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Abstract:

This is a study orgbo traditional security system believed to be of halgolving Nigerian and Global
security challenges if adopted by Governments.rRadhe creation of Nigerian State; the Igbo peopl
had devices and ways of securing life and propertyese devices and ways used by the Igbo in
checkmating stealing, witchcraft, terror, acciddraud, war, embezzlement and other criminal ams a
Ngige, Ogwy amosu, Nkw ogwe, lji ogwu, Ogwu mkpe, Ogwy ibobo, Ogwy nde, /i or Jtu alusi and
Imaita. At that time, issue of security was properly ngath Unfortunately, with the colonization of
Nigeria by the British and subsequent conversiomyrefater number of citizens to Christianity, those
traditional ways were termed fetish, illegal andhcoeptable. Therefore, western ways of dealing with
crimes came into use. However, instead of reduciilge, the new system became a failure and Nigeria
started experiencing sophisticated crimes hence ghidy. It aims to bring to limelight, traditional
apparatus for securing life and property amongstidgibo; examine how they are used and suggest how
such could be integrated into Nigeria and Globalisgy systems. In studying these devices and their
workability, the work used interview questions mbse randomly selected adult and younger indivislual
of Igbo origin, those that had fallen victims ofveeal crimes and those that escaped. Views of the
interviewees collected, formed part of the analgdithis study. It was found that most criminalsigiat

in their crimes were due to applications of someiaes and that those who escaped being hurt by
activities of criminals did so by applying some eg. This study therefore discovered that no one
watches over a city, life and property better ttranspirits hence Igbo’s applications of the deviatich

in their belief, are of spirits. The spirits here deities and charms. Given the potency of thes&ds as
evidenced in so many ways and times, it is theiopinf this study that all Governments should adopt
these devices, liaise with Igbo experts for expamsiand legislate on their uses for maximum Global
security.
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I ntroduction:

It is a known fact that from the beginning of therld, the major occupier of human mind has
been fear. There was fear of the unknown; feareiidodevoured by dangerous animals; fear of being
kidnapped by slave hunters and ritual killers asak fof getting drowned by waters for those who have
something to do with seas and rivers. There wass dééosing life and property to thieves and armed
robbers and fear of being struck by the gods amndtgh



Fear therefore, is a major agent of destabilizaiohuman life especially in Nigeria where so
many things bedevil her as a nation and constfedeto the citizenry. Those things that congitigar
and threat to life and property in Nigeria since bieth as a nation in 1914 are kidnapping, cou) c
war, oil bunkering, ethnic cleansing, robbery,dewmttacks, internet murder, militancy, air, riverd road
mishaps. Most recent discomfort to the people gelNa is Boko Haram religious killings and abduetio
of innocent individuals in the Northern part. ThHsdue to Government’s failure to provide secutityhe
citizenry as “... security is a social contract bedawehe state and its citizens in which the fornser i
expected to protect, defend and provide for ther iatthe public arealArisi, 2011:; 257).

It is annoying that in spite modern mechanisms d&mployed by Government of the day in
fighting crime, more new waves of crime seem t@bé¢he increase. Most noticeable is the frequesgsa
of suicide bombings and cases of ethnic cleangngrizing the Northern parts of Nigeria. It must b
recalled that on July 9, 2012, residents of Jd8lateau State and some rural communities were eptipp
with fear (Fagbemi et al, 2012: 22). It was und®dtthat during this time, hundreds of people idirig
notable politicians were slaughtered like salahtgdsy men suspected to be Fulani herds men. They
perpetrated this evil act on humanity and went ageot free. Yet, we have modern equipments to fight
crime.

In another development, Oladeinde (2012: 1-2) tesréhe abuse and misuse of the new social
medium called facebook. It is a fact that origimatof facebook and other internet related medium of
communication meant well for humanity but criminatsw use them to propagate crime against fellow
humans. Oladeinde (2012) reported how one Cyntligk@gyu was lured into the den of wolfs in human
cover and murdered in cold blood by two young nmeRivers State, Nigeria.

