments fhlace

of traditional moral ethics in formal education.

The identified moral predicament of Nigeria gaveerito the pervasive and widespread lack of
accountability. These unethical behaviours haveigted due to the lack of political will to see the
imperative of moral education as the solid bedrocksustainable development in Nigeria. Lip-service
to basic issues of concern in moral education atdeft out.

A little insight into these unethical behaviour Mglve deeper insight into their failure and theeddo
learn from past mistakes. Uche and Nwodo (2015 gawecap of past efforts to combat moral
decadence in Nigeria. Former president Shehu Shimggarduced ethical revolution in 1979, in 1983,
General Buhari came up with social and moral WaniAst Indiscipline, (WAI) former president
Babangida introduced Mass Mobilization for Sociastice, Self Reliance and Economic
Reconstruction (MAMSER). These milestones to exaterg‘ignorance and the liberation of the
Nigerian citizenry from the chains of incapacitatiqp.263), according to Igbum and Apenda (2002)
failed. Similarly, the war against corruption fouadfulfilled expectation as the worst perpetratofrs
indiscipline and corruption in Nigeria are the fioll leaders and their collaborators. The Economic
and Financial Crime Commission (EFCC) set up bynfar president Obasanjo did not change Nigeria
as one of the most corrupt nations of the world.

Moral education is imperative for correcting thesdional woes because it is a yardstick for shumnin
societal evils. It is pertinent to note that itggto shun indiscipline and enables Nigerians tbraoe
societal virtues, condemns such ills as abortiaanadpping, armed robbery, violence and unpatriotic
acts in Nigeria. It gives hand in the prevention &scalation of crimes in Nigeria. Similarly, moral
education teaches the strong need for co-operdtlmh,bond and tolerance among Nigerians. These
are moral principles upon which the society is péalcfor conducive atmosphere for business
activities in Nigeria. Economic activities do ndirive under insecurity, violent terrorism and other
forms of insecurity which moral education fightsahgh conscientizing Nigerians to be alive to their
moral and educational responsibilities.

Moral education is dynamic in promoting sound miraititude, behavior and actions moral
development in Nigerians irrespective of age, stgbolitical and world-views depend on strong moral
fibre. None of the aspects of life of Nigerians leasrted a comparable influence to moral educationa
development as religion. Moral education accordmghijindu (2005) is now both more urgent and
more perplexing than ever before in our societyst\ailtural changes have forced revisions in many
customs and have brought about a re-examinatiomoél standards. The National policy on education
of 2004 edition, section 4, No. d emphasizes ordinglthe character and developing of sound attitude
and moral in the child.

Moral education is the bedrock of socio-economiowgh of Nigeria. It equips and forms the child
holistically. It is the pivot of every stratum ofiman life, especially the character molding needset
instilled in Nigerian children right from the cradfor better Nigeria society. Moral Education is
imperative in creating a nation where human digaitg equality is restored and justice promoted, the
rights and responsibilities of persons are respecgfferings of humans are alleviated and the eaus
addressed for the common good of all Nigerians.

Moral education helps to inculcate in Nigerians lioyed value judgment. It prevents further
degradation on Nigeria. It promotes care and resptincitizens that could genuinely contribute to a
just and peaceful Nigeria. Character is somethimg cannot do without. This is due to the fact that
morality directs Nigerians on good conduct, autitehtiman values and guarantees discipline to meet
the societal needs and satisfy their aspirations.

Moral Education shares some core values in pedpstifutions and relationships in Nigeria. Moral
Education in this auspicious time in Nigeria's birst is imperative especially when Nigerians,
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according to Obioma (2016) are overburdened byetidemic culture of over bearing impunity have
overwhelming desired a change in leadership gdgyeesl an embodiment and encapsulation of
national integrity and deep ethical values. Morau€&ation will deepen the drive and search for
Nigeria's collective return to the culture of ethlicvalues, transparent integrity as reflective of
communal and national way of life. Moral educatistmives to maintain high ethical standards of
conducting public and private driven business agtl bompliance of socially accepted culture.

CONCLUSION

Moral education has shaped the lives of the avelkiigerian for good. It has also served as a
catalyst for societal developments. More imporignthoral education has helped in producing and
shaping notable personalities who have been ceézbes national heroes, role models and champions
of social and moral discipline in Nigeria. Moralue@tion as a process, act and a long standingnsyste
has a strong moral fibre and muscle to fight thelatable state of decay, fall in moral standard and
other hallmarks indiscipline such as the excruegafinancial looting, terrorism, kidnapping andKac
of moral probity, accountability and unpatriotiefiegs which have been the bane of Nigeria’s moral
decay. This moral decay has negative effects ondsmoral living in Nigeria. It has weakened alse th
high spirit of greed, avarice and selfish ambititddoral education which remains the bedrock for
sustainable development in Nigeria calls for callative efforts in deepening the national drived an
search for the collective return to the cultureetifical values, transparency and integrity as ctfle
of national way of living. Ethical standards promqiositive change, instill high moral standard in
learners, teacher, parents and leaders who musaibed and retrained for an improved and efficient
moral education as the bedrock for sustainableldpweent in Nigeria. All hands must be on deck to
achieve this dream. The question for peace in MNigeas always been a core issue especial in the
biblical scholarship. Quest for peaceful co-existein Nigeria, therefore, has given rise to théomai
peace policy developed by the institute for peawk @nflict resolution. The institute has developed
very good document which could be considered a neap or blue print towards evolving a peaceful
society in Nigeria.

Development can only thrive in a peaceful environm&or peace to reign, any individual,
group or society such as Nigeria, peace must daedftand project the common or general interest of
all Nigerians. Series of works have been carrietdimorder to proffer solutions and recommendations
to the seeming perennial absence of peace in Migedace shares some core values in Nigeria.
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Abstract

This paper looks at the speech of one of the netaldmen in Nigerian, Hon. Ngozi Okonjo-lweala,
who has played a key role in handling Nigeria'saficial matters as a minister of finance in onehef t
efforts to solve the country’s key financial chadjes. It aims to appraise her political/economioef

in speech delivery, as a determinant of how welneo can perform in key affairs that affect the
country. Specifically, the paper appraises whettier speech meets the maxims of quality, quantity,
relevance and manner, which are the qualities ajoad speech as stipulated by Grice.The paper
observes that the speaker, Dr. Ngozi Okonjo-lweslceeded in presenting a speech in the
international setting which fulfilled the requirents of a good speech, fulfilling the maxims of
guantity, relevance and mann; thus, producing aeshecapable of making the right impact on the
gathered audience. Obviously, the speaker did wifit fhe maxim of quality to the zenith. This is
understandable, given that she has to defend amdksjin favour of her government which she
represents. In general, the speaker met the remerds for a good speech. The paper recommends
that further roles be given to the women-folk iadership, with regards to the growth, development
and enhancement of proper perception of Nigeridh@youtside world, as the potential of the country
will not be hindered as widely feared; rather, wéltjually receive proper boost as expected by the
general public.

