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Abstract: 

It was told in the story of creation that the Supreme Being or the Creator of Universe in his infinite 
wisdom, created man in his own image. It was told also that in his understanding that man should not be 
alone, he gave him, woman whom man named Eve (Christian Holy Book). He charged them to procreate 
and this was what they did that gave rise to present world population. Unfortunately, as the society of man 
experiences changes, man especially, the west began to think in opposition to God’s initial plan for man 
hence various Governments’ legislation on same sex marriage. This paper is worried that if all cultures of 
the world would take such step, there will be a day when procreation will stop and the world will come to 
its end in deviance to Providence. It is therefore aimed to showcase various ways by which the Igbo of 
Nigeria try to perpetuate this God’s injunction to Adam and Eve. In doing that, the paper randomly 
selected some individuals of Igbo origin, old, young, men and women and posed some interview 
questions to each of them at separate occasions and at their various conveniences. Answers from the 
interviewees formed the source for the analysis of this study. It is believed that understanding of the result 
of this study would help in reshaping the thinking of the advocators of same sex marriage and those who 
go for abstinence. It was understood that the Igbo engage in various forms of marriage to keep their 
families’ lineages alive but in conformity with existing taboos.  

Introduction : 

 Elongation of family life is what worries every Igbo person. There is a belief that once one is 
born, one must beget another for continuity of the family line. It is on this that Igbo people do everything 
they can to make sure that every marriageable adult gets married. To Basden, "Marriage has a foremost 
place in Igbo social economy. It looms upon the horizon of every maid and youth as an 
indispensable function to be fulfilled with as little delay as possible after reaching the age of 
puberty." Since the Igbo are a patriarchal people, marriage is deemed an indispensable factor for 
the continuation of the family line of descent. It has been observed that children occupy the central 
point in Igbo marriage. The first and foremost consideration is the fertility of the couple. Parents 
long for this and the father of the family requests this every morning in his kola nut prayer. The 
mother begs for it while giving cult to her chi (personal god) during annual festival. In other words, 
if one may ask the ordinary Igbo man or woman why he desires to marry, the spontaneous answer 



will be: "I want to marry in order to beget my own children, to get a family like my parents.”  
 Unfortunately, sometimes, children do not come as people expect. When this happens and no 
pregnancy within three months of marriage, both families become apprehensive. They will start moving 
from one herbalist to another; from one prayer house to another; from one deity and or diviner to another, 
inquiring of what must have caused the delay and what must be done to salvage the situation.   This is as 
Shawn Grover and John F. Helliwell assert that People typically enter into marriage with the 
expectation that their marriage and their relationship with their spouse will make their lives 
richer and more satisfying.1 In the course of searching for the reason and solution to the 
problems, the woman’s position in the new family becomes unstable as the blame for sterility 
goes to her first. It is either she is accused of being involved in cult of changeling, incurred the 
anger of a god or in recent time, that she might have got involved in abortion through which her 
womb might have gone bad. It takes only the intervention of Providence for her to be washed off 
the accusation by suddenly getting pregnant and giving birth to a baby whether male or female 
though, male is preferred. 
 The appearance of a child in such a family however, ignites love into the already battered 
relationship among the couple and among the two families. This is visually seen and evidenced 
in the names given to children eventually born into such family. Such names are Nwadigo (Child 
has come), Nwabụndụ (child is life), Nwabụndo (child is shadow), Nwabụụwa (a child is the 
entire world).  According to Celestine A. Obi, This name exposes the Igbo man's sentiment and 
the high-water mark of his ambitions.2 Among the Igbo, other things in life rank second to this 
desire. Such other names are Nwakasị, a child is priceless, most precious; Nwakaakụ or 
Nwakaego, a child out values wealth or money, Nwadiagụụ, a child is desirable, man is literally 
famished with the hunger for children.3 
 However, if male child does not come, the man has option of taking another wife or 
wives. It is on the belief that female child belongs to another family and cannot retain the 
family’s name. It is because no one likes to bring his linage to a close after him or to allow a 
stranger who does not know how he and the wife suffered to achieve what they have, to inherit 
such. It was learnt that bearing of children especially, male children gladdens Igbo ancestors’ 
hearts whereas it annoys them when a woman could not bear a child in continuation of their 
lineage. It is tantamount to betrayal and sabotage. Of course, for longevity of a family line, it is 
the male child that makes it happen. This is why Igbo people practice many forms of marriage in 
search of male children for such family’s life span. Such forms of marriage which Igbo people 
practice are monogamy (alụmalụ otu nwoke na otu nwaanyị), polygamy (otu nwoke na ụbara 
nwaanyị), inheritance or levirate marriage (nkuchi), replacement marriage (nkechi), same sex 
marriage (nwaanyị na nwaanyị), ghost marriage (mmụọ na nwaanyị), deity marriage (alụsị na 
nwaanyị), child marriage (nwata nwoke na nwaanyị), retention marriage (nhachi nwaanyị). Other 
forms though, not of Igbo but by neighbouring language groups in Nigeria are marriage by 
stealing, by force and exchange marriage 
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 All forms of marriage are in line with the observation that most studies have found that 
marriage is positively associated with life satisfaction.4  