Atolagbe (2011) says that the spate of burgladssassinations for political power and other
violent crimes has been unsettling in recent tin@she extent that the individuals — politiciamslavell-
meaning citizens seek personal protection frontradtése security sources. It is interesting to nibiet
most popular of these is the indigenous or traditionedical sources which may differ across theeti
but are peculiar to each of the over 250 cultunal @thnic groups in Nigeria (Saad et al, 1996 régtin,
1999).Two hundred and fifty cultural and ethnic groupstiened by Saad, Fatiregun and Microsoft was
to avoid exaggeration otherwise, Anedo (2009:198%itp that “... with survey conducted using
correspondents in all the geographical zones, # feand that Nigeria is a nation of six hundred and
thirteen language groups” One could recall thatetome in 2003, a sitting Governor of Anambra State,
Nigeria under civilian dispensation, was abducted eould have been wasted away if not by Providence
intervention. Of course, Arisi (2011: 254) menti@mongst criminal activities prevalent in Nigeria. “
such as kidnapping, reigning cases of broad d4wy tigbberies, hired assassinations, political spats
killings, looting of government treasuries by thaesegovernment, fraudulent banking activities, 'etc.
Recently, it was reported in Nigeria national dal(Daily Vanguard, The Sun, The Nation and Punch)
that about six senior officers of Central Bank agétia, Ibadan branch, were arraigned by Economit a
Financial Crime Commission (EFCC) before an Ibadagh Court for allegedly defrauding the nation to
the tune of eight billion naira. All these and atheonstitute Nigerian security problems and thoresf
call for urgent attention and solution. In purfithe solution therefore, this paper intends tagtigbo
traditional security system which is believed todbiémmense help to the security of life and praoyperf
the entire Nigeria citizenry.

Thelgbo Nation

Igbo is a language spoken by a group of people kresvigbo. They live in the south eastern part
of Nigeria and constitute the single most spokewyuage group in Nigeria. Prior to the coming of the
Europeans to West Africa and subsequent creatidligefria State, it has been an independent grotip wi
S0 many autonomous communities. Having adopteceatablished a genuine life style that had granted
her peace and security, it became a problem to,ttetmave been forced into making a nation, Nigeria



with other peoples of alien cultural settings whengech cherished peace and security of life andeptgp
was not guaranteed hence, the secession bead thieighried between 1967 and 1970 with the name
“Biafra”. “On May 30, 1967, mandated by the eldamsl leaders of the old eastern region of Nigeai |
Chukwuemeka Odumegwu Ojukwu, leading Ndigbo anéroBiafrans, declared secession from Nigeria
and announced the Republic of Biafra” (Master wegiorts, 2015)

In declaring the new republic, Ojukwu states tHige have come a long way. We were once
Nigerians, today, we are Biafrans. We are Biafta@sause on May 30, 1967, we finally said “no to the
evils and injustices in which Nigeria was steppBitjeria was made up of peoples and groups with very
little in common. Because the dream of having Biaffas not realized, the Igbo still remain Nigerians
Igbo land extends to Abia, Anambra, Ebonyi, Enugd Bmo states which constitute the South Eastern
Region of Nigeria. The Igbo also constitute 1/Delta State, ¥ of Rivers State, 1/5 of Akwa |Iborat&t
1/8 of Cross River State and also make up thresd gavernment areas of Benue State and few towns in
Kogi State, all in Nigeria.

Historically, they are believed to have migratednirIsrael through Egypt during the time of
Biblical exodus of the Jews from Egypt. Basden @9€Ilaims that the word Igbo is corruption of the
word, Hebrew ... that the Igho are one of the |ldbes of Israel. According to Basden, Igbo and Hebre
customs share a lot of similarities though; lingaisvidence does not support the theory. Igbouagg
according to Greenberg, belongs to the “kwa” suatgrof Niger-Congo language family

“Igbo people worship many gods even though, thdiebe in the Supreme Being. Today, most
people have become Christians. A small percentéiiewsrships other gods” (Anedo, 2010:207).
However, both Christians and non Christians amotigsin admit and use the traditional devices in
addressing the security lapses of modern securites). Such lapses appear in Nwanegbo and Odigbo
(2013). It will be recalled that during the regimeDr. Chinwoke Mbathuju as Governor of Anambra
State of Nigeria between 1999 and 2003, so manythyesons and daughters of the state went on self
exile as a result of armed robbers till the themi@han of Onitsha Amalgamated Traders Association,
SylvesterQdife Jr invited a group of security organization, Bsikthat made use of Igbo security
apparatus and wiped out the criminals. It was leidnat that which could not be done by modern sgcur
outfit, was effectively and efficiently done by thgbo traditional security outfit.

It was unfortunate that because the system wasedppltside Government’s legislation, it was
quickly outlawed. As a result of the Governmenttian therefore, the criminals resurfaced and dit n
only send the wealthy individuals packing but settate of development back and there became énises
the society.