Introduction
Background of the study

The world is fraught with lots of problems or clealjes affecting human beings and the
growth and development of their societies. Thesblpms range from environmental, social, political,
religious, cultural problems, etc. As human exiseewn earth stretches further, more problems are
encountered which human beings have to find solstim. The efforts to solve these problems or
challenges in order to ensure and enhance contif@rtefore, lie in the hands of every human being
capable of, or empowered to bring about the pasithanges or adjustments required.

Over the preceding centuries of human history, isglthese problems have largely been
placed on the shoulders of the male members ofdaheus societies all over the world. This does not
imply that the female members of the society do awttribute to making life more comfortable for
human societies; their roles, rather, were limiedolving or handling seemingly important but less
insignificant problems or needs such as taking cdréhe homes, the husbands and the children.
However, in recent times,solving several of theseldvproblems have been taken upon by the female
folks of various societies; Nigeria of course, aeca point.

There has been observed increase in the numbemudiés in the politics or leadership of
Nigeria. These females serve in various capacittesommissioners, permanent secretaries, heads of
companies, departments and several other parastdtguty governors and ministers. Upon holding
these positions, several of these women have playmial roles in handling, solving and attemptiag
solve several problems affecting the country’s Ewvactment, crude-oil exploration and utilization,
security of lives and property, state governanakfarancial activities.

In this paper, we will look at the speech of onswth women in Nigerian context who has played
a key role in handling Nigeria’s financial mattasa Minister of Finance with the attempt to sahe
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country’s key financial challenges. By studyingstepeech, we will find out how reliable her idees a
and how effective her role as the then Nigeria’sister of Finance influenced the country at theetim

Statement of the problem

Over the years, since the inception of the counltigeria, the role of women in Nigerian
politics and leadership has rarely been given a@hdo thrive, an in the same vein, has rarely been
given proper recognition. Their ideas and the immdiche policies engineered by women, which are
evidenced through their speeches and reports guellg, rarely placed in the limelight where theync
receive reviews from those of the male counterparts

This paper, therefore, takes a look at the speeliteded by Hon. Ngozi Okonjo-lweala, one
of the most influential Nigerian women on an intgional stage in order to appraise the qualityhef t
speech, in respect to creating the right impadheraudience for the benefit of the country- Nigeri

Purpose of the study

Its aims to find out how reliable her ideas areptigh her speech and how effective her role
as the then Nigeria’s minister of finance influeshdbe country at the time, and by extension, to
appraise her political/leconomic effort as a deteamt of how well women can perform in key affairs
that affect the country. Base on this, the papeptaithe outlined objectives:

i. To find out whether the speech delivered by HonoAl@konjo-lweala meets the maxim of
quality, which is one of the qualities of a goo@agph as stipulated by Grice.

i. To find out whether the speech delivered by HonoAl@konjo-lweala meets the maxim of
guantity

iii. To find out whether the speech delivered by HonoAlgOkonjo-lweala is in line with the
maxim of relevance

iv. To find out whether the speech delivered by HonodgOkonjo-lweala agrees with the
maxim manner.

Research Questions

This paper adopts the following research questions:

i. Does the speech delivered by Hon. Ngozi Okonjo-lavezeet the maxim of quality, which is
one of the qualities of a good speech as stipulaye@rice?
i. Does the speech delivered by Hon. Ngozi Okonjo-lavezeet the maxim of quantity?
iii. Does the speech delivered by Hon. Ngozi Okonjo-lavetipulate the maxim of relevance?
iv. Does the speech delivered by Hon. Ngozi Okonjo-lavegree the maxim of manner?
Scope of the study

The scope of study for this paper is pragmaticsusTtthe paper focuses on the speech
delivered by Hon. Ngozi Okonjo-Iweala to analysel @etermine the effectiveness of her leadership,
exemplified through the speech, to determine thkecé¥eness of women, generally, in the
developmental aspiration of Nigeria.

Significance of the study

The significance of this study is drawn from thetféhat there has been a lot of debate
regarding the suitability and effectiveness of wamenfolk in the leadership of the country, Nigeria
as it strives for growth and development. It isjaty, a proven fact that one of the key attribuiés
good leader is the ability to deliver proper spescivhich convince, motivate or inspire the audience
who constitute the members of a group.

By studying the speech of Hon. Ngozi Okonjo-Iweafaich she delivered upon her invitation
to speak about the country by the ‘The Atlantic @wli on the 8th of October, 2014, as the then
Coordinating Minister for the Economy and the Miarsof Finance of the country, using the
framework set by Grice for assessing a good spdketpaper will be able to appraise her impact as a
woman-leader, and this can be a basis for detengitiie effectiveness of women-leadership in the
country.
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Literature review
Theoretical studies

Several writers and researchers have expressaisaiews about the perception of women in
leadership and their use of language. In this sedf the research, we will look at some of thesevs
as they relate to the study.

According to Lakoff (1973:45),
Our use of language embodies attitudes as wekfasential
meanings. 'Women's language' has as foundatioatttiede
that women are marginal to the serious conceriigepfivhich
are pre-empted by men. The marginality and powenkess of
women are reflected in both the ways women are @&geto
speak, and the ways in which women are spoken rof. |
appropriate women's speech, strong expressionedihfeis
avoided, expression of uncertainty is favoured, an@hns of
expression in regard to subject-matter deemedalrito the
'real' world are elaborated.

These words by Lakoff provides a generally peradinatural view about women as it concerns their
use of language. Women are perceived to be momrvexs and unimpulsive when it comes to
expressing reactions to issues, especially moresitsen ones. This is because, in expressing
themselves, they are very mindful of how the malkd, especially, will perceive them. Thus, these i
a general stigma to the appropriateness and inpppteness of behaviour attached to the femalesfolk
by the male-folks and this determines the accelittalir unacceptability of women as worthy of
gaining the interests of the male-folks for asstimidmarriage.

Furthermore, Lakoff (1975) unequivocally states thdwomen's register," serves to maintain
women's (inferior) role in society. She further weg that women tend to use linguistic forms that
reflect and reinforce a subordinate role. She oetlithese linguistic forms to include tag questions
guestion intonation, and "weak" directives, amotitecs.

According toWolfram and Schilling-Estes (2006@scriptions of women's speech as deficient
can be dated as far back as Otto Jespersen's "dh&aky" which is a chapter in his 1922 book entitled
Language: Its Nature and Developmeiihey note that Jespersen's idea that women's speech
deficient relative to a male norm went largely watdnged until Lakoff's work appeared fifty years
later. These ideas, though being challenged pallyicas incorrect from a modern perspective,
Jespersen's contributions remain relevant. It'svaice manifest through the information on the
prospect of language change based on social andegsh opportunity, lexical and phonological
differences, and the idea of genderlects and tiheeimce of gender roles on language.

