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Abstract:

This is a comparative study on Chinese and Igbiefsehbout ghosts and life after death. One undedst
that with the interaction between the Western ahoh€se cultures on one side, Igho and Westernresltu
on the other, the modern Chinese and Igbo peopiestb misunderstand their ancestors’ understarafing
life after death hence, the disrepect for the deadcent times from the duo cultures. This papawhs at
this development and therefore intends to findweliét ghost is, how the Chinese see ghosts, whatgho
stand for in in Igbo world view, how both culturedate with the ghosts and know the different types
ghosts especially during ghosts and or ancesteastf In effort to make this paper good, the study
consulted some books on related topics, had fatactinterview sessions with some intervieweesrehe
possible from both cultures and through phone cwatimns. Responses from the interviews and estract
from books read, formed the data of this study. Shely observed that both cultures recognise the
presence of ghosts. It also found that both cutueeognise and respect ancestors believing thgththve
symbiotic relationship with their various ancestdrfowever, this paper acknowldged that non of the
cultures equates her ancestors status with thiiteoghosts. This paper understands that whatev&ts én
people’s culture is part of that culture and ashsuelps the growth of such culture. It thereforeaemages
the promotion of those arts within any culture ghetmotes the moral attitudes of the people

Introduction:

There are many ghosts in both Igbo and Chinesareslt They have been worshipped by the Chinesa for
few thousand years. Even Confucius said, "Resgexitg and gods, but keep away from them." However,
among the Igbo, ghosts are not worshipped, rathey, are wished away. While many people believe in
ghosts, there are others who don't. The Chinesgl@eften say, "If you believe it, there will beytbf you
don't, there will not." The ghost is a classicahga in Chinese culture, i.e., the young woman wifese is
covered by long black hair, who dies due to misfiogt, then comes back for revenge. Among the Igh®, i
the spirit of one who passed away in bad mannech Sieath comes as a result of accident, suicide,
untimely or due to evil disease. Some are thetspifi those whose death did not receive normalaburi
rites. “Among the Igbo, people love to live life @fulation, life of righteousness, life that attsdove and
respect to the beholder even after here on eauth Seople when they die and befitting burial adedr
them are remembered as ancestors” (Anedo, 2008dinal burial rites stand as a passport to meeting
one’s creator and as such, it eludes such unfagwges. An example of such ghost according to Rébe
Weller, is “...Qu Yuan, a loyal Warring States perimtholar and poet whose emperor suspected him of
treachery, and who thus drowned himself. The empeter repented and ordered food thrown into the
river to feed Qu Yuan's ghost.” The food throwroirthe water also was meant to scare the fish from
eating Qu Yuan’s body by eating the food. Anotheaineple of ghost is what Chinese call short—term
ancestors. According to them, “Sometimes ghostsaagfiest worshipped as ancestors, but then evéiptua
come to be treated as ghosts.” An instance ofctinisbe seen in the treatment of what are call€hinese



language anthropological literature “outsider atre¢gablets” (I — hsing kung-ma p’ai), that istablet
which represents the dead spirit of another famitlescent line. Generally, such outsider tabletsrdry
way of marriage, be it virilocal or urorilocal. Tigh, all outside tablets are grouped under the comin
hsing kung-ma p’ai rubric, there are, in fact, impat differences between them. For example, the
classification of outsider tablet as tending moowvard a ghost or toward an ancestor spirit can be
determined by where it is kept. Outsider tablety tmafound anywhere other than the main hall, sscim

a side room, rear room, kitchen, or pig pen, uridereaves, etc. There are even ways to mark aetitfe
status when they are placed in the main hall tecétd their inferiority to the real ancestors.

The word "ghost" for many Chinese conjures up simiinages and in some cases differs from how the
Igbo see it. Often the ghost is a beautiful yourgman. The sudden switch from a beautiful girl to a
frightening ghost is striking. The seemingly fragihelpless and beautiful women turning into fesle
killers are a favorite theme among African and Asiaovie directors and storywriters. One has to
understand that it is not only dead females turghtost. It is certain that even ancestors uncasedrhong

the Chinese or maltreated before death and forgaifter death among the Igbo, also turn to be ghdist
then means that when an ancestor is neglectedenminte hungry, he or she becomes violet in thattyung
person they say, is an angry one. Anedo (2008)aelatges that”... because of neglect of ancestors and
subsequent violation of moral codes of the lanthiyivings, the ancestors allow certain unpleasaetts

to affect human beings.” However, “In studying tieeiprocity that is at the heart of ancestor wqrshie
shall find that the livings are expected to canetfie dead in payment of the debts they owe thesgoBd
this, in the act of meeting this obligation, thérg hopes to inspire a further reciprocal respdnse the
ancestors, to obtain through them the good liftheg perceive it: wealth, rich harvests, and offgpmwho

will ensure undying memory and sustenance in ttexl&€”(Emily M. Ahern, 1973: 91).

M ethodology

To carry out this type of research is not an easl.tThis is because the two cultures in questierfax
from each other. It is an International study. Heere because the | am an Igbo personality who
specialised in African Culture and Civilization aatthe same time lived in China and studied Cleines
Culture and Anthropology, it was difficult to ohtainformation through my contacts. While | was in
China, | visited Buddhist, Toast and Chinese Feligions’ temples. During the times, | had intewie
sessions with some Monks. | visited and particigpate tomb sweeping ceremony during the Chinese
Ancestors’ festival.

Being an Igbo person, | observed some festivatsoimour of ancestors. Such festivals are ituakagni,
alommuo, and igbu ogbala. | also observed ini idfar ogbanje (changiling). Where what was happgnin
was not clear to me, | asked questions. | evenflladhterview sessions with some elderly and yoemng
persons. All the responses from interview sessiammd understandings from my observations during
ceremonies formed the data for this study. Thege w@lected and analysed.

Chinese thoughtstowardslife after death

Young women in traditional societies are rarely@med with much power, and malignant powers are only
summoned with keen hatred and a desire for revefige. more badly one is wronged, the more powerful
he or she becomes after death. Such beliefs aselgloelated to the Chinese attitude towards Iffera
death -- a combination of superstition and religion

Buddhist doctrines about the life cycle led to maiwd descriptions in Chinese legends about karAua.
example, Buddhism forbids murder; in folklore, pkopelieve that butchers return in the next lifethe
form of the animals they killed. People who tretitens badly or do cruel things become patheticdsgin
suffering for the rest of the next life.

Besides retribution in lives to come, vivid and gdicated descriptions of heaven and hell also drist
Chinese legends. People have imaginatively tramsdid) their real life experiences into visions oé th



unknown world. The Chinese legendary hell, for egkanis governed by a king in a completely
bureaucratic system. The king of the undergroukds&harge of people's lives, keeping a book theitss
out the exact time of everybody's death.