Monogamy (alụmalụ otu nwoke na otu nwaanyị):  

 This is the most popular form of marriage all over the Globe and the form found in the 
Christendom. This form of marriage has been with the Igbo before the advent of Christianity in 
West Africa. It is the type that the Igbo people regard the practitioner as the weakling, never do 
well. They see any man who has only one wife as a poor man before the introduction of 
Christianity and subsequent westernization of Igbo nation. These days, many men go for one 
wife because of their conversion to Christian religion and due to current economic hardship. 
However, some people despite their Christian faith, move on to marry more either because they 
are thickly rich or that they find it hard to control their sexual urge. In doing this, one has to 
follow due process. 

Igbo marriage process: 

 Before marriage, a young man who loves a girl would speak to his parents about her. The 
parents will examine not only her physical beauty, but also her physical, mental and moral 
fitness, then her resourcefulness, graceful temper, smartness and general ability to work well. 
Her parental background must also be investigated. Parents inquire very meticulously vices like 
murder, theft, lying, obstinate disobedience, wanton violence and other undesirable qualities 
would be introduced into their family. If the girl's mother is known to have been lazy, idle, 
gossipy, quarrelsome, way-ward, insubordinate to her husband, it may be concluded that the 
daughter would have these vices. This conclusion is based, for what it is worth, on the assertion 
that daughters usually take after their mothers. "All women become like their mothers. That is 
their tragedy. No man does. That's his". It is necessary to note that the inquiry is done by both 
parties - that is, the family of the girl and that of the young man. Traces of insanity, epilepsy, 
theft, frequent, sudden and unripe death are also being inquired of among the two families trying 
to get connected.           
  Once the inquiries have been satisfactorily completed, the two families now look 
forward to the settlement of the bride-wealth. Young people about to marry may exchange visits, 
which are regulated by custom and supervised by the parents and or guardian of either party. 
This is for them the occasion to know more and be more interested in each other. Basden here 
makes an interesting observation: The word 'Love' according to the European interpretation is 
not found in the Igbo vocabulary.5 And in his other book on the Igbo he continues: "The nearest 
approach to the idea is ịfụnaanya. - That is, 'to look in the eye' in a favourable manner. Among 
the Igbo, the period of courtship comprises the first meeting, other meetings of the two people 
concerned, the mutual inquiries conducted by both extended families and the state of friendship 
leading into the actual celebration of the marriage. If by 'Love' Basden means mere sentimental 
or emotional feeling which sooner or later ebbs away with time, or the number of years of living 
together, then he may be right to say that the Igbo husband and wife do not love each other. For 
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the Igbo, love is much deeper, more important than the emotional feigns. For -them love is not 
merely motivated by physical beauty. They accept completely the saying that: "Marriage, the 
happiest bond of love might be, if hearts were only joined, when hearts agree". Love is the sum 
total of the physical, psychological, economical, social and moral attraction which exercises a 
magnetic influence on the young man and the young lady, on the one hand and on their extended 
families on the other. Their attraction as we see here is not merely physical. There is in their love 
mutual trust, confidence and mutual self-giving. Each feels proud of and satisfied with having 
the other as partner in the difficult but noble task of raising a family. This is what the Igbo of the 
past and today generally understand by "ịfụnaanya”.      
 Since the people live their lives together and since families are closely knit, courtship is 
not a private affair. The family of the young man invites the girl several times to stay a native 
Igbo week (four days) at time with them. During this time, she studies the man and his family 
while they in their turn observe and admire her ways.  