The progress of a panic follows a fairly regulattgra. A sudden crisis occurs; people experience
intense fear; normal social expectations are distjpeach individual tries desperately to escape
from the source of danger, mutual cooperation l&ehwn; and the situation becomes even more
threatening as a result. (IAN Robertson, 1977:520)

Problem of the Study:

Prior to the creation and colonization of Nigertatate, the Igbo people and Nigeria in general
had ways of securing the life and property of thizenry. At that time, issue of security was prdpe
managed with traditional devices. This was not diggause the criminals, witches and wizards whose
anti-social activities brought discomfort to thézgnry, were known but because the society hadswéy
preventing, arresting and punishing such ill bebiaviUnfortunately, with the colonization of Nigetby
the British and subsequent conversion of greatembau of citizens into Christianity, those traditibn
ways were not only termed fetish and unacceptahke,government introduced the western ways of
dealing with that and made the traditional wayesgill. This is because according to Atolagbe (2021:5



“As civilization increased and technology advancttw development of daring weapons, tools, and
mechanical and electronic devices rendered inéffacthe security devices that were earlier considlie
insurmountable.” The people therefore decided tsttthe new system. Unfortunately, the new system
became a failure because, instead of reducing ciligeria started experiencing sophisticated newswa
of crime hence this study intended to bring to p#re assured old traditional apparatus of secuiiag
and property amongst the Igbo Nigerians.

Objective of the Study:

In view of the failure of the modern system of g#gu this work has intention to bring to
limelight the security models of the Igbo peopléNiferia for adoption into Global system. As theoleh
world is in dare need of solution to her numeroaisusity problems, the paper is aimed at helping the
United Nations in her bid to bring peace to enticzld.

Significance of the Study:

It is believed that at the end of this work, theécome if adopted and applied as national and
international security apparatus would help in adribhg security threat facing the Nigerian natiéfrica
as a continent and the entire world. When secisitpentioned, it is a comprehensive issue concgrnin
human life, finances of nations, financial fraudhimgt individuals and companies, cyber and internet
embezzlement of public funds, kidnapping, armedeo, assassinations of any kind, terror attacks an
witchcraft. All these will mean problems solved engbo security systems are adopted into national
security matters.

Igbo Traditional Security System:

As many things and events or actions pose a thod@ppy and peaceful life of the Igho people
of Nigeria, so are there many ways to curb the sthmeats. One understands that some threats are
spiritual; some are physical while some are boititspl and physical. Among the Igbo, there are svaf/
tackling the spiritual threat and ways of arrestiiysical threats to their life and property. Imstas of
spiritual threats are witchcraft and charming while physical threats are theft, armed robbery,
kidnapping, wars, politically induced assassinajdimancial fraud and embezzlement in Government
offices and internet fraud. Each of these antitzaltactions has one way or the other to be stopgete
Igbo people which we are up to discuss below.

Ngige(Mystical barricade):

The desire for security of life and property proatpthe development of perimeter walls around
the shelter of trees and barricades at cave emisancthe early man in prehistoric periods (Bu&t9).
It is always said amongst the Igbo that prevention adatie is better than curing it. The Igbo normally
like to guard against ugly experiences. To redliug, they do apply a device calledigearound their
farm lands, property and or homestead and on tdheif economic trees to protect such against theft
when no one is aroundllgigeis an instance of security token associated witesaurce such as herbs,
roots and barks of trees in addition to some eléahdreings like animals and birds. It is a collectof
relevant herbs and or with some elemental beimgbttigether and to a stick, tree or post at amrydfia
farm land, compound or office or to a thread rosache farm land, compound or office with intent to
stop an intending thief and arrest same if shesdateng action.

One may ask how this works. According to a respotydeworks in the sense that when a thief
who knows about it, sees it, one shelves the idastealing from the area. However, if the thief slot
know about it or that he or she ignores it and gdesad to steal, many ugly experiences awaitsSuneh
ugly experiences come in form of unending scratdbeis all over one’s body, protrusion of anusingo



blind, elongation of the tongue or any other phgkigroblems that forces one to confess and face
ostracism or death depending on the gravity othieé.

Ngige issuch a charm that instills fear into one who masrition to steal. It is in many forms and
colors. It is not hidden.

Today, there is not much of physical barriers ai horglaries devices that can offer adequate
burglary resistance to the onslaught of grenadask-baw, rock and steal borers, metal smelting,
etc, in a civilization and technology age where plemtagon, the American ingenious security
edifice, can be devastated as was recently witdéagbe global world (Atolagbe, 2011:57)

Ngige is strategically placed that an intending thiefstmtake note of it. Even when the thief comes
through the back door or from behind the farm It one may not see the object, the thread tohwhic
the charm is tied and which is used to guard ardhadoroperty bars the thief from entrance but when
some stubborn criminals cut it off and go aheadt¢al, the criminal stands to blame oneself hehee t
Igbo sayingOkuko bere na ngige n'egwu, ngige n'egwliterarily, it is to say that while fowl that
perches omgige dances, thagigetoo dances meaning whoever that steals any thing under the care of
ngigeattracts trouble to oneself.