Discourse analysis

In his series of papers published in 1952, Zellayri$ traces the development of discourse analgsis
the emergence of semiotics and the French striistusgproach to the study of narrative. McCarthy
(2011) notes that in the 1960s, Hymes drew a sogichl perspective with the study of speech in its
social setting (e.g. Hymes 1964) and thus, defili@sourse analysis as a study which is fundamegntall
concerned with the relationship between languagetlaa contexts of its use.

Discourse analysis also examines how languagesésl uo sustain social institutions and
manipulate opinion; how it is used in the exprassibideology and the exercise of power. Discourse
analysis can also be used to develop awarenessguiidtic features in the interpretation of litgrar
texts.

The above named writer summarises by stating thetourse analysis examines spoken
communication (talk/speech/spoken texts/spoken agesy between speaker(s) and listener(s) and
written communication (texts/messages) betweenerégdand writer(s). He stresses the need to see
language as a dynamic, social interactive phenomere further states that meaning is conveyed not
by single sentences but by more complex exchangeswhich the participants’ beliefs and
expectations, the knowledge they share about etiedr and about the world, and the situation in
which they interact, play a crucial part.
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Critical discourse analysis

CDA was first developed by the Lancaster schodirgfuists of whichNorman Fairclough
was the most prominent figurButh Wodakhas also made a remarkable contribution to tleisl fof
study. The approach draws from several disciplimethe humanities and social sciences, such as
critical linguistics.

Fairclough developed a three-dimensional framevioristudying discourse, where the aim is
to map three separate forms of analysis onto oot¢han analysis of (spoken or written) language
texts, analysis of discourse practice (processdextfproduction, distribution and consumption) and
analysis of discursive events as instances of soltigal practice. Fairclough and Wodak (1997: 271-
80) summarize the main tenets of CDA thus:

0 CDA addresses social problems
Power relations are discursive
Discourse constitutes society and culture
Discourse does ideological work
Discourse is historical
The link between text and society is mediated
Discourse analysis is interpretative and explayator
Discourse is a form of social action.

In terms of its methodology, it is generally agragmbn that any explicit method in discourse
studies, the humanities and social sciences mayskd in CDA research, as long as it is able to
adequately and relevantly produce insights intowlag discourse reproduces (or resists) social and
political inequality, power abuse or domination.nSequently, the strength of CDA lies in the faettth
it does not limit its analysis to specific struasrof text or talk, but systematically relates ¢hés
structures of theociopoliticalcontext based on its ability to adopt any methateems relevant for a
given study.

O O0OO0OO0OO0OO0OOo

Empirical studies

Several empirical works relating to speech studli@ge been conducted and these will be
respectively reviewed. According to Sunderland @0@mpirical studies on talk between men and
women in the 70s and 80s found women producing metktimed ‘minimal responses’ such as ‘ oh’
and ‘mm’ and asking more questions’, that is, daimgre legwork in conversations. Thorne (1997) in
his observation, establishes that men were thotghise slang and swearing more frequently but
recent studies suggest that this trend is chanditg.also notes that the speech of women is
characterised by the frequency of politeness marikez ‘please’ and ‘thanks’. This work relatesthe
current effort in their respective attempts to gtutle speech of the womenfolk. However, their
differences stem from focus. While Thorne focuseshe morphological and syntactic composition of
speeches by womenfolk, the current research focagethe impact made by speeches from the
womenfolk.

Newman, Groom, Handelman and Pennebaker (2008%im thsearch, examined gender
differences in language use by using standardiatefjories to analyse a database of over 14,000 text
files from 70 separate studies. They observed whahen used more words related to psychological
and social processes while men referred more tecbbjoperties and impersonal topics. This is simil
to the findings of another research conducted bjabjuNeimann, Widenmann and Gibson (1988) as
they observed that questions are more common inem&srcontributions to dyadic interactions (e.qg.,
“Does anyone want to get some food?”), whereasiimes that tell the audience to do something (e.g.
“Let’'s go get some food”) are more likely to be fimuin men’s conversational contributions.

According to Newman et al (2008), a growing bodyesfearch suggests that people can learn
a great deal about people’s underlying thoughtstiems, and motives by counting and categorising
the words they use to communicate (Pennebaker &,KI999; Pennebaker, Mehl, & Niederhoffer,
2003; cf. Shapiro, 1989). They note that this apphohas proved particularly fruitful with respeat t
“function words,” which include pronouns, articlgmepositions, conjunctions, and auxiliary verbs.
They equally maintain that these words are disfirmh content words (nouns, verbs, and adjectives),
and are used to “glue” other words together, asggtthat in the English language, there are felwant
200 commonly used function words, yet they accéamover one half of the words people use.

In the example they put forward, they state thangisyou and 1" instead of “we” reflects a
different perspective on the relationship betweem $peaker and the referent and that using more

72



pronouns in general (rather than nouns) refersstuaaed reality, in that both parties have to ustded
who “he” is. They point out that, empirically, tluse of the first-person singular has been assakciate
with age; depression; illness; and, more broadif-fecus (Pennebaker et al., 2003) while the first
person pluralcan variously be a marker of groumtithe and, on occasion, a sign of emotional
distancing (Brewer & Gardner, 1996; Pennebaker &,12002). They also point out that ‘function
words’ can also reflect psychological state indejgem of content, giving an example that people
telling the truth use more first-person singulad anore qualifying conjunctions(e.g., but) than #hos
instructed to lie—although they are discussing #ame topics(Newman, Pennebaker, Berry, &
Richards, 2003). This approach to language wilaepted in studying the implications of Dr Ngozi
Okonjo-lweala’s speech and how it tells on the gption of women in leadership.

Observation from the works reviewed, so far, shtlved¢ the concern of so many researches
have always hinged on identifying and pointing th& components of statements and speeches when
they are isolated and differentiated along gendeesl Such components are drawn from both
morphological and syntactic compositions of theglsage(s) analysed. Thus, words, sentences and
other vocal non-lexical sounds which are pecubarespective genders. On the other hand, the durren
research focuses on conducting an enquiry intdetie of success which the speech of the womenfolk
can record in the effort to project a positive imag the country, exemplified by the speech of Hon.
Ngozi Okonjo-lweala, as the Coordinating Minister the Economy and the Minister of Finance of the
country.

Theoretical framework

The theoretical framework adopted for this reseaighthe theoretical framework of
‘Conversational Implicature’ by Grice (1975).Gricl975) has it that the ‘calculation’ of
conversational implicatures is grounded on commpavwkedge of what a given speaker says, the
linguistic and extra linguistic context of the utace, general background information, and the
consideration of what he calls the ‘Cooperativengiple’. Thus, he emphasises that cooperative
principle is implemented in the plans of speakend anderstanding of hearers, highlighting the
following maxims:

- Quantity: This maxim states that one should speak as infivenas required based on the topic
at hand and should not be more informative thanoired.