The Young Man before Marriage  

From all we have seen so far, it is evident that the Igbo do not step into marriage without 
preparation. It is a step which must be taken with the eyes wide open. In what therefore does the 
preparation consist? In other words, what education is a young man given as a preparation for his 
marriage? What should he know and how should he behave himself when he has grown to the 
age of marriage? This stage is well described by Sporndli as follows: "As soon as a boy comes to 
the age of reason, he undergoes a civic juvenile test by which he is initiated into the masquerade 
cult otherwise called iba nammuo (the walk to the spirit land)". By this ceremony he is initiated 
into the secrets of mmanwụ; the secrets which, he can never reveal to anyone of the female sex 
nor to the yet uninitiated of his own sex. This is an age-old ordeal meant to test the psychological 
balance and the sense of responsibility of the boy. It is a rigorous training in personal discipline 
and strict preservation of secrets. Any young man who reveals these secrets is counted a big 
disgrace to his family. In the past he would either be killed or sold into slavery to a distant town. 
His family would be subjected to the payment of many heavy penalties. Thus the young man 
must be able to think his thoughts and keep them to himself. Reason above all must govern his 
emotional life. He has to prove his worth. As the adolescent waxed into an adult man, according 
to a respondent, Adịlị Ajana, he must build his own separate hut in his father's compound. He 
has his own weapons, farm implements and a barn.... It was observed that such a young man has 
to distinguish oneself in competitive activities like wrestling, dancing, fighting, work and skill, 
especially when girls were among the spectators. These he should be doing some years after the 
initiation into the mmanwụ society. Of course Sporndli was not very accurate in his estimation of 
the age for initiation. It takes place years after coming to the age of reason (10-15yrs). After this 
then the youth begins to learn to tap palm trees for wine. At this stage he performs the 
ceremonial rites, for official entry into his age-grade. He thus gets into the category of those 
obliged to pay tax to the state.         
 Where the men have a lucrative occupation, like the people of Awka who were famous 
for black-smiting, people of Ikem and Nando who also are up to date traditional medicine 
practitioners, the young man joins the working group and so begins in time to earn money 
rapidly. In concord with this, Ogbalu observes that Nando people were the traditional medicine 
healers who went round to cure people of their illnesses.6  It was also observed that the men of 
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Nrí are the priests whose presence is necessary for a valid celebration of the ceremonial rites in 
connection with the coronation of kings and rites of purification whenever there is murder case. 
They travel far and wide', as Basden explained" in the performance of these priestly functions7. 
Basden also testifies that the men of Umudioka - Dunukofia go from place to place to practice 
their trade - as they were the renowned experts in the cutting of ichi (tattooing the face, as a sign 
of mature manhood) or tribal marks. Young men born in these towns on growing up follow the 
trade of the men and easily make money to build their own houses, pay the bride wealth, and 
make initial payments in some of the common titles.  