In the classic novel, Pilgrimage to the West, thenkky King Wu Kong goes to visit the king of hefida
reads the book of death. He looks for his own nama erases it, ensuring himself everlasting lifieer®

are many references ghosts in Chinese culture. Even Confucius said, "Respect ghosts and gods, bu
keep away from them.”

The ghosts take many forms depending on the wayhioh the person died, and are often harmful. Many
of the Chinese ghost beliefs have been acceptedelghboring cultures, notably Japan and south-east
Asia. Ghost beliefs are closely associated withttaditional Chinese religion based on ancestorshipr,
many of which were incorporated in Taoism. Latelidie were influenced by Buddhism, and in turn
influenced and created uniquely Chinese Buddhigtfse

Many Chinese today consider that it is possibledotact the spirits of their ancestors through dioma,

and that the ancestor can help their descendamieofferly respected and rewarded. The annual ghost
festival is celebrated by Chinese around the wdbld.this day ghosts and spirits, including thosehef
deceased ancestors, come out from the lower re&ahosts are described in classical Chinese texts, an
continue to be depicted in modern literature andie®

Chinese Ghost Culture:

The Chinese believe that the dead become ghostedetheaven and earth. Spirits without descendants
care for them are summoned during the Ghost Féstivahat they may also enjoy the warmth of life
among the living. This custom -- an extension @& ttaditional Chinese ethic of "universal love"has
been woven together with the didactic legend, "Mbgi Saving His Mother from Hades." It lends the
Ghost Festival a positive spin as a time for remeninly the importance of filial piety. People nowba
inherited releasing river light as an importantivait. It is said that river light can comfort anglarm
homeless ghosts. “In the rural areas along thehgasdtern edge of the Taipei basin, conservativelitzsnm
burn three sticks of incense every morning andyegeening. One of these is placed in a niche oetié
back door for the wandering ghost; one is dedicatdtie stove God whose image resides above tge lar
brick structure on which all meals are prepared e third is placed in a burner before the tabtétthe
family’'s immediate ancestors”(Wolf, 1974). In conance with Arthur’s statement, Janet Lee Scothi§n
book, For Gods, Ghost and Ancestors) says, “The feature to understand is that paper offerings’ a
burnt to ashes so they may go beyond the confifidlsedliving world — to the gods, the ghosts, ahd t
ancestors.”

Burial of the dead:

In the past, the burial of the dead (crematiomaditionally uncommon) was a matter taken veryaesiy
in Chinese society. Improper funeral arrangemeotsdcwreak ill fortune and disaster upon the fanafy
the deceased. To a certain degree, Chinese fuitesabnd burial customs were determined by theadge
the deceased, the manner of his/her death, histéiers and position in society and his/her masiiatus.

According to Chinese custom, an older person shoatdshow respect to someone younger. Thus, if the
deceased was a young bachelor his body could nbtdaght home but was left at the funeral parlat an
the parents could not offer prayers for their sdimce the deceased was unmarried he had no chiidren
perform the rites, which was why the body did naee the family home. If a baby or child died nadual
rites were performed since respect could not bevehim a younger person. The child was, therefore,
buried in silence.

Death is the event which marks the passage ofdimidual from the world of man to the world of spir
According to Francis (1971), “All rites in West Taviunerals aim at one of four things: (1). Expegtihe



spirit’s safe entry into that world; (2) its comfan that world; (3) expressing sorrowful feelingkthe
living and their reluctance to let the dead go; éddmaking sure that the dead has not createditommsl
for future disaster through circumstances whichkegond his or her control.” Chinese funeral rfsan
elderly person must follow the prescribed form @odvey the relevant rites that befit the persorchSu
prescribed form may be in gifts thus:

According to traditional Chinese beliefs, it is tpthe living to make sure that their departed

relatives are looked after financially and matéyjads the dead cannot take anything with them to
the next life. The act of burning the paper produsends’ it to the underworld. If the departed

live well on the other side, it is believed theylwestow blessings on the living. (AnthpB909).

Igbo Thought Towards Life and Death

Human beings do have a double status which is ené&mong creatures of this world. On the one hand
men are animals formed out of long slow evolutigraocess. Men have emerged out of the lower forms
of and they constitute part of the continuous reafrmature. The belief that those who depart fraws t
earth continue in existence elsewhere and areedyiiv touch with those who are still here on edstheen

in certain cults. As animals, men are mortal, madeof the dust of earth and destined to returth&d
dust. Men have a normal life span today. In ouesées or in our eighties or at most our ninetiesshall

die, and this living body, then lifeless and cald| begin to disintegrate and return to the dusthe earth.
This on one hand is true. Even Anedo (2007:147pasupd it by saying that “For the Igbo people, what
survives after death, are the spirits. They redhisl as the real person himself, or a mirror ofdsva
“Onyinyo” and this “Onyinyo” is liable to God alorie

But on the other hand while we are part of natir@, quite precise sense we transcend nature. Epang
possessed of reason which is the power to contéenatad understand, including our own nature, from a
intellectual vantage point outside it. The journieythe spirit land in some cases is believed torgland
arduous. At death the spirit leaves the body. “TOleseminated spirit looks like the shadow casthwy t
person on a sunny day during his time” (Metuh, 1:988). On leaving the body, the spirit hangs adoun
the home stead for a few days, visiting for the tamse, the place he used to be frequently whilervas
alive. Soon after burial, he sets out for the amakspirit land.

On Being Mortal:

Although it is entirely proper and appropriateemhwe are trying to think about the nature of the
universe and the place of human life within it tophasize, yet we still have to give our main attento
this present world and the problems of living witli. For as well as being immortal we are also talor
And our immediate task is to live well the preskfiet which is all that we are now allowed to seévihg
well the present life is to reap the benefits afterds as Arinze (1970:18) says “... not every anedsto
worshipped, not the wicked ones, not the wandergsgless ghosts, but only good ancestors, who have
reached the spirit world.”

One may imagine here how such an ancestor believdthve reached the spirit world is dictated. As
Anizoba (2002:78) also mentions that “It is notmwveead relative that enjoys reincarnation or ewvahiife

in the eternity”, when a grown up dies the diviigefirst of all consulted to find out why he dietiadl for

the traditional Igbo do not easily attribute desttta natural cause but often suspect the handspira or

an evil men at work. However, those who are younghieir tens and twenties-generally have not yet
realized that they are mortals. Of course they kttwat all human are mortals and that they are hu@rach
they draw the logical conclusion.

The concept of ghost among the Igho seems quiferdift from that of the Chinese in some aspects.
Therefore, for one to understand Igbo definitiongbbst, it is imperative to study the Igbo worlawi
especially as it concerns human soul.