Ogwu Amosu(Witchceraft charm):

In Nigeria, witchcraft abounds in every culture amaf great threat to human peace. Economic
and social forces that play upon household anddikitamics exacerbate tensions and hostilities among
associates, who become suspected of both caudinigemefiting from the misery of others (Kohn, 1994)
Witches and wizards cause a lot of problems tocitizenry. Most times, they are originators of aert
grave illnesses and when they send any sicknessnanity, they sometimes ask people what to do for
prevention. Witches use many objects to appearaimynfiorms such as cockroach, owl, rat, cart, lrd]
bat. How this is conceptualized depends upon puosilyaexisting views of human nature and its potnti
The West gives credence to satanic cults whose megacrifice children and to so-called recovered
memories of childhood abuse (La Fontaine, 1998hcela person incurs a witch’'s anger even though
witch does not bewitch only enemies, the persajoite. A witch as ones neighbour or relation sigsifi
danger. That is the reason why Elizabeth Colso®dZ&B3) says, “In Zambia evil is embodied in the
person of the witch.”

It is more dangerous than a snake. Having a witch liouse is like having an armed robber as a
relation. When one is a friend to a witch, the peis life is in danger because the much one faaors
witch, the more problems one attracts to oneselfviteh is capable of blocking ones progress as in
business, child bearing, promotion in a work platesetera. Adi Ajaanain a comparison of the locus of
witchcraft accusations among Benin and Efik dummginterview session demonstrated that accusations
reflect patterns of residence and animosities stagiiom the exercise of power and the differential
distribution of benefits derived from property dabour.Witches do much harm to people. Investigations
revealed that there was once a witch believed tthbdeader of all witches in Igbo land. She was a
woman with about five children.

When she was still a young married woman, she @metended to have died. Her supposed
corpse was traditionally embalmed for four dayssdo send messages to relations. When it wastéime
burry her corpse after all rites have been perfdirtteere came a witch doctor who asked corpse tseare
not to perform the burial rites; asked one to gegy\hot firewood for him. When it was brought, reed
it to unceasingly place on the woman'’s foot. Thanhss went down on the woman’s leg and another was
brought and placed on till she shrank her leg astdug. It happened that she was not dead rather, sh
swallowed life with the intent of sending all thegple to their early graves had they buried heteali
This is in line with Iwegbune Ekwemeze’s (an eigfite years old man) answer to a question posed to



him during a chat with him, that resentment, faat anvy underwrite the truth of a diviner's diagaad
the source of evil. An acceptable diagnosis mugtlaesible to those aggrieved, and plausibilityivoesr
from the emotional charge of the relationship.

The fact is that no witch accepts being a witchilantwitchdoctor not only diagnoses right but
also prepares right witch charm that actually asréise die hard witch. However, one thing is certai
Once accused of witch crafting if investigatednéver in vain in that, the accused must have shown
oneself as a witch by ones actions towards thesacsu When the focus of accusations shifts, sangeth
has happened in the field of relationships that enatkhe belief plausible that this person, not thst,
causing misery, and it must be plausible to botifeser and supporters. Elizabeth Colson (2000:333)
adds that “In recent years such a shift in focusd@urred among Tonga-speakers in Gwembe Valley in
the Southern Province of Zambia. Since the 198@y thave increasingly named their own fathers
whereas in previous decades the plausible witchusaally sought among other male kin.” As that was
not enough for her, she gave all her children a@ferdchity or another and initiated some who becamoe t
dangerous that people became afraid of them anchtm no friends.

To get reed of witchcraft, there are several aiiittwcharms that are prepared by witchdoctors
for people. Some of the charms are eaten; sombuarg on the door posts while some are worn either
round ones waist or neck. Some other ones areasspiflows and others are strategically placedantf
of the homestead of kindred.

Figure 1. Qgwu Amosu as prepared by Venerable Chinetu Igbeke of Dagama, Ikem (Witchcraft
charm)

There was a case of witchcraft in Owerri Municipatif Nigeria where a young married couple’s
pregnancy could not stay due to witchcraft attadkey have stayed childless for four years as tegor
by Anedo (2004). In search of solution therefoheytconsulted a witchdoctor who gave them a charm
(ogwu amosu) which they hung on the door post of thiging room. So, when time came for the witch
to perform her nefarious activity of taking the gmancy, appearing with breeze around 12.00 am, the
presence of the witch charm hung at the door postdcnot allow her to escape after taking the
pregnancy. Rather, it made her to be caught infbimth. While the pregnancy became empty, the witch
suddenly became pregnant in real world for fortg twonths after which she exchanged her life with th



life of her own two children before she could offtbthe very baby taken from the genuine pregnant
woman. She later died.