The Girl before Marriage  

In the sub-title, love and courtship, we saw that inquiries are made by both parties to the 
proposed marriage. If the results are unsatisfactory, the marriage is dropped. To be able to pass 
the test of these inquiries both the youth and the maid have got preparations to make. We have 
seen the picture of the young man before marriage. About the girl before marriage, Basden has 
the following comment to make, 'By the time they are nine or ten, they are regularly employed in 
fetching supplies of water. They take part daily in such duties as the sweeping of the compound, 
the rubbing of the house, the collection of firewood and the preparation of food. Soon after 
daylight the women folk leave the house in order to bring in the morning supply of water..... ... 
 On market days, practically the whole female population move to the market place either 
to trade or to enjoy the general entertainment such gatherings afford... "From the age of four and 
five, the women are taught to balance tiny pots of water on their heads so that they have a stately 
carriage. The job that takes precedence over all others is the visit with the water pot to the stream 
or spring....". This is the initiation of the girl into household duties and her success in this field 
counts very much in winning her a suitable husband. The way she goes about her duties will 
recommend her as a suitable and capable housewife. Her family background and the character of 
the mother have a lot to add or to subtract as the case may be. Since in the past, practically all 
girls were meant for marriage, parents usually trained their daughters as future house-wives. 
They have their age-grades and dance groups. The Igbo girl at this stage begins to imitate the 
other girls of her age group and becomes more self conscious. Girls usually take pride in their 
physical features, especially where they have been fully developed and well-formed without 
natural defects. According to a respondent, No girl would go to the public assembly without first 
carefully adorning herself. "Wristlets, ear-rings, necklaces and rolls of jigida on the waist were 
the prominent and coveted ornaments. To these Basden adds the following: "More widespread 
are the brass leg rings. For the complete outfit these are graduated in size from the ankle 
upwards, the number of rings depending on the size of the girl. Up to a certain age the rings must 
finish below the knees, at full age they must extend above the knees... These are worn prior to 
marriage and never after". Besides these, bracelets of ivory or sections of huge elephant tusks are 
worn by rich ladies or women of high rank. The anklets are about nine inches in depth by from 
two to three inches in thickness. It is not at all comfortable to wear these, but the girls have to put 
up with them as being imposed by fashion. It is not only the Igbo girls that have had to undergo 
acute physical discomfort to find a husband. It has been known that western women used to wear 
a steel-framed corset, while in China mothers used to bind the feet of their daughters very tightly 
in order to achieve the love-fetish and attraction which lay in small and dainty feet. All these are 
equally of "The village belles take particular pains to attract the attention of eligible young men 
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and do not hesitate to advertise their personal charms. On gala days, every available ornament is 
brought into requisition. The girls revel in dancing and seize every opportunity of displaying 
their charms". Some Igbo girls add poise to their erectness by deliberately walking upright and 
chest-out giving room to pointed breasts.       
 In the choice of a wife, the Igbo gives preference to a girl with long thin limbs which are 
regarded as signs of fast growth and hugeness later on in marred life. Whereas ideas of female 
beauty vary from people to people, the horror of disease or of physical deformity can be said to 
be universal. Nevertheless, what is beautiful to a European or to an Asiatic may seem repulsive 
to an African It is all a matter of taste. For instance in Western Europe, fashion may decide the 
position and width of women's waists, and corsets be used to emphasize them, while obesity in a 
woman goes against the established standard of female beauty. However among the Kirghiz of 
Central Asia and some West African peoples fatness in a woman is regarded as attractive. Also 
among the Igbo in the past, a prospective wife was set aside in a hut and fed and instructed 
without much exercise until she was well prepared physically and psychologically to assume the 
role of house wife and after a short time, that of a mother. This practice which no longer exists 
today was referred to ineezi (returning to the fattening house).      
 According to Celestine A. Obi,8 As a general rule, fat young girls with stout brawny 
joined limbs (called ukwu nchi - grasscutters short legs) are not ranked among the beautiful 
according to Igbo standards. This is because such usually scarcely ever added an inch to their 
low stature later- in married life. A huge woman (not necessarily a fat one) is the choice of most 
people. This has many obvious advantages, for not only that she commands respect and is the 
pride of her husband, also she will be able to do farm work and in childbearing, she would 
generate her kind. Furthermore, it has an added social advantage. Such a woman because of her 
size is easily recognizable in the assembly of women. Given the average skill and intelligence 
she usually becomes the leader of her dance group or the president of the women's council.  