Human soul

The Igbo thinker was forced by nature to searchiHferexistence of human soul, which he called 'nem@’

him the soul is an infinite substance that provesexistence of man. The Igbo thinker believes that
soul is immortal and that the body can't perfornexist without the soul, which means that he,y&g to

say that the body is the property of the soul.

For him one cannot see or physically perceive thd but through one’s intuitive knowledge one can
perceive it. He believes that is through one’s gbak one can reach and communicate in the sgiritua
realm. For him whatever action a man carries oustrbe permitted by the soul. The Igbo thinker helge
that the relationship between the body and soalfigite relationship. That is to say that thelati@nship

will always come to a point of separation, whiclhie death of the body.

He believes that the soul never dies; it only safearitself from body. The Igbo thinker believeattbach
soul has a particular time made eternally for itseparate from the body, when the body and the soul
separate accidentally, he called it an untimelpm@mature separation, which is called ‘onwu ikdgimo
language, and that keeps the soul restless wheanviés the body or when the body dies. He thinasttie
body and the soul should separate peacefully wihanfor it to take place is.

The Igbo does not believe that man should die prerely. They therefore, attribute all cases of prame
death, to external manipulations not destined byk@iu, the Creator. It is these spirits emanatiragnfr
premature or bad death that the Igbo call ghodtesé& souls called ghosts they believe, wander about
terrorizing the living. This is because of the vilmywhich their death came; they are restless becthey
neither belong to the world of the dead nor theldvof the living. Reasons for their terrorism aféwo. In

one aspect, these angry souls want a revenge aggsoieone caused their untimely death or thaether
are jealous of their mates still living and woulat allow them to have peace. Some of them diedméce

far from home and were not brought home eitherfditirburial rites. They therefore disturb theirilig
relations in order to be satisfied. This papenpisliscuss these types of souls which are otherthiséypes

of ghosts in Igbo Culture.

Ogbanjeis an ancient Igbo metaphysical philosophy. Ogb#nihe process whereby the soul is internally
influenced by the evil spirit or to have a covenaith the spirit.

Dreams:

For the Igbo thinker dreaming is an act of movireydnd the physical world to an unseen world or
spiritual realm. The Igbo thinker believes that ains are where one’s soul plays more roles in its
existence. When a man is dreaming, his soul appedrave partially separated from the body. Folgim
thinker that is not sleeping. He believes that whenan is sleeping his body and soul should beate
When a man dreams and remembers his dreams wheakes up, that tells that he wasn't sleeping but
rather he moved beyond physical realm. He who hpsira sleep doesn't remember anything when he
wakes up. For example, having a nightmare and sugdeking up and finding yourself sweating because
you were running in your dream.

These thinkers believe that whatever happens ifs @ineams is a preview of what is about to happehé
physical world. They believe that whatever happenthe physical world had already taken place & th
spiritual world. They also believe that differemedms or different signs in dreams have differe@amnng

in the physical world. E.g. The Igbo thinker beiethat when a man sees a confine in his dread|st
that death is on the way or that serious illnesaitsvwa member of his family.

Sometimes, when an Igbo man experiences a dredam#ies him upset, he goes to a fortune telleintb f
out what the meaning is and what the dream represear him a dream is a way to get a message thiem
subconscious. The Igbo thinker sees dreams todbe re



List of supernatural beingsin Chinesefolklore

Yan Wang also called Yanluo is the god of deaththedsovereign of the underworld. He is also thiggu

of the underworld, and decides whether the deadl Ve good or miserable future lives. Although
ultimately based on the god Yama of the Hindu Vedias Buddhist Yan Wang has developed different
myths and different functions from the Hindu deian Wang is normally depicted wearing a Chinese
judge's cap in Chinese and Japanese art. He soasetippears on Chinese Hell Bank Notes.

Gl is the general Chinese term for ghost, used inbtation with other symbols to give related measing
such as gweilo, literally "ghost man", used to refewhite people, and mogwai meaning "devil". Ded
symbols such as (chui) meaning "nightmare" alsoyaatated meanings. There are many types af Gu

« Diao S Gui: The ghost of someone who has been hanged, @itke&ecution or suicide
e Yéu Hun Y¢ Gui:

1. The wandering ghost who has died far away fromhkishometown or family, especially
when his/her body and spirit haven't been sent bmblome.

2. The wandering ghost of the dead, including vengshitits who take their revenge,
hungry ghosts and playful spirits who may causeildi® during the Hungry Ghost
Festival.

* G Pé: A ghost that takes the form of a kind andnfillg old woman. They may be the spirits of
servants who used to work for rich families, ancwlave returned to help around the house.

« Ni Gu: The ghost of a woman who has committed suicide tdusome injustice such as being
wronged or sexually abused. She returns to takeglvenge.

* Yuan Gu: The ghost of someone who have died a wrongfuthdéizhey roam the world of the
living, depressed and restless, seeking to haveghevances redressed.

 Shu Gui: The spirit of someone who drowned and continisd in the water. They attack
unsuspecting victims by dragging them underwater dnowning them to take possession of the
victim's body.

WIU0 Téu Gu: A headless ghost who roams about aimlessly.

« E Gu: A hungry ghost which usually appears during thengty Ghost Festival. The spirit of a
person who has committed sins of greed while hefgag alive and condemned to suffer in
hunger after death. Variants of this concept arernon to Buddhist and Hindu beliefs.

Zhong Kui is the vanquisher of ghosts and evil beings. Pitstod him were hung in Chinese houses at the
end of the Chinese lunar year to scare away eiits@nd demons. He is depicted as fierce man with
black face and a comic beard brandishing a magard&wZhong Kui is said to be himself the ghost of a
man who failed to pass the civil service examimati@and committed suicide. He then became a ghost
hunter. There is a story that the once dreamedattsmall ghost stole the purse of imperial consért
larger ghost - Zhong Kui - captured the smaller ané returned the purse.

Supernatural Beingsin Igbo World

Igbo belief in supernatural beings is not in doulfiere are many supernatural entities which the Igb
believe, exist in the spirit world with Chukwu, t&eipreme Being as the head. These in their higcaich
order are Chukwu, Primordial beings, Ancestors, Edrsonal guardian angel), Divinities (deities)d a
ghosts.

Chukwu

Chukwu is the creator of all things both on eantld & heaven. Without Him to the Igbo, nothing was
made. They strongly believe in his existence. Heigas ministries to other spirits with certain
responsibilities but it is not the responsibility this paper to discuss them due to time and space.
However, it will take a look on the types of ghogtgvalent in Igbo culture. But it is not to sayth



Chukwu assigned any work to the ghosts. This isbse apart from their disturbing factors, theyraoe
relevant in Igbo affairs. Before going into disdossof these ghosts, it is wise to say somethinguakChi
even though it is not a ghost.