- Quality: This maxim states that a speaker should try toensake that his information provided
is true and should not say what is believed toatmefor what one lacks adequate evidence

- Relation:This maxim states that one should be relevanh@&isosspeech, and

- Manner: This maxim states that a speaker should exprasspaiech clearly, as well as make it
transparent and easy to understand. Thus, thisnmariphasizes that one should avoid obscurity of
statement, avoid ambiguity, be brief and be ordaslyvell.

We will adopt this theoretical framework for argilyg our data adequately.
Methodology
The methodology employed in this work is discudseldw:

Research designA survey research design is adopted. Thus, ammgsie plan was adopted in order to
conduct this research as it will help to refle@ thost important details required, given the lichitiene

and spatial content for the work. Thus, the papertss with an introduction of what the work is all
about by recognising the problem aimed to be soligsdelevance and limitations too. Relevant works
of literature which help to shed more light on tiaure of the research work are then discussed. The
laid-down systematic plan for the work is presenfetlowed by the presentation and analysis of data
The work then ends with the summary of the findiagsbservations made from the study.

Area of study: The area of study for this work is sociolinguistighich studies language based on its
relationship with the various social factors thdtuence its usage within a given society. In #tisdy,
the socio-political circumstances existing in Nigeare put into context while studying the use of
language in the speech of Hon. Ngozi Okonjo-lweala

Method of data collection: The work takes to the internet to obtain availaésscribed copies of

Hon. Ngozi Okonjo-lweala as the then Coordinatingister for the Economy and the Minister of
Finance of the country, on the 8th of October, 2@btticularly published in 247Ureports online page
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Method of data analysis:The data obtained for this research work will balgsed based on the tenets
of theoretical postulations of conversational iroalure by Grice (1975), as the various statements
contained in the speech made by Hon. Ngozi Okomgalaon the efforts of the government of
Nigeria, to create a better country for its peoss analysed. The analysis will ensure that her
statements which endeavour to paint or create aufable image of the Nigerian state are critically
analysed with respect to the success and failusaif attempt.

Data analysis

On the 8th of October, 2014, the then Coordinating minister for the economy and the
minister of finance of the country, Nigeria, Dr. Ngozi Okonjo-Iweala presented a speech titled
“Vision for Sustained Prosperity in Nigeria” upon her invitation to speak about the country by the
‘The Atlantic Council’. The speech will be analysed using Grice’s conversational implicature in
order to find out what impact the speaker, who is regarded as one of the top women in
leadership makes through her speech.

Maxim of quantity:

As earlier noted, this conversational maxim loakshe appropriateness of speech of a given
speaker with regards to being as informative asired based on the topic at hand and it also states
that a given speaker should not be more informdtige required. Let us look at the expression below

- Distinguished ladies and gentlemen, | bring youetings from Nigeria and particularly from
our President, Dr. Goodluck Ebele Jonathan, who quéte delighted when | informed him of
my invitation by the Atlantic Council to speak orgHria.... I've been invited here today to
speak on the Vision for Sustained Prosperity is tireat country of mine called Nigeria.... In
the decades of the 1980s and the 90s, we saw acaAfrat was heavily indebted with an
average debt-to-GDP ratio of 75 percent.... Fastdodvtwo decades and the story is
remarkably different. We see now, an Africa whosenemy is growing faster than most
economies in the World with better than 5 percemual growth in GDP.... Yes, these are
certainly challenges.... Now, Nigeria is a classiaraple of this Africa Rising phenomenon,
and perhaps one of its most successful stories.number of steps are currently being taken to
tackle these challenges....

These excerpts from the speech point to the fattttte speaker fulfilled the maxim of quantity by
being as informative as is required. In the spedlh, speaker, Dr. Ngozi Okonjo-lweala first
expressed her appreciation and delight for beingead to speak at the gathering. Then, she talked
about the challenges facing African continent ashale and Nigeria in particular, as well as the
efforts made and the ones being made to handlelee shem. All these discussions were aimed at
informing the audience, comprising of leaders afous countries across various continents of the
world, about the state of Nigeria's affairs; espigiabout the fact that Nigeria is a country oa th
rise and a country everyone should learnt to l@ypmreciated and associate with. Summarily, she
tried to change the opinion or views of the memb#rshe various countries of the world about
Nigeria into a favourable one. The way she presehés points for this purpose are observed to have
produced the needed or necessary information, #isas/@voided the production or expression of
unnecessary or unrequired information or statemémse again, therefore, this maxim is fulfilled
by the speaker.

Maxim of Quality
This conversational maxim states that a speakeuld try to make sure that any
information provided is true and should not say tmsabelieved to be false or what one lacks
adequate evidence of. With regards to the speede tmathe then Minister of Finance of the Federal
Republic of Nigeria, it is observed that to a lagygent, she failed to fulfil this maxim, even tigbu
there are several truthful facts provided in theegih. Let us take a look at the excerpt below:
- Fast-forward two decades and the story is remaykdifferent. We see now, an Africa whose
economy is growing faster than most economieservttorld with better than 5 percent annual growth
in GDP. We see an Africa with low debt, averagibgut 32 percent of GDP (which is certainly much
lower than those of developed countries includihg tJS and several countries in Europe), low
inflation at single digit on average, and a midcliss that has nearly tripled in size — from a6
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million people (or 27 percent of total populatiom)YL980 to nearly 350 million people (or 34 perceht
population) by 2010, according to the African Deyghent Bank.

Africa being a continent whose economy is growiagtér than most economies in the World with
better than 5 percent annual growth in GDP is vwewych debatable. The variables necessary for
promoting the growth of an economy of any natiorichhinclude, human and capital resources are
evidently lacking in most countries of Africa. Remlarly, security, proper long-lasting policies,
electricity, and other basic infrastructure whichtivate settlement and investment in a given locati
are absent. There is a high frequency of the oenuag of terrorism acts and wars in several African
countries; and safety is key to habitation and stwent. The popular belief is that information ésb
assessed from the angle of the neutrals. Thuswtang for the then Minister to draw her clainnir

the statement credited to the African DevelopmeamkBabout a continent it is established to serve
since making biased statements will definitely mevitable on the part of ‘the Bank'’.