Polygamy: 

 In contrast to how people see a monogamist, polygamist is recognized as a wealthy man 
among the Igbo. In the old time and even today, it is only the wealthy ones that can take care of 
multiple wives and their troubles. Women are not easy to handle. However, there are reasons 
why Igbo men get involved in polygamous family. It was told that as farmers, the Igbo people 
who wanted to expand their farming activities, used to take more than a wife to help them in the 
farm work because women are good in farm work and not long, their children will grow to start 
helping.  Becker (1974) showed the possibility of marriage increasing utility of both partners 
through complementarities of inputs in household production. As marriage has evolved over time 
and women's share of the labour market has increased, the model of marriage where one spouse 
works and the other attends to children seems to be less relevant to many modern households.9 
That is to say that man takes to more wives for economic.  It was understood that a man must 
refrain from intercourse with lactating mother or woman once pregnancy sets in. It was also 
observed that it is hard for a man to stay away from intercourse for a long period and so, to avoid 
violating the sexual taboos of the land, the Igbo man takes more wives for sexual satisfaction. 
One needs to know here that many men want change and this leads to Igbo saying that ofu ọtụ 
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na-egbu utu.  That is to say that one virgina is injurious to man’s penis. I think this explains 
being gluttonous among men. Some men can never be satisfied on bed by one woman and so, 
they go for two, three, four and more. Some marry up to 7, 15, and 28 or more depending on how 
gluttonous and rich they are. In fact, it was said that one man in a Community called Achala 
married 41 wives in 1978 alone. Apart from this, women seem to age faster than men and so, 
they start to lose interest in intercourse earlier than their husbands. When a man begins to 
experience this behavior, he does not waste time to taking another wife who will be warming his 
bed and thereby, giving him more children to expand his dynasty.      
 Quite often, the barrenness of the first wife leads to taking a second, in conditions 
namely, where great value is placed on posterity. One understands this as the Igbo people love 
having children and take children as assets. When a marriage has proved fruitless, then another 
woman, (at times one already pregnant outside marriage) is sought to redeem the situation. If the 
husband fails to or delays before taking a wife, he sets the ball of gossip rolling. Often people 
advise him to act quickly. "Marriage must be fruitful. Of what use is it, if it is not fruitful? One 
year is enough for any woman who would have a baby to begin making one". Obi observes:  

A second wife may also be taken if the first becomes impossible to live with. Both 
will now compete to win the good favour of the husband. We have also seen cases 
where the first wife led the way in marrying a second wife into the family. It is 
not only for economic reasons or to have children that have made polygamy to 
flourish as it did in lgbo land. Many people, especially Chiefs married for social 
prestige. Just as it is the custom that among the Lango people of Uganda, there is 
no limit, so also among the Igbo there is none either. It is not uncommon to find a 
man with 5 to 10 wives or sometimes even more. 10      

This is understandable as no man wants to die untimely. When a woman proves difficult to live 
with, a man who wants to live, gets arrival for the woman. The funny thing in this situation is 
that once another woman comes in, the difficult one tends to be good. And that is the escape root 
for the man. 