Nkwu Qgwe (Palm Tree charm):

In Nigeria and all over the world, land is the gesh asset one may possess and bequeath to ones
descendants. Due to its strategic importance, ggmernments do make laws on the ownership and use
of lands. However, cases on land matters are reyt teasettle even at the court of law. It is a filaett
most of the problems that exist in our world todayarders on land. Even Palestine — Israeli waramals
is a problem of land. In Nigeria, so many statespmunities and towns are in enmity because of 18od.
many people have died as a result of land squabigseze (2004) identifies sources of security ttwea
in Nigeria to include ... socio-economic inequalitiemd demographic factors, small arms and
ammunition trafficking and indigenous question ilg&tia. Inequalities in land distribution fall intbe
socio-economic inequalities amongst Nigerians.

According to Robbert-Okah (2014:5), “Great dispaiit life chances is a major root cause of
insecurity in Nigeria.” Amongst the Igbo of Nigeriaot so many can boast of land and as such, to get
land for any project, one needs to pay a lot of @yorAs a result of this, people tend to grab other
people’s lands without due process, the attitudeto€h, have made “... a large number of the Nigerian
people to have become frustrated and lost hopdicplarly the youths who have taken to violence”
(Onuoha, 2011 retrieved frohitp://www.monitor.upeace.org/innerpg.cfPithis attitude of some people
in fact, generates hatred amongst societies whiagsdthem into unending wars. This is why Elesin
(2013) citing Al-Qu#n, Chapter 5 verse 8, says, “... and let not thestatf others to make you swerve
to wrong and depart from justice.” However, all nae not equal. Some people are extremely richewhil
others are poor. So, in a situation like this, whiie rich or the strong feels that money can dwoyhing
and so, grab the land belonging to the weak, tto po the weak relies on the useagfwu (charm).
They believe that charm has the potency of defentliem against the strong and so, the witch dastor
consulted. When such medicine man comes, he hasrtfigure a charm in defense of the weak’s
property. Such charm is buried, hung or sprayediratadhe property. Sometimes, it is caused to be
something else like animal or tree such as palm dreany other economic tree. If it is in form afimp
tree, it isnkwy ogwy (palm charm).

Nkwy ogwu is a prepared charm transformed into a palm trek @aced at the supposedly
boundary. What happens is that people would confarito next day to see a full grown palm tree which
they knew was never there. In first instance, ¢dmees a source of fear to unsuspecting opponeras wh
may wish to run back home. But for some heady aeéda who may pretend not deterred and move on to
farm beyond the position of the tree. The treeguma natural masquerade caliggmkpala Amongst
the Igbo, masquerade is a dreadful being that modames. She does not waste time to whip any one
termed intruder. Because the masquerade is a ndmeiad representing an Igbo ancestor rather than a
charm, whoever that allows oneself to be whippeésdcot live to tell the story. Story could be toldy
if the person is so lucky to escape the punishrardtof course, such person would not like to expee
such twice neither would he want his relation teehaBy such action, the masquerade form of charm
helps in solving land disputes among the Igbo Néger and their neighbors.

lji Ogwu (Mystical flood):

During the Nigeria — Biafra Civil war time, the pdation of Biafra would have been wiped out.
The Nigerian soldiers had already circled the peaplBiafra and they had no where to hide in otder
survive.

Whereas survival is an essential condition, secusitviewed as safety, confidence, free from
danger, doubt, among others. Therefore, securitgould be understood from the standpoint of



being able to enjoy some freedom from life-deteingjnthreats and some life choices (Booth,
2007:15).

That was possible because Biafra map was almadeiMigeria as Lesotho is inside South Africa. Eher
was no food and the Biafrans ran out of ammunitiae to blockade they suffered from Nigerian side
with the aid of Cameroonian Government. So, inqotdn, manygbo communities of Biafra resorted to
building fences around their towns with a powdke-lcharm. This is because “Security as the name
implies, involves the ability to pursue cherisheditital and social ambitions” (Williams, 2008:6)he
fences were not physical ones that ordinary eyetdceee or jumped over with physical self. It was a
mystical fence that to the enemies’ eyes, the whoda was waters without any anchor for any ship no
was there any ship or canoe to cross over withuAdosuch communities were war zones but enemy’s
forces were scared getting close to the mysticéémsaThe funny thing according to a responderihén
scenario Iwegbuna Ekwemeze, was that the inhabitaatld move out and into the communities
whenever they wanted without hindrance and theytdad without canoe because there was no real
presence of waters whereas the enemies could not.

It remained so till the end of the war and nothivappened to the citizenry. Their men were
spared from being conscripted into the army asethare forceful enrolments of young men and women
into the Biafra army. After the war, while the conmities that did not apply this mechanism counted
their human and material loses, those that empladlgedservice ofji ogwy (flood charm or mystical
fence) had cause to bless their creator.