Chi

In odinaani, the Igho People believe that eachgoersas their own personal spiritual assistant ardjan
called Chi, appointed to them before and at thes tohtheir birth and remains with them for the rekt
their life on Earth. A person's Chi is the persigaifion of that individual's fate, which is creditéor an
individual's life's successes, misfortunes andufa8. The Igbo believe that their success in Iife i
determined by their Chi, and that no man can rist the greatness of his/her own Chi.

Ghostsin Igbo Society:
Ogbanje (Changeling):

Ogbanjeis believed to be an evil spirit that would detdgely plague a family with misfortune. it is
believed that upon being born by the mother, urdeertain amount of time (usually not passed pyhert
the Ogbanje would deliberately die and then comek lzand repeat the cycle, causing the family grief.
Sometimes, they are in bond on when to come tpwiféch family to be born in, and when to die omho
many times to come on earth. Some of these spirédfish, snake, animals like cat, dog, pig, ¢tree
Their purpose is to punish whatever couple they wisiy to be born by them. Female circumcision was
sometimes thought to get rid of the evil spirit,erdms finding the evil spirityi-uwa, which they have dug
somewhere secret, would ensure that ogbanje woaldrrplague the family again. lyiuwa is ogbanje’s
way of coming back into the world through a fanofyher choice.

Ogbonauke

As earlier stated that Igbo believe that no onerisated to die young, sometime some people die
prematurely due to certain circumstanceipart from accident, or suicide some women digrguchild
birth or as a result of man’s inhumanity to manwedwger, when a young person dies untimely, the soul
continues to wander about, terrorizing his age maftéis is what the Igbo call Ogbonauke meaning age
grade disturbance. The ghosts terrorize their aggsnn that they want to see that they do notltiee.
However, instead of worshipping them, native witnttdrs are invited whose work it is to spell outgh
spirits from their disturbing forces.

Other Unnamed Ghosts

These ghosts are dead relations whose relatiomstiigheir some persons in their family were sdtithat
once dead, they try to maintain that relationshiprisiting the said relation still alive. But by stwing, it
frightens the living who feels uncomfortable. Whars happens, the Igbo consult a diviner or an &lest
who knows what to do in order to separate thentiffar

History

There has been extensive interaction between ioadlt Chinese beliefs and the more recent
Confucianism, Taoism, and Buddhism. Ancestor warssithe original basic Chinese religion. The core
belief is that there is a continued existence aftmth. It is thought that the soul of a deceasrdan is
made up of yin and yang components. The yin compom®, is associated with the grave, and the yang
component, hun, is associated with ancestral @bkt death the components split into three differe
souls; the po stays with the body to the gravettergoes to judgment, and the hun resides in eesarmal
tablet. The po and hun are not immortal and neebetaourished by offerings made by descendants.
Eventually both the po and hun go to the underwaalthough the hun goes to heaven first. Unlike in
western usages of the term, underworld has no ivegainnotation.



King Hsuan (827-783 BC) according to Chinese legexetuted his minister, Tu Po, on false chargen eve
after being warned that Tu Po's ghost would seeknge. Three years later, according to historical
chronicles, Tu Po's ghost shot and killed Hsuai awibow and arrow before an assembly of feudaklord
The Chinese philosopher, Mo Tzu (470-391 BC), istgd as having commented:

"If from antiquity to the present, and since thgibaing of man, there are men who have seen theedod
of ghosts and spirits and heard their voices, hamvwe say that they do not exist? If none havechirem
and none have seen them, then how can we say td®Buat those who deny the existence of the spirits
say: "Many in the world have heard and seen somgtbii ghosts and spirits. Since they vary in testiy
who are to be accepted as really having heard aad thhem?" Mo Tzu said: As we are to rely on what
many have jointly seen and what many have joinglgrt, the case of Tu Po is to be accepted.”

Taoism was formed during the Han Dynasty (206 BCG®-QE) around the time Buddhism was introduced
to China, and it rose to predominance during thegTaynasty (618-907 CE), which initially toleratiés!
coexistence. Reverence for nature and ancestatssigicommon in popular Taoism. Banned during the
Cultural Revolution (along with all other religiong aoism is undergoing a major revival today, énd

the spirituality followed by about 30% (400 millipaf the total Chinese population

Buddhism was introduced into China in tiéckntury CE, and rapidly became popular with itselhén a
continuous cycle of rebirth and more complex ghmiefs, although the older beliefs lingered. Thee

of Buddhism into China was marked by interactiod agncretism with Taoism in particular. Originally
seen as a kind of "foreign Taoism", Buddhism'spores were translated into Chinese using the Taois
vocabulary.

Elements of pre-Han dynasty mythologies such asethio Shan Hai Jing were adapted into these belief
systems as they developed (in the case of Taommyere assimilated into Chinese culture (in theecaf
Buddhism). On the other hand, elements from thehiegs and beliefs of these systems became
incorporated into Chinese mythology. For examphe fTaoist belief of a spiritual paradise became
incorporated into mythology, as the place where artals and deities dwell.

The state of ancestor veneration in modern day £tsnmeported to be declining in areas that wereemo
heavily affected by the hostility towards religionder the Communist Regime. However, in rural acfas
China, as well as Taiwan, ancestor worship anpréstices can still be commonly found.

Practices and beliefs

Mediums

The use of mediums to communicate with spirits iscinmore important in traditional Chinese culture
than in Western societies, and is closely linke@rnoestor worship. The medium (mum mai poh) or "ask
rice woman" helps to ask the ancestor what theyiregn the other side, and these needs can b&ptbv
through the burning of paper effigies. In retuitme spirit can be of great help in matters such iasing

the lottery or being admitted to low-cost governirieousing. The person visiting the medium will take
cup of rice from their kitchen to identify the fdmi Through these communications the dead help the
living while the living helps the dead. The nameadlves a pun, since with a change in intonatiork"as
rice" becomes "spirit medium".

Ghost festival

Here, | have to relate a story told by a Buddhisnklat Dong Shan Island Temple while respondinguto
guestion on our visit in 2011. Just as the Wedufea Halloween for ghosts and ghouls, the Chihese
a holiday to honor the departed spirits of the uwdéd -- the Chinese Ghost Festival. It is saiatthhosts
roam the world every year for one lunar month. dme areas of China, visitors can see small roadside



fires, where believers burn paper money and otlifariogs to appease the restless spirits that have
temporarily been released from Hades.