Same Sex (woman to woman) Marriage:       
 Recently, some European and American cultures have legislated and made same sex 
marriage legal. In this situation, a man has a right to marry a fellow man and a woman has a right 
to marry a fellow woman. Unfortunately, this relationship negates the concept for which 
marriage was understood especially among African people. In Igbo culture, same sex marriage 
can only occur between two women and never between two men.  … marriage has been 
associated with heterosexual couples throughout most of human history. As indicated, one reason 
for having the institution of marriage is to protect children, as human experience has proven that, 
in general, children are better off being raised by loving parents instead of being abandoned or 
raised by the State itself.11 However, the case of Igbo differs from the understanding of the west 
in the sense that for the Igbo, the marriage is between a married woman and a spinster and they 
never attempt exchanging sexual intercourse whereas in the case of the West, the marriage is 
between two spinsters who at will satisfy each other sexually weather by carnal or by oral.  
 One needs to understand this as the devise whereby a sterile woman tries to render her 
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supreme service to society, thereby strengthening her position as a useful and responsible 
member of her husband's family. She pays for a new life on behalf of her husband, or she 
provides him with the necessary funds for a new marriage, with a view to raising children for her 
husband by proxy as we may put it. Among the Igbo, a woman who could not bear children to 
her husband stands to be thrown out once another woman comes in. Therefore, for her to secure 
her position, she needs to act fast and get another woman whose responsibility is to secure the 
husband’s family name for the good of all of them. In another development, if a woman after 
spending her child bearing age is without a child, particularly male child, and her husband is 
advanced in age to marry a second wife or is no more, she may decide to marry another woman 
who will bear children on behalf of her husband to maintain his lineage. When the woman gets 
in, she has no business in satisfying the other woman sexually. It is the responsibility of the 
owner of the house to impregnate her. However, if the husband is late and she marries another 
woman because she could not bear children before the husband’s death, she hires or allows the 
lady to choose an outsider to be coming in to make the babies for them. I need to state here that 
the babies out of this practice, do not belong to the hired man and he is not responsible for their 
training. Reason is that, among the Igbo, babies made out of wedlock, do not belong to the man. 
And this is why the Igbo say that “ọyị ekete nwa”. That is to say that boy friend does not hand 
share in a baby made from the friendship. The only thing that makes a man to claim a pregnancy 
in Igbo culture is when such a man pays bride wealth on the girl.      
 
Nkuchi nwaanyị (Levirate) marriage:         

This is a marriage by inheritance. It is marriage between a widow and her brother-in-law after the 
husband’s death especially where the husband has no male child. Basden acknowledged that this was 
widely practiced in Awka Province.12 He says that, a man by this practice takes over his dead father's wife 
or dead brother's wife where there is no heir or male issue or if the heir is a minor. However, the woman 
has to consent to the idea after which, all rites will be performed. But this depends on the woman’s age 
and the man's ability to maintain her. What it means is that her previous marriage was not terminated by 
the death of her husband rather, it continues with this heir who has inherited her. Apart from raising up 
children or rather, male children which the dead husband could not, the practice gives protection to the 
widow and secures her late husband’s property. 

 
Nhachi Nwaanyị (Retention marriage):        
 Among the Chinese in the Yunan Province, when a family is rich and does not have a 
male child, they would not like the lineage to come to an end. So, what they use to do before 
“one child policy” was to approach a poor family that has enough male children pays groom 
wealth on the guy and marries him off. From that moment, the guy ceases to be a member of his 
parents’ family but belongs to the girl’s family. He thereafter forfeits his father’s name and 
assumes the girl’s family name and every child out of the marriage, belongs to the girl’s family. 
 In Igbo land, it is a source of humiliation and worry for a family not to have a male child. 
The consequence is that whenever the female children of the couple are married off and their 
parents eventually die all their property go to a stranger who does not know how they toiled and 
achieved those things. To safeguard this and see that their family lineage continues, parents 
normally, choose one of their daughters who will like to stay behind without getting into 
marriage so as to bear children on behalf of her father. Because Marriage is one of the ‘basic 
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civil rights of man’…the freedom to marry, or not marry13, Once the girl’s consent is secured, 
the father goes on to inform his kinsmen about this decision. He will then proceed to pay the 
bride wealth to his kinsmen and perform all rites as done in normal marriage situation. Such rites 
done in normal marriage situation are  

• Gallons of palmwine 
• Cash gift 
• Bottle of gin 
• Kolanut 
• One goat 
• Packets of cigarettes (optional) 
• Bags of rice 
• Tubers of yams 
• Crates of soft drinks 
• Stock fish 
• Bundles of George/Hollandis wrappers 
• Jewellery 

The exact number of items required depends on tradition of each community or town. 