Further in the speech, one can notice the spahigeussing these recognised challenges facing
the country and the fact that these challengestlgredfect the growth and development of the
country’s economy and the country in general. Tlwe wonders how honest the then Minister has
been in her speech prior to this point. Take a laiothe excerpt below:

- ... like in most of Africa, Nigeria faces a large riaftructure deficit. The inadequate
infrastructure is holding back economic growth byeast 2 percent per annum, according to a
recent World Bank study, and we need about US$ billlbn per year to bridge the
infrastructure gap.... Absence of adequate infragiredn Nigeria, particularly poor electricity
supply adds a massive 16 percent to business icoBligieria.... For a country of our size, we
are underinvested in transportation infrastructurand we currently face a housing deficit of
about 17 million units. Without a doubt, the deasthnfrastructure is further exacerbated by the
lack of access to long-term finance, which makegstment in long-term projects almost
impossible.... we face the challenge of economicuision and high youth unemployment....
Our maternal and infant mortality rates are higid ae have large numbers of children out of
school. The absence of social safety nets leaeearittmployed highly vulnerable to poverty. In
many countries in Africa, the information requiredbetter target the poor and the unemployed
is not available. We lack sound identification datal biometrics that can support safety nets.
We lack effective tax systems that can help rebiste income in favour of those at the bottom
end.... corruption continues to be a challenge, aappéns to be one of the most talked about
problems of the country.... We are losing up to 100,0arrels of oil per day to theft from
onshore and swamp operations alone. This amourgsyveral billions of dollars, if you do the
math.... Fifth is the security challenge we preserfige, particularly the Boko Haram
insurgency, which reached a crescendo when over s2Bols girls of the Government
Secondary School in Chibok, were abducted fromrtdermitories last April. This terrorist
sect’'s key objective is to destroy formal or westeducation in Nigeria. This year alone, we
know that Boko Haram has murdered over 170 teadheB®rno State, and an estimated 300
educational facilities have been destroyed in tineet most affected states of Borno, Adamawa,
and Yobe, including 80 primary schools in Bornot&tone.

Again, the statement made by the speaker thataAfsiobviously enjoying a peace dividend and better
governance with democracy now entrenched in masatcies is highly contentious. On the contrary,
insecurity and acts of terrorism are frequent tsenliservable in many African countries as earlier
noted; and poor leadership within the democratitirggis equally evident.

Therefore, by these statements, the speaker Edkenticity as she contradicts herself in her
earlier statements and her revelation in her sulicgeones. One can as well, accuse the then Ministe
of speaking from the two side of her mouth. On tirisund, the speaker failed to fulfil the maxim of
quality.

Maxim of Relevance

This maxim stipulates that one should be releimane’s speech. By explanation, this maxim,
requires a speaker to make statements which areargti to the topic at hand or to the context. That
one’s discussion of the topic at hand should addies said topic and not deviate with points wtdoh
not, in any way, contribute to the topic of disczaur

Being that it is a speech delivered by the CootiigaMinister for the Economy & Honourable
Minister of Finance, Federal Republic of NigeriaTée Atlantic Council on October 8, 2014 upon an
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invitation by the Atlantic Council to speak on Niggan occasion which is the first of a seriesatig

on “New Africa”, in partnership with Thomson-Reugrthe speaker is expected to make statements
relevant for the occasion or context in which shdd herself. Based on these, we will look at episer
from her speech to find out if the speaker fulfilnis maxim.

- I've been invited here today to speak on the Vision Sustained Prosperity in this great
country of mine called Nigeria.... In the decadeshef 1980s and the 90s, we saw an Africa
that was heavily indebted with an average debtiiRGatio of 75 percent; an Africa plagued
with slow economic growth...and rampant poverty; afic& troubled by civil wars and
political strife, and an Africa in desperate neédlonor aid and assistance. Fast-forward two
decades and the story is remarkably different. \&& sow, an Africa whose economy is
growing faster...., an Africa that is obviously enjuy a peace dividend and better
governance with democracy now entrenched in moshtcies.... Yes, these are certainly
challenges.... Now, Nigeria is a classic example hi$ tAfrica Rising phenomenon, and
perhaps one of its most successful stories. Nigenederrated with its sore points magnified
beyond belief particularly in the Western media. tbuntry receives little or no praise even
when things are done right, but is left battlinghnhe prejudice of a country where nothing
works. Take as an example the recent fight to @orte deadly Ebola virus. The efforts of
Nigerian medical personnel that prevented the egmigad of this deadly disease to the United
States are rarely acknowledged.... like in most aicaf Nigeria faces a large infrastructure
deficit. The inadequate infrastructure is holdiregl economic growth.... A number of steps
are currently being taken to tackle these challemgdine with President Goodluck Jonathan’s
Transformation Agenda.... Thank you Ladies and gerglefor listening.

From the excerpt above, one can understand thed e purpose of the speech is to tell the gatdhere
audience about the state of Nigeria with regardht ‘Africa Rising’ theme, the speaker showed
relevance in speech by guiding the audience thrahgtstate of affairs in the African continent and
Nigeria in particular few decades ago, and theestéttheir affairs contemporarily. In doing thises
highlighted the challenges facing the country, dflerts to tackle them, both those that have been
successful and those still in progress, as wdllage expectation.

Of course, it is the wish and target of every ¢outo be projected on a bright light and to
have the world possess a favourable perceptiontahem. Achieving this attracts positive interests
from people and governments of other countries wihards to obtaining aids and attracting
investments that will better the lots of the coyntMNigeria is no exception. Thus, in presenting he
speech, the speaker also made tangible effortdi@qirthe positives of the country in a bid to d@n
the world view held my most western countries rdgay the Nigeria. Consequently, it is right to
unequivocally state that Dr. Ngozi Okonjo-lwealaher speech, fulfilled the maxim of relevance.

Maxim of Manner:

This maxim stipulates that a speaker should eggnesspeech clearly, make it transparent, and
easy to understand. It emphasizes that one sheoid abscurity of statement, avoid ambiguity, be
brief and be orderly as well. By this, we will lo@it the speech delivered by Dr. Okonjo-lweala in
order to assess whether it was clear, transpareambiguous, unobscured, brief and orderly.

With regards to being clear and easy to understtm ex-Minister ensured clarity in the
deliverance of her speech. This, she ensured hygusimple expressions which are easy to be
understood by all gathered. Though the speaker @mgl some terminologies and statistical data
which may elude the full-grasp of a less literaggspn, the overall idea expressed gives any hearer
who understands even the basic English languagd gaderstanding or correct interpretation. In
terms of being transparent, the speaker endeavaared transparent to a large extent. Thus, most of
the points made were accompanied by explanatiothshenchallenges facing the country, ranging from
corruption, poor infrastructure, poor making ance@xion of policies, to poor economic, social,
environmental and health challenges. All thesetgdand credence to the transparency of her speech.

The speech is unambiguous. This stems from theradisle fact that the speaker’s language is
clear and does not contain words, phrases or segamhich give rise to ambiguity. The speaker also
avoided obscurity by ensuring that only the togind points of which address contemporary issues in
the given context are discussed. However, the $piseorderly. Observation shows that the speaker,
expected to discuss the challenges facing the Migerd the efforts already made which have been
successful and those being made, which are stifragress, as well as future expectations from the
country and the bright future the country envisagas ordered to address its points articulately.
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A look at the data shows that sections 3 to 12hef speech (identifiable in the appendix)
highlight some endeavours and achievements of &faied Nigeria in particular. Sections 14 to 23
discuss the challenges facing the country, whitti@es 24 to 44 discuss the efforts and policieadpe
put in place in order to tackle the challenges. tBis note, one gets an idea that the speaker is
presenting to the audience, a picture of a countnich has made some achievements and is still
making policies and concerted efforts to tackle mdeurring and seemingly perennial problems in a
genuine and well-planned manner. The organisatidgheospeech, therefore, shows proper orderliness
of in its presentation by the speaker. Finallynigeihat the speech does not record undue repetifion
points, the speaker is adjudge to have been lorieéi speech.