The Chinese Ghost Festival is also called "Halfy"JyLunar). It is a popular occasion celebrated
throughout China on the 15th day of the seventdumonth. Historically, families offer sacrifice$ the
newly harvested grain to departed ancestors ordthiswhich also coincides with the Buddhist Ullama
(Deliverance) Festival and the Taoist Chinese GRestival. Since each of these traditions in sorag w
honours the spirits of the departed, the sevemtarlmonth has come to be known as "Ghost Month'i@nd

a time when the "Good Brethren" (ghosts from thdemworld) come back to earth to feast on the vistua
offered by the living. The offer of the first grararvest to ancestors could have arisen from theflbat
ancestors contribute to good harvest hence the affea thanksgiving to the benevolent ancestorer Ov
time the Ullambana Festival and Ghost Festival haedded together to become the present-day Chung
Yuan Putu or "Mid-origin Passage to Universal Stibra"

The Ghost Festival is a traditional Chinese festiedebrated by Chinese in many countries. Thedifith
day of the seventh month in the lunar calendamled Ghost Day and the seventh month in general is
regarded as the 'Ghost Month, in which ghosts airitss including those of the deceased ancestansie

out from the lower realm. Distinct from both then@ming Festival (in spring) and Chung Yeung Festiva
(in autumn) in which living descendants pay homageheir deceased ancestors, on Ghost Day, the
deceased are believed to visit the living. Theifabhas a long history. The Buddhists associaéeCGhung
Yuan festival with the legend of Moginlin savinghnother from the underworld. In this story, theche
learns that his mother is starving in the underdioHe travels there, overcoming many difficultiasd
offers her food. However, the food bursts into fsnbefore she can eat. In despair, he asks Saky#onun
advice. The Buddha tells him to find ten monks wiilbfast and pray together with him on the 15tly dé

the seventh moon. Moginlin follows this advice diimtblly manages to release his mother from her
torments.

On the fifteenth day the realms of Heaven and Hietl the realm of the living are open and both Taois
and Buddhists would perform rituals to transmutd absolve the sufferings of the deceased. Intritwsic
the Ghost Month is ancestor worship, where tradlly the filial piety of descendants extends teith
ancestors even after their deaths. Activities dutine month would include preparing ritualistic doo
offerings, burning incense, and burning joss papgrapier-mache form of material items such athemt
gold and other fine goods for the visiting spifsthe ancestors. Elaborate meals would be senittd w
empty seats for each of the deceased in the fareifying the deceased as if they are still livihkgcestor
worship is what distinguishes Qingming Festivalnir&host Festival because the latter includes paying
respects to all deceased, including the same amdggs generations, while the former only includieo
generations. Other festivities may include, buyargl releasing miniature paper boats and lanterns on
water, which signifies giving directions to thetlghosts and spirits of the ancestors and othéiedei

The modern festival of Chung Yuan Putu or "Mid-amigPassage to Universal Salvation" owes its origins
to both the Buddhist Ullambana (Deliverance) Fedtand the Taoist Chinese Ghost Festival, both of
which honor the spirits of the departed, and whielke now been combined. Historically, families offe
sacrifices of the newly harvested grain to depaateckstors on this day. In some parts of Chinae\msis
make small roadside fires where they burn paperey@md other offerings to appease the restlesisspir
that have temporarily been released from the unoiédw

During the ghost festival, people try to avoid mddactivities, getting married or moving to a neause-
especially at night. It is thought that if a ghfistls someone in the street and follows them hahey and
their family will have bad luck for the next ye&reople should also avoid bodies of water on Ghagt d
since they may be caught and drowned by & &k a ghost who had died through drowning and wants t
return to life. The Ghost Festival shares somelaiities with the predominantly Mexican observante

El Dia de los Muertos. Due to theme of ghosts gudts the festival is sometimes also known as the
"Chinese Halloween".



Hungry ghosts

Hungry Ghosts are a Buddhist concept that diffessnfghosts in Chinese tradition. Traditional belgef
that people become ghosts when they die. It wagnailly thought that ghosts did not have eterrfal but
would slowly weaken and eventually die a seconetiriungry ghosts in traditional thought would oby

an issue in exceptional cases such a whole fanmaly killed or when a family no longer appreciategirth
ancestors. With the rise of popularity in Buddhighe idea that souls would live in space until
reincarnation became popular. In the Taoist treniit is believed hungry ghosts can arise from peop
whose deaths have been violent or unhappy. BothdiEiech and Taoism share the idea that hungry ghosts
can emerge from neglect or desertion of ancestors.

According to the Hua-yen Sutra evil deeds will @assoul to be born in different realms. Theresaxe
possible realms of existence for souls. The higtlegtee of evil deed will cause a soul to be baota a
realm as a denizen of hell, the lower degree df wWwuld cause a soul to be born as an animal, laad t
lowest degree would cause a soul to be born an@rhghost. Evil deeds that lead to becoming a hung
ghost would be killing, stealing and sexual misamtdDesire, greed, anger and ignorance all hasterfa
in causing a soul to be reborn as a hungry ghastuse they are motives for people to perform eadlds.
The least serious of these will cause one to banpakhe destiny of becoming a hungry ghost.

Miscellany

When someone dies, it is important to perform theect rites to ensure that the departed ances&s dot
become a wandering ghost. Since the corpse, @asat the bones, continues to have powers that could
affect the fate of living relatives, an expert en@-shui is needed to determine an auspicious fiaege,

and orientation of the burial.

In Chinese tradition, a ghost marriage (also knewm Minghun or spirit marriage) is a marriage ok
one or both parties are deceased. A ghost mamiageusually set up by the family of the deceasat an
performed for a number of reasons, including theriage of a couple previously engaged before one
member's death, to integrate an unmarried daughter a patrilineage, to ensure the family line is
continued, or to maintain that no younger broteenarried before an elder brother.

Ancestors among the Igbo

The history of ancestral belief among the Igbosi®lal as how death came into the world. Among tibe |
people of West Africa, the belief that life exterfisyond death is a serious issue. The Igbo betieat
when one dies the soul separates itself from thsipal body, leaving it to decay and as such goes a
settles in a place prepared for it depending onsthés status. So it happens that when soul ansdigdly
self cease to relate, one is said to have died. #n€raig (1998:41) says, “In as much as it haticer
relation to a body, the soul is a form to that haoalgich is the perfection of that body. It is arfobecause
a natural body is composed of matter and form.”

The belief, that the soul lives beyond this preddatafter separation from the matter is unquesilde
among the Igbo. The Igbho therefore honour sombesd souls believed to have lived exemplary lifdevh
on earth. In explaining this point, Anizoba (20(:8ays, “To live a good life means that one mastoe
a murderer, a sorcerer and a liar. One must abftaimany unclean thing and uphold all the soc@inms
and taboos of one’s community.”