 The rites qualify the girl’s children born out of such arrangement to be legitimate children. The 
woman therefore assumes two statuses: as a man; takes part in all men affairs in the kindred and 
as a woman, she takes part in co-wives meetings and sharing in the environment. She selects 
lovers with whom she cohabits to beget children on behalf of her dead father. The children, thus 
raised, would succeed to her father's property.14 

Ghost marriage:          
 Sometimes, a family may be unfortunate and their only son may die when the couple is 
too old to bear another child. It is really painful to witness such in a family life. Because this is a 
hopeless situation, the couple has no choice than to marry a wife for the deceased son. Some 
families tell the maiden and her family about the demise of their son and that they want to marry 
the girl to bear children. Some do not tell but there is never a time the girl will not know. 
However, it is left for the girl to find lover whose responsibility it is to impregnate her with the 
consent of the parents –in- law. They have to know the man to be sure that she doesn’t bring in 
wrong blood into the family. 

Nkechi nwaanyị (Replacement) marriage:       
 It is said among the Igbo that “ogburu onye na onye so ala” and that is to say that no one 
wastes blood and go scot free. It is a taboo among the Igbo to take a fellow man’s life. Who does 
that has to hang himself or be hung. However, if it is manslaughter whereby the death is due to 

                                                           
13

 Ruth Mitchell,  Same-Sex Marriage—and Marriage a Position Paper from the Center for Inquiry Office  of Public Policy. Washington 
DC: Center for Inquiry, November, 2007 

14 Celestine A. Obi , Marriage among the Igbo of Nigeria : unpublished doctoral thesis submitted to Pontifical Urban University, Rome (1970) 

 



accident, the killer instead of being hung has to hand over his or her daughter or sister to the 
family of the deceased in marriage without any payment of bride wealth. The girl stays as a 
replacement to the deceased and will bear children for the family. She is not free to quit the 
marriage.  

Deity & a Lady:          
 Prior to the coming of the west to West Africa and subsequent conversion of some of 
them into Christianity, the Igbo people worship a lot of deities. Some of the deities are male 
while others are female. It was learnt that some of the deities used to demand a wife from the 
worshippers and when they do not do that, they will face the consequences. So, what they do is 
to go to a far place and get a wife for the deity while presenting the Chief priest as the husband. 
It was observed that the Chief Priest is the man in charge of impregnating the deity’s wife any 
way. According to a respondent, Iwegbune Ekwemeze,15 osu caste system among the Igbo 
started through this type of marriage. There are other forms of marriage observed in Nigeria that 
are not of Igbo language group. These forms of marriage are: 

Exchange marriage:           
 This marriage does occur among the Tiv of Nigeria. It is a situation whereby two friends 
want to marry but do not have money to marry. Each of them has grown up sister. They 
exchange the sisters who then become wives to each of them. However, if anyone of them does 
not conceive while the one wife to the other friend, conceive, the man whose sister conceived, 
will go and take back his own sister and sends the infertile one back to the brother.   

Conclusion:           
 Having discussed all types of Igbo marriage, one may understand that nothing happens 
without a cause. The Igbo see child as umbrella. To them, one travels with umbrella in readiness 
for rainy time and so, they try to procreate knowing full well that there will be a time when their 
bones may weaken and they could not be able to do everything for themselves. So, by being 
proactive, they try to prepare for old age. This leads them to getting married as no one man or 
woman can procreate without sexual contact with opposite sex. However, it becomes 
embarrassing to them if after every effort made towards realizing such dream fails. That is, if the 
first marriage fails to be productive. If so, the man may go for a second wife or the woman may 
marry her fellow woman to beget children for her husband, dead or alive and so, the various 
types of marriage discussed above erupted as moves to keep a successor. One needs to 
understand the Igbo very clearly here. The Igbo people are very hard working race and they 
would not be happy even after life on earth that someone who did not know how they got their 
wealth, to come around to reap where he did not sow especially one that has been their enemy 
while alive. We want to say that the Igbo still have this notion even now and that is why most of 
the childless couples move for the new trend in child adoption thereby acculturating such 
practice into Igbo culture.  

 

 

                                                           

Ekwemeze Iwegbune is a 89 year old farmer from Ikem, Anambra East Local Government Area. 
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