Ogwu Mkpu (Bullet proof charm):

In whatever Igbo people do in their daily life, yhiey to be proactive and never think that all is
well. This is because according to the ChristiatyHBook, the Bible, “Whoever that has enemies acbun
him, watches over his life every minute of the hbdihey believe in preventive measures instead of
pursuing shadows as in looking for a cure in atyasion or moment of their life. In pursuance dbth
they try to employ specialist who could conjure sanbstances which when they inject into one’sdloo
stream or in some other types, swallow as foodieseas immune against bullet, machete cuts, stone o
stick hit or any weapon that could inflict wound one’s body or cause death. It was as a result of
Onifade, Imhonopi and Urim (2013)'s statement thatot only has the continued state of insecurity
threatened the very fabric of national integratiothe country and created the ecology of feargudet
and anxiety. To them, this statement of theirs in@¢ed a deadly blow or what Imhonopi and Urim
(2012) call “special bite” to industrial developnbienhis has been the application adopted by sora&ai
soldiers and civilians that spared their lives dgrthe war. Right now, some wealthy individuals in
Nigeria for fear of being killed by armed robbepslitical tugs and or hired assassins or terrqgrists
employ this substance especially as Nigeria sgcpritblem has graduated to suicide bombing or terro
attacks. People use these security measures wilwahat heaven helps those that help themselves.

Ogwu Ibobo (Awe I nstigated Charm):

The collapse of moral values within Nigeria is orritical factor to the continued security
challenges that the country is faced with. And wet#l, the failure of the security agencies sashthe
police, the military, state security services aadamilitary units to share intelligent informatibas been
identified as one factor negating the quick appnstmn of the culprits (Omede, 2011) of these crahin
acts. Being actions which the attacked never geéts potice of, there is a device or a substancehvh
some Igbo people use to scare their attackersolkswin a way that an armed robber, hired assassin,
suicide bomber or any murderer with intent of hawgnsuch a person would suddenly become afraid or
incapacitated to carry his planned action onceels &is target. Some of them sometimes start tiesen
and hand over their weapons of attack to the peirsgended to attack. Even at the war front, enemies
usually retreat or abandon their arms and ammungitimce they see one with this charm on the ottler s



of the war and run away. This was why Chukwuem@#iamegwu Ojukwu, the Biafra people’s General
and war lord was termedllus Biafra (Biafra god) during the Biafra — Nigeria civil wdt was told that
Biafra Head of State, General Emeka Ojukwu haddh#&m and therefore, any day he defied all advice
not to go to the war front; their adversaries i@td once they saw him at the war front.

Ogwu Nde(Vanishing Charm):

Throughout the Globe, security has been considerefitst order value worth preserving.
Evidence abounds in Nigeria where every governméattes security as her priority in the list of her
agenda for year's budget. Whatever way one defeesrity, there is no consensus on the definition o
security. However, it should be noted that inseéguor any event that poses fear or loss of life and
property, most times, happens without prior notdecording to Alozieuwa (2012), the challenge posed
by the Boko Haram sect in Nigeria is not only abitt viciousness of either its terror campaigngher
sect’'s avowed mission to impose Islamic law on ¢hentry, but about confusion regarding the exact
cause(s) and the timing of the violence. Philigil@16) cited Idika thus:

The Igbo residents in Kano are living with nakedrfand apprehension. Though there are few of
us who like to stay and defend ourselves, the ntgjof us, particularly, women and children,
numbering over three ... to the North (Kano), becaudelding events indicate that the North is
no longer safe for Easterners... Ohanaeze Ndigbo Keneby calls on the Governors of the
Eastern states and the South-South to provide naanansportation with adequate security to
evacuate our brethren who would want to leave mrduman life is precious and should be
protected as such.

In view of sudden happenings of terror attacks thedefforts to avoid loss of life to such ugly idence,

the Igbo do hav&gwu nde(vanishing charm) injected into their bodies, soxatd as food, or worn as
necklace or around their waists. The effect of thiarm is its ability to vacate or remove the weéam

the scene of danger and get him unhurt. It is mbt that it removes the person from being trapped;
sends the person far away from the environment atiemhow sudden the incident could be. Many
people have been saved from fatal accident, arrabdery, terror attacks and other such dangerous
events with the work of this charm in Nigeria. Dgrithe Nigeria civil war, many soldiers from either
side were saved usingw: nde.