These souls are called ancestors. The Igbo peowl® i asndiichie However, there are three types of
ndiichiein Igbo belief system. These ardiichie di ndu(the living ancestors). They are the oldest $et o
people in a community. Ajamma (2005; 13) grouget at the age bracket 71 and above. He says, “They
are the apex of the hierarchy of the age gradesy Tbld in trust the tradition and culture of treople and
ensure their sanctity always.” The oldest amongtieethe head or obi of the village.

The living ancestors are believed to be closeh&odead ancestors and therefore serve as intemesdia
between the younyer ones and the dead ancestayg.uRderstand and speak the language of the dead. A



a result of their position in the families and twnmunities, they are respected. It is the beli¢he Igho
people that whoever they curse or bless is ratifigthe living dead. Therefore no one loves to losoor
challenge their words. An example was what happénéthe New American Bible (1995; Gen, 27:33)
thus: “Who was it then who killed an animal anduggbt it to me? | ate it just before you came. lgghim

my final blessing and so it is forever.” Apart frahis, respect for elders has been with the Igbmftime

of creation and that is why the elders snub thengeu ones whenever they pass them without showing
respect.

The second type afdiichieis thendiichie no n’obi(the ancestral cult symbols.). Anedo (2007:1%gks

“It was found that as in every other cultures aeligions of the world, symbols and symbolisms were
prominent in Igbo culture.” One cannot talk of gidius aspect of Igbo culture without mention ofestcal
worship. And so since ancestral worship is pargbb Traditional Religion, symbols play importaote

in the veneration of the ancestors.

Ndiichie no n’obi(ancestral cult symbols) are the consecrated daegresentations of the dead ancestors
through which the living ancestors commune withdbad ancestors. These symbols are always positione
inside the ancestral house (Obi) where both thel dea the living members of the family converge for
deliberations on matters concerning them. The sysribdgbo are referred to akposi.Jacobs (1977:264)
agrees with this saying “There are also family tamlled okposi.” Some other parts of Igho lansbal
represent these withnpekele ejbroken clay pot’s neck) usually for women andkr@@kwute).

The third type ofndiichieis the one in vogue. They are the ones being septed with the ancestral cult
symbols. They lived fulfilled life here on earthfbre their exit into eternal bliss from where theyersee
the overall administration of their various fanslien earth.

Qualities of Ancestors

Life is full of struggles. People therefore striveone way or the other to make ends meet. In juou
that, some people are very careful not to injuters while others do not care to know whoever gtep

on their toes as far as success is their answerlglio believe that the status of a soul is prevdened by
the person’s performance before death. It is theamue of one’s observance of the taboos of the. [@hi

was why Anedo (2004:7) says that:

What occupied the mind of every African of Pre-Gtian time, was how to keep the taboos of his
community or how to appease the land in case ofatim and by so doing, helped entire
community enjoyed a peaceful environment.

To achieve this, the Igbo man had to know the tapowended his life, and ensured that he did ndatéo
any of the community’s taboos. In keeping of theg®mos, one must not have destroyed life in any. way
This is on the belief that life belongs to God &tich alone has right to take it. Of course, one rmiggue
that in the past, the Igbo sacrificed human betogdkeir deities. That to their understanding wakanour

of those deities as it was believed to be the Hgbacrifice due to a deity.

Other qualities of ancestors are that one shouldlieountimely. It is the belief of the Igbo thagath is not
for the young ones. Therefore one has to reacheaold age. One must not die a bad death and irefec
must die with some one beside one. Having one éesidying person helps the Igbo know full well who
the person actually is for sometimes a dying petsefore his or her final breath confesses of hiter
wrong doings. Wealth is also necessary here to ghatwsuch person is not an idle one. He therafarst
take title.

Marriage is also a condition so as to show respditgi In fact one must live a good life. To lieegood
life means that one must not be a murderer, a saread a liar. One must abstain from unclean thamd
uphold all the social norms and values of one’s rooimity.



Relationship between the Ancestors and their People on Earth

Among the Igbo, the belief that the living and ttead commune is real hence all the rites perforoyetie
living for the dead some of which start imnmediatetgath ceases. They believe that life goes on aften
here on earth. The Igbo therefore wash the corpgdbeir dead relations especially the elderly ones
beautify it, cloth it and go on to bury him or heith some property. All these are in preparatiorhisfor
her journey unto eternity. On the other hand, if ahthese rites due for the dead lacks, the lisirgceive
aggression from the dead. It is because of thisBhaden (1983:117) says that Igbo man being “. eptie
conscious of relationship to the unseen world, gpeecaution must be observed in order to keesphré

of the dead in a state of peaceful contentmenfdtt-the symbiotic relationship that exists betwéea
living and the dead is inevitable for peaceful pesgive society.

The Roles of Ancestors

The roles of ancestors made the Igbo feel theiemt®s in the governance of the families and or towns
“The ancestor constitutes a very important instmtnaf faith and belief in African traditional Relan
because of their roles in the lives of the livighizoba, 2002:84). Anizoba further said that amadimg
Igbo, the ancestral influence and capabilitiesrisueing spiritual, economic and social well-beirfgtree
living members of the Igbo families is very redkar and beyond doubt.

Among the numerous beings worshipped by the Ighoestors are the closest to mankind and most loved.
Reasons were that they were with the living andaktieeir problems. In-fact they care for the livingpre
than any other worshipped being in the spirit woflteir spirits are always around to solve the [mols

of the living.

The Igbo people know that ancestors do not faih&ir ability to care for the living. They serve aye of
the living in the spirit world. They therefore dotrsit down and watch evil spirits torment the menshof
their families on earth. Even when the memberdeirtfamilies erred against spirit beings, the atars

act as solicitors of the living. “They do this basa they are capable of understanding both humdn an
spirit languages” (Anizoba, 2002:84-85).

Ensuring that the livings also observe all the rhetandards of the communities is the work of the
ancestors. Violation of any of these is disobedietucthe ancestors therefore one has to appeaseabe
well as the landuo ala, kuo ndiichie Failure to do this amounts to catastrophe invib&tor's life. In
support of this, Parrinder (1949:124) says, “Unither presidency of Ala-the earth spirit- the anasstoe
the guardians of morality.” However, observancéheke laws gives one a long life as the ancestors

as a duty to protect the person spiritually anctotiise. Some times when one seems to have diezheia
way to the spirit land, the ancestor on seeingtitson, send the persons back to earth.

Feast of Ancestors

Among nations of West Africa, there are beliefairtestors and they have feasts and periods off&ast
the ancestors. So, ancestral worship is not pecididhe Igbo alone. Jacobs (1977:261) says thae“T
mende people of Sierra Leone worship two distimougs of ancestor spirits. These Kekeri, ancestors
whose names are known andibia, ancestors who died in the distant past.” The lateording to Jacobs
are prayed to through the former. Tkeno of Sierra Leone refer to the invisible abode & tlead afaa
and the residents ¢dia are spoken of danu-fathers, oMbinbanu- the great ancestral fore fathers.