Summary of findings and conclusion

From the study, we have been able to observe theatspeaker, Dr. Ngozi Okonjo-lweala,
Coordinating Minister for the Economy and HonoueaMinister of Finance, Federal Republic of
Nigeria, succeeded in presenting a speech in teenational setting which fulfilled the requirement
of a good speech. With regards to the maxims ohtiya relevance and manner, the speaker fulfilled
them; thus, producing a speech capable of makimg rihpht impact on the gathered audience.
Obviously, the speaker did not fulfil the maximapfality to the zenith. This is understandable, give
that she has to defend and speak in favour of tvergment which she represents. In general, the
speaker to a great extent, met 80% of the requinesiier a good speech.

These findings reveal that the role of women iadkrship, as epitomised by the former
Coordinating Minister for the Economy and HonoueaMinister of Finance, Federal Republic of
Nigeria- Dr. Ngozi Okonjo-Iweala, is one that haeb beneficial to Nigeria as a country. Thus, with
further roles given to the women-folks to play, lwitegards to the growth, development and
enhancement of proper perception of Nigeria byathiside world, the potential of the country willtno
be hindered as widely feared; rather, will equaltgeive proper boost as expected by the general
public.
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Abstract

This paper examines lambdacism in the speech oflglm-English bilinguals. It was observed that
many students in Alor use /I/ in place of /r/ dgrimteractions in the English language.The paper
investigates the possible causes of lambdacisneffésts, and offers suggestions on how to improve
the pronunciation of Alor second language learnefshe English language. A qualitative approach
characterized by participant observation was addptehis studyto ascertain the students’ interactio

in the classroom. The researcher being a teachesnia of the schools used for this research at the
time the information was gathered had time to obsend interact with the students noting their oke
language. In addition, the interview method wasduse elicit information from eight language
teachers in the two government secondary schoofddn students were given a reading task during
their break periods. The data were analyzed as ubbirheck for the qualitative approach. Findings
show that there is no retroflex liquid /r/ in Aldralect. The main cause of lambdacism is interfeeen
coming from the mother tongue, that even when tidents have learnt through the efforts of the
second language teacher, the difference betweenartV /r/, the problem of competence and
performance persists. The study concludes by pgditiat students learning a second language should
also learn correct pronunciation in the target larage. The study recommends the deployment of
adequate trained language teachers to the schaothe above mentioned location. These teachers
should address the peculiar language problems®talwvn.Teaching aids/ facilities should be provided
to make second language learning more interest8igw speech rather than rapid speech should be
encouraged for beginners that have the problemteffierence.

Keywords: lambdacism, bilinguals, competence, performance.

Introduction
Alor is a town located at the southern part ofmidiein Anambra State, Nigeria. Nwajide
(2011), explains further that:
Alor town is located within the triangle formed bye three main towns of Anambra
state. Conceptually straightening out the roadsieoting the towns, the northern side
of the triangle is the Onitsha-Awka road... the emsside or southeastern edge of them
triangle is the connection from Awka through AgoluNimo...the third side is Onitsha
to Nnewi (p. 1).

Alor people speak Igbo as their mother tongue. Nawao’s (2008) classification of dialects has Alor
under the ldemili speech community. A good numbeAlor people, especially the younger ones
speak English as a second language. It has beemnvelsthat what would have been an interesting
speech in their second language has often beeredndure to inadvertently mixing /I/ and /r/ sounds,
hence‘Rabbit’ becomesLabbit’, ‘Aeroplane’ becomes Aeloplane; ‘Florence’ becomes Flolence’
and ‘Raphael’ becomes'Laphael’. Millar (2007, p78) explains lambdacism as the vewsion of
another sound into [I]. The excessive use of thandd...or its substitution for the sound r is reéetto

as lambdacism (Random House Unabridged Dictiorz0¢1).

Lambdacism is a source of confusion among usetteoEnglish language. Italso poses abig
concern to some people, especially the elites wllandt grow up in the communitythereby averting
the wrong pronunciation. People from neighbourimgnmunities make fun and mockery of Alor
people, calling them ‘Aror Rondon’. The name callis as a result of the interchange of /r/ witHtl/.
is worth noting that /r/ is silent in the pronurt@a of Alor /alor/ [ab].
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Review of Related Literature

Existing literature shows that interference is aa present in bilingualism. Malmkjiae
(2002,p.296) observes that the level of competacbéeved by a first language speaker is usually not
achieved by a second language speaker. This oliservelds for Alor Igbo-English bilinguals for
even when some of the people from the communitye haastered much in their second language
(hereafter L2), they still have problems in pronation and one of such problems is that they
interchange the voiced alveolar retroflex liquitiviith the voiced alveolar lateral liquid /I/. Saidin
Croft (1980, p. 93) postulates that a substantiahlmer of persistent mistakes made by L2 studemts ca
be traced to the “pull of mother tongue”. Croftline (1968, p.186) states that, “The prime cause or
even the sole cause of difficulty and error in fgnelanguage learning is interference coming fromn t
mother tongue and this is due to the differencésden the two languages”. Lee’s explanation throws
light into themajor cause of errors among bilinguathich is interference from mother tongue.
Interference comes in as a result of differencéwéden languages.

Observing errors in speech to L2 learners, Cor@®67) in Croft (1980,p.105) equates the
errors of an L2 learner to that of a child strugglto acquire his language. He further statesttiet
learner’s ‘errors’ (or hypotheses) are not onlyviteble but they constitute necessary part of the
language learning process. Lee (1973) assumeeittwas of the learner and the response to theserror
help him to learn.Lee’s postulation shows that mrare regarded as potentially facilitative ratttem
inhibitory in the learning process. The learnersubes errors to test hypotheses about the language
thereby learning from them. Supporting the imparamf errors in the learning process, Etherton
(1976) asserts that:

The errors may show a teacher area where his tapdfas not been effective. A

systematic study of errors may lead to improvedhisy methods through a greater

awareness of the nature and causes of the mistdliels pupils make (p.69).

Continuing, Etherton asserts that making an aralgserror will have an intellectual reward because
anybody who undertakes it finds himself thinkingpabthe nature of errors and reason(s) why they are
made. The reasons will lead to making attemptdndirfg answers to them. Errors equally provide
valuable data for the preparation or manufactureea€hing materials, textbooks and examinations. It
enables the L2 teacher determine which areas ofatiguage need more attention and the type of
attention needed.

Deducing from the postulations of these scholaistakes are inevitable in the learning of a
second language and these mistakes are usefuktb2heachers and the learners. Some of these
mistakes are as a result of interference from thwther tongue. We shall now examine what
interference is.