In another development, there is a charm similaramishing charm. This time, the attacker will
come and actually meet the target but instead @draplishing his mission, he becomes weak to act and
could not actualize his plan. It happens in alidesituations even in ordinary attack due to ligbarrel
or armed robbery. What happens is that when treclat comes and sees the target, he becomes
overwhelmed or overpowered by the target’s presiigeumor and therefore, would not have the mind or
hands to carry on the plans against the targete8omms, it works as if the attackers are in comfiusind
in disagreement and while they engage in quargeliver unnecessary issue, the target leaves tine sce
untouched.

Inu Alusi (Oath Taking before Deities):

Igbo people know that one of the issues that dispupgress of any community or nation is
financial mismanagement. They know that some pewplg seem good in management of certain things
but when it comes to finance, they tend to be wehich in turn, gets the society into crises. Irogfto
maintain financial stability of their communitieachavoid embezzlement, the Igbo normally ensure tha
they take their leaders, to whom they entrust tfieimces on oath before the most dangerous deities
the community. However, this does not apply todliest son of the land as the ancestors take €are o
them and make such person lose his life if so rhigbes. The Igbo have hundreds of such deities, as



many as communities in entire Igbo nation. Somseunh deities ardyaaya, Ovuve, Otuuvio, /gbm,
and Omalagba, Ezedu, Inyiaru and Ajaana.

TItu Alusi (Invocation of Deities):

Insecurity in any form keeps a community destabdizZNigeria as a nation has been enmeshed in
a fire fox insecurity leading to hundreds of deathsnnocent individuals including security persehn
political officers and diplomats. The security bbiage has assumed formidable dimensions forcieg th
country’s political and economic managers and, éadthe entire nation, to rue the loss of their tbve
ones, investments and absence of safety in mastfdoe country. The number of violent crimes sash
kidnappings, ritual killings, carjacking, suiciderbbings, religious killings, politically-motivatekllling
and violence, ethnic clashes, armed banditry ahdrsthave increasingly become the regular signature
that characterized life in Nigeria since 2009 (Imbpi & Urim, 2012). Among the Igho, when such
happens as it has happened before and evidendadagboso (2012) thus: The history of kidnapping in
the South-East zone of Nigeria could be tracedhéohostilities and violence in the Niger Delta oegi
the invocation of deadly deities to guard and popersons and property become necessary. In some
communities where there are no such deities, thaych for one from communities that have and hire
from them for same purpose.

It has been observed that in those Igbo communitlesre deities were invoked, there existed
guiet environment regarding the activities of washarmed robbers, ritual Killers, financial fraeds,
terrorists, kidnappers and such other related iieBv A concrete example was at Nnewi, an indaktri
heart beat of Igbo land where investors startegimfptheir businesses and moving away due to the
activities of these enemies of people in 2012. Whem elders saw that the investments in their
community were drifting, they came together andted/the chief priests of all the deadly deitieshin
the community and outside the community who thawmoked the anger of their various deities on any
person or group of persons who would engage inddiriie unholy activities against any citizen of the
community. As a matter of fact, from 2012 till datbere has not been any incidence of robbery,
kidnapping, suicide or terror attacks, ritual kifis, witchcraft or even backbiting in Nnewi and ieons.
Nnewi people like other Igbo communities, knowing fvell that the security of their life and propers
in their hands, did this and became secured. Tdteédahat the deities in question move fasterdastfate
the activities of such evil ones and when suchqguerslare to carry out their dastardly activitie¢® does
not waste time to strike them and can even causgéhnsons’ arrest. In concord with this, Odokuma
(2013) avers,

If one is approaching the town with an evil chaokywobe will nullify the power of the charm. A
living example occurred when some years ago a naamednto the town with the intention of
killing another man. As he (the charmed man) edténe town, he witnessed a flash of lightening
which was followed by a voice which told him toruvack. He did not yield to this threat, as he
progressed further; a stronger lightening justramtf of him flashed and ordered him to retreat.
This he did.

Imajta (External Method of Divination):

Sometimes when crime is committed and no one cbeldeld responsible, everyone
amongst the inhabitants, workers or friends isspect. In a situation like this, the Igbo employ
investigative measures whereby everyone aroundiuadare suspected to be at the time of the
crime, is subjected tgma ita (an external method of divination). External divinationvolves
making inference from external facts. Methods urttés classification are many. For instance,
Polynesia method according to Benton (1964:506)lired spinning coconut like a teetotum to
discover a thief. Similarly, at Ikem i@mabala Igbo community of Nigeridia is a method
through which a culprit is detected through the afsgater and cow tail.