Among theFon of Abomey, the cult of the ancestors is establishgdpecial priests and initiators. The
annual ancestral ceremonies come up in May and Jimeeceremonies last days and consist of saaifice
prayers and dances by cult groups. Jacobs made kit that in some areas in West Africa, important
rites are held at the beginning of the yam seallonone must eat the new yam until the ancestors hav
taken their share of the new harvest. And afterites, no old yam must be eaten. The Fon sacrifa=gs
and fowls at the shrines and slice of new yamsptaeed there. The flesh of the victims is eatepradt
portion has been put on the irons of the ancestors.



The Yoruba ancestral cults have their own spediatacteristics. There are public rites as well @safe
rites. As among other peoples, offerings are madadividuals, to the ancestors call@dbanla - the
great fathers.

Among the Igbo, there is also an annual feast inoho of the ancestors. This feast is referred to as
Alommuo. According to Arinze (1970: 20) “Although the astars are daily invoked and worshipped,
there is a special yearly feast about August timieoinour of all the ancestors. This feast is valiyualled
Alom mmuo,or otute or by other names”. Elaborate preparations aréemeillage paths are cleaned by
children, sons and daughters abroad return. Tagihe, this is the time for thanksgiving to the astoes
for their protection, economic boost in the fansjiensurance of peace and all other favours. Timis &lso

is when members of different families that did et on well economically, socially, politically and
otherwise, use to pledge the ancestral assistanfigure endeavours. So it is a conference timebth
the living and dead members of various familieggbb nation. This time, there are libations andifiaes

to the ancestors. As the Igbo people observe #aistfof ancestors, “The ancestral spirits alseebet to
be incarnate in man links him with his family, cland other human societies” (Metuh, 1981:85).

The Benin people also devote much of their timéh ancestral cults. Jacobs (1977:265) confirms tha
“After the death of a father, his eldest son esthbk the cult of the dead in the house.” Undedsthly
this symbol of the dead is placed there and tleea¢sb a special ceremony for it calleloo.

Neglect of Ancestors

The Igbo of old actually honoured their ancestarsaumerated above. The ancestors on their own part
reciprocated, by fulfilling their obligations toeHivings. Unfortunately, with the advent of Chiastity and
urbanization the Igbo of today now feel a sighadfaf. They do not want to go back to the practicksld.

The young ones even find it difficult to respadiichie di ndu

All the rites accorded the ancestors by the livilmglonger exist. For instance, the Igho man caityeeat
while turning back on the ancestors. In the pasforie an Igbo would eat his food, he first of allew a
lump of food outside. This was for the ancestorg, i one does it now. The livings easily sweeprthe
houses at night without drawing their brooms backiwaafter. They pour out water outside in the night
forgetting that the ancestors are waiting for tiein of food outside.

These days, the feast meant for the ancestorsakas fa different shape and the original name chihnge
For instanceAlommuo with which this feast was known is now changeénmmeiwaji ohuru (new yam
festival). Right now, children, youth and some pkbple of today do not know actually why the faast
being celebrated and how it should be celebrated.

This feast is for the ancestors. It is a time wkiem ancestors come from the spirit land and jogirth
families on earth which members also come back fvdmre they reside to exchange gifts. The livings
pour libations to them while they in return giveeddings to the livings. All the things therein amv
ignored and turned the Christian way. As a resfithat, a Christian priest can now pray the Claisti
prayer with the people at a village square with alselamation, “amen” not evease which signifies the
five basic needs of the Igbo as Idigo (2002: 3Xenbkes thus: “When the Igbo prays, he has fivegtitin
mind which he asks from God. This is why when hiicie any of these demands; at the end people will
answerise.” After that some roasted yams are cut into piesleared out to people, they eat and disperse.
That is not thecelebration ofAlommuo meant for the ancestors. Thse are:ogologo ndu(long life), ihe
ndu ji ato uto (wealth),azu (offspring),udo (peace), andhee mmadu ka | choro ka o mee @ustice and
fair play). As a result of the misinterpretationdamisrepresentation of this feast, the ancestasnar
longer involved thereby their blessings eludingpkeple.

Chinese Ghost Marriage

A Chinese spirit marriageisa complex part of traditional culture
A Chinese ghost marriage (also called a "spiritrirage") is a fascinating tradition in which the haad,
the wife, or both are no longer living.



History of Chinese Ghost Marriage

The origin of ghost marriages is shrouded in myst&ultures ranging across the world (including
surprising locations like France) have and sometistél do practice ghost marriages, but China’sggh
marriages (referred to agiihunin Chinese) are perhaps the most famous. Yu kKhamng (1983: 41)
explains that “The most popular example of a glestoming a benefactor is posthumous marriage (also
called ghost marriage).” There are several desariptof posthumous marriage (Jordan 1972; Wolf b974
Yuan 1972). For the bride’s family, the posthumonarriage of a deceased daughter helps resolve the
problem of worshipping a tablet which property daes belong to the family’s descent line. For theagn

and his family, it transforms a potential malefactoto a potential benefactor. Taiwan Hokkien is
convinced that once a man is “loved” by a dead eraidhe sooner he marries her, the better. Shauld h
dare refuse, or even postpone “taking the tables, family members (himself included) will quitegsibly

be afflicted by the spirit of the bride to-be. Tdare other types of ghost marriages which aboohdmy

in China but because of space and time; it coutdaalescribed here.

Why arethere Ghost Marriagesfor Women?

The question of why Chinese ghost marriages exiatdomplex one with many reasons. One reasohédor t
existence of Chinese ghost marriages exist islfil fu previously agreed to marriage contractalbride’s
fiancé dies before the marriage, the option ex@tsarry out a ghost marriage in place of a real. dm this
situation, the bride has all the normal obligatiafsmarriage: she moves into her husband’s home,
participates in a funeral ritual and mourning peror her deceased husband, and vows to remaih toya
him (that is to say, celibate).

Another reason why Chinese ghost marriages exisdause of the enormous social pressure for ae€in
woman to get married. Ghost marriage is often th@var when a woman passes away before marrying.
This is to ensure that she can join a male lingestcent (by joining her husband’s family).

Living women are often participants in Chinese ghuoarriages as well, since an unmarried daughter is
traditionally thought of as an embarrassing burdiemer family.

Why arethere Ghost Marriagesfor Men?

Men that die before they are married are oftenrgigieost marriages as well, either to living or ceseel
brides. This is to allow the man to have a sociatlgepted heir and legitimately carry on his famifyne.