Berthold, Mangubhai and Batorowiez (1997 p.2) viexerference as the transference of
elements of one language to another at variousslemeluding phonological, grammatical, lexicaldan
orthographic. Bose(2005) in Khansir (2012, p.10@3cribes interference as the negative and positive
transfer between the mother tongue and the taayagjubge. Continuing, Bose explains that the
negative transfer happens when the forms of thgetdanguage and those of the learner's mother
tongue are different from each other whereas, tsitipe transfer between the mother tongue and the
target language is similar. Joze Tajareh (2015)satvet:

Nowadays, the widely-used term interference is dpa@ntreasingly replaced by the

label cross-linguistic influence (CLI) in order &void associations withbehaviorism.

CLI is a cover term used to refer to situations sghene language shows the influence

of another (p.1108).

This work is on the interchange of /r / with /lembdacism. It has to do with sounds; it is therefa
phonological type of interference or cross-lingaistnfluence. Bertholdet al (1997), define
phonological interference as items including fore@ccent such as stress, rhyme, intonation and
speech sound from the first language influencing skcond. Anene (1997, p. 28) opines that the
phonological level of interference involves the gamson of the phonetic symbols contained in the
speaker’'s mother tongue with that of the targeglmge.

The problem of interference is not peculiar to rAfmeople. It cuts across other speech
communities both in Nigeria and other countriestted world. Anene observes that some Yoruba-
English bilinguals (Ibadan dialect) have no palalteeolar fricativefl and palato- alveolar affricate
/1. They use the voiceless alveolar fricatigé ih place of f/ and f/.Hence, ‘seque’[ék) instead
‘cheque’ [fek] and surs|p]] instead of [idtf] ‘church’.People sing the song in the appenditemse
Ibadan people for the above mispronunciation. Aneastinuing notes that some Hausa-English
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bilinguals have no bilabial plosive /p/and therefaise the labio-dental fricative /f/. They sagrking’

in place of ‘mrking’. Japanese native speakers have difficuibgpcing the English sounds /I/ and /r/
(Rubrecht, 2007).Most native Chinese speakerseoEtiglish language have similar problems. Herlihy
(nd)observes that “these sounds are not only uitifgnthey can easily be confused with each other.
“Rake” becomes “lake”...“low” sounds like “row”. Thisan make distinguishing meaning between
words quite difficult. Umera-Okeke(2011, p. 183)sg that “Bad pronunciation can be a serious
problem if it negatively affects understandingtsd as it is with Alorpeople, the reversing of the
sounds obscures the meaning of the affected wardssantences as a whole. All these show that
interference is one of the major challenges to yev& learner especially when it has to do with
negative transfer.

Chun in Croft (1980, p. 182) states that it woblel difficult to examine research in L2
acquisition in a vacuum without considering resbkairc the field of first language acquisition. She
equally states that first and second language sitigmis are generally believed to be similar.Moreso
both the first and second language learner’s systegem to progress through a series of stages by
means of rules that the learners formulate andutyfor himself. For this reason, we shall exanthre
L1 of Alor people and this we shall do by examinihg Alor dialect of Igbo with the standard Igbo.

Methodology

The qualitative information gathering for this waganned a period of five years, when the researche
was teaching language in Alor town. During the @erithe researcher carefully observed the speech of
the students. The researcher’'s knowledge as aenatithe town aided the work. The researcher, in
order to double-check her observation, selectegutiir the help of the form teachers, ten final year
students each from the two government owned secpighools in Alor town, who are indigenes, and
who started their year one with the schools. Tadesits were systematically chosen from each school
—ten males and ten females. The reason for chotisenfinal year students is because they have been
taught both Igbo and English languages for six yearthe secondary school and can communicate
fluently in the two languages. Alor indigenes wetmsen based on the fact that the work has to do
with Alor town. Moreso, these students have nonldeavily influenced by cross-linguistic contacts.
The students were given a reading task during threiak period. The language teachers in the two
schools were equally interviewed orally, to asdertthe effect (s) and possible solutions of
lambdacism among Alor Igbo-English bilinguals. Tiesponses were tape recorded. The responses
provided materials for analysis of this work.

Alor Dialect of Igbo and Standard Igho

It is noticed that the Alor dialect of Igbo (heftea AD) uses the voiced alveolar lateral /I/
where the standard Igbo (hereafter SlI) has theedoglveolar roll/r/. The oral interview with the
selected Alor secondary school students in whiely there asked to translate certain English words to
Igbo reveals the following deviations between th2 @nd SI:

Sl AD GLOSS
1. rir lili ate
2. ara ala breast
3. mmiri mmili water
4. huru hulu saw
5. siri sili cooked
6. Kkariri kalili greater than
7. oriri olili fe
8. asiri asili gossip
9.  okirikiri okilikili round
10. anuri anuli joy
11. akara akala bean balls
12. amara amala grace
13. ire ile tongue
14. unere unele banana
15. anara anala garden egg
16. aru alu abomination
17. okara okala half
18. ebere ebele mercy
19. ughere ughele yawn
20. ndintori ndi ntoli kidppers
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These examples simply showthat AD uses /I/ in platdr/ in spoken Igbo, the environment of
occurrence notwithstanding.

The students were further asked to translate dilewiing English words into Igbo, in order to
ascertain whether AD uses the voiced alveolar fteirdiquid /r/ where Sl has /I/

Sl AD GLOSS

ilu inu proverb
udele udene vulture
le ne see

ala ana land

ekele ekene greeting

It is clear from the above words that AD uses thedar nasal /n/ where the standard Igbo hash@/. T
examples point to the fact that AD has no /r/ eirtidialect.

The pronunciation is the same in sentences. Fompbea the studentswere asked to repeat
sentences 1(a - d).
Sentences (e — h) are the responses.

Sl
la. O wufuru mmiri
He/she poured water.
b. O riri ji
He/She ate yam
C. O kporo oriri
He/She called a feast
d. Ha nwere aturu
They have sheep.
AD
e. O wufulu mmili
f. O lili ji
g. O kpolo olili
h. Ha nwelu atulu.

It should be noted from the given examples thas /& dialectal variant of /r/. They are used in
free variation and it does not hinder communicatimenanjo (2015, p. 6) avers that“the differences
between dialects do not inhibit effective commutiaa..”. In spoken Igbo, the switching of /r/ with
/Il poses little or no problem as it is well undemsl as a dialectal variant.

Mispronunciation among Alor Igbo-English Bilinguals
Having examined the AD of Igbo and the SI, we Ishaiv look into lambdacism in relation to
Alor Igbo-English bilinguals.The students were aki@read the passage on appendix 11.
Sixty-seven percent of the responses show a kgl bf transfer from mother tongue to the
target language- English. This group of studenesluB to replace /r/ from 50% to 100% of the time
the environment of occurrence notwithstanding. Tlegative transfer disrupts the meaning of the
sentences. Ferdinand de Saussure (1966) in OKXIOB) argues that:
After much groping and many trials and correctitheschild succeeds in pronouncing
what he hears around him; here would be the stapmint of allchanges; certain
uncorrected inaccuracies would win out in the ifdlial and become fixed in the
generationthat is growing up (p.71).