Figure2. Ita Odeal

Here the suspects are asked to get water from Aryenand pour it into a plate. Thereafter, they
come one after the other, kneel befefe shaped-like object and utter some words to prowdr th
innocence. After this, the cow tail is dipped ithie water which would be dropped into the suspédeatts
eyes by the priest in charge. When this is donerdatg to Anedo (2014:98) and the water turned to
chichangeng(little grass bean seed with black and read cqlansjde the suspects eyes, the suspect
would be adjudged the real culprit but if no suchthiag occurs, he or she is declared innocent
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Figure 3. Chichangeneg; little grass bean seed

One good thing about this tactic is that once the culprit is detected by the ita, he or she does
not hesitate to confess otherwise, he goes blind. However, if he admits having committed the crime
and confesses, the priest then, has the duty to release him or her from the jta by applying some
leaves to neutralize the effect.



Figure 4. Ita Priest, Venerable Obiora Ekweozo of Akato, Ikem

Discussions:

This work has strived to expose all strategies byckv the Igbo of Nigeria use to preserve or
protect lives and property of her citizenry. Thiex@o gain denying that what obtains in other megiof
the Globe also do happen among the Igbo. All huglaments if checked are the same in want, greed,
envy, admiring and even dislike. The only remarkathifference in two races is color. So, crimes of
different types and magnitude do happen amongdhe people of Nigeria as in other places of the
world. However, what they use to keep the peopiEsand property safe are numerous especiallpat t
rural areas till date.

Apart from branding all sources of crime such aeftthraping, burglary, witchcraft,
embezzlement of public fund, etc as taboos the Bjbo have devices by which these and other crimes
are checked. It was understood that there are mhthem who are ready to teach the modern society
how to make and handle these devices so as tdlaureven completely eradicate crime. Unfortungtel
same modern society especially the elites and kedc@hristians and Muslims among the populace do
guestion the efficacy of those devices. It is intpor to talk on these devices and their efficacasdo
understand why the Igbo get disappointed when gewglllow in shame while losing their lives and
property to different kinds of crime of which thiesive what it takes to arrest.

It was because of the neglect of the Igbo tradiieecurity system by Government of the day
who replace them with ammunitions, cctv and othedenn equipments for fighting crime which do not
solve any problems, that aggravate many grouppriogsup and face the challenges of their time.s€he
groups are Bakasi, MASSOB, and different vigilartups. Unfortunately, these groups that were formed
for the people’s protection turned out to be aanig. Therefore, there is a need for re-inventieggbo
traditional security system for peace and sustdénddévelopment in Nigeria and the world at large.

Conclusion and Suggestions:

Security problems according to Atolagbe (2011) eekatively more intractable in the less
developed nations of the world. Among the Igbo @e¥ia, this is evident in the provoking evidenoés
crimes of different types in the zone. The paperassatisfied with the inefficiency of modern segu
machineries like the police and related agenciet s1$ civil defense corps, road safely commission,
indigenous vigilante groups, attributing it to thiéect of high youth unemployment, low workers wage



greed and corruption in all facets of the econo@gn the police be expected to behave differently in
such socio-economic situations? In fact, that thiece are also in the bandwagon is evident in thgewv

of police extortion on the nation’s highways and #rrest. It is unfortunate that our politicians rdu
help matters at all regarding the way they embettdgoublic fund and affluently display them

This paper has tried to introduce and survey thiers¢ Igbo traditional security devices with the
belief that Nigerian nation would be a better plaxéve in if the Government may understand anopad
it in collaboration with the modern system for etiee checking of crimes. Among the Igbo, it is
believed that no one watches over a city, lifepprty and all worth not better than the spiritse Bipirits
here are God, ancestors, deities and charms. @iegpotency, of these devices as evidenced in iy ma
ways and times, it is apt to recommend the adomifdhese indigenous devices for installation ahbs,
in markets, plantations, in vehicles and on indiaidpoersons and offices for security enhancent@giu
amosu(witchcraft charm), theft, armed rubbery and etiack can be hidden under the carpet or hung on
the door post. Those of accident, armed robbery, @ be worn round the waist, as necklace or hung
on the door post or in a car. They can also bmlled under foot mats, behind inner rear mirrorghe
ceilings or attached to seats for the securityubbmobiles. The devices can also be worn on indalid
persons — inside pockets, sewn to hats, strappedists or as neckband or kept inside handbags for
women. | equally share Atolagbe’s view that avaiigband legislation of these potent devices, biito
ornaments in vehicles, and homes; jewelries, neeklabracelets and mother fashion materials on
individuals may reduce crime and assault rate®atels, highways and streets. In Nigeria and othet th
world countries, where there are strict legislategminst possession of firearms by individuals, the
recognition of these devices by the government prayide a protective option for law-abiding citizen
against crime-minded individuals who acquire andagout with arms by illegal means. The paper could
not come to an end without an advice to the Ighapfee Nigerian nation and the world at large thatyt
have an opportunity to assemble the old people kmwov about these devices now for them to train and
hand over to the younger ones before the evedésth consumes them.
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