A male offspring of a male family member is oftestopted as the deceased man’s son, thus ensuring the
family line continues.

Additionally, ghost marriages are often held focesed older brothers. Because tradition dictatesan
older brother should marry before a younger orghast marriage for an unmarried older brother ftees
younger brother to marry without breaking tradition

Ghost Marriagesfor Dead Spouses

In many ghost marriages, both of the spouses aeadyf deceased and the marriage ceremony is carried
out in absence of their physical selves. In sonsegafamily members claim to be alerted to therdesif
deceased unmarried relatives, either through & spadium or some other supernatural means. Acogrdi

to this tradition, lonely, unmarried spirits makeeir marriage intentions known and ask their living
relatives to carry out their wishes. In additiohpgt marriages can be used as a means of creatiogja
bond between two families, much the same way a#ypharriage might.



Ghost Marriage Ceremony

A ghost marriage ceremony is variable, but oftdlofes the same lines of a typical marriage. Since or
both of the participants are deceased, an effiggfien made in their stead. The dowry, traditiomal
Chinese marriages, can range anywhere from a singglepacket of money to houses, furniture and
expensive jewelry. In any event, the ceremony terotonducted in the same manner as if both parties
were present.

Ghost Marriage among the Igho

The Igbo people are respecters of their culturstitltions like family, economy, religion, et cedeare
greatly upheld by them. They have respect for rageriand family. They deem it right and necessary f
any grown up man or woman to have his or her faniihey believe that marriage is not a short tesuas
but, a long term unless where the couple concéimet it too difficult to continue.

The Igbo have great love for children. Any marriagighout child or children is considered fruitless,
therefore useless and meaningless. This is whyl@Q¢b881) says that when a woman marries, what is
expected of her is to get pregnant and bear a.childt is why when a baby is born, there is joyha
family and a day fixed for the naming ceremony. deev, for fear of terminating their lineage, thédg
have different types of marriage. These are monggaomlygamy, marriage of two women (not gay), deity
marriage, ghost marriage, child marriage. Here,pduger has to discuss only ghost marriage, whidts is
concern.

There are many ways and reasons for ghost mardaageng the Igbo. The Igbo people believe that
whoever Kills fellow human being goes to the grawth his victim. Nevertheless, if the killing isdad to

be accidental, the killer has to perform some Hitirscluding replacing the dead person with any afithis

or her blood relation. He does this by giving tl ig marriage to the dead family’s relations. $time,
the family has nothing to pay for the said marriabeey do this so as to give birth to them anothenan
being.

In some other cases, assuming in a family, theoalig a son and eventually he dies without takingife
and the mother has reached menopause, the faniilyatirelax and allow the lineage to end that way.
They have to get a wife for their dead son. Howeieheir duty to find another man whose respoitisib

it is to ensure that she gets pregnant and besoa.aShe may also find one that she likes withcthesent

of the family and make love with him for the purpas procreating.

Another interesting type of ghost marriage experehamong the Igbo of old was marriage of a githwai
deity. This happens when the priest of the deityf@amoney to marry. The deity may then requesttn
a diviner that she needs a wife. The worshippersoafse, have to find a wife for her otherwise glie
inflict them with illness, disaster or disintegmati The wife to be married for her will never kntlvat she
is being married to a deity because the priegtaset to perform the assignment of procreation. Udlg
part of it, is that her children belongs to the ¢élave) caste system.

The Chinese Ghost M onth

At the climax of August, the most inauspicious timfethe year, the Chinese hold the Festival of the
Hungry Ghosts the seventh month in the Chinesendales the "Month of the Hungry Ghosts". Buddhists
Taoists and believers of Chinese folk religionsiéaa that, during the "Ghost Month", the spiritstbé
dead wander the earth. During this dangerous tirag suspend all important activities and decisidtts.
its climax, they celebrate theestival of the:

Hungry Ghosts

This goes back to the Buddhisitambana Sutrawhich tells of Maudgalyayana, who as a young ledly
home to become a disciple of Brahma, and later ofldBa. When he attained enlightenment, he
remembered his parents and looked for them. Hedfchia father in heaven, but his mother had been



reborn into the Realm of the Hungry Ghosts, a reafnhell. She hadn't respected his wish that she
welcome any Buddhist monk, and had instead beesdgneith money and kindness.

The description of her ghost is terrifying. Herrskias "like that of a golden pheasant when itshierat
have been plucked, her bones were like round stplaeed one beside the other. Her head was big as a
ball, her neck thin as a thread, and her stom&ehdigreat sea swelling out." Because her throattoa
narrow to eat or drink, but her belly so distendglte went terribly hungry. But the rice and wateatt
Maudgalyayana gave her caught fire in her bellyh&@led with the Buddha, who instructed him tchgat

the Buddhist monks and sacrifice food and drink, the fifteenth day of the seventh month.
Maudgalyayana did so, and his mother was liberated.

Both aspects of the story - the terrifying, and tia@py occasion of being reunited upon fulfillingets
filial duty - are mixed in the present-day BuddHhesstival of Ullambanaand the Taoist and Chinese folk
festival of Zhongyuan Jig collectively known as theFestival of the Hungry Ghosts', held on the
fifteenth day of the seventh month. In 2006, thet @as August 8.

On that day families solemnly pay homage to thegeators and pay Buddhist monks (as charity) tg pra
for their souls. But they are also horrified by giteosts, and to appease them they put food outisale
homes, float paper boats and lanterns on waterite them directions, and burn "hell money".
Super stition takes over entirely in their belief that Ghost Mois the most inauspicious time of the year,
during which traveling, weddings, moving to a nesube, and even swimming are suspended.
Conclusion

Existences of ghosts in both Chinese and Igho haen examined carefully. Actually, what is found in
rat’'s house is also found in the house of herimafThere is no fact denying that what is in Chiisaalso

in Igbo. The two cultures believe in ghosts ancetalirious actions to address this point in thefiedént
ways. However, it has to be understood that evengh the two have ghosts, there are slight diffegen
on how they see ghosts.

The Chinese see ghost as object of worship. Thesetbre make serious preparations for them, pray to
them for blessings. The also see ancestors agytékénposition of ghosts especially when they thimet

the said ancestors do not have living descend@mighe part of the Igbo, ghosts are evil that dmeukl

not dare near or relate with them. They therefoyeatl ways to discharge and expel them from their
contact. The Igbo of course never and do not intengfoup their ancestors with the ghosts. Theiebel
that doing so, is a disservice to their ancestdrighvdo not augur well with them. From the analysidar,

this paper understand that whatever exists in péogllture is part of that culture and as suclpsi¢he
growth of such culture. It therefore encouragespttoenotion of those arts within any culture thatrmpotes

the moral attitudes of the people.
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