Considering the group of students that were sealefttethis study, it is very clear that the integiolye
of /r/ with /I/ is a complete influence by their inediate environment. They reproduce what they hear
around them.The students use the pre-existing pheffewhich is similar to the newly introduced
phoneme /r/ to replace it. The words in linesl,312and 17 - ‘possibly’, ‘slaughtered’, ‘leastate’,
‘lost’ respectively, posed no problem to the shideas they are used to the sound /I/. Closer labks
the two phonemes shows that they share some feddoth are consonants, voiced, sonorants and
liquids. O’'Grady, Archibald & Katamba (2011) argihat:

Among the sounds commonly found in the world’s lzagesard andr and their

numerous variants. They form a special class ofsaoants known as liquids.

Although there isa greatdeal of variation in thedarction of Is and rs in the languages
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of the world,they are grouped together in a singlegory becausethey often pattern
together in phonology (p.31).

The students, it should be noted, are used toldeelar lateral /I/. They use it freely at hometiwno
one embarrassing them. They equally communicatyfre Igbo language with their peers in the
school, using the same sound /I/ without complaitit§ollows that they are used to the sound. In
spoken English, they understand one another eveanwhey switch the two sounds. Their
conversation flows. For instance, during one ofdlasses, a student asked her friend to bring lleer *
bic (Red Bic) The instruction was carried out without hesitatié stranger will be confused at such
instruction.These groups of students are not wibroie the effect of lambdacism on other users of the
English language. To them, what is of utmost imgmoece is that they are understood in their
environment.

Thirty-three percent, which represent the resthef $tudents used for the study pronounced
more words correctly and had a mix-up in less th@&o of the affected words. For instance,
pronouncing ‘reporter’ correctly and ‘road’ wronglgspite the fact that /r/ have the same environmen
of occurrence in the two words. Responses fromdghbup of students reveal that they have had good
opportunities to mix up with other people / studeinbm other towns and are sometimes embarrassed
when they are corrected by their peers.

Interviews with the teachers reveal that the twong@mes have been written separately during
classes to draw the attention of the studentsthieat are different phonemes. It is here arguedttieat
mispronunciation has to do with competence andopaidince. Chomsky (1957) cited by Crystal
(1987, p.65) defines competence as “the personslkdge of the rules of a language and performance
as the actual use of that language in real sitnsitioChomsky argues that there is an innate
competence in children which accounts for the speitid which a child masters language. He further
argues that competence develops out of basic inda@p structures, through a succession of
transformation, which starts from deep structureKefnel sentence and to infantile structures and
structure of the mother tongue. On the other h&@tymsky refers to performance as inferior to
language knowledge because it is mediated by mefimoitation and distractions and this accounts for
the reason why an actual language user is not qieiriespeech, although he may have a perfect
linguistic competence. Moreover, we think fastearthwe speak and most of the time, our speech
cannot keep pace with our linguistic competence.

It is now clear that Alor people, as a result gi@sure to the target language understand that
/il and /r/ are two different phonemes. The undading in this context refers to competence. When i
comes to putting what was learnt in practice, tegterformance; there is a negative transfer which
results in mispronunciation. Chomsky continuingtptages that linguistics should be concerned with
the study of competence and not be restricted tfomeance for the description of the rules of
governing the structure of competence should béntpertant goal.

From the foregoing, it is seen that mispronunciatif some words from Alor people comes
in as a result of interference from their mothergioe. Moreso, even when the people are exposed to
the correct pronunciation they still make some akiss and the mistakes are due to negative transfers
from their mother tongue.

Literacyas well as cross-linguistic contacts ievgng in the Alor community. Competence
has therefore grown, but performance is not keepiage. The sense of embarrassment is
growingtoo;practically every extended family hasnmbers that have grown up outside Alor who have
both competence and performance on the issue eondsideration. Mockery for non-performance has
therefore become a household thing, and great magfrthe mocked wish they have the performance.
Lambdacism is therefore slowly becoming a socialceon in Alor — a class issue- which needs to be
addressed before it becomes a social problem.

Conclusion and Recommendations
This paper has examined lambdacism as it relateketAlor Igbo-English bilinguals. The

major challenge of the speakers is interference filee mother tongue. The pre-existing phonems /I/ i
negatively transferred to replace the phonemen/rthe acquired language — English.The official
language in Nigeria is English;therefore, theree®ry need to speak the language properly. To
enhance the correct pronunciation of the liquidirrthe target language among Alor Igbo/English
bilinguals, there is a need to have adequate ttalamguage teachers in schools in the affected
community. These teachers should understand angssithe peculiar language problems of the town
in order to bring out the desired result. They $thaqually provide teaching aids/facilities to make
second language learning more interesting. It i lsiggested that the special training starts eat th
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elementary level. Most indigenes of Alor, who grewin other communities with a different dialect do
not have the same challenge with /I/ and /r/. dicteers start on time to educate the students,wiley
learn the two sounds and how to use them apprefyiat

On the other hand, special classes should be iaaghfor the students that have the problem
of interference. Slow speech rather than rapid dpeshould be encouraged as they begin to make
progress.Teachers should equally put more effartonstructing exercises that will help the student
to perfect each sound of the second language. dstitdents becomeperfect the two sounds, they
should be exposed to exercises like tongue twistgch as the phrase: red lorry, yellow lorry. Sanh
exercise will help them to be more fluent and kpape with other users of the language.
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APPENDIX 1

Yoruba Gloss

Omo lbadan ki n§60 re?(Ibadan indigene, how are you?).
S60 sure ni.(Show is good).

Ki lo je landa?(What did you eat yesterday?)

Eran_gikin ni.(It is sikin (chicken) meat).

Ki 15 fi joko6?(What did you sit on?)

Kusin Sia ni.(Cushion chair).
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APPENDIX 11

No one who got to the scene of the accident coulskiply have left the place with dry
cheeks. Even as a reporter, unrelated to any ofithiens slaughtered in their prime, | could natst
wishing the driver had never been born. For this wae accident which need not ever have happened.
The road was smooth, straight and wide. There wasmcoming vehicle and the weather was clear.
But the driver had apparently taken some alcohfidreethe journey. Only that could explain why he
ran his car into the deep gorge where four of hsspngers died.

The culpability of that driver compares with tlwditanother, a few years earlier. That was on
the Mahu-Odahi Road was smooth, and the weathebrigist. With all the road signs warning against
speeding because of the narrow bridge and the $lesngh, someone with enough sense would, at least,
have exercised enough restraint before overtakimgjher vehicle. So, why the pick-up van driver
decided to overtake the trailer just there, whereduld not possibly see an oncoming vehicle todil
late, beats one’s imagination. As a result of leigoa, the oncoming mini bus ran into his van, whil
the trailer itself ran over the two vehicles. Aalodf twenty souls were lost (Amaechi, 2005